
153

JIhe Lıturgical Work
of Alexander Schmemann an ıts

Significance for the Kastern Orthodox
Qhurch

VoNn Emmanuel Loukakis, Düsseldorf

„In Rome, even ın the seventh Cenliury, a  OU£ the number of Chrıistians made
several gatherings inevitable, only ONe eucharıst WAasS performed, an the consecrated
gl ere distribute Dy the deacons the other assemblies. ThAis underscores the
meanıng of the Sacramen the Sacramen!t of the unıty of the Church the OVer-

cComıng of the sinful shatteredness an division of the world“ Schmemann, {Ihe
kucharist-The Sacrament of the Kıngdom, Crestwood 1988, 05 6

In Memoriam

On December 13 2003, twenty ave passed SINCE Alexander Schmemann,
thoroughly outstandıngz and OINlC of the „MOST ımportant theologıans of the twentieth
CeNntury church“, fell asleep ın the Lord „I1S untımely death““ epr1ve the parısh and
the SANCLUAaTY of worthy an esteemed miınıiıster, the unıversıty of emınent profes-
5OL, brilliant ecturer and pedagogue an the Lıiturgy of the Church of astonıshing
eXegele, w hose „vert1g1n0ous theology“ (LALyyLOÖNG Oeoloyvia)} Can be compared an
equated In Content the heology of the Fathers of the Patrıistic era 1he present
artıcle, wriıtten In hıs CINOTY, 1ie nOT bıography, merely offers SOMMIC rIief, subjec-
t1ve and incomplete reflections hIs work and ıts ıimportance CONtemporarYy (Ir-
thodox worshıp does nOoTf attemp(t, therefore, present hıs ole lıturgical work,
but only those pomnts, W  1C ın OUT opınlon, aAaTe of paramount importance LO OUT

Fisch, Schmemann’s Theological Contribution the Lıturgical Renewal ol the Churches, 1:
Fisch (ed.) Liturgy anı JIradıtion: Theologıca reflect1Oons of Alexander Schmemann, TESTWOOL 1990,
Hence quoted Liıturgy an! JIradıtıon.

John Meyendorff, ıfeor Living, Postscript iIn: Liturgy and Iradıtion, 145
ave borrowed thıs term from TLSLOS Yannaras, Ertxaıpıxde ENWÖUVA, Kathimerinli, Aprıl2002 Rendering miıne.
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TtNOdOX lıturgıcal ıfe and DIELY and fo whiıch, EVECN though he brought them the
fore long ARO, ıt that DIODCI attention has not been paıd

ScChmemann W as Orn In Estonla, In 192L1,; into Russıan famıly but moved
Parıs INn hıs early childhood, w here he studıed at the University of Parıs and al the
TtNOdOX Theologica Instıitute of St Serg1us In 1946, he wWas ordaıned the prliest-
hood and taught Church Hıstory af St Serg1us As theologıan, he Was INIIu-
enced Dy the members of the Russian „Parıs” school of eology IC ncluded
Kartashev, ZernoVv, Kern, Afanassliev, Florovsky and the lumınariıes of the
Liturgical Movement, such Bouyer, Danıelou an others. However, the ACCUM1U-
latıon of all ese scholars In Parıs and the continuing mıigration of peoples from FEast-
AB Europe LO Amerıca, wıth the rTOWINg needs of the Church there 1C it implied,
made the Schmemann, after the settling there of Florovsky (1949) follow hım
In 1951 In the nıted States, he taught Liturgical eology at t. Vladiımir's Seminary
In New York, and lectured d Adj]unct Professor al Unıon Theologica Sem1inary, al
General Theologica Seminary and al Jumbia University. In 1962, he assumed the
post of Dean of St. Vladımir’s SemnarYy, w here he served untiıl hıs departure in the
Lord 1983)“ He gaıned TOA!| recognition dynamıc and well-versed teacher of the
TINOdOX Church Ihrough hıs ectures VarıOous OCCAaAS10NS and places ın Amer ıca
and abroad, hıs radıo broadcasts Chriıstians in the former Sovıet Unıon and hrough
hıs ooks, he succeeded In interpreting the truth of the Gospel tO the Contemporary
world, makıngz ıt somethıng fOo be 1ve' and eXperlıenced. For Schmemann Was INa  — of
EOTrY and praXIıs, of virtue and nowledge, prophetıc Volce In the turbulent of
OUT GT  »

GE Ihe Wrıitings of Alexander Schmemann

Schmemann Was prolıfıc and creatiıve wrıter Aa ell aAS pDoweriu speaker. Each
ON of nhISs wrıtings constitutes WCH and Innovatıve intervention and problematic ın
the 16 of eology. 15 exaggeration LO Sa Yy that hıs entire eXperlence In the
vineyard of Chriıst stemmed from hıs dıakonia al the holy SaNC{uUaTY. Worship 1ın SCN-
eral, the Eucharist In partıcular, shaped hıs worldview.

Schmemann’s scholarly work egan wıth the DU  1catıon of the sSma classıc
“Sacraments an Orthodoxy“, New ork 1963, 1C Was SOOMN after revısed, eXpanded
and retitled “Kor the L.ıtfe of the World“, New ork 1965 T'hıs earned hım prom1-
nent place both IN scholars of lıturgical and sacramental eOlogYy a ell 2a5 sımple
believers. Hıs other writings nclude: “Of Water and the Spirıt“, Crestwood 19774 Thıs
1S lıturgıical study of Baptısm and Chrismation. “(jreat Lent“, Crestwood 1974
ourney Pascha, ase' and eXplainıng the Church’s Lenten SC4ASON “Introduction

Liturgical Theology“ Crestwood 1996 Thıs 15 excellent study commentıng
and analyzıng the Church’s lex orandı, beginnıng wıth the worship of the early Church

the New Israel an then dealıng wıth the formation of the lıturgical cycles and the
Iypıkon the I8 and endıng wıth ıts SO-Calle‘ Byzantıne synthesıs. Hıs “Hıs

CONCIse biography f Schmemann 15 OUnN! In John Meyendorff, Life OT'! LIiving, Postscript
1n Liturgy and Iradıtion, 145-150; ıt 15 Iso eflected In The ournals of Father Schmemann 197/3-
1983, .TESLWOON 2002 Hence referred The Journals.
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toriıcal oad of Eaastern Orthodoxy“, Crestwood 1977 15 CONCIse andboo of Church
history, ıie “Ultıimate Questions“, Crestwood 1977 a1ms give those wh AI
studyıng Russı1a, her hIıstory, lıterature and rel1g10us lıfe, al least eneral ıdea of that
aIica of Russıan culture 16 Russjans usually define aSs ‚rel1g10us phılosophy‘. ASs
excellent commentariıes OUT al there AI the three sma volumes ntıtled Je-
bratıon of Faıth”, vol.1 “I Belıeve“, Crestwood 1991, vol Church Year  c Crest-
00d 1994 and vol Virgin ary”, Crestwood 1995, whose readıng should be
accompanıed Dy “OQur Father“, Crestwood 2002, profoun Commentary the
Prayer. Eucharist-The Sacrament of the Kıngdom  “ Crestwood 1988, IS DreC10US
commentar the Divıne Liturgy, IC INa y be consıdered d the culmınatıon of hıs
ork

These studies AIC ploneer works In the 1e€. of lıturgical heology an orthodox
spirıtualıity. Of equal ımportance dIeC the 1070) comprised chiefly of artıcles 0)4 lectures
and PapecIS presented Varıous audıiences. Many of them WEeICc or1gınally publıshed in
theologıca magaziınes, such as St Vladimir’s Theological Quarterly, the Tee
doxX Theological Revilew, the Ecumenica]l Revlew, CTross Currents and others: urch,
or Miıss10n“, Crestwood 1979, remarkable work 1C ddresses wıth deep theo-
ogical nsıight CONtemporary Spirıtual, lıturgical and canonıcal problems. “Liturgy an
Tradition edited Dy Ihomas Fisch), Crestwood 1990, contaıns hıs theologica reflec-
t10ns and, “Liturgy and Life: Christian Development hrough Liturgical Experilence“,
New ork 19774, 1S enera|l introduction the study of TtNOdOX worship and ıts
place In rel1g10us educatıon. Fınally, should not leave out the lately publıshed sSsma
but Iaie book, “O ea Where 15 Thy Sting“, Crestwood 2003 Thıs 15 collection of

delıvered A Droadcasts Russıa 10 Lıberty from New ork and COMNCEN-
Tates the apostoliıc affırmation „the last In LO De deposed IS death“ COr
26) specı1a]l book OT ıts kınd 15 “Ihe Journals of Father Alexander Schmemann 1973-
1983“, Crestwood 2002, 16 reflects ıIn the form of 1ary his oughts, spırıtual
struggles, eic

Almost al of these works have been translated iInto number of Janguages an
have undergone Man y publiıcations. Perhaps there STI1 exXxIısts unedıted mater1ıal.
Schmemann mostly in Russılıan and Englısh, though SOINE wrıtiıngs aIe also in
French Evaluated properly, ıt IS obvıous that beyond the riıch theological, lıturgical
and spirıtual INCSSALECS, 1C they CONVECY, they Can equaliy be ell appreclated aSs
tokens and paradıgms of marvellous Englısh lıterature.

{IL. TIhe Lıturgical Work of Alexander Schmemann

(a) General]l Remarks

ASs noted earlier, ScChmemann WAS prıest and professor OT lıturgics. nspıre and
influenced from HIS early mM1nIistry Dy the a1ms and goals of the Lıiturgical Movement,
he became Nnoft only actıve member, but In effect ıts leader, aft least in the TCNOdOX
theological 16 „Reflection the theologıca of the l1turgy WAas the focus of
Schmemann’s intellectual ıfe. He intultıvely grasped and insısted upON the essentıally
theological character of all lıturgical renewal. He recogn1ızed that the enewal of the
hurches requires rediscovery of the lıturgy’s OW inherent COIOßY, that Samle eol-
Orthodoxes Forum (2004) eft
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Og Yy 16 ONCE ınformed the ole of the church’s ıfe 4A5 well the teachings and
wrıtings of the leaders of the Patristic age‘  “5' According fo Meyendor{f, he „WasS

entirely comfortable in purely academıc an intellectual cıircles“ and ‚it WOU
be exaggeratıon Sa Yy that he Was the drıving force behind enewal of eucharistic
and lıturgical ıfe IC continues in Ameriıica and abroad {o thıs day  «6 Ihe old adage
lex Orandı lJex est redendı (the Jaw of DITaycI CXDTESSCS the law of faith), domiınates hıs
hought Both In HIS CI H10185 an: also in HIS class lectures ıt Was CONSPICUOUS that, for
Schmemann, fIrue and genuıine Chriıstian al an ıfe stem from the lıving fountaın of
the Church, 1.€. her PTaVYVeT, w here God and Ial AI unıted together hrough the
INan Jesus Christ an w here mMan foretastes the trans-temporal realıty of the heavenly
Kıngdom He WAas nOoL concerned wıth moralıtıes, but always In un1que and JoyIul
amnnel coniferred the truth of the Church, challenging the mınd of the audıtor wıth the
essentıal matftfiers of al In thıs WaYy he Vigorously denounced, A few 3881 Confifem-

POTaTYy orthodox theologıans dıd, the secularızatıon of the Church7; the defects of OUT

„liturgicalness“”;  «S, the adaptatıon from OUT heology of categori1es an forms alıen
Orthodoxy”; the dıvorce between heology, ıfe and the Church: the rıumph of clerical-
1SM  10 and, what 1S the natural Oufcome of al these, „the complete disıntegration of
Communıion AS cCorporate act“ }} Wıth the SamMle strength he fought agaılınst the not1i1on
of the „transformatıon of the Church into organızatıion, into instıitution for al-

ending LO the ‚spirıtual needs’ of the al  ul, into organızatıon the ONC hand
subordinated these ‚needs’ and the other efinıng them and govern1ng themCC 12
The elated AIC, indeed, LOO Man Yy {O mention and, for thıs rCaSOoN, only
refer here LO SOINEC of them SInce In the following lınes gıve specific exXamples.

Ihus, he Was OoOun up wıth the cConvıctıon that ‚1n Liıturgy the Church
mMeels the comıing 1 ord (as vanquisher of Satan and death) and has the ullness of the
Kıngdom, 1C 15 comıng In W and that In her who hungers and thirsts
1S granted, here, thıs earth, in thıs aABC, the contemplatıion of the imperıshable 1g
of abor, the possess10on of perfect ]JOYV and ın the Holy Spirit“”“. Wıth thıs CON-

viction, he Was a hle transmıt us and a ]] HIS future readers, the JOY of thıs Victory
that makes ıfe manıfest and trıumphant. Joy and the emphasıs unıty in al char-

Fisch, Schmemann’s Theological Contribution the Liturgical Renewal of the Churches, 1: Liturgy
and Tradiıtion,

aul Meyendorff, JIhe Liturgical Path of Orthodoxy in Amerıca, SE Vladimir’s Theological Quarterly
(1996) 50, z

See Schmemann, Worshiıp ın Secular ge, appendix 1n: idem, FOor the ıfe Oof the OL. Test-
WOOd 117:134 Idem, Church, or Miss1on, Crestwood 1979, 7-66. Idem, Holy things fOor
the oly OmMe Remarks Receijiving Holy Commun10n, appendix 1nN: idem, Teat Lent, Crestwood 1974,

107-133. Idem, Liturgy anı ']heology, 1n idem, Liturgy and Tradiıtıjon, 5 'g 523
These Can be TaCı In all his work, Dut INOIC precisely 1n Schmemann, The Eucharist Sacrament

of the Kıngdom, Crestwood 1988, especlally 743-744 Hence referred Ihe Eucharıist.
Schmemann, Introduction Liturgical Theology, Crestwood 1996, 730 Idem, Ihe Eucharist,

9-45 Idem, Of Water and the SDITIt; TESLTWOO! 1974, 76 ft. Idem, Sacrament and Symbol, appendix
IN idem, For the Lıfe of theor TESLWOO| 136, 145, 150

Schmemann, Church, (0) 8 Missıon, TESTWOON 1979, 16, 130, 144, 170 Idem, For the Lıife of
the OL. TEStTWOO| 90-93 Idem, Liturgical Theology, Theology of Liturgy, an Liturgical
Reform, inN: Liturgy an! Tradition, A ME Idem, Liturgy and ]heology, 1nN: Liturgy anı Tradition, 49-68.

11 Schmemann, Theology and Eucharist, In: Liturgy and Tradition, Idem, The Eucharist, 229

Schmemann, Ihe Eucharist, 2472 Idem, Teat Lent; Crestwood 1974, 109-110.
13 Schmemann, 'T he Eucharıst, CN idem, Church, or Miss1on, Crestwood 1979, 134.

Idem, Teat Lent, TEStWOO| 1974, 46.

Orthodoxes Forum 18 (2004) eft



The liturgical ork of Tlexander Schmemann 157

acterıze nHIs ole work.! 1S perhaps only for thıs that he SCVEOIN used the mMoOst
terrıble of all accusatıons agaınst Chrıstians, made by Nıetzsche, when he saıd that
God 1S dead Decause Christians had OY, illustrate his point. Thıs posıtive inter-
pretatiıon of Nıetzsche ıll remaın un1ıque In ContemporarYy Ecclesiastical history. ”

It 15 evıdent, then, that hıs work cannotft be taken AS systematıc treatise DCI
TENOdCdOX lıturgical heology In SOINC Cases it takes apologetic form: defending

TtANOdOX lıturgics theologıcal discipline firom what he ca „SCchool] 0)4 academıc
theology“, „W  1C took hold ın the TtNOdOoX ast in the dark ag of the Church’s
westiern captivity  “16 For thıs, he wholly respons1ble the „overwhelmıng maJorıty
of TENOdCdOX for theır strıkıng Jgnorance Oof the Scriıptures, the absence of interest In

17them and In worshıp. Thıs ignorance has een brought about partly Dy the elimına-
t1on of the 1Ca element from OUTI services,“ 1C the „rapı and exirava-
gantl growth of hymnody and complıcated SYstem of church singing  «19 and partliy Dy
the problems created, A } Dy OUTr ack of DTODCI catechesıs before an after
Baptısm. Furthermore, he underlınes OUT insufficient theologica educatıon. 15 1M-
portant cıte here hıs profoun: observatıon about contemporarYy TCtANOdOX COIOgY,
that „d5 ıt Operates oday ıt 15 better and better equıpped fo 1g heresies defeated
SOMC ıfteen centuries AQO, but apparently unable not only to 1g but CeVEN LO detect
and Namie the real an ruly destructive heresiıies permeatıng OUT modern secularıstic
culture‘  € 20. Secularısm! 1hıs 1S „prımarıly eresy about Ina  —- 15 the negatıon of INan
A worshiping e1ing, ASs homo adorans: Ihe OIMNC for whom worshıp 15 the essentı1ıa|] acti
16 both posıts hıs humanıty and ulfils lta21 In the Samlle vein he pointed Ouf the
real dangers of OUT infatuatıon wıth natıonalısm, „the tragıc divısıon of Orthodoxy

14 In Ihe Journals, the JOY of the celebratıiıon of the mysterıes 15 „the irue substance of 1fe‘ chme-
MAAann, The Journals,

15 Schmemann, FOr the ıfe of the OL. Crestwood
16 estern captivity of TtANOdOX heology 1S term used 1rs Dy Florovsky (1893-1979). Schmemann

refers it innumerable t1ımes. it denotes „the unfifortunate results and eXpress10ns of the pseudomorphosis
uffered by TtNOdOX heology er the Teakdown of the patrıstic dC when tragic condıtions of eccles1ıiastı-
cal ıfe forced upDOoN TtANOdOoxX ‚intellectua non-critical adoption of estern theologıca categori1es and
hought forms. The rEeESu. Was eCDIY ‚western1zed‘ heology, whose tradıtıon Was maılntained Dy heolog1-
Cal schools“: Schmemann, For the ife of the (0) 4 Crestwood 135-136, 150. Idem, Ihe
Eucharist, 12-14, 27-28, Idem, Church, OL. Miss1on, Crestwood 1979, 15-16, 132-133, 435
140. Idem, Ultıimate Questi1ons An Anthology of odern Russ1an el1g10uUs T’hought, .TESLWOOLN 1977,

Idem, Of Water anı the Spirıt, Crestwood 1974,
17 Schmemann, JIhe Eucharist, AB OUT Church the akathist 1S iımmeasurably IHNHOIC popular than

the scrıptures!“
For Schmemann 99 less than eighty percent of the materı1al printed 1ın modern lıturgical Dbooks 15

hymnody“ Schmemann, Introduction Liturgical Theology, TESLWOON 1996, LF And agaın, „the
Byzantıne 1turgy has Deen an remaıns lıterally nundated ıth hymnography and, all know, en
hıs 15 the detrıment of er essenti1al elements of the lıturgical celebration, in partıcular of 1ts 1Ca
dımension“: Schmemann, Lıiturgical Theology: Remarks ethod, 1n: Liturgy and Tradition, 140-
141 (F Baumstark, Comparative Liturgy, Mowbray 1958, „ Be 1DIl1cCa. Jement (in the Odes of the
Canon al Matins) has succumbed under the weıght of the 3{5  < element of poetry  219 Schmemann, Introduction Liturgical eology, TeStWOON 1996, 121

20 Schmemann, Church, World, Miss1on, Crestwood 1979, 19,
21 Schmemann, For the ıfe of the (0) 8 TEeStWOO| 118, 119 According Schmemann,

secularıst „INAaYy be ‚VEIY relı1g10us‘ INan, attached LO hıs Church, egular In attending SErV1CES, BENECTOUS In
hıs contrıbutlions, punctua In PTayer. He ıll ave hiıs marrı]1age ‚solemnized‘ In the Church, nH1s Ome
Dlessed, hıs rel1g10us obliıgations ulfılled. But al thıs does notL In the east er the plaın fact that hıs under-
standıng of ql these aSpecISs of hıs ıfe 15 derıved NOL from the creed he confesses in Church...but from ‚phı1-
losophies of ıfe' havıng vırtually nothing do ıth that creed, ıf not directly Opposed LE Schme-
MAann, Teat Lent, TEeStWOO: 1974, 108
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.22into natıonal Churches each indıfferent 18 the other ctually, ıts exaggeratiıon {O-
day g1VeESs priorıty fo the natıonal ‚inherıitance‘ of each natıon and 1S thus negatıve
the TEANOdOX DIESENCEC In the West „The maın vocatıon of the Dıaspora...1s the CSCI-
vatıon of the Varıous ‚.cultura]l heritages’ DIODCI each TthOodoxX orld‘... The Trtho-
dOX ‚establıshmenft‘ and the ast maJjorıty of the TENOdOX lıving in the West do NOoL
realıze that the ‚herıtage‘ 1C they claım DICSCIVC IS not that only herıitage IC
15 worth eing preserved and 1ved Dy the Vis1ıon of God, INan and ıfe evealed ıIn the
TtANOdOX faith““ 15 TOr thıs I16CaSON that he together wıth other theologıans such A

Florovsky and Meyendorif aDoure: VEr Y hard for the establishment of the
Autocephalous TINOdCdOX Church iın Amerıca 1n 1970“

In other HIS work 1S ILNOTEC ecclesiolog1ical, Christological, dogmatıc and
spirıtual. In fact, hIs entire output Can be assessed 4S the best cCcontemporarYy chapters
1n the 1@€e€ of ecclesiology and Chrıistology. Eucharistic Ecclesi0logy WOU be the
PTrODCI contex{ for understandıng HIS hought Ihıs term originally belongs the
hought of Afanassiev „whose ideas ATICc eflected In mMan Yy of Fr Schmemann’s WwrIıt-
ings  «25 According thıs VIS10N, first oun In SOME the ancıent patristic €  E such
AS the Didache“, In Ignatıus of Antioch“' and Irenaeus of Lyons“®, but also in Max1-
IHUS the Confessor* an Kavasilas”® „the Church has been establıshed In this

«31WOT LO celebrate the Eucharıist, Save INnan by restoring hıs Eucharistic being
„1hıs Was the VISI1ON that Schmemann Was IO champion for the rest of hI1s lıfe, strıving
constantly translate thıs princıple from EeOrY into practice“” Thus, recapıtulatıng
all the Varıous sirata of patrıstic eology (both the Tee anı Latın Fathers) he DI C-
SENTS their MECSSALC usSs TES and DUTIC. ÖOn the other hand, Dy combınıng the hıstor1-
cal, phılosophical and soc1al trends of OUT tıme, he penetrates the COoONntemporarTYy s1ıtua-
t10N in apocalyptıc WaY, IIng1Ing the fore al church problems and distortions
OUuT DIELY. ndeed, he perce1ves the present condıtıiıon of the TENOdOX Church 2A5 eing

c 33In „profoun lıturgical CT1SIS Because these [WO themes, pIJeLYy and lıturgical CT1SIS,
AD DCAI constantly In hIis wrıtings, must Sa y few words about each.

Schmemann, Ihe Idea of Primacy in TtNOdOX Ecclesi0logy, IN: Meyendorff, Afanassieff,
Schmemann, Koulomzine, The Primacy of eier In the TthOodOoX Church, on -

23 Schmemann, Church, OI Mission, Crestwood 1979, 13-14.
24 See hıs Meaniıngful OrMm, In Schmemann, Church, OL. Missı1on, .TEeSLWOON 1979, 85-

116, especlally 85-86. C John Meyendorff, ife \OT' Living, Postscript In Liturgy and Tradıtion,
FES12153 Ware, TIhe Inner Kıngdom, (The Collected Works, Vol. 1), Crestwood 2000, 19-20.

25 Meyendorff, ıfe WOTr' Living, Postscript 1N: Liturgy and Tradıtion, 148 Idem, Church and
1nıstry, IN Meyendorff, Catholicıty and the Church, TESTWOO| 1983, Schmemann, Ihe
Eucharist, 14-1585

26 1 BEP Z DE
27 BEP Z 281
28 Contra Haereses I 7’ 1028
29 Mystagogıle: 91,

150, 593 D-6'
Schmemann, 'Ihe Journals, 75 Idem, eology and Eucharıst, 1n: Lıiturgy and Tradıtion, 80-

88; cf£. ote Ee1I0W.
32 Meyendorff, I he Laiturgical Path of Orthodoxy In America, SE Vladimir’s Theological Quarterly

(1996)
Schmemann, Introduction Liturgical 1heology, TEStWOO| 1996, idem, Church, OL.

Mission, TESTWOO| 1979, 9)9) -127,

Orthodoxes Forum 18 (2004) eft



The Iiturgical work of Alexander Schmemann 159

(b) Liıturgical lety and Pıetism

Lıiturgical DIeELYy 1S descr1ıbed d „the psychologıcal acCceptance of worshı1p, ıts reiraCc-
tiıon wıthıin the CONSCI10UsSNeESS of the believer  3 16 15 manıfested ıIn eauty archı-
tecture, SINZ1Ng, hymnography, vesting, 1CONOgraphy, rıtual, solemn1ty, incense, Ira-
SIANCC etc  35 Thıs ‚refraction‘ has COSMIC and hıstorical dimensions. attaıns
arbıtrary OT indıvıdual character, has nothing fo do wıth „emoti0onalısm and sentimen-
tality  C 36 but 15 the manıfestatiıon of the catholıc and apostolıc al of the Church Dy
vırtue of 16 those who partıcıpate AL saved?”.

However, „lıturgical DIELY has the strange W of ‚transposing‘ 0)4 CEIC-

mon1es, of attachıng meanıng LO them 16 15 nof theır plaın 0)8 origıinal INCall-

ing  «35 1S uDON thıs Dasıs that Schmemann irequently N about dıstortions of
church DIELY Dy pletism. { 3ıs IS al the antıpodes of DIeLY, 1.€. Bıble-center ndıvıd-
ua|l moralısm, rejecting the lıturgical tradıtion. As ıt has „NO root“ (Lk 8:13), ıt 15 vVeEI y
much assoc1lated wıth secularısm. Ihus pletism takes the form of ecclesi0logıcal
eresy and undermiınes the truth of the Church*”. In thıs CONnfiex{i he analyzes and dıs-
CUSSCS 1Ssue ifected Dy pletism, nominalism“® an relig10us indıfference „LIitur-
g1Ca plety“, he Sa YyS, „Nas become thoroughly indıvıdualıstic, an the most eloquent
testiımonYy fo thıs 15 the contemporary practice of rece1ving cCommuni10n, 1C 15
completely subordinated the ‚spirıtual needs‘ of the indıvıdual belıever. NoO ONC

prehends ıt In the spirıt of the Eucharistic PIaycI ıtself: ‚And unıte all of uüS ONC
another who become partakers of the TeE2 and Cup in the communıon of the Holy
Spil'it.“‘“ Dıistortions of lıturgical plety dIic ® in HIS reference the present ıturgl-
ca]l Staftius of the Church, characterized A ‚lıturgical CT1ISI1S®.

34 Schmemann, Introduction Lıiturgical eOlogy, TESTWOO| 1996,
35 Schmemann, Church, or Miss10on, TEStWOO! 1979, 145 Idem, For the ıfe of the OI

.TEeStWOOI 29-30).
316 Schmemann, Ihe Journals,
37 mong INanYy eXamples, the following iıllustrates Dest thıs DO1N' „Ihe celebrant f the sacrament of

JOY ıll ca In beautiful chasuble, because he 15 vested In the glOTrYy of the Kıngdom, because ‚VCN in the
form 9)8 INan God dDDCAIS ıIn glory Schmemann, For the ıfe of the OL. Crestwood Idem,
The Eucharıst, 25; Z6; ct. ote 104 e1I0W.

38 Schmemann, Introduction Lıturgical Theology, TESLWOON 1996, COQur present-da elebra-
tıon anı understandıng of Baptısm and Eucharıist, below, 15 ample corroboratıon thıs
remark.

39 FOor the hIStOry of Pietism Max Weber, Ihe Protestant 1C and the Spirıt of Capitalısm, New
ork 1958, 128-129; Clouse, Ihe Church In the Age of Orthodoxy and the Enlıghtenment, N{i.
LOu1I1s Missour1ı 1980, TTT Treadgold, Hıstory of Chrıstianıity, Belmont 1979, 170171
Christos Yannaras, I he Freedom of Moralıty, TESTWOOI 1996, 119-131

By nominaliısm he INCanNls „the peculıar dıvorce of the forms of the Church’s ıfe from e1Ir conten(t,
irom that realıty w hose DICSCHCC, and meanıng they AIC CXDICSS and, CONSCYUCNCC, the Tans-
formation of OSse forms into end in 1{Se)| that the VeEIY task of the Church 15 SCC)} the preservation
of the ‚ancılent‘, ‚venerable‘ and ‚beautiful‘ forms, regardless of the realıty' LO IC they refer. Such divorce,

the entıire ıfe of the Church in the canonıcal dICa, in the lıturgical ıfe etc... What 15 tragıc 15 the
aCCcCeplance of hat nomiıinalısm normal, ‚eXpressive‘ of Orthodoxy se Schmemann, Church,
OL Mission, TESTWOO| 1979, 23-24, 14, 131

Schmemann, Ihe Eucharist, Idem, Church, (0) u Miss1on, TESTWOON 1979, 135
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(C) Liturgical Crisıs

In hıs OW words, thıs CT1SIS Can be summarızed ollows It consısts primarıly In
the mistaken CONCeDL of the Church and the function of her worship, 1n the profoun
metamorphosıs In the understandıng of worshıp In the mınd of the Church“*2 We AdIiIe

„tryıng consc10usly unconsc10usly reduce her (the Church) values, phılosophies
of ıfe and world-views profoundly dıfferent Irom, ıf NOL otally opposed LO, her V1IS1O0N
and experl1ence of God, INan and life“* Followıng these deep In meanıng remarks, a)
worshiıp has ceased be understood the AELTOVOYLA of the Church, ın order
PICSS her n On the9 the exıstence of the Church herself has COMEC be
understood d hıerarchiıical instıtution for sacred worshıp In the ContemporarYy
approac worshıp there 1S the characterıstic absence of understandıng of it
the eXpress10n, creation and fulfilment of the Church, and thus hrough worshıp her
partıcıpation In Kıngdom C) Thus the indıvıdual beliıever, enteriıng the Church
does noTt fee]l he 15 partıcıpant and celebrant of worshıip, does noTt KNOW that in thıs
AT HE, along wıth the others, 1S called CADICSS the Church d 11C ıfe an be
transformed agaın into member of the Church The parısh does nOoL know that
worshıiıp, as eXpressıon of the parısh, transforms 1t into the Church, o1VeESs ıt those
‚dımens1ons‘ 1C it does NOTt and Can NOTL have naturally.““ 6) Because al these aCtOrs
have diırect and immediate impact uUDON the Dıviıne Lıturgy, changıng the perception

«45of ıts VeEIY SCNCC, he speaks of „eucharıstıc CT1SIS We w ıll furn OUT attention 1910)]
SOM eXamples fIrom hISs of the Sacraments, the Liturgy of ımme and the

Typıkon, w here the fundamental value of hıs contrıbution the Church Can be CC

(d) Baptısm, Chrısmation and Eucharıiıst

Schmemann INa Y be called the COoNntemporarYy theologıan of the Eucharist pPaI excel-
lence. Hıs study, The Eucharıiıist Sacrament of the Kıngdom, Can be viewed a4s the
masterpliece of hıs ole mIinIStTry. Here the Dıvıne Lıiturgy 1S envısaged nOoTt sSımply „d5
(Qe of the Sacraments, 4S OUT ‚Sschool‘ eology and plety it. but the SAacrament

.46of the assembly ASs such il 15 constructed the princıple of correlatıon the
tual dependence of the celebrant of the servıce and the people, OT In the words of
AfTfanass1iev, theır CO-Serving concelebration  u47. It becomes then the Church’s
passage“®or asCenTt that place where Christ ascended, the omelan: of the heart’s
desire and this denotes „the eavenly natfure of the eucharistic celebration  £c49 When the
Church IM the Eucharıist leaves the WOTr and ascends Christ’s al Hıs Kıng-
dom che ruly SC and proclaıms heaven and earth De full of Hıs SlOory havıng,

42 Schmemann, Introduction to Liturgical IT’heology, TESLTWOO| 1996,43 Schmemann, Church, (0) g Missı1on, TESLWOOI 1979, 126. See also 129-132, w here he
speaks of double CT1SI1Ss of ıturgy and heology.

44 Schmemann, Introduction {O Liturgical Theology, TESLWOOL 1996, TT
45 Schmemann, T’he Eucharist, 11-26, especılally46 Schmemann, ıbid., 1Z 28, Idem, Church, OT: Miıssı1on, Crestwood 1979, 138.

Idem, ({ Water and the Spirıt, Crestwood 1974,
47 Schmemann, The Eucharıist,
48 Schmemann, For the Life f the or Crestwood 31 Idem, Liturgy an Eschatology, In:

Liturgy and Tradıtion,
49 Schmemann, Ihe Eucharist, 36, Idem, For the Lıfe of the Or TEStWOO|

28, Idem, reat Lent, TESLTWOOI 1974,
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ılled all things Wwıth Himself“°* Ihrough OUT SynaXIıs „1IN ÖONe place“(Acts 2:42) around
the of the Lord, wıth the bishop presbyter Aas Hıs 1sıble PDICESCNCCE, entier
into the Kıngdom ] hat 15 why and Schmemann Insısts thıs the euchariıstic
gatherıng Was firom the VEr Y beginning the basıc and fundamental element of the
church’s structure, 16 made her the Church of God?} Wıthout thıs assembly of the
people of the assembly of the baptızed and chrismated wıth the „Deal of the
nıpotent and adoraDble Holy Spirit“”“ W  1C Dy the WaY, oday has ceased be self
evident nothıng Can happen 15 only here that the g1 of the Holy Spirıt AIC dI1s-
rıbuted an al the sacramental aCcts of the Church AI dıirectly performed an inte-
grated insıde the Eucharist, for ıt 15 accordıng fo the Fathers „the fultılment of all
sacraments  u53' I herefore, the Eucharist IS the experience of the Church the a-
ment of the Holy Spirit. IS then „the sSsacramen of the beginning an the end“  ;54 for
the comiıng down of the Holy Spirıt IS connected Wwıth „the last days“(Acts 217 the
eschata. „It IN always thıs eschatological realıty, thıs foretaste of the Kıngdom 1C 1S
offered us by the liturgy“”.Through the Eucharist the Church 15 manıfested „dS the
NC aCON and partıcıpates In the Kiıngdom the Parousia, aA5 the DIESCNCE of the Res-
urrected and Resurrecting Ißl'd“56 Because of thıs „eucharıstıic realism  «57 Schmemann
rejects categorically al the symbolısms of the Lıiturgy 1C explain 1ts 4S C-
sentatıons of the earthly ministry of Christ Sınce the tıme of Kavasilas® (fourteenth
CeENLUTrY onwards).
SO In order exXxperıence thıs heavenly role of the ıturgy, he Uurges us rediscover the

50) Schmemann, Worship In Secular Age, appendix In idem, For the Jıfe of the (9) .TESLTWOOLN
125
Schmemann, Ihe Eucharist, E C the SLITONZ phrase of Meyendorff „the Eucharist 15 the Bl-

tımate crıterion and Dasıs Of eccles1a] structure“: Meyendorff, Byzantıne 1heology, New ork 1983,
206.

3V Prayer of the Con{firmation.
53 Dionysios Areopagıta 3, 47  S SE Symeon of Thessalonica: 155 85b. Schmemann, The

Eucharist, 219 For the connection of the Eucharist ıth the er Sacramen(s, Irempelas,F  LO EUXAQLOTIA AT TNV JUVARBQWOLV QÜTYC NOOC T NN WUVOTNOLA XaL WUVOTNOQLOELÖELG TEÄAETÄG, 1IN:
EUXAQLOTNOLOV. TOuoc NOQOÖC AAıßıEATOU, Athens 1958, 4672 11:

5d Schmemann, Ihe Eucharist, According tOo Metropolıitan John Zizioulas, „the kucharist 15
image (ELXÖVO) of the Kıngdom of God, image of the eschata“: Zizioulas, EUyxapıotia XCAL Baoılsia TO  &A
@/}  V, SYNAXLS 49 (1994) Rendering mine.

55 Schmemann, Lıturgical Theology Remarks ethod, IN: Liıturgy and Tradition, 14356 Schmemann, Introduction Liturgical] Theology, Crestwood 1996, Idem, Church, OrMission, Crestwood 1979,
57 Schmemann, Ihe Eucharist, {t. Idem, The Lıturgical KRevıval and the Tthodox Church, 1n

Liturgy and Iradition,
58 The for thıs IS that Schmemann perce1ves discontinuity In the heology of the i1turgy between

Byzantine and ate post-Byzantine lıturgical tradition, w hose principle 15 theological. As he wriıtes „IOTS1. aXimus (for example), the lıturgical symbol 15 Vvalıda Dy consiıstent theology of the 1turgy, 1C.IN C(urn. applıes lıturgy comprehensıve and consistent theological VIS1ON. The ate Byzantıne and DOSL-Byzantine symbolism has eased belong an Y theologıical CONLEXT, rei al Yy eology of the lıturgy‘Schmemann, Symbols and Symbolism In the Byzantine Lıturgy, In Liturgy and Tradition, 124.
ıdem, For the Lıife of the World, TESTWOO! 1352151 Idem, TIThe Eucharist, 18-22, Sl 38-40,243 Schmemann’s €eS1S 15 endorsed by /1zioulas, who observes that a) 9  ter the Kesurrect1on, the S YyIO-bolısm of worshıp longer INOVES between the natural and intelligible worlds sımply between the EeEVeENTS
of the COld anı New estaments, but principally between the Resurrection of Christ an the eCcCon Com-
ing.* Ihe „later (Byzantine) COmMMeNntLafiors gıve greater weight the magıng EeVENTS of FISES earthly1fe and hus the eschatological orlentation of lıturgical symbolısm IS gradually attenuated“ Zizioulas,Z.UWBOALOUÖC KXCOLL PEa ALOWÖG OTYV Opo0660En AaTtOELA, SyYNaxis 7 (1999) 17/7-18. My translatıon
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TIrue meanıng of Theology, 1C wıll SUppOTrTLt OUuT ıturgy and lead Irue DIeELY For
„ 4 HeOlogYy 15 always invıtation LO€ and see (Psalm 33:9), announcemen and

promise be in Commun10n, VIisSion and life“” T10om thiıs dynamısm of
theological truth incarnate In the ı1turgy, there CIMETEZC HIS nNnstian an ambı-
t10n: How Can ContemporarYy Ian be lıturgized properly? 15 in thıs CONieXT also that
he wanted the Words of sacred scrıpture fo be understood. I hus it 15 NOL accıdental
that he cConsıders the gradual ‚reductıion‘ and ‚decomposition‘ of scripture, especlally In
the hıstory of estern Christianıty and ıts „d1ıssolution in INOTeEe and INOIC speclalized
and negatıve cr1ıt1c1sm, aSs result of ıts alıenation from the Eucharist and practically
from the Church herself AaSs exXperıence of spirıtual realıty. Thıs SamMle alıenatıiıon
epr1ıve| the sacramen of ıts evangelıcal conten(t, converting it iınto self-contained
and self-sufficient of sanctification  m60. Particular attention should be paıd LO
the fact that he A ma JOr defect n{flicted uDON the Lıturgy the CUSLtOom 1
prevaıled In the Church whereby the DIaAayCIS read Dy the priest maınly that of anaph-
OIaqa, should be saıd inaudıbly, sılently: „LOT centurıies NO the alty, the people of GOd,
hom the apostle Peter called ‚chosen TaCC_, roya priesthood, holy natıon,
OW people‘ (1 Pt 2:9), ave siımply NOLT ear and thus do NOL kKNOW thıs verıtable
DIaYyer of praye<erS, hrough 1C the mMYyster y 15 comple an the SC and callıng
of the Church herself dIC fulfilled“°*

IThe eschatologica character of the Eucharist, „INncCompatible wıth the days of
Lent“®“ €a ıts immediate relatıonship wıth the day of ıts celebration, 1.€. Sunday,
the fırst an the eighth day, 16 OCCupIes promiıinent place In Schmemann’s
hought Ihıs 15 „the day of the Kyrios  «63 „the day 1C the Church ulfıls ıtself AS
11C  - 11e an 1C „Tar Iirom eing Christian substitute for the Jewısh Sabbath,
places al of tiıme In the perspective of the Kıngdom, makes ıt ‚passage‘ the ‚day

.65wıthout evenıng‘ and thus each oment of it wıth meanıng and responsı1bıilıty
It 15 the thesıs of thıs that HIS entire work poilints „the sSsacramen of SaC-

aments“. Therefore, should NOTL forget that ON of hIs early studies, „semıina]l
WOTk«66 unıque in sacramental CcOIlOgY, For the Life of the or begıins wıth the
theme of food A4s the symbol of the Eucharist®” 111e hıs last ONC deals wıth the
Church’s NIr into the Kıngdom Thus, Schmemann restored and reaffiırme: us the
lıturgy’s ecclesi0logical and eschatologica dimension characteriıstics 1C WeTe lost

59 Schmemann, Church, OI Miss1on, TESLWOO: 1979, 143
Schmemann, Ihe Eucharist,
Schmemann, 1bıd., äl 172, 2473 Idem, Church, OL. Mission, TESLTWOO| 1979, 145 FOor the

hIStOry JE the readıng of the PIayers In the ıturgy an! er ceremon1es, the study of Filiac, O
10070 AvayvOgEwWG TOV EUyx@OVv OT AaTtOELC TNG Oo9086Eov EXKANTLAC, Athens 1997, w here urther
bıbliography.

672 Schmemann, Teat Lent, .TEeStWOO| 197/4, 49-57)
63 Schmemann, Church, OL. Miss1on, TESTWOO| 1979, 1513
64 Schmemann, For the Lıife of the OL. Crestwood 1: Idem, Teat Lent, Crestwood 1974,
46-47 Idem, Of Water anı the Spirıt, TEeStWOO| 197/4, 122-123 Idem, Introduction Lıiturgical

1heology, TESTWOON 1996, 75-80, 183-184, 2415
65 Schmemann, Church, OE Mission, Crestwood 197/9,16 Meyendorff, 1he Liturgical Path of Urthodoxy in America, SE Vladimir’s Theological Quarterly 40

(1996)
6 / Schmemann begıns thıs book ıth the statement of the German materiı1alistic phılosopher Feuerbach

(1804-1872) am 15 hat he eats and recapıtulates ıth thıs eme of food the Fall Of INan SIN and
death (Gen.2:16) and Salvatıon hrough partakıng of the Dody and 00 of Jesus Chriıst (John 53-58 et&.),
(pp.
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0)4 CVCN forgotten long tiıme dg In OUT al and DIELY eIiO0W 1 hıs 15
ODbVI1O0uS, for eXample, in the inıtiatıve that he undertook and endorsed in the TLNOdOX
Church of America, 1C Can be consıdered great lıturgical reform: Sundays
and other great feasts, Baptısm and Chrismation started agaın be connected wıth
and celebrated insıde the Eucharist In siıngle ceremony®®. Ihıs that, these SaC-
raments, 1C after theır separatıon from the Eucharist Sulifere‘ the CONSCQUENCES of
indıvıdual DIeELY an Came be „absent from OUT 1turgy, and hence, absent irom 010808
ıfe 0)4 ıIn other Words taken for granted“69, gradually oun theıir eccles10logica place
agaın and WeIiIC be celebrated properly inside the Eucharistic celebration, they
GLE in the early Church

It 15 these Sacraments that the study Of Water and the Spirıt 1S devoted be-
g1NS wıth unprecedent introduction: appea each of u5s rediscover Bap-
tısm A OUT paschal Sacramen(, AS the sacrament of OUT second 1L OUT „birt from

hıgh“ (John 3-8) The author makes it clear that thıs meanıngz of Baptısm 15 „ab-
sent from OUT lıfe“ hence „‚absent from the Church’s ı1turgy and thus naturally absent
Irom OUT plıety For „today it takes SOmMe fıfteen mınutes tOo perform 1ın dark COI NECI
of church, wıth 0)8(% ‚psaltıst‘ g1Vving the ICSDONSCES, acTt In 16 the athers Sa
and acclaımed the greatest solemnity of the Church mMYyStTerYy ‚whıc wıth JOYy the
angels and the archangels.. mYystery for IC the church prepare herself by Orty
days of fastıng an 4C constituted the VeETIY SCHNCE of her paschal JOY. decadent
ıturgy supported Dy decadent eology and eadıng LO decadent piety  Gc Thıs „aD-

15 the FrOOT of INanYy tragedies in the Church today  u70 Ihe real danger lıes 1ın the
fact that do NOL want fo recogniıze In Baptısm the ea ol OUT ‚old Adam the
presupposıt1ion for OUuT into the Church. Here, heavy respons1ıbıiılıty 15 placed

the role of9 „Wwhose choice has become purely famıly matter and LLLOTC
often than NOTt they AI elected for CaSOmnNns havıng nothing fOo do wıth the Church, her
al and the spırıtual responsı1ıbilıty for the baptizant“'*. The SamMıe attıtude 15 shown
to the Sacrament of Chrısmation, „the personal Pentecost of man  «/2 But „NO ONec Can
artake of the ‚NCW 111e wıthout yıng in the baptısmal ca ONC Can have Chrıst
AS hI1s ıfe unless he has dıed and 15 constantly yıng LO thıs world“”® „Ihus there
peared certaın discrepancy between Baptiısm ıtself ıts 1turgy, its (  S, rıtes an
symbols the OMNC hand, and the Varıous theologıca eXplanatıons and definitions of
Baptısm the other, between the aCcTt and ıts explanation, the sacrament and ıts COIMN-
prehensı1on. Thıs 15 alarmiıng for i belıeve, OUT Oole ıfe 4S Christians depends

Baptısm, 15 given us In Baptısm, and mMust constantiy be eferred to Baptısm, the
PTrODEeI understandıng of thıs sacrament 1S noTf merely intellectual but indeed
existential necess1t y for Ihe mMosti strıking aspect of thiıs discrepancy 15 the inabıl-
Ity of modern 0)8 post-patristic eology explaın the correlatıon between Baptısm

68 According the Iypikon of St. Savas, Sunday atıns 15 De celebrated T1g er Vespers Sat-
urday even1ng. hıs rıte 15 ollowed oday by the monasterı1es of Mt. OS and the Slavıc hurches JIhe
Tteeck churches, following the Constantinopolitan Typikon (composed Dy 10lakıs in celebrate
Matins Sunday morning before the Liturgy. In the latter CasC, unless properly fixed, chances AdICc slım for
Baptısm De performed insıde the Eucharist.

69 Schmemann, Of Water and the Spirıt, Crestwood 1974,
Schmemann, 1D1d., 811 (T idem, Church, OL Miss1on, .TESTWOO| 1979, 138 Idem, TIhe

LEucharist, 85
Schmemann, (DE ater and the Spirıt, TESLTWOON 1974, 161

72 Schmemann, ıbıd., 79 Idem, For the ıfe of the (0) 8 Crestwood 7E
/3 Schmemann, IT heology anı Eucharist, 1n: Liturgy an! Tradition,
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and the ea and Resurrection of Christ, relatıonship clearly alilırme: Dy both lıt-
c 74urgY and Tradition

Ihe book ends wıth ımportant PaSSage: ”t 15 tiıme for us IO reiurn LO the bap-tısmal SOUTCES of frue Christian spirıtuality, to re-evaluate in the 1g of the 1a-
ment of regeneratıon by Water and the Spirıt the spirıtual confusion of OUT tıme and
the seudo-spiritua rec1pes olfered ıts solution and CUTI®. For 1ke doc-
trıne and 1turgy, ‚spirıtualıty‘ 1S NOT separafte and self-contained pursult whose tech-
NIques It uffices to aster In order succeed in Y Ultimately ıf 1S the NCW ıfe ıtself,
stemmiıing firom the Church and thus havıng 1ts SOUICE and ıts crıteria w here the
Church herself has them in the ea in Christ of the old INan, in the r1sIng agaın In
Chriıst of the 1le  S lıfe, In the gift of the Holy Spirıt (Le Chrismation), IC makes us
‚kıngs, priests and prophets‘ in the partıcıpation of the hıdden, yel real ıfe of the
‚eighth day‘ the day wıthout evenıing of the Kingdom“”.Actually thıs practice of Bap-tismal Liturgy tends fo be undertaken Ooday DYy arge number of Slavıc hurches both
in the USA an abroad and IS beginning be used albeıit wıth great cCautı1on, in the
Tee churches’®

Earlıer saıd that the eschatological character of the Liturgy has for longtıme NOTt been given approprliate attention In the plety CVOIN of the TEANOdOX Here 1S
observatıon of the Metropolitan John Zizioulas, well known lıturgilologist SIt

WOU take ole volume in Oorder IO escrıbe the dıstortions of OUT Lıturgy ın the
an of ıts clergy... The WaYy In 1C OUT Eucharist IS celebrated, does nNOTt an Yy 199(0)8°->

the eschatologica SyNaXIıs ‚IN OIl place Wıth the multiplication of the
charıstıc gatherings ın the parıishes, chapels, monaster1es eic and the absence of the
bıshop the head of the SynaxXxIis ‚of the entire church‘ In ONc place bDecause of en-
SIVe dio0ceses, the term SynaxXIıs has lost iIts meanıng. But then, should spea about
the Dıaspora of believers, than SynaxIis In ONe place‘  “77 ere ATIC other indıcatıve S1gNSalso wıthıin the Liturgy, where the eschatologica Confient SCCHIS be thrown AaWaYy 0)4
sımply forgotten‘ > but there 1S need for us discuss thıs here  79 Schmemann, how-

/4 Schmemann, COf ater an the Spirit, TESLWOO| 1974,75 Schmemann, 1bld., 153-154.
76 Prof. Fountoulis 15 In favour of celebrating Sunday Matins together ıth Saturday evenıng Vespers(at €eas In tentatıve WaYy) ın the church of Greece. hıs perhaps ıll g]ıve L1LOOMM the performance Ol

Baptısm iInsıde the Liturgy Sunday MOTNINg. See Fountoulis, AELTOUOYLX A Eioaywyn OT JEla
AaTOELC, hessalonica 1993, Z Hence quoted AELTOUVOYLXY AD Zizioulas, EUXapLOTia XL Baoıkesia TOV DE, 14, My translatıion.78 hıs OCCUTS Decause AI the Eucharist an: the Sacraments. everywhere 0)41% 1N: the S$amne palttern:‚selection‘ of certaın elements, rejection of others; select10n, however, ase| notL the prıincıples of the
lex orandı ıtself but Considerations otally alıen 11 Schmemann, Church, World, Missı1on, Test-
WOOd 1979, 137

/ VETY SeEr10Us remark fOr the Antıphons In the Liturgy 15 made by Fr Taft, ) ol INa Y ell refer
the fate of the eschatologica] ontfent of the Eucharist: „10day the three antıphons ave been reduced

few SCITaADS of eir orilginal form, and the troparıa er the thiırd antıphon ave been multıpliıed take
independent eXistence detached from the psalmody 1C| they wWere originally destined

refraıns. 'hıs exemplıfı1es another COININON development In lıturgıical hIStOTrY: the PIOCCSS whereby eccles1as-
tical COMpOSI1t10Ns multıply and eventually suffocate the scrıptural element of lıturgical chant, LOrC1Ng, In
Lurn, the decomposition of the orıgınal lıturgical unit, that hat dIC eft 15 sımply debris, bits and
SCTAaDS of hıs and that, here, refraıin ere, hat evidence recognizable form of unıty untı they
ATe paınstakingly reconstituted into eır orıgınal Stirucfiures Dy plercing ogether the remaıInıng SCIaDPS, then
fıllıng In the Dlanks, SOTrLt f 1ıke oIng ]J12g-SaW puzzle ıth ONIy en of pleces:‘ See Robert aft Ji How
Liturgies (JTOW. 1he Evolution of the Byzantıne Divine Liturgy, IN: idem, Beyond ast and West Problems
in Liturgical Understanding, Rome 1997, 2107245
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CVCI, has efit us wıth PaSSagec thıs subject, 1C 1ın 15 of Dparamount 1IMpOT-
an for the ıfe of the Church: ıt 1S aft the end of the book the Eucharist and INa Yy
be understood d hI1s amen „What the Eucharist the Church and
what the Church the Eucharist that an Yy aılment 1n the ı1turgy
eflects OUrTr al and the ole ıfe of the Church“«® 1 hıs INecans that an Yy dıstor-
tions ÖI accretions in the order of the ıturgy such COMMON phenomena In OUT COIN-
Lemporary individualistic DIıeLYy have dırect impact the Church®

(e) Marrlage and Priesthood

oug ıt WAas relatıvely CaS Y Ior Baptısm and hrısmatıon be ncluded ONCE
agaın and celebrated wıthin the Eucharist, ıt that ıt Was nOoT aSs CaS Y for the IN YS-
LerYy of love, l. marrlage. Perhaps Schmemann ealiızed that tıme had nOoTt yel COMC for
thıs, maınly because of OUT inconsistency 4S Christians due condıtions of OUT secular
soclety. Nevertheless, he envisaged thıs sSsacrament eing fulfılled only In thıs WaY:
„By takıng the ‚natural'‘ marrıage into ‚the mYystery of Chriıst and the Church‘, the
sSsacrament of matrımonYy g1Vves marrl1age 111e  S mean1ıng; it transforms, ıIn fact, nNOt
only marrl1age such but al human love‘  «52 „ he early Church“, he contınues, „dAPPDQaT-
en dıd noTt know of an Yyemarrlage ServIıice. The ‚Tulfılmen of marrlage Dy
[WO Chrıstlans, Was theır partakıng together of the Eucharist. As of ıfe
Was gathere into the kucharist, matrımony received ıts sea] Dy inclusıon into thıs

CC 83central act of communı1ty „ASs long as Visualize marrıiage the CONCErN of those
alone wh aAaIc eing marrıed, as something that happens only them anı: not the
ole Church, and, therefore fo the WOT ıtself, understand the ruly
sacramental meanıng of marrlage: The great mYySstery tOo IC ST Paul refers when he
Sa YyS, ‚But speak Concerning Christ and the Church‘“®*

However, lıve In changed WOT and the CTI1ISIS that eXısts already for other
SacTraments unfolds here LOO, In equalliy peculıar daNNCTI, „With modern approaches
tOo marrıageThe liturgical work of Alexander Schmemann  165  ever, has left us with a passage on this subject, which we think is of paramount impor-  tance for the life of the Church; it is at the end of the book on the Eucharist and may  be understood as his testament: „What concerns the Eucharist concerns the Church and  what concerns the Church concerns the Eucharist so that any ailment in the liturgy  reflects on our faith and on the whole life of the Church“®. This means that any distor-  tions or accretions in the order of the liturgy - such common phenomena in our con-  temporary individualistic piety - have a direct impact on the Church®.  (e) Marriage and Priesthood  Although it was relatively easy for Baptism and Chrismation to be included once  again and celebrated within the Eucharist, it seems that it was not as easy for the mys-  tery of love, i.e. marriage. Perhaps Schmemann realized that time had not yet come for  this, mainly because of our inconsistency as Christians due to conditions of our secular  society. Nevertheless, he envisaged this sacrament as being fulfilled only in this way:  „By taking the ‚natural‘ marriage into ‚the great mystery of Christ and the Church‘, the  sacrament of matrimony gives marriage a new meaning; it transforms, in fact, not  only marriage as such but all human love“®, „The early Church“, he continues, „appar-  ently did not know of any separate marriage service. The ‚fulfilment‘ of marriage by  two Christians, was their partaking together of the Eucharist. As every aspect of life  was gathered into the Eucharist, so matrimony received its seal by inclusion into this  «83  central act of community  „As long as we visualize marriage as the concern of those  alone who are being married, as something that happens only to them and not to the  whole Church, and, therefore to the world itself, we shall never understand the truly  sacramental meaning of marriage: The great mystery to which St. Paul refers when he  says, ‚But I speak concerning Christ and the Church“**.  However, we live in a changed world and the crisis that exists already for other  sacraments unfolds here too, in an equally peculiar manner, „with modern approaches  to marriage ... leaving no room for the sacrament“®. Priority is given to psychological,  social and family matters - whereby both the love and joy of marriage are usually lost.  The blessing is considered by many as a custom or obligation. People laugh when the  reading of St. Paul from Ephesians (Eph 5: 20-33) is heard! It is as if they are attending  a public theatre! In this, he makes the following redolent and meaningful statement:  „We do not even remember today that marriage is, as everything else in ‚this world‘ a  fallen and distorted marriage and that it needs not to be blessed and ‚solemnized‘ —  after a rehearsal and with the help of a photographer - but restored. This restoration is  in Christ and this means in his life, death, resurrection and ascension to heaven, in the  Pentecostal inauguration of the ‚new eon‘ in the Church as the sacrament of all  this... We must understand that the real theme, ‚content‘ and object of this sacrament is  not ‚family‘, but love. Family as such, family in itself can be a demonic distortion of  RA Schmemann, The Eucharist, p. 244.  % Schmemann is critical of contemporary liturgical practice both in the Greek and the Russian church  for omitting the Augmented Litany and the litany of the Catechumens respectively: A. Schmemann, The  Eucharist, pp. 81, 85.  ” A. Schmemann, The Mystery of Love, in: idem, For the Life of the World, Crestwood 21973, p. 88.  ® A. Schmemann, ibid.; cf. idem, Theology and Eucharist, in: Liturgy and Tradition, p 81,  BA Schmemann, The Mystery of Love, in: idem, For the Life of the World, Crestwood 21973, p. 82:  ® A. Schmemann, ibid.  Orthodoxes Forum 18 (2004) Heft 2Jeaving LOOM for the sacrament“® Priority 1S gıven fo psychological,
soc1al and famıiıly matfters whereby both the love and JOY of marrıage dIC usually lost
The blessing 15 consıiıdered Dy INan Yy AS CUuSftfom OI oblıgatıion. People aug when the
readıng of St Pau!l from phesians (Eph - 15 heard! IS N f they AI attendıing

publıc theatre! In thıs, he makes the following redolent an meanıngful statement
„We do NOT CVCN remember oday that marrıage 1S, A everythıng else In ‚thıs world‘
fallen and distorted marrıage and that it needs NOTL be essed an ‚solemn1zed‘
afiter rehearsa] and wıth the help ol photographer but estored I hıs restoration 1S
In Cihriast and thıs ın hIs lıfe, ca resurrection and ascension to heaven, 1ın the
Pentecosta]l iInauguration of the ‚NCW eon  X In the Church as the Ssacramen of all
thıs... We Must understand that the real theme, ‚.content‘ and objec of thıs sSsacrament IS
NOTt ‚Tamıiıly but love. Famıily such, famıly ın ıtself Can be demoniıc dıstortion of

Schmemann, {Ihe Eucharist, 244
Schmemann 15 crıtical of CONLlEMPOTATY lıturgical practice both In the treeck and the Russıan church

{Or omitting the ugmen Litany and the lıtany of the techumens respectively: Schmemann, IThe
Eucharist, ö1,

82 Schmemann, The Mystery of Love, 1In: idem, For the ıfe of the OL. .TEeStWOO|83 Schmemann, ibld.; cf. idem, Theology and L.ucharist, In Liturgy an: Tradition, 8184 Schmemann, TIhe Mystery of Love, 1Nn. idem, For the Life of the (0) 8 TESTWOO|85 Schmemann, bıd.
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OVe and there AICc ars words about ıf In the Gospel: ‚A man’s foes be those of
hıs OW household‘ (Mt 36). In thıs the sacramen of matrımony 1S wıder
than famiıly. IS the Sacrament of dıvine love, AaSs the all-embracing mMYySierYy of eingıtself, and it 1S for thıs that ıt the ole Church and hrough the
Church the ole world“«® In order for us tOo understand thıs he does nof developTEANOdOX 9  eology of love' but begins HIS nNfts wıth the PCISON who has alwayssStood al the VETIY heart of the Church’s ıfe the eXpression of human love an
ICSDONSC (8 G0d Mary, the Theotokos®”.

Now thıs ruly COSMIC sıgnificance of marrıage a the sacrament of love Ca  —; be
Xpressed in the Dest poss1ıble WaYy 1n ıfs lıturgical sımılıtude wıth the ı1turgy of Ordı-
natıon, the Sacrament of the Priesthood If the assembly A the Church 15 the image of
the body of Chriıst, then the image of the head of the DOdy 15 the priıest. Ihe priest 1S
marrıed LO the Church and thıs makes hım the mınister of that Love 1Cc alone Tans-
forms the WOT and reveals the Church 4A5 the immaculate T1 of Christ® CAhme-
INanNnn Was of all the problems surroundıng thıs offiıce Oday, the 1€ of IC 1S
clerıcalısm an ıfs Varıous manıfestations. Summarızed in few words It Ca  - be for-
mulated A the domination of the priestly element in the Church, „WIth unıque and
specıfically ‚sacred‘ vocatıon 111e alty, jJayman became lıttle Dy lıttle >SYyNONYMOUSwıth ack of somethıng In INan, OT HIS nonbelonging“” In the Samme CoOntexXxt, A ıt 15 In
CONLeEMpOraTYy PIeTLY, it margıinalızed the offıce of the deacon, „made hım be In CS-

unneeded,“ in other words „NI1S PIESENCE In church communıty has ceased
be percei1ved as Aan! self-eviıdent, OoONne of the condıtions of the ullness of

church lıfe, an the ‚dıaconate‘ has Deen converted into certaın ‚decorative‘ append-
AgC (particularly In the hierarchical Service) an lıkewise ‚step the WaYy tOo thepriesthood“”. However, thıs C070 Can be In the following WaY „We Must
mınd ourselves of the fundamental task 18 1C the Church 15 called and how she 1S
commanded LO ıt Ouf. The pomnt 1S, eing the N  Z people of God, gathered, 1 C-
deemed and sanctıfıed Dy the Lord Jesus Christ, the Church 15 cConsecrated Dy hım for
Wwıtness about hım in the WOT an before the world“?* Meanwhıle, tend 1gnorethıs In everyday ıfe.

(f) Penance an Healıng
In the ppendix J1 hıs Great Lent „Holy Ihıngs for the Holy Some Remarks of

recCe1Vving Holy Communion“ Schmemann analyzes the place an role of sacramental
confession ASs WaYy ©8 preparatıon for Communion. Here, agaln, he first clears the
rTOoOad from the distortions and defects under 1C the TINOdOX doctrine of the
Church about thıs Sacramen has een accepted, after ıt gradually took the form of
prıvate ServIıce. TIhey AI three: 1) the belıef that Communıion for the aılty 15 iımposs1iblewıthout sacramenta!l confession and absolution. Ihe influence wıthın the Church of
monastic confession and the influence of Western scholastic and Juridical under-

Schmemann, bıd.
8’7 Schmemann, 1bıd., 83-87
88 Schmemann, The Eucharist, 24-725. Idem, FOor the Life of the OL. Crestwood O1-

Schmemannhn, FOor the Life of the OL. TESTWOO| Idem, Ihe Eucharist, 58f.90 Schmemann, Ihe Eucharist, 08,121
Schmemann, ıbld.,
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standıng of Penance. Thus he PTODOSCES the „TEd1ISCOVETY of the frue meanıngz of Da-
ratıon A the VeErYy focus of OUTr spirıtual lıfe, 4S that spirıtual effort 16 always 16-
veals OUT unworthiness and makes us therefore desıre the sacrament of healıng
and L1org1veness, and 1C. Dy revealıng us the unfathomable ep of Chriıst’s OVEe
for U, makes us love Hım and desire to be unıted wıth Him“?

Penance an! Healing AT also discussed In his Liturgy and Lıife: Christijan evel-
opment Ihrough Liturgical Experience, whereupon should cautıon oOurselves al
least [WO VETIY crucıal poınts: Fırst should understand them ın magıcal 0)4
miraculous (as Nan Yy of us WOU 1ıke accept them today) and, secondly, nOof

self-contained ‚IN of grace’, but always in the sacramental Droposa of Trtho-
doxy alimıng al the sanctification of OUT ıfe and based the evangelıcal vıirtues of
repentance and umlilıty. For it IS only when AI ruly 1sgust wıth SIN and de-
cıde change that UTr Christian ıfe Can be transformation of eieca into
victory93_ In fact he put this into practice and ombıned harmon10usly pastoral Care
Ior the flock wıth hıs great love and firm confidence In the inheritance of the Fathers
of the Church. Following the odel of the ancıent Church, he ndorsed general conftes-
S10N N supplement fo indıvıdual confession?“

(g) 1I1he Lıturgy of 1ıme and the 1ypıkon
Thıs cCannot obvıously refer LO al of Schmemann’s lıturgical Work, for such

effort WOU requıre INOTe attentiıve study than thıs OIlC. Hereın BaVe SOIMIlC CXam-
ples about the SacCcramen({Ss, albeit subjectively and tentatıvely. Nevertheless hıs work 15
xtended the ole lex orandı of the Church and embraces such themes A4s the The-
ology and ıturgy of time (the cycles aımed al the sanctıfıcatıon of life), heortology, the
Sanctorale and Lent, the role of hymnody, monastıcısm an monastic worshıip, the
1ypıkon In ıfs parısh an monastıc Versions eic. Out of these consıder IOr
ıle hıs Great Lent, for ıt IS in thıs work that INa Yy diıscover for ourselves „that ın
thıs WOT nothıng IS 4S eautıtu and deep, nspired and INnspirıng, ASs that IC
the Church, OUT other reveals and ireely g1ves LO uSs ONCE the blessed
of ‚Lenten spring  07 95 As Journey fo Pascha, he mediıtates and CXDOSECS ere the
movable cycle of the lıturgical yYCar of the Church from the beginning of the [Irıodion
untıl Holy an Great aturday. mong the ‚dıalectics‘ of thıs pılgrımage aie the DIC-
T themes of Lenten worshıp, ıts ‚Bright sadness‘, the DTaVer of St Ephraim the
Syrlan, the Liturgy of the Presanctified Gifts”®, Saturdays and Sundays of Lent, the
Holy CTOSS, the of S{t Andrew of Crete, eic. Given the fact that TENOdCdOX
often a4TIe 50 accustomed AsS fo take these things for granted“9 7‚ thıs STUdY, expla-

97 Schmemann, 1bid., 107-133, especlally Va
Yr See Schmemann, Liturgy and ıfe: Christian Development hrough Lıturgıical Experience, New

ork 1974, 0-10 idem, Church, OL. Mission, Crestwood 1979, 135 Idem, Teat Lent,; Test-
Wood 1974,

Yd See Meyendorff, The Liıturgical Path of Orthodoxy In America, SE Vladimir’s T’heological Quarterly(1996)
95 Schmemann, Great LEB Crestwood 1974,96 For the Lıturgy of the Presanctified Gifts, SCcCC alsı the classıcal work of Irembelas, Al TOELG

AELTOUVOYLAL AT TOUC EV AOnvaLrc KOÖLKAG, Athens Moraıitis, AELTOVOYLA TOV
1100n yıaouUE V, Thessalonica 1955 Fountoulis, TEeAetovoyıxa OEUOATO, Athens 2002, 83-87; idem,
AELTOUVOYLXN A ELOAYOYN OT ela AQTDELC, T hessalonica 1993, 98, 265-269

G / Schmemann, Teat Lent, TEStTWOO| 1974,
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natıon of 0)11° of the MOst important SC4A4SONS In the ıturgy of tıme, constıtutes in ıtself
gulde IOr OUT OW ‚passage‘ into the Ne  . ife of the Rısen Christ.

Ihe remaınder of the themes mentj.oned above dIC analyzed In the Introduction
Liturgical Theology Based the legacy of the Jewısh Synagogue and the JTemple of

Jerusalem the Church 4S the ‚erue Israel‘, the ‚NCW Covenanft‘, Schmemann SITESSES
agaın In edifyıng annelI the eschatologıca character of Christian worshiıp and
poılnts Ouft ıts doctrinal and theologıcal importance: „Ihe ole meanıng, the ole
pomnt and un1ıqueness of early Christian eschatology 1S jJust thıs, that ın the 1g of the
comıng of the essiah and the ‚drawıng near of the Messıianıc Kıngdom, the 1g of
ıts manıfestatıon In the world, time becomes ruly real, acquires NCW and specıial
intensIity. It becomes the time of the Church: the tiıme 1in 1C the salvatıon gıven Dy
the Messıah IS 1Q accomplished“98 A 15 thiıs eschatologica eXperience of the Church
that shaped an determıned the entire development of the Chrıstian 1turgy, and nOot
only of the sSsacramentfs but also of the lıturgical cycles of tıme, L.6., the VCAT, the week,

.99and the day Thıs truth irom the Resurrection of Chriıst and, hence Pascha as
1fs yearlıy commemorTatıon. Thus „the entire worshıp of the Church IS organızed around
kaster, and therefore the lıturgical yCal, L.e., the SCEQUECNCE of casSsons and feasts, be-
COMMECS Journey, pılgrımage towards Pascha, the End, 1C al the Same tiıme 15 the
Beginning: the end of all that 1S ‚old‘; the beginnıng of the NEW lıfe, ‚passage‘
from ‚thıs world‘ into the Kıngdom already revealed in Christ“ %9 What oday, how-
CVCI, 15 regrettable when consıder the sıtuatıon of earlıer generations, who „NOT
only intellectually, but wıth their entire being...TeCeIV along wıth theır al radı-
cally ‚EL  S understandıng of lıf.  ©“ 101 15 that In OUT DIETY faıl to eXperlence thıs CS -

chatologıcal spirıt, realıze in OUuT worshıp OUT process10on towards the Kıngdom and
„relate hrough the ‚Jıturgy of tıme‘, all tıime, al COSI1105 ıts tıme, atter and ıfe
Christ who 15 IO ‚1ıl] all thıngs wıth Himself‘“ 102 We 1n of ıt only N OX0Ology

(G0d In order fulfıl OUT duty In this perspect1ve, HIS words aTC, agaın, fraught wıth
meanıng: d  an if oday it 1S NECESSAIT Y for tO ‚red1scover‘ all thıs that 15 because the
essentıal ragedy wıthın the history of the Church has been the VETIY total eclıpse of the
eschatologıca ‚content‘ and inspiratiıon IC AIC evıdent 1n the bl and ıle of the
primıtıve Church“1%>

T hıs ‚content‘ 1S apparen for example, In the TCNOdOX SerVIıiCces of Vespers and
Matıns, 6 aTIC, after the Dıvıne Lıturgy, the basıc ServV1ıices In the weekly cycle of
the ‚Jıturgy of tıme an where four subjects follow ON another 1in accordance the
dıvıne CCONOMY. Beginning wıth Vespers ave!' 1) the theme OT doctrine of Crea-
t102, eXpressed Dy salm 104 ‚Bless the Lord, soul‘ (Moooiwax6c). *“* The theme

08 Schmemann, Introduction LO Lıturgical Theology, TESLTWOON 1996,
99 Schmemann, 5Symbols and Symbolısm In the Byzantıne Liıturgy, 1N: Liturgy and Tradıtion, U:

Schmemann, Teat Lent, TEStWOO 19’/4, ıdem, Church, (0) g Miss10o0n, Crestwood
1979, 48-49

101 Schmemann, (JF ater and the Spirit, Crestwood 1974,
102 Schmemann, Church, OL. Miss1on, Crestwood 1979, 136.
103 Schmemann, Liturgıical J heology: Kemarks ethod, 1n Liturgy and Tradıtıon, 143

In the Monasteriı1es of oun OS an! the Slavıc hurches candles ATIC be pul Out during the read-
ing of thıs Psalm, ıle the Typikon of St Savas regulates that the aıthful should stan ıIn aDsolute sılence.
See TUmnLKOV TNG EXKANOLAOTLANG AXOoA0VOLAG TNG V T1eEDOCOAVLOLG Ayiac Aaüpas TOUV Ootov XL
©EOQODOU IIa toOC Huv LO K .74 Thus the darkness insıde the church and thıs salm, j (e) 1S
magnıfıcent recapıtulatiıon of the ACCOunNT of Creation In GenesI1s, CXDTICSS the ogma of the Church OUu
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of the Fall, Xpressed In saim 141 ‚Lord call to YOU, COMe I1 Y aı1d quickly TIhe
doctrine of salvatıon eXpressed hrough the procession of the priest wıth the CEGEHNSCI
and the sSingıng of the ancıent hymn gladsome 1ght...‘ and the doctrine of the
Eschaton, eXpressed in the PIaYyeCr of ymeon, 99 NOW; Lord YOU aTe releasıng yYOUTr SCI -
Vvant IN peace.  C6 (Lk m In Matins there aTre the Samle themes, though In the
posite Order: 1) the theme of the Esschaton and of the econ ming of Christ,
pressed hrough the S1X sa (3 38, 63, ö8, 103, 143 'EE&WOAALOC) and salm 118
2) TI he doctrine of divıine CCONOMY, Xpressed hrough the readıng and veneratıon of
the Gospel. Ihe theme of the Fall, wıth salm 51 (the salm of repentance) ICollows immediately and the theme of Creation (Psalms 148, 149, 150) and the
CompanYyıng Doxology *””

In all thıs Schmemann siresses the role of the Iypıkon. “OQur Church KNOWws
worshiıp 1C IS NOTL accordıng 18 Ordo“% Its austiere and composıte requırements,
that OUT worshiıp 15 accordıng S{ Paul’s admonition „all thıngs should be done de-
cently and In order“ (1 Cor sıgnıfy 1ts wolfold importance: a) As rule an
shıeld agaınst an Y kınd Of eifort and desire to assımiılate the worshıp of the Church
nto the condıtlions and demands of ‚thıs world‘ As wıtness of iInner and unbroken
continulty of lıturgical tradıtiıon and the content of worshıp. However, „the Church
should NOT hold and insiıst 1n absolutization of the Typikon in al its detaıls  “
but discern “what 15 ruly 1Xe!| and eternal ın thıs Trdo IC has COme down us
hrough such complicated PTrOCESS, and 1C ncludes IMNanYy Varlous Jayers ofmaterial“ 197

The Significance of Schmemann’s work for the TINOdOoxX Church

JIhe TENOdOX Church IS oday witnessing lıturgical renewal, 1C 15 eXpressedand eXperiıenced In INan Y WaYyS both In her worshiıp an ıIn piety  108 Thıs has OCCurred,
the OIllCc hand, because of the fact that TENOdOX heology especlally In the second

Creation nihilo. The SdINe TAELG 15 prescrıbed for the readıng of the Exapsalm atıns. All thıs Can
5CC] el] eXpression Of lıturgical DJety menti:oned DOve.105 Schmemann, Introduction Liturgical Theology, TeStWOO| 19906, 16-17; ci. idem, For the
Lıfe f the World, Crestwood 143

107
Schmemann, Introduction Liturg1Ca. Theology, TESLWOOI 1996, 33{ff£.
Schmemann, ıbıd., D:213 Idem, Symbols and Symbolısm in Byzantine Liturgy, 124128108 See 0SE, Jungmann, Ihe Early Lıturgy, on 1963, ]turgy of the tholıc Church 15

dıfıce in M AIc sti1i lıvıng oday and In essentials, it 15 the Sa”'mle building In 1Cc Christians
were already lıyıng ten Liıfteen Vecn eighteen and INOTE centuries AgO. In the COUISC of all these NnNLUuU-
rıes, the SITUCIUTrEe has become INOTE and INOTITEC complicated, ıth onstan remodelıngs and addıtıons, an
the plan f the bulldıng has been obscured much hat Ma Y longer fee] quıite OmMe in it De-

longer understand LE Hence 5  Za ook the ulldıng plans, for these ıll tell hat the
archıtects of Old really wanted, and ıf eIr intentions learn appreclate much that the
building contaıns and VCn esteem ıt INOTITEe hıghly. And ıf should ave the Opportunıty make
changes In the SITUCILUre adap it the eeds of OUT OW people, all then do in such WaYy that,where pOoss1ble, nothıng of the DrecC10us erıtage of the pastl 15 lost”. See Loutis uyer, kucharist, olre
Dame-Indiana 1968, S(CQUT understandıng of ‚eucharıst‘ ere 15 exactly hat the word orıg1inally an
the celebration of God evealed and Communicated, of the MYySIeETYy of Christ, ın PIayCcI of specıla] LYDPe,where the PTrayer 1tse. lınks the proclamatıon of the mirabilia De1l ıth eIr re-presentation in sacred
actıon that 15 the GOTLE of the ole Christian rıtual”.
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half of the 20th CENLUrY rediscovered the spırıt of the Fathers1® SO actually‘ „nothıng
of the PreC10us herıtage of the Dast 15 lost“, 4S Jungmann contends a bove. On the other
hand, it IS because ave ealized the impasse fo IC OUT infatuation wıth secular-
1SM, pletiısm and natıonalısm ave ÖT eventually ıll lead Schmemann cCknowl-

110edges thıs fact and 15 optimiıstic about the future By lıturgical renewal do NnOT
Just INcCcCan ere only the later tendency of rece1IVINg LUNOITIC Irequently Holy Communıon
and what 15 assoc1ated wıth ıt As saıd above, baptısm has already started fO be
celebrated wıthın the Eucharist  14 and IS marrlage, though 18 lesser degree. **“ En-
cCouragıng S1gNS of thıs metabole INa Yy also De, In the Case of archıtecture, the reestab-

113 114ıshıng of the Synthronon in the altar, the low 1conostasıs the baptisterion , eic
ASs Organıc TIS of the church ul  ing and hence, the celebration of the correspondıing
SEr vıces properly ogether wıth thıs ZOCS the rıngıing back of SOMC of the margınal-

116ized 1Dl1ca element into the servIices the replacıng of the SETINON wıthıiın ıts ıturg1-
cal context, that INa Y understand the meanıng of the servIices, d ell AaS the r_

COVETY of the Irue spirıt of 1iConography The growth of publications ın theologica
treatises and the eviıval of monastıcısm should also not be overlooked However,
ST1 have lot INOTE do. The Jurisdictional pluralısm stemmıing from natıonalısm
has NOTt yel been esolved The language problem wıth and ceremon1es, combıned
ıth that of clericalısm, SIl e al the bottom of today’s relig10us indıfference (espe-
cClally the part of the youth) and CVCN of secularısm itself. ere ATC, nonetheless,
number of dangers here and Schmemann uSs agaınst them the ‚chıe of 1C
consısts in the eeper ‚sacralızation‘ of the Church - 1.€. her becoming rel1g10us
instiıtution ASs already stated earlier and, secondly, see1ng and eXpressing In all thıs

109 See Schmemann, Theology and Lucharist, 1n Liturgy and Tradıtion, Idem, The ask f Dr
thodox Theology Oday, 1n iıdem, Church, OL. Mi1ss10n, Crestwood 1979, 122 Meyendorff, The
TINOCdOX Church, TestWwoOool| 1996, 170.

110 Schmemann, The Eucharist, DE Idem, Church, OL Miss1on, Crestwood 1979, 15 Idem,
the Liturgıical Revıval anı the TINOdOX Church, 101-114.

111 dıagram of hıs Service 15 in Fountoulis, AELTOVOYLAN A“ Eioaywyn OT ®  LC ACTDELCO, essa-
lonıca 1993, 287-289.

112 For the connection of marrlage ıth kuchariıst, Meyendorff, Marrıiage An TthOdoxX Perspec-
t1ve, Crestwood 2000, 42-43; Fountoulis, AELTOVOYLAN 7 EiOCYOYN OT S  LO AaTtTOELC, I hessalonıca
1993, 297-298 Ihe theologıcal meanıng of the connection of the Sacraments ıth the Eucharist 15 Iso
strongly emphasized DYy Metropolitan /ızıoulas: „J1he Sacraments when not united ıth the Eucharist AIC
blessing and confiirmatıion IC 15 gıven nafiure biological hypostasıs. United, however, ıth the
Eucharist they become NOL blessing and confirmation of the biıological hypostasıs but renderıng Of 11
transcendent an eschatologıcal“: Zizioulas, Personhood anı eIng, IN} idem, eing Communi10n,
TeStWOO| 1985, 61

113 For the Synthronon and its abolıtiıon 1n Byzantıne t1mes, Kalokyris, ELOAYOYN ELG INV
AQLOTLAVLKYNV KaL BUuCavtıvhvV AQXaL0AOYlaV, T hessalonica 1970, 63. Zizioulas, ZUWBOALOLÖG XL
PEAALOUÖG OTYV Oo0660En ACQTDELC, Synaxis E (1999)

114 FOr the role of 1CONnOostasis and ı1ts problems, Schmemann, Jhe Eucharist, 2021 CT
Meyendorff, Byzantine I heology, New ork 1983, 204:; Ouspensky, TIhe Problem of the Iconostasıs,

Vladimir' s 7 heological Quarterly (1964) 215
115 COIn the baptıster10n, ıts meanıng and function INn the baptısmal lıturgy, SCC Berad, Symbolısm

of the Baptısmal Font, Washington 1951; Leclercgq, Baptistere, 1N: Dıctionnaire Archeologıe Chretienne
de ıturgle I 382-469; Kalokyris, EioaywyYn ELG INV AÄQLOTLAVLANV KCOLL BUCavıLYNV

AQXALOAOYLAV, 82-84. Fountoulis, AELTOUVOYLAN A Eigaywyn OTn GDeia ACTOELC, hessalonica 1993,
116 In the church of Greece, for example, INa Yy refer the restoratijion of the PIODCI Antıphons In the

Lıiturgy (Psalms 9 '9 and 95) instead of abrıdgment of the ‚Iypıca‘ and the elu1a ıth 1ts 'g
after the Epistle readıng in SOINC parıshes, ell the readıng AalOu:« part of the naphora.117 Schmemann, ]he Eucharist, 24
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„the red1SscCcOoverYy of the ‚SOC1a]l‘ and the ‚organıc‘ essentıa]l diımens1ions of the
Church«118

Undoubtedly, the work of OUT Russ1an theologıan, the basıs of what
have discussed lar, OCCuples overarchıng role in thıs enewal. Hıs greatest COIl-
trıbution the TEANOdOX Church and the WOor IS generally acknowledged Oday,
IS that, the ONe hand, he bequeathed to both the gift of what WOU be called after
hım ‚lıturgical theology‘, w hose eart 1S the understandıng of the indıssoluble unıty
between the rule of DIAayCI (lex orandi) and the rule of al (lex credendi)“”. ASs excel-
lent chapters ıIn Christology, Ecclesiology, Doctrine, Worshıip, Church History, DI1r1-
ualıty ] hıs Writings aAIc read wıth consıderabile academıc interest. They help both
orthodox an non-orthodox readers alıke, both clergy and ally, rediscover theır Irue
vocatıon In the Church. They, thus, constıtute SOUIC®EG of cont1inuous supply of ortho-
dox lıturgical experıence and spiırıtualıty for AaN yONC who thırsts for truth. „ OT
Schmemann 15 that IaIc, great theologıan whose heology 1S always and only about lıfe,
for ıt 15 rooted in the One wh 1S ife  « 120 Whether the leadershıp of the Church ıll be
able tO respond HIS spırıt ‚0)4 nOot remaıns be shown, CVECN NO

On the other hand, mustf acknowledge that he made uüsSs realıze an rediscover
the role anı importance of the Eucharıist in the spiırıt of thıs indissoluble theologıca
bond, understand it aASs „the COIC ol the ole Christian rıtual“, in the words of

Bouyer. „1o ‚red1ıscover‘ the Eucharıist IECOVEI ıfs ecclesiologica an CS -

chatologica ‚fullness‘, KNOW ıt agaın 4S the Sacrament of the Church“*“, „d5S the
here and NO of the future Parousı1a, 4A5 the epıphany of that 1C IS

COMIC, AaSs COMMUN10N wıth the ‚WOT fo come  <r.(122 Ihen „salvatıon COU be nothıng
else but the restoratıon of ıfe as ‚eucharist‘“*>. In fact, nowhere In hıs wrıitings aIc

taught about eschatology N chapter of Chrıiıstian eology, but AaSs present
eXperlience, ffered fo In Chriıst hrough the Euchariıst. ”I CONVınced“”, he wriıtes,
„that the genulne evVv1val of the Church begins wıth eucharistic revıval, but ın the full-
1685  D of thiıs WOTd«124 „JIt 15 In the Eucharist, 1ın ıts Ordo and emen(t, in ıts CONNECC-
tıon wıth all other sacraments and cycles of worshıp that ONC discovers the only Irue
and catholıc SOUICEC of eccles10logy In ıts cosmiıcal A ell d eschatological, instıtu-
t1ıonal and sacramental dimensions 125

Ihıs sıngle sStatement 15 the key fo OUT understandıing of HIS IMNCSSaLC an ind1-
cates clearly the of mınd hrough 1C should contemplate hıs work fOor OUT
and the WOorld’s salvatıon. er all, In the Eucharist Ad1C offered solutions the
lıturgical CT1SIS that continue LO face an IC he charısmatically unveıled fo

118 Schmemann, Theology and kucharist, 1: Liıturgy and Tradıtion,
119 SSKY, Postscr1pt, 1n: John Meyendorff, The TtAOdOX CAHUrFeRh,; TESTWOOI 1996, 230) See Iso

Bernard Botte, CLB 1Ihe ole of Liturgical eology: Debate, 1n Liturgy and ]radıtıon, 26 Jar-
Ine Grisbrooke, Liturgical Reform: Debate, isch, Schmemann’s J heologıcal Contrıbution the
Lıturgical Renewal of the Churches, 1N: Liturgy and Tradıtion,

120 inogradov, Introduction, 1N: Alexander Schmemann, eath ere 15 Ihy Sting?, TESLWOO|
2003, 11

121 Schmemann, JT heology an L.uchariıst, 1N: Liturgy and JTradıtıon,
122 Schmemann, TIhe Eucharist, 43 „Inasmuch thıs unıty Christ ıth (G0d 15 Iso unıty ın

Christ ıth all, inasmuch thıs Ne'  < and eternal lıfe, ternal nOoL only in duratıon but Iso in ‚qualıty 15 the
goal OT creation and salvatıon, the Church In herself has er ‚busıiness‘ than the 1incessant acquisıtion of
the Holy Spirıt and growth into the ullness of Christ, who lıves in her‘ 1bıd.,123 Schmemann, Ihe Lıturgical Revıval and the Orthodox Church, 1n Liturgy and Tradıtion, Ta

124 Schmemann, The Eucharist, RX OE
125 Schmemann, Church, (0) g Miss10o0n, Crestwood 1979, 147-143
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us Only in thıs WaYy ıll the parısh agaın retaın ıts ecclesiologica diımension becom-
ıng the lıving cell of the Church. In the ı1turgy ıll fiınd the CUTES today’s probD-
lems, especılally those of multiculturalism, atheism, nıhılısm (which aAIie Spread NnNOT only
In the West) an the challenge of eastern relig1i0ns. He clarıfıes ıt vVErY ell er the
Communion and havıng SCCH the true 1g and receıved the heavenly Spirit, „the time
has COMeEe for us refiurn the WOT We AIc sent back17  Emmanuel Loukakis  us. Only in this way will the parish again retain its ecclesiological dimension becom-  ing the living cell of the Church. In the liturgy we will find the cures to today’s prob-  lems, especially those of multiculturalism, atheism, nihilism (which are spread not only  in the West) and the challenge of eastern religions. He clarifies it very well: After the  Communion and having seen the true Light and received the heavenly Spirit, „the time  has come for us to return to the world ...We are sent back ... And it is as witness of this  Light, as witness of the Spirit that we must ‚go forth‘ and begin the never-ending mis-  sion of the Church. Eucharist was the end of the journey, the end of time. And now it  is again the beginning, and things that were impossible are again revealed to us as  possible. The time of the world has become the time of the Church, the time of salva-  tion and redemption“', In this sense, we should also comprehend that any prospective  union of the churches in the future - in the field of Ecumenical Movement and dia-  logue - will primarily bring us together around this Messianic banquet. This, of course,  is our great hope, joy and expectation, especially since Vatican II, the Roman Catholic  Church has adopted the principles of the Liturgical Movement and proceeded to seri-  ous reformation in her worship, having as its basis the practice of the ancient  Church!?, In addition, one cannot fail but see through his writings an answer to the  Protestant quest for true and authentic tradition, having in mind that the Reformers of  the sixteenth century in the West accepted the teachings of the Church Fathers such as  St. Basil and Chrysostom, Gregory the Theologian, Athanasios, Irenaeus and others!?®.  So it is only in this perspective - the celebration of the Eucharist - that the following  points must be made:  a) Schmemann shows us the importance of the Day of its celebration i.e. Sunday,  the weekly pascha of the Church and calls us to appreciate its privileges!?, b) We re-  discovered the lost meaning and role of our baptism, as the sacrament of our ‚old‘ (sin-  ful) and ‚new‘ (regenerated) humanity in Christ. For “the proper celebration of bap-  tism is, indeed, the source and the starting point of all liturgical renewal and re-  vival“*, The same can be said about the other sacraments. c) We are able to appraise  and esteem the meaning and importance of the Typikon in the structure of our ser-  “ A. Schmemann, For the Life of the World, Crestwood ?1973, pp. 45-46. Idem, The Liturgical Revival  and the Orthodox Church, in: Liturgy and Tradition, p. 114.  ”7 See E. J. Lengeling, Die Konstitution des Zweiten Vatikanischen Konzils über die heilige Liturgie,  Heft 5/6, Reihe Lebendiger Gottesdienst, Münster 1964, p. 37ff. E. Theodorou, Zur Konstitution über die  heilige Liturgie, in: Stimme der Orthodoxie:zu Grundfrage des II Vaticanums, herausgegeben von Damaski-  nos Papandreou, Wien - Freiburg - Basel 1969, pp. 93-94. J. A. Jungmann, Konstitution über die heilige  Liturgie. Einladung und Kommentar, LThK, vol. II. Das Zweite Vatikanische Konzil, Teil I, Herder 1966.  128 J. Meyendorff expresses a complaint upon this subject, which is worthy to be quoted here: „When a  theological revival occurred in modern times (in the Orthodox East), Orthodox theologians, liberated from  mechanical dependence upon the West, continued nevertheless to theologize with general awareness of  Western Christendom: they never really withdraw from the dialogue. The same, unfortunately, cannot be said  of the West, whose very success and self-sufficiency did not always leave an opportunity for ‚memory‘ of the  Eastern roots of the Christian faith. The Eastern Fathers were (and still are) published, translated and stud-  jed by specialists, but are rarely taken into account by the great creative minds of Western Christendom“: J.  Meyendorff, Rome, Constantinople, Moscow: Historical and Theological Studies, Crestwood 2003, p. 4.  ”9 On the theological meaning of Sunday see also I. Fountoulis, T6 XoL0tLavıxd “Eootoh6yıo, in: idem,  AeıtOovoyıxd A’, pp. 119-120; J. Danielos, The Theology of Jewish Christianity, London 1978, pp. 342-343;  idem, The Bible and the Liturgy, Indiana 1964, pp. 242-261; R. Taft, Sunday in the Byzantine Tradition, in:  idem, Beyond East and West, pp. 51-71; Dom Gregory Dix, The Shape of the Liturgy, London 1945, pp. 336-  337; J. A. Jungmann, The Early Liturgy, London 1963, PpPp. 19-28; Oscar Cullmann, Early Christian Worship,  Philadelphia 1978, pp. 88-92.  “° A. Schmemann, Of Water and the Spirit, Crestwood 1974, p. 38.  Orthodoxes Forum 18 (2004) Heft 2And ıt 1S a wıtness of thıs
1g A Wwıtness of the Spirıt that must ‚g forth‘ and eg1n the never-ending MI1S-
S10N of the Church Eucharist WAas the end of the Journey, the end of time. And 9(6) ıt
15 agaın the beginning, and thıngs that were imposs1ible AI agaın revealed us A
poss1ble. Ihe tiıme of the WOT has become the tıme of the Church, the tıme of salva-
t1on and redemption  «126. In thıs 'g should also comprehend that an Yy prospectıve
un1on of the hurches In the future in the 1€. of Ecumenical Movement and dıa-
ogue W ıll primarily rıng usSs together around thıs Mess1ianıc banquet. 1 hıs, of COUTSC,
IS OUT great hope, JOYy an eXpectation, especlally SInCe Vatıcan IL, the Roman tholic
Church has adopted the princıiples of the Liturgical Movement and proceeded fo ser1-
OUS reformation In her worshıp, havıng AaSs its Dbasıs the practice of the ancıent
Church!?’ In addıtion, ONcC cannot faıl but hrough HIS writings aNlSWeT the
Protestant quest for Irue and authentic tradıtıon, havıng 1ın mınd that the Reformers of
the siıxteenth Century ıIn the West accepted the teachıngs of the Church Fathers such
St ası and Chrysostom, Gregory the heolog1an, Athanas1os, Irenaeus and others!28
SO ıt 15 only ıIn thıs perspectıve the celebration of the Eucharist that the following
points mustf be made:

a) Schmemann Shows us the importance of the Day of ıts celebration 1.€. Sunda y,
the weekly pascha of the Church and ca us LO appreclate 1ts privileges””. We
diıscovered the ost meanıng and role of OUT baptısm, 4S the sacramen of OUT ‚old‘ (sin-ful) and ‚NEW (regenerated) humanıty In Chriıst FOor “the PTODCTI celebration of bap-
tısm 1S, indeed, the SOUTCEC and the startıng pomlnt of al lıturgical renewal and
Vival“”°. Ihe Same Can be saıd about the other Ssacraments C) We AT able fo appralıse
and eem the meanıng and importance of the Iypıkon In the sSiructure of OUT SCI-

126 Schmemann, For the Lıfe of the (0) g Crestwood 45-46. Idem, Ihe Liturgical Revıval
and the TthOdOoX Church, 1N: Lıturgy and Iradıtion, 17a

127 See Lengeling, Dıe Konstitution des weiıten Vatıkanischen Konzıils ber dıe heilıge Liturgie,eft 5/6, €e1 Lebendiger Gottesdienst, Münster 1964, 3'/{t. Theodorou, SAr Konstitution ber dıe
heılıge ıturgle, 1: Stimme der Orthodoxie zu Grundfrage des Vatiıcanums, herausgegeben VonNn Damask:i-
10585 apandreou, Wıen Freiburg Basel 1969, 03-94. Jungmann, Konstitution ber dıe heılıgeLıiturgie. Eıinladung und Kommentar, LIhK, vol. IL Das Zweite Vatıkanısche Konzıil, eıl L, Herder 1966128 Meyendorff CXDTESSECS complaint upOoN thıs subject, 1C 15 worthy De quoted ere‘: „When
theological revıival OCCcurred In modern t1imes (in the TthOodox East), TthOodoxX theologıans, lıberated from
mechanical dependence uUuDON the West, continued nevertheless theolog1ze ıth general of
estern Christendom: they really wıthdraw from the dialogue. Ihe SamMne, unfortunately, CannotL saıd
of the West, whose veEIy SUCCESS an self-sufficiency dıd noL always leave opportunity for ‚memorTYy‘ of the
Lastern of the Christian faıth. The astern Fathers WeTC (and siı are) publıshed, translated and stud-
1ed DYy speclalists, but AIC rarely taken into aCCount DYy the great creatıve mınds of Western Christendom“:
Meyendorff, Rome, Constantinople, MOoscow: Historical and Theological Studies, TESTWOO| 2003,129 On the theologıcal meanıng of Sunday also Fountoulis, 1 XQLOTLAVLXOÖ Eoptohdyıo0, 1N: idem,
AELTOUVOYLAN A’, 119-120; Danielos, Ihe Theology of Jewısh Christianity, London 1978, 342-343;idem, TIhe anı the Liturgy, ndiana 1964, 242-261; Taft, Sunday 1n the Byzantine Tradıtion, 1:
idem, Beyond Fast and West, 51-71; Dom Gregory DIxX, Ihe ape of the Lıturgy, on 1945, 3306-
357 Jungmann, TIhe arly Liturgy, on 1963, 19-28; Oscar Cullmann, arly Christian Worshıiıp,Phıladelphia 1978, 88-97)

1 30 Schmemann, Of Water and the Spirıt, Crestwood 1974,
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vices * We ave ealızed the irue meanıng an of worshıp, of ıfs COSMIC,
ecclesiologıca and eschatologica dimens1ions an cConfient Thıs of COUISC, implıes
study, educatıon an effort e) We AaIe offered 11C  S perspective OUT church YCaI
and heortology. Wıth hIs remarkable insiıghts ınto contemporary problems and dıs-
tortions of OUuT DIELY Dy secularısm, pletism, nomınalısm, natıonalısm EIC, Ca  -
perlience properly the ullness of OUT lıturgical tradıtıon. Wıthout hIis work it WOUuU De
iımposs1ıble do thıs g) Wıth hIs erıticısm of the weaknesses and shortcomings of OUT
CO1IO£gY, he clears the WaYy getting rıd of the spirıt of sufficiency and complacency,

immıiınent In OUuT theologica cycles Fınally,; hIıs distinctive abılıty In usec anı
quotation of INan y of the works of modern and ContemporarYy phılosophy, lıterature
and culture, es1 encouragıng us fo be acquaınted wıth and ODCN to the Western
world, Shows what Can be accomplıshed Dy combinıng Nan Yy of the trends of Western
intellectual ıfe wıth aspects shaped Dy TENOdOX lıturgical vision !

All of these underline the poımint made ın the beginning, that Alexander
Schmemann Was ‚prophet‘ of God, for he ruly had the „mind of Christ“ (1 Cor 2:16)
„Ihe prophet 15 the ONC who ears God and therefore Can CONVCY w ıl)] tO the
world, the ONlCc who 6,  Treads  7 all even(ts, a ]] *sıtuations’ wıth CY and therefore Can
refer a ]] that 15 human and temporal to that 1C IS dıvine and eternal the ONC, ıIn
other words, for whom the WOT IS transparent God“ 133'

131 15 sad Dut MUus  A underline ere that PTODECTI attention 15 noft pald, ‚vVen Oday, the prescr1pt1onsof the Iypiıkon, the part f INanYy Orthodox clergy an! chanters.
132 See Schmemann, Ihe task of TtNOdoxX Theology Oday, 1N: idem, Church, OL. Miss1on, Test-

WO0Od 1979, 12401705
133 Schmemann, (If Water and the Spirit, TESTWOON 1974, 100.
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