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Ministry an Brokenness
Orthodox nsıghts into the „Authority“ of the Priesthood

Von John Chryssavgis, Brookline/USA

Introduction
4O define and SCVECN descr1be the sıignıfıcance of minIıstry OT the role of the

priesthood WOU In the pastT, often have presented opportunıty for the consıdera-
t10on ol priesthood d SOUFGE f clerica]l authorıty OT 1t WOU have Succumbed the
temptatıon of certaın kınd of trıumphalism. The fırst temptatıon WOU at least
accordıng the spırıtual tradıt1on, be identıified wıth the SIN of prıde; the second
optıon WOU al best, be SCCM d form of naıvete. Yet the ep of the priestly mM1n1S-
LrYy 1S neıther somethıng that 1S appreclated from posıt1ion of strength NOT 1S ıt dıs-
cerned In the clerıcal role of authority; NOT agaın 1S 1t understood In of priestlyperformance and achıevement. In word, mınisters and clergy have earn
knowledge the authenticity and hereby the authorıty of theır OW woundedness,
and noTt the healıng of others; theır OW brokenness, and NOT the mendıng of those for
hom they CaIiCl, theır disease, and NOTt theır health In the 1g of the twenty-Tirst
CENLUTY, cClergy should, WOU submıt, NOTL much stand all wıth an Yy alse Teelıngof super10r1ty OT prıde before others: instead, they should be neeling ıIn Ssincere IC-
NCe and In hopeful PTIaYVEL.

In thıs aADCVI, chal endeavor relate ministry and authorıty In WaVY dıfferent
Irom that 16 ONC mM1g normally CXDECCL. Rather than tryıng ImMpress UDON read-
DEN particular definıtions OT not1ons of the prıesthood whether scr1ıptural, patrıstıc,theological, pastoral, (T other wısh develop the above-mentioned CONCEDL of
brokenness: intımate how the clergy AS spirıtual dırectors m1g embrace thıs Dro-
kenness, how they m1g make others of ıt, and how m1g al learn Irom
and SIOW hrough ıt. In o1ng s} chal In fact ddress certaın ISSUES 1 theolo-
g1ans do NOL always iımmediately ponder In relatıon wıth the priıesthood, and 1C
TtAhOdOX theologians do NnOT always GV dare touch 111e explorıng the vocatıon
of the clergy

oday, IHNAaNn Y mınisters AIC confifronted wıth the problem f ..  Tole‘  2 People fee]l
He LO do (QE 1ng, yel fıiınd themselves thrust into another. Some SC themselves

„Jack-of-all-trades”, 1ıle. others take the role of SOC1a] worker, OT polıtical
preacher, OT theologıca teacher. others LTYy CINDOWECT the alty OT become
dıisıllusioned wıth the institution. Most, however, ook for Biilie form f “SUCCESS” In ONC
aAarIca (JI. another OT at least search for the COrrecCti "Tormula” that w ıll produce results,
w hether mater1al OT spırıtual. Few spea of the sıgnıfıcance of vulnerability OT the
value of umıilıty 11n the of humilıation| f the mınıster. el In VEIV ıteral
'g the priestly vocatıon 15 closely connected ıth the CTOSS, and NnOTt wıth ...  SUC-
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CesSsS  ” It 1S iıdentifıed wıth the broken Body OT CHhrTISt. IC the clergyman 1S called
NOL sımply celebrate sacramentally, but in fact imıtate mystıically. COn the nıg
of Hıs Passıon, the Lord saıd Hıs 1SC1plesS:

“I have gıven YOU example, that YOU also chould do AS

have done you  29 (In
I’he priestly authorıty 168 nOoL sımply 1ın the COoMMISS1ON rTea the Tea and chare
the wıne, but especlally In the command do AS (°hrıst dıd, namely be broken and
cshared A body and (078] SE the W of the WOT. 1S exXxpressed In the abılıty COM-

pete and COMNSUMNNC others In the struggle for the survıval of the Lıttest, then “lt cshould
NOL be I BS 4S the followers of Jesus|” (Mt Ihe W of the Kıngdom
1S the authorıty g1ve Irom neself and iındeed g1Ive CVCI) neself In imıtatıon of
Hım who Sa1d:

“Take. eal, thıs 1S body52  John Chryssavgis  cess”, It is identified with the broken Body of Christ, which the clergyman is called  not simply to celebrate sacramentally, but in fact to imitate mystically. On the night  of His Passion, the Lord said to His disciples:  “I have given you an example, that you also should do as I  have done to you” (Jn 13:15).  The priestly authority lies not simply in the commission to break the bread and share  the wine, but especially in the command to do as Christ did, namely to be broken and  shared as body and blood. If the power of the world is expressed in the ability to com-  pete and consume others in the struggle for the survival of the fittest, then “it should  not be so among [us as the followers of Jesus]” (Mt 20:26). The power of the Kingdom  is the authority to give from oneself and indeed to give even oneself in imitation of  Him who said:  “Take, cat, this ıs my body .. [broken for you}; drink of  this all of you, this is my blood ... shed [for you and] for  many” (Mt 26:20-30; Lk 22:14-22).  And when Christ commanded:  “Do this in remembrance of me” (Lk 22:19),  He was “instituting” not merely a “Jiturgical service” but a life-style. In remembrance,  in imitation, and in succession of Him, we are to be broken for others and shared with  others.  Most readers will be familiar with the book entitled The Wounded Healer, one of  the more eloquent and sensitive writings of the late Henri Nouwen (d. 1996). This  concept of woundedness or brokenness may perhaps sound somewhat negative or  unduly morbid to some. Yet the idea of the priest as a wounded healer, as a person  who - before all else and beyond all else - is aware of one’s personal weakness as the  very source of one’s personal strength, deepens and broadens the notion of the author-  ity of ministry as vocation and service (diakonia). As Nouwen describes this pro-  found spiritual axiom:  “Making one’s own wounds a source of healing ... does not  call for a sharing of superficial personal pains but for a  constant willingness to see one’s own pain and suffering  as rising from the depth of the human condition which all  men share” (p. 90).  In this paper, I would like to approach three such forms of brokenness and pain,  which ministers must gradually learn to realize and recognize as “rising from the  depth of the human condition which all people share” and as constituting the source  of personal blessing and ordained vocation:  (i) the reality of personal sinfulness - And here, one should underline the truth that  the acknowledgement of our sin itself can lead to communion with God if only we can  avoid what might be characterized as “the cult of piety”.  (ii) the reality of physical or emotional brokenness. Here, one would venture to  propose the truth that the acceptance of disability can lead to a deeper sense of com-  munity with one another, if only we can avoid what one might call “the cult of perfec-  tion”.  And (iii) the reality of cosmic fallenness. Here, one could suggest the truth that to  assume responsibility for our distortion of the world’s image can lead to the seeds of abroken Tor yOou|; TIn of
thıs all of yOU, thıs 1S I1 y 0052  John Chryssavgis  cess”, It is identified with the broken Body of Christ, which the clergyman is called  not simply to celebrate sacramentally, but in fact to imitate mystically. On the night  of His Passion, the Lord said to His disciples:  “I have given you an example, that you also should do as I  have done to you” (Jn 13:15).  The priestly authority lies not simply in the commission to break the bread and share  the wine, but especially in the command to do as Christ did, namely to be broken and  shared as body and blood. If the power of the world is expressed in the ability to com-  pete and consume others in the struggle for the survival of the fittest, then “it should  not be so among [us as the followers of Jesus]” (Mt 20:26). The power of the Kingdom  is the authority to give from oneself and indeed to give even oneself in imitation of  Him who said:  “Take, cat, this ıs my body .. [broken for you}; drink of  this all of you, this is my blood ... shed [for you and] for  many” (Mt 26:20-30; Lk 22:14-22).  And when Christ commanded:  “Do this in remembrance of me” (Lk 22:19),  He was “instituting” not merely a “Jiturgical service” but a life-style. In remembrance,  in imitation, and in succession of Him, we are to be broken for others and shared with  others.  Most readers will be familiar with the book entitled The Wounded Healer, one of  the more eloquent and sensitive writings of the late Henri Nouwen (d. 1996). This  concept of woundedness or brokenness may perhaps sound somewhat negative or  unduly morbid to some. Yet the idea of the priest as a wounded healer, as a person  who - before all else and beyond all else - is aware of one’s personal weakness as the  very source of one’s personal strength, deepens and broadens the notion of the author-  ity of ministry as vocation and service (diakonia). As Nouwen describes this pro-  found spiritual axiom:  “Making one’s own wounds a source of healing ... does not  call for a sharing of superficial personal pains but for a  constant willingness to see one’s own pain and suffering  as rising from the depth of the human condition which all  men share” (p. 90).  In this paper, I would like to approach three such forms of brokenness and pain,  which ministers must gradually learn to realize and recognize as “rising from the  depth of the human condition which all people share” and as constituting the source  of personal blessing and ordained vocation:  (i) the reality of personal sinfulness - And here, one should underline the truth that  the acknowledgement of our sin itself can lead to communion with God if only we can  avoid what might be characterized as “the cult of piety”.  (ii) the reality of physical or emotional brokenness. Here, one would venture to  propose the truth that the acceptance of disability can lead to a deeper sense of com-  munity with one another, if only we can avoid what one might call “the cult of perfec-  tion”.  And (iii) the reality of cosmic fallenness. Here, one could suggest the truth that to  assume responsibility for our distortion of the world’s image can lead to the seeds of acshed |for yOUu and| for
27  many (Mt 26:20-30; 2:14222)

And when (Hhrıst commanded:
“ I6 thıs In remembrance ol mMe  2 (EK

He W as “instituting” not merely “)ıtureical ervıce” but lıTe-style. In remembrance,
In ıim1ıtatıon, and ın SUCCESSION of Hım, A1IC be broken for others and cshared wıth
others.

Most readers wıll be famılıar wıth the book entıtled The Wounded Healer, ONC of
the HAL eloquent and sensıtıive wrıtings of the ate HenrI1 Nouwen (d T hıs
CONCEDPL of woundedness OT brokenness mMa Y perhaps sound somewhat negatıve (

unduly morbıid SOMEC. Yet the dea of the priest A4s wounded healer, AS PCISON
who before al else and beyond all else 15 of ONne’Ss personal weakness the
VETY SOUTCE of ONne’s personal strength, deepens and broadens the notıon of the author-
Ity of MINIStIYy ASs vocatıon and ervıce (diakonia). AÄS Nouwen descr1ıbes thıs DIO-
oun spirıtual Qa X10M:
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call for sharıng of superfic1a personal paıns but for

Wwıllıngness SG OoNne’s OW paın and suffering
AS rısıne from the (9) of the human condıtıion IC A{l
190198 chare” (p 90)

In thıs WOU 1ke approac three such forms of brokenness and paın,
176 mınısters mMust gradually learn realıze and recognIıze dAS “r1SINg from the
CD of the human condıtion 1C A0 people chare” and ASs constıtuting the SOUTCEC

of persona|l essing and ordaıned vocatı]ıon:
(i) the ealıty of personal sinfulness And here. ONC chould underlıne the truth that

the acknowledgement of OUT SIN ıtself Can lead COMMUNLON IN God f Only C211

avoı1d hat m1g be characterized AdSs “the cult of Diety  ”
11) the eality of physica OFr emotional brokenness. Here, OC WOU ventiure

PTODOSC the truth that the acceptance ol dısabıilıty ( ead deeper of DE

munity ith ONE another, 1T only Can avo1d what 0)il m1g call “the cult of perfec-
t107”.

And 111 the reality of COSMILC fallenness. HErTE, ONC COU suggest the truth that
ASSUMNIEC responsı1bıiılıty for OUT distortion of the world image Can ead the seeds of
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connection of the entire WOFr ıf only Can aVO1d what descr1be “the cult
of pride”.

ese dIiC NnNOT readıly OT easıly discussed ın an Y deta ıl DYy clergZy, but they AIC
In fact VELY much part of theır identity and vocatıon, ol theır VELY authorıty AS mM1n 1S-
ters We dIiIC called apprecıate the brokenness wıthın us and around uS, and
able others apprecıate 1t LOO.

(1) SIn and Brokenness

Perhaps ONC of the maın CasSsons often feel uncomfortable OT AL sılent about
OUT SINS 1S that CONsıder them AS Irıghtenıing Taılures, rather than d fundamental
forces IC need be respons1bly conironted and properly directed. We regard them
ASs weaknesses, and NOTt ıIn fact as strengths. Such WAdY, however, MaYy PDromote alse
image of umıilıty. ere 1S almost of AITOSANCC about such attıtude, 1INnas-
much AaSs 1t Osters unhealthy of independence, instead of feelıng of interde-
pendence. It e2 ultımately dısıntegration (T dısmemberment of the cCommunıi1ty.

And thıs 1S precisely where the Church AS cCommunıiıty Offers the gift of LOTZ1VeE-
NN For the Church 1G 1S otherwıse called the “commun 10n i salınts” OT the
“Body of Chrast” consıders us A people wh AT interdependent uDON OTMNC another
and uUuDON (30d J'herefore. the communıty of belıevers us In OUT trials:

“lf ( member suffers, |writes S: au then a ] suffer [O-
gether wıth ıt; ıf ONC member 1S honored, al Fe]O1CE wıth
lt ” (1 CO

However, lıve of COUISC wıthın the CONTLiexXT OT westfern culture 16 hıghly val-
independence. We dAd1iC partiy formed DYy the SOC10-cCultural MCSSaLC that must

pull ourselves Dy OUT OW bootstraps. Independence 15 somethıng towards 3C
AICc as StT1VE: dependence 15 consıdered evıl and has be voıded I0O

be dependent 15 be weak:; ıt 1S tolerable only for chıldren, for the elderly, OT for the
sıck. Dedendence sıgnıfıes dısabılıty; it indıcates dısease:; and ıt 15 disapproved In
eneral Dy socı1ety that CEXDECIS eff1C1eNCYy and productivıty.

Nevertheless, In mySster10us WaY clergy dIiIC LNOTC ole when they reCogNn1Zze that
they dIC incomplete, when CYVy know they ATIC M1sSIng somethıng, when they
OSe OT surrender somethıng whether voluntarıly (through ascet1ic discıplıne OT

effort) OT involuntarıly (through ea OT diıvorce ıIn the famıly, ()1: SOINC other form of
rokenness, OT broken-heartedness, OT quıite SımpIly hrough breakdown). As DETSONS,

Al LNOTEC complete when confess the hole 1ın OUT Soul; when AIc vulnerable,
and NnNOTL when A invıncıble; when AIC brave enough let of unrealıst1ic
dreams and know the realıty of OUT limitations. IThen the poss1ıbilıties ATLO© indeed
lımıtless, ECVCN transcend ea tse

“Listen Says ST Paul];, w ıll ell YOU mystery! We wıll
not all 16 but ll all be changed, In omen(tT, In the
twınklıng of CYC, A the ast irumpet when thıs DPCI-
shable body DULS imperishabılıty, and thıs mortal
body DULtSs immortalıty. Then the sayıng that 15 wrıtten
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w ıll be fulfılled -Where, ea 1S YOUT victory? Where,
ca 1S yOUI sting?” (1 (2O 15:51 f 54

MY YOUNSCI SONN, Julıan, SOTIILLC time dQO Was readıng book called The Missing
Piece wrıtten DYy the well-known children 00 author Shel Sılverstein. I’he book

the of cırcle that W ds m1ssıng ONC DIECE SO 1t traveled far In search i the
m1issıng pIeCE. Thıs Incompleteness, however, caused 1t INOVC rather slowly. And ASs

A FESUL, the cırcle W d able eN]OY the SCCNHNCECT Y. along the WdY it dmired the lowers
and the OCCaNs, 1t hatted wıth the butterflies and the D, ıf soaked In the SUunMN-

shine, the raın, and the ST1O W When, al last, it dıscovered ıtfs M1SSINg DIECE, ıt W as

quıte naturally able roll along al much faster DaACC but much LOO fast be abhle
notice anythıng al all. S50, the ends, the cırcle stopped, eft ıts plece the sıde

of the road, and moved 0) reJO1cC1ng ıIn the fact that it W ds$s M1sSSINg pIieECE.
TIThe ITONY 1S that AL nOoTt called search for OUT mM1ssıng plece In repentance.

We dIC called O0k for “the ONC ing that alone matters  7 (c£ LK for “the
pear]| of Price” (CE Mt 13:45 f for Christ And discover Hım, AS well AS OQUT1-

selves, In others, In communıity, In the Body of Christ Thereiore, the Church 15 the
place where recCogN1Zze that AL NnNOT called be perfTect, but be mercılul, “even
AS OUT Father who 15 In heaven” (c£ Mt 5:48, 1C 1S interpreted ıIn the 1g of
I 6:36) Because it 1S In the ı1turgy of the Church IC 15 “the work of a ]] the DCO-
pIE  27 that learn HOW chare (koinonia) wıth ONC another, NOW be an
(eucharistia) TOor hat ATIC, and be mındful (anamnesis) of hOW OoVEel A1LG

GTE AL remınded of OUT vocatıon and nOTL be served (Mt be
ast and least, nNOL first OT foremost (Mt be authentic in all that do, and
NOT hıde behind an Yy authorıty In whatever actually do (cf. debtors).

In the cCOomMmmUN10N of the Church, the members of the DOdYy that en De weaker
AL invaluable and indıspensable. (Gj0d has constıituted the Body of (Chriıst that the
mem bers have the Samlle GAT:G for OM6 another. FEach DETrSoN furthermore contrıbutes
HIS communıty, nOoTt DYy o1ng but DYy eing Thıs 1S the WdY that Sr Paul descr1ıbes the
dynamıc

“ T’here AL INan y members, yet OE Dody Ihe CYVYC CAannotL
5Sd Y the hand Ä| have need of yOoU’; 11LOT agaın the head

299the feet have need of YOU On the9 the
members of the DOody that SCCIN be weaker AI indıspen-
sa  € and those members OT the DOdy that ın less
honorable clothe wıth greater hOnOTrT, and OUT less
spectable members .16 treated wıth grea respecCl; whereas
OUT 1HNOTE respectable members do NOT need thıs ut (30d
has arranged the Dody, g1ving the greater honor the
infer10r member, that there INdYy be dıssens1ion wıthın
the DOdY, but that the members INa Y have the S4aJ]Ie COA

IOr OMNC another.” (1 Co 2:20:25)
T ’he Liıturgy, LOO, 15 NOT alfraıd refer (JULE: short-com1ngs. repeatedly speaks of

(QJUT aılıngs, ()UT neglect. OUT hard-heartedness Not because A1C UuNAaWaTe of these OT

because the Church 1n ]OY In remıindıng us of them, but because OnNIy In communıiıty
Cal COI know these weaknesses and them We mıisunderstand the

INCSSaZC Bir the Liturgy ıf hear it dASs IMNCSSaSCc f CIHIMCISM, OT correct10n. OT CONMN-
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demnatıon 15 INCSSaLC of INMUNION whereby AIC taken task Sunday Dy
Sunday, for 1  9 yıng and hurtıng other people And 1L 15 thıs Knowledge
16 allows the healıng take place, and ıfe awaken. Thıs knowledge 15 the
great understandıng” that repentance 15 al about, accordıng The epher of
Hermas‘. And egın tfee] ABE home, speakıng openly and [FSEIY: We AI nabled
LO make of the VO1CE6S of OUT parents and of OUT Dast u the other ghosts
Irom OUT SIOWIN£ 1 55 M WISC enough understand OUT lımıtations and

enough chare and Strong enough forgive w ıll be ıU1 LO
achleve w holeness ASs well as OPDCN the doors of paradıse NO Dy wıdenıng and

9972tıcıpatıng ‘°the of TeDeENtaNCE -
We Can refer tO CONteMPpOrarYy soclety AS culture of the Church HOW-

6CVCI partıcularly 1368 the clergZy, have developed cult of Thıs 15 because
of OUT identıfıcatıon of SIN and weakness wıth gul and imperfect10n AS result
LrYy aVO1d presenting An Y 3001 of OUT sınful realıty, of OUT broken eXıistence I’he
CIEHEV, for often feel that they have be there for others that they AT

oblıged heal the wounds and bear the urdens of others Ihey Lorget that the
Church others LOO hea]l the clergy OW. wounds and bear the cClergy OW. urdens

We faıl ICCOSNIZEC that OUT LTagıc abılıty SIN 15 OUT gift Irom (j0d
And 1{ 15 Only the Church that (JIIT SIM 15 accepted ASs ©)  LYy NCOUNTLer
(10d AS for SCNUINC repentance For OUT SIN 15 the authentic IMHEGASUTE f
OUT estrangement fIrom and OUT relatıonshıp wıth (G0d the prerequısıte for and T1I-
IN 1 of OUT SCHUINC thırst for (30d {hıs ultımately, 15 the Joyful and hopeful
S0OSpe. of the Church - HIS 15 the INnVıtatılon D  1 the Body of Chriıst

chare the COIMNMUNION f SAaln(ts I herefore AIC longer afraıd the Church but
learn OVe (ef JIn 18)

() Disability an Community
Beyond the spıirıtual brokenness C have Just consıdered there 15 yelLl

other diımens1ion that 15 nOot always readıly apprecı1ated OUT 1168 m
OE cClergy, and perhaps CVCH In Ourselves referrin® fOo the realıty of DAYS1-
cal emotıonal OT intellectual dısabıilıty We do NOTL alk about these thıngs LOO much
SOCIELYS and certaınly Oa NnOT VELIYy comfortable to mentLıiıocn them 1 discussıon
the Church We belong AQC and culture that refuses aCCeptL mortalıty, vul-
nerabilıty, and irallty And yel OUT SOCI1ELY 15 fee]l WaYysS Judged by the WAVY
1l treats the 1SaDle« The 1Sa Die! ShOW people theır relatıonshıps and theır values
Tor what they ATC and for what they AIC worth JDan remınd us VETIY erıtical WaY
of OUT Dr10T1L1€S and OUT preferences endeavor NnOTL analyze mental OT DHAYS1-
cal dısabılıty abstract Categorı1es Out of PEVEGTEHNGE for those who face such chal-
lenges My OW SON who has cerebral DaIlSYy, 15 an remınder that have
ess teach hım than have learn from hım also avo1d ın LOO deeply
NiOo the debate about language “dısa ble. person” “person wıth dısabilities” 1II1er-

‘ Mandate
TENOCdOX Hymn from the Sunday atıns of the ntien OT pre-Pascha!l per10d
(1 Anthony, 5ayıng 3° © longer fear (30d but OVe Hım 6C
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ently-abled” “challenged”“. nstead WOU 1ke ddress the cult of perfection Just
AS addressed the cult of plety above AS it aCTIs st1igmatıze dısabılıty. belıeve that

need rehabiılıtate OUT of w holeness and communıty interdependence.
SO let uüs eg1ın wıth sımple quest1on: IS 1Sa Die« PCISON (HE person? One

WOU EXDECL that the natural oTf MOST people WOU be “Of COUTSE. YeL ın
spıte of that ıimmediate react10n, the 1Sssue 1S NOLT clear CuL when examıne the
hıstorıical tradıtiıon and ONg0O1INg practıice of the Chrıstian Church avıng asıde the
tradıtıonal SOUICOCS, ın partıcular the C'anonıcal TIradıtion and Current practice of the
TLEAOCOX (ZAhUureh, e leave dea| be esired In thıs regard, WOU ıke
Lturn the Canon Of Scrıpture ASs example Tor COINIMNON interest. The (IId esta-
ment, TOor instance, has ambıvalent V1IEW of DCISONS wıth dıisabilıties. CIn the ONC

hand, the 1Sa Die!| mMuUuSt nOT be mıstreated (T Oppressed:
Lev 19:14 “ NAOU nOot revıle the deaf (91 DuL StTUum-
ing (818 before the blınd” (et. also Deut 7:18-19)

AT the SdIlle t1ıme, however, PDCISONS wıth dısabıilıties WCIC unable undertake sacred
roles:

Lev DA TE “NO ONC of (91{1T: offspring... who has blem-
iısh INAYy approac er the food of HIS (0d For ONC

who has lemiısh draw NCAal, ONC who 15 1n I

lame, JE ONC who has mutiılated face (3 ımb LOO long,
OT ONC who has broken foot OT broken hand, OT

hunchback, (T warf, OT 11Nan wıth lemiısh ın h1ıs
CYCS GIE tchıng diısease (T scabs (or rushed testicles)”;

and the DAaASSagc 1S contiınued wıth urther Janguage of thıs Picturesque style. ven
anımals that aPPCaTr ame OT sıck WL deemed unacceptable before (J0d (cf. 1:6-8
and Lev 22:21:5)

Central such prohıbıtions W as the CONCEDL ol pollut1on and SIN and conversely
eople’s perception of purıty and perfect10n. The latter of SO-Calle\
and ”peEIteCLION AI of CONCGCEGTA here. I he exclus1ıon of such DCISONS eıther Irom

communıty 0)8 from SOMNC sacred actıvıty symbolızes theır less-than-acceptable
STATUS before the altar of (30d oOse who al the altar ATIC SCCI AS close God,
indeed ASs eing In ıimage. And there Cal surely be *Ia  ” In the image of
(30d I he sınful presumption In thıs WdY of ınkıng closer Hellenıistic
worldview rather than the patrıst1ıc pomInt Of VIEW SInNCe the iıdealızatıon ol eauty and
wholeness, irequently accompanıed Dy the exclusıon oTf dıfference and brokenness, 15
INOTE characterıstıic of classıcal (3reekK gestheticısm rather than of healthy Chrıstian
ascet1cısm.

(I)ne of the Casons for eXcludıng 1Sa Die\ PCISO}NS W ds$S the conJunction that W ds$S

SCCH between dısabılıty and SIN {Ihe (OJId 1estament sometımes explicıty represents
dıisabilıty A punıshment fOoTr SIN (cf. Dtn 28135 28° ASs know also Irom the
long aCCOUNT of Christ’s healıng of the 1n Nan In the Gospel accordıng St John

“AS he walked along, he Sa INan 1n Iirom 11 Hıs
dıscıples asked hım Rabbı, who sınned, thıs INla OT hıs
paren(ts, that he W as born blınd?”” (ch 0:1-2)

highly recommend ere the book by ancy LesLian Ihe Dısabled Gı ıngdon Press, 1994, 26-28.



Ministry an Brokenness 54

(CATISES ebunke: the NaIiITOoOW dea f S1N:
“Neıther thıs I11an 1910)8 hıs Darents sınned. He Was born
1n that works m1g be evealed In hım  ” (v

Hıs “gentle touch” the broken body OT thıs In INa (ef 6:41) allows us INOVEC
99“from eology of andıcap eology of human eıing Ihe healıng mıracles of

Jesus pDomNt beyond, WOTr where humanıty 15 longer torn OT 1vıded
T’he ıdea Tf SIN 1S of COUTSC longer used wıth reference dısabiliıty though

there 1S, IN certaın peoples and espec1lally IN those OT the Mediterranean,
addıtional cultural st1gma. However, oday it 1S In fact replace« Dy the m1sconception
i perfect10n. We wıtness thıs, for eXample, In the WdY people respond the LINOTEC
subtle quest1on whether dısabılıty should be Overcome/ ealed/ prevented? I he tradı-
t10nal VIEW 15 Sa Y c  yes  2 and claım healıng 15 NECCCSSATV. Thıs, Dy the WAaY, urther
mplıes that dısabılıty 15 nNnOT only 9 but 1S also unacceptable. Yet Jesus Hımself
dıd NOT heal suffering Irom Iness OT dısabilıty. j681 of the numbers of
people around wh WOU prefer SON Julıan eing healed, ASs 1f somehow he 1S
NnOTt w hole, as 1f hıs dıisabılıty renders others UNCaSY, d if 1t WOU be easlier for others

bear rather than for Julıan hımself. It INa Y be helpful remember Christ’s words:
“he Was born 1n that works MIg he revealed
In him  ”

4°HiSs 1S precısely the 1Cason Why another PCISON 15 born wıth S18 that
works mıight he revealed INn that DETSON; and thıs 15 precisely why Was born
wıth cerebral DaIlsy that works MIQ; he revealed IN him; and why each of us
15 the WaY he 15 that work s MI2 he revealed In It 15 temptıing, but al
the SaJmIle time GV dangerous present 1Sa Die« PCISONS A patıent sulferers ()1:
hero1c strugglers. In thıs WaYy they become StereoLypes for miısplaced VIEWS about

ıll 0)4 “nOormalıty-. The WaYy In 1 exıst reveals somethıng about the
dıversıty and beauty of SIOTY and eIng

In human rıghts PCISONS wıth dıisabılıtıies AL entıtled SErVICES that
hance theır well-being. And AS SOCI1ety, especlally ıIn certaın countrIies, there 1S

deal yel be done 1n thıs atfter. In polıtıical the 1Sa Die. AI entıtled
Taır chare of mater1al LESOUTICES And ASs ONSUMECTIS, have great dea]l learn and

aCCeptL In thıs regard. In communıty the 1SaDie| OUg be accepted A Tull
cıtızens. And ASs honest people, must admıt that have embrace them In thıs
WdY In rel1g10us the 1SaDIie| dIiC equal partıcıpants ol DE and worshıp
And AS CHÜUrches, ATIcC oblıged repent of OUT exclusıve, elıtıst behavIılor. However,
there 1S urther '9 the spirıtual accordıng 16 the 1SaDIie: should be
accepted Just they ATIC.

Therefore OUT notıion of perfection 15 of er10us spırıtual CONCEIN. For the 1SaDle«
present uncomtftfortable challenge especılally for us ASs clergzy “endowed” wıth Dal-
ticular authorıty and “orda ıned” for partıcular functions the ıllusıon of human
greatnessS, PEMECHON, and We must StOp see1ng (J0d AS projection of OUT
OW image; indeed, AL continually called remember that AUMe made 1ın
image (Gn 1:26) We have already mentioned that, when Jesus appeared Thomas
after the kKesurrect10n, He saı1d hım

of the book Dy Daviıd Palin, (0)8| 19972
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yOUIL iinger here and SCEC an eAC Out yYyOUL

hand and DUl ıf In side. DOo nOoLt ou but belıeve” (In

The risen Lord presented Hıs impaired cr Hıs wounded an and hıs pierced s1ıde.
Dısabialıty does NOT contradıct human-dıvıne integrıty. Rather,. it becomes 1116

MO f spırıtual w holeness. Jesus LOSC IN Hıs wounds: do
And returnıng the notiıon of dependence communı1ty, m1g OHGE agaın

notfe OUT dependence ONC another and God, indeed the entıre Body of CHhrist
Sometimes LTYy “tone down  2 thıs CONCEDL of dependence DY speakıng of interde-
pendence. Thıs Ssuggests that AI C ble „, that cCons1ıder ourselves AS eing In the
benevolent posıt1on g1ve and eCcelVve. Whıle there IA Yy be SOMINC truth thıs, In the
spırıtual ıfe 1t 1S cruc1al know that always FeCEIVE: 1t 1S (0d who X1VES; ATIC

always (G0d (ef
WOU SdY, therefore, that dependence 1S efinıng characterıist1c i the human

DCISOUN, essent1ı1al ualıty of the spırıtual lıfe. the quıintessence of reedom ın (ZBrisSt
© COUTISC, thıs 1S NOL congenı1al the modern mınd that consıders umilıty ASs form
of abasement rather than areful and est1imatıon Of COQUT place In the WOT
Dependence, OT umıilıty, 1S (QUT: Irue nature; independence hOouses dare
suggesi, that pDaYy closer attentıon the 1SaDlie\ and OT: OW dısabılıty, be-

it 15 In them that diıscover authentic models of spirıtualıty and WdY> ol Sa
vatıon. Disabilıty Call ShoOow us what Irue humanıty 1S far Irom perfect, and yelLl [O-

ally OVE DYy (0d I he realıty of disabıilıty must ASs erıticısm of OUT illus1ons
and OUT ambıt1ions. It remınds N that AdIC called sımply c be” and noLt “do” OI

“have  2 Spırıtual orowth 1S nr obtaıned DYy eifort OT achı1evement. AIC bestowed,
NnNOT earned. JDEV must prayerTully and humbly be awalted. Thıs “S11eNGE“; ASs OUT M YS-
t1cal tradıtıon WOU perhaps prefer call ıt, 1S the DTODCI corrective (QUTI iIncessant
actıvıty OT OUTI clerıical actıvıism. 1t provıdes A authentic INCASUTEC of OUT spirıtual
standıng.

1 °’his notion of prayerful waltıng brings M Y AF and ınal eXpress1ıon ol COQUT

brokenness, ASs stand OT e before the twenty-first CEHTUTY. referring
OUT attıtude toward the chattered WOT around us In the envıronmental CT1SIS that
face. For cCOoNvınced that the brokenness of creatıon reveals urther aspect of
minıstry and authorıty.

IET The _Shattered Envıronment

e 1S paradox In OUT COM GETN for the envıronment: ıIn spıte OT OUT admırable
fforts LO respond the global eCO-CTISIS, the sıtuatıiıon 15 deterl10ratıng. We dIiIC becom-
ıng a ]] the LNOTEC artıculate about the contrıbuting aCtOrs the destruction of the

layer, a 1l] the LIHOTre informed OTf the alarmıng statıstics and prospeclts. SO WhY 1S
it that ATIcC stıill dıstant from anı y solution?

SImMpIy AaNSWCLI, al least Irom the perspectıive OT theologıan and clergyman, 1S
that dIC NnOT o1ng what A “orda 1ıned” do. And AS orthodox clergyman,

called preach the ea and resurrection of Christ, hear the confess1ions of
Sinners, ched for the WOr. and DUrYy the dead
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Indeed the first Step In ecologıcal repentance 1S precıisely CONnTess10n, NOT an Yy form
of den1ıal OT repress10n. cConvınced that the MOST mystıcal of CXPETIENGES 15 the
profoun realızation of wh ATIc and what have done. We AT priıvileged
know the Ifects CYE the WOT debt CT1SIS international pOVerLY Thıs 15 WhYy
have currently coiıned the term “eCO-JuStLIce”. Yet wıth regard the envıronment, 1t 15
ONIY PTODCTI that recognIıze that AT In fact NOT the ood Samarıtans” but the
“hıghway robbers” (LKk 10:29f.). 15 unacceptable form of self-rıghteousness
imagıne that have ruly cared for thıs WOr 1t 1S (J0d who has granted the eauty
of the WOor beyond and before An Y of OUT mal Iforts The best that Can do 15
maıintaın thıs beauty, carıngly and carefully, AdS ıfs stewards

When AdS5Sumle responsı1ıbiılıty TOor OUT S1IN, Just d$S (0d took responsı1ıbilıty Dy .  as-
sumıng the SIN of the world” (cf. the (Great Doxology) In a ]] 1fs NOTrTOT, cruelty, and
paın, then the sıtuatıon INaY be gradually transformed and recreation beg1ns hap-
PCN

1n of ıt 1ın thıs WaYy Cutl down tiree. Wan(t, In a ] Taırness, be creative to
ul home erhaps, (35 en ]JOYy boat Yet sımultaneously cCreate problem And >  '
In makıng home, have perhaps unwiıllıngly, pOoss1bly CVECN unwiıttingly prepare

coffın T’hıs 1S NOL far-fetched image. 1S the startlıng revelatıon and natural CON-
of the interconnectedness of Al thıngs. For In cutting LLCE: have also CAH

down the evel of VAYSCH have burıed not Just the tree and the earth, but mYyself and
IN Y vVeCIYy OQOW Now behold OW SOou] and OW layıng In the coiflın,
In the earth’s VeErYy Soul. How Can SImply dare preach about the envıronment,
less personally bear the respons1bilıty for the ragedy of ıts brokenness? How Can
In that part of the solutıon, untiıl have fiırst realızed HOW OuUun wıth
the problem itself?

nstead MUuUStTL nee Sılently; MUST WCCD. I’he dısmissal hymn of the ascet1ic Fa-
thers and Mothers of the sacred WdVY In 1C “the Stream of S1VES fruıt
the ster1ıle desert”. St John of Damascus (d 749) remıinds uSs that “the OIe WOT. 1S
the lıvıng 1CON of face”. And Dostoevsky exhorts uSs embrace the earth “the
ole of it and graın of sand”. SO MUuUST the earth MUSLT desire back
I1 y MuUuUStT grieve the 10SS, perceIve the S1N, the eCay, sıncerely want back
GVG the tree. mustf ask for LOr g1veness. FOor thıs 1S only hope of resurrection. And

1t IS ea agaın that teaches about lıfe: brokenness 15 (OQI1I6GE INOTEC what brings
about healıng

SO when they ell that there 1S hole ın the OzOne-layer, fee] nothıngMinistry and Brokenness  59  Indeed the first step in ecological repentance is precisely confession, not any form  of denial or repression. I am convinced that the most mystical of experiences is the  profound realization of who we are and what we have done. We are privileged to  know the effects of the world debt crisis on international poverty. This is why we  have currently coined the term “eco-justice”. Yet with regard to the environment, it is  only proper that we recognize that we are in fact not the “good Samaritans” but the  “highway robbers” (Lk 10:29f.). It is an unacceptable form of self-righteousness to  imagine that we have truly cared for this world; it is God who has granted the beauty  of the world, beyond and before any of our frail efforts. The best that we can do is to  maintain this beauty, caringly and carefully, as its stewards.  When we assume responsibility for our sin, just as God took responsibility by “as-  suming the sin of the world” (cf. the Great Doxology) in all its horror, cruelty, and  pain, then the situation may be gradually transformed and recreation begins to hap-  pen  Think of it in this way: I cut down a tree. I want, in all fairness, to be creative - to  build a home perhaps, or enjoy a boat. Yet I simultaneously create a problem. And so,  in making a home, I have - perhaps unwillingly, possibly even unwittingly - prepared  a coffin. This is not a far-fetched image. It is the startling revelation and natural con-  sequence of the interconnectedness of all things. For in cutting a tree, I have also cut  down the level of oxygen. I have buried not just the tree and the earth, but myself and  my very own child. Now I behold my own soul and my own child laying in the coffin,  in the earth’s very soul. How can I simply dare to preach about the environment, un-  less I personally bear the responsibility for the tragedy of its brokenness? How can I  think that I am part of the solution, until I have first realized how bound I am with  the problem itself?  Instead I must Kkneel silently; I must weep. The dismissal hymn of the ascetic Fa-  thers and Mothers tells of the sacred way in which “the stream of tears gives fruit to  the sterile desert”. St. John of Damascus (d. 749) reminds us that “the whole world is  the living icon of God’s face”. And Dostoevsky exhorts us to embrace the earth: “the  whole of it and every grain of sand”. So I must venerate the earth. I must desire back  my child. I must grieve the loss, perceive the sin, sense the decay, sincerely want back  even the tree. I must ask for forgiveness. For this is my only hope of resurrection. And  so it is death again that teaches me about life; brokenness is once more what brings  about healing.  So when they tell me that there is a hole in the ozone-layer, I feel nothing ... until  and unless I sense the hole, unless I grieve the missing link, recognize my own child in  that hole. Only then God’s hand is able to reach through the hole and transform the  emptiness into the openness of His grace. Only when I can see in the face of the world  the lineaments on the face of my own child, and the face of all faces - the image of  Jesus Christ - that I also recognize in each tree a face, and a name, and a time, and a  place, and a voice, and a cry that longs to be heard. “Can we,” asks St. Augustine of  Hippo (d. 430), “ask for a louder voice than that” as we move into the twenty-first  century?  My confession before the environment then becomes a conversion. And so I can  change my attitude to, and my treatment of nature, in order to begin a conversationuntıl
and unless the hole, unless grieve the m1sS1ng lınk, recogn1Zze OW ın
that hole. Only then hand 1S able reach hrough the hole and transform the
emptiness nto the of Hıs Only hen Ca SC ın the face of the WOTr
the Iıneaments the face of OW chıld, and the face of all faces the image of
Jesus Christ that also recognIıze In each free faCce, and NAaMe, and LIMe. and
place, and VO1CEe, and CI Y that oNgs tO be eCHn “C’an Wwe,  29 asks St Augustine of
1ppO (d 430), .  ask for ouder VOlce than that? Aas INOVEC nto the twenty-Iirst
century?

MyYy confession before the envıronment then becomes CONVeErSION. And Caln

change II Y attıtude LO, and treatment of NAatuze, In order eg1in COMNVersatıon
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wıth I1 Yy envıronment, coNnversatıon of equals. have earned that cshould not

people lıke thıngs; but also need understand that Cannot thıngs 1ke thıngs.
MY„ then, In thıs WOT should enhance and embrace nature, NOL threaten

OT destroy ıt. should neıther be in IMN Y relat1ıonshıp towards the WOTr but
neıither chould be autist1c locked In ()W perception of what the WOT 15 and
has er ere 1S always larger realıty, greater CCONOMNY., The cContfextf ol CICA-

t1on 15 larger than an Yy sıngle DECISON, than yYOU OT And there agaın 1S qualıity of
umilıty iınvolved here.

T1de, CUur10usIy, 15 un1quely human quality; it belongs dam AIl other specı1es
SCCII KNOW instinctıvely, In fact where they fıt ın the order of thıngs. Human
beings alone SCGIH unable understand Just when StOD, how far YO, Just NOW
much gather. TE 1S kınd of “cult of prıde” that character1izes humanıty, and the
OonIiy remedy for OUT CAXGCGSS 1n consumption 1S asCesI1s, ascet1cC restraınt OT disc1-
plıne, IC acknowledges that the earth elongs heaven, NOTL us H 15 matter of
O1Nng wıth less In of LOOd, &1(6)  1ng, consumpti1on, work, entertaınment60  John Chryssavgis  with my environment, a conversation of equals. I have learned that I should not treat  people like things; but I also need to understand that I cannot treat things like things.  My presence, then, in this world should enhance and embrace nature, not threaten  or destroy it. I should neither be arrogant in my relationship towards the world; but  neither should I be autistic - locked up in my own perception of what the world is and  has to offer. There is always a larger reality, a greater economy. The context of crea-  tion is larger than any single person, than you or I. And so there again is a quality of  humility involved here.  Pride, curiously, is a uniquely human quality; it belongs to Adam. All other species  seem to know - instinctively, in fact - where they fit in the order of things. Human  beings alone seem unable to understand just when to stop, how far to go, just how  much to gather. There is a kind of “cult of pride” that characterizes humanity, and the  only remedy for our excess in consumption is ascesis, an ascetic restraint or disci-  pline, which acknowledges that the earth belongs to heaven, not to us. It is a matter of  doing with less - in terms of food, clothing, consumption, work, entertainment ... It is  the virtue of travelling light; and we can always manage with a lot less than we might  imagine. An ascetic approach not only assists us to be more sensible in our attitude to  the world, but also to be more sensitive to the people around us. For the truth is that  we respond to nature with the same delicacy, the same tenderness with which we re-  spond to people. By some connection that we do not always understand, the willing-  ness to exploit one becomes the eagerness to exploit the other.  St. Nikiphoros of the Greek Island of Chios (d. 1831) once preached that “people  are poor if they do not love the trees ... I£ you do not love trees, you do not love God.”  Clergy are called to know how to serve at the altar of the heart, just as how to minis-  ter at the altar of our parish church - but also how to celebrate God’s presence in the  cathedral of the universe. We must communicate the truth that if we lose the forest,  then we sacrifice not just an esthetical but in fact an essential quality of life: we lose  our imagination and our inspiration, we lose the mystic of nature and the mystery of  life, we lose our sensitivity and (as mentioned above) our own soul. The most endan-  gered species is not he whale; and it is not even the human being. It is the very earth  that we all tread, and that we all share. This is our home (the “eco-crisis” is the crisis  of our oikos, our dwelling-place) where we, whales and people alike, live and die. This  is where we must concentrate our efforts, just like the coffin in the space where I must  focus my attention and pray for resurrection.  ‘ Conclusion  As we stand at the threshold of the third millennium, it may be tempting to believe  that we are, as clergy, to review our past achievements and failures as well as to cal-  culate our future visions and programs. Perhaps we are, above all, accountable - before  God and people - for not embracing our failures and not accepting our weakness,  ultimately for not valuing and validating our brokenness. The Scriptural model of the  priestly vocation should not be sought in the arrival of Moses in the Promised Land,  but rather in the departure of Abraham into the dark unknown. This is, in a sense, the  mystical side of our vocation, the dark side of discipleship. Yet this dark side is thenIt 15
the vırtue of travellıng 1g and Caln always MAaNaAaSC wıth lot esSs than m1g
imagıne. An ascet1ic approac nOoTt only aSsSI1sts us be INOTEC sensıble In OUT attıtude
the WOr but also be I1HNOTC sensıtıve to the people around us For the truth 1S that

respond C RBELKS wıth the SALLIC elcacy, the SAaIIIC tenderness wıth IC
spond people. By SOINC connection that do not always understand, the wıllıng-
NCcSsSS exploıt ONC becomes the CAagCINC> exploıt the other

St Nıkıphoros of the T Island of 10S$ (d ONCE preache: that people
AIiIC DOOT i they do NOT OVe the60  John Chryssavgis  with my environment, a conversation of equals. I have learned that I should not treat  people like things; but I also need to understand that I cannot treat things like things.  My presence, then, in this world should enhance and embrace nature, not threaten  or destroy it. I should neither be arrogant in my relationship towards the world; but  neither should I be autistic - locked up in my own perception of what the world is and  has to offer. There is always a larger reality, a greater economy. The context of crea-  tion is larger than any single person, than you or I. And so there again is a quality of  humility involved here.  Pride, curiously, is a uniquely human quality; it belongs to Adam. All other species  seem to know - instinctively, in fact - where they fit in the order of things. Human  beings alone seem unable to understand just when to stop, how far to go, just how  much to gather. There is a kind of “cult of pride” that characterizes humanity, and the  only remedy for our excess in consumption is ascesis, an ascetic restraint or disci-  pline, which acknowledges that the earth belongs to heaven, not to us. It is a matter of  doing with less - in terms of food, clothing, consumption, work, entertainment ... It is  the virtue of travelling light; and we can always manage with a lot less than we might  imagine. An ascetic approach not only assists us to be more sensible in our attitude to  the world, but also to be more sensitive to the people around us. For the truth is that  we respond to nature with the same delicacy, the same tenderness with which we re-  spond to people. By some connection that we do not always understand, the willing-  ness to exploit one becomes the eagerness to exploit the other.  St. Nikiphoros of the Greek Island of Chios (d. 1831) once preached that “people  are poor if they do not love the trees ... I£ you do not love trees, you do not love God.”  Clergy are called to know how to serve at the altar of the heart, just as how to minis-  ter at the altar of our parish church - but also how to celebrate God’s presence in the  cathedral of the universe. We must communicate the truth that if we lose the forest,  then we sacrifice not just an esthetical but in fact an essential quality of life: we lose  our imagination and our inspiration, we lose the mystic of nature and the mystery of  life, we lose our sensitivity and (as mentioned above) our own soul. The most endan-  gered species is not he whale; and it is not even the human being. It is the very earth  that we all tread, and that we all share. This is our home (the “eco-crisis” is the crisis  of our oikos, our dwelling-place) where we, whales and people alike, live and die. This  is where we must concentrate our efforts, just like the coffin in the space where I must  focus my attention and pray for resurrection.  ‘ Conclusion  As we stand at the threshold of the third millennium, it may be tempting to believe  that we are, as clergy, to review our past achievements and failures as well as to cal-  culate our future visions and programs. Perhaps we are, above all, accountable - before  God and people - for not embracing our failures and not accepting our weakness,  ultimately for not valuing and validating our brokenness. The Scriptural model of the  priestly vocation should not be sought in the arrival of Moses in the Promised Land,  but rather in the departure of Abraham into the dark unknown. This is, in a sense, the  mystical side of our vocation, the dark side of discipleship. Yet this dark side is then1f YOU do NnOL O0Ve yYyOUu do not OVe
Clergy dIiIC called KNOW hOow al the altar of the heart, Just AS hOW m1n1S-
teTr al the altar of OUI parısh church but also NOW celebrate In the
cathedral of the un1ıverse. We must communıiıcate the truth that ıf OSsSe the forest,
then sacrıfıce NnOL Just esthetical but In fact essentı1al qualıity of ıfe OSse
(QUÜ: imagınatıon and (QÜin inspıration, lose the mystıc of nature and the mMYySLeETY of
lıfe, 0OSsSe OUT sens1it1vıty and (as mentioned above) OUT OW Soul. The mMOSsStT endan-
gere! specl1es 1S NnOL he whale: and 1t 1S NnNOL GVn the human eIng. 15 the VErY earth
that al (read, and that a ]] chare. T ’hıs 1S OUT home (the “ecO-CTr1s1s” 1S the CT1ISIS
of OUT O1kos, OUT dwelling-place) w here W:  'y w hales and people alı  e’ 1Ve and dıe. Thıs
15 where must CONCcentfrate COUT efforts, Just 1ıke the coffın In the where must
fOCcus 111 Yy attention and DIAYy for resurrection.

Conclusion

ASs stand al the threshold of the 17 mıllenn1um, it INaY be tempting elıeve
that AIC, AS clerg2y, reV1eW OUT past achlıevements and faılures dS well ASs cal-
culate OUT Ttuture VIS1IONS and Perhaps AIC, above all, accountable before
God and people for NOL embracıng OUT faılures and NnNOTt accepting OUT weakness,
ultımately OT NO valuıng and valıdatıng OUT brokenness. I’he Scriptural mode]l of the
priestly vocatıon should not be sought In the arrıval of Moses ın the Promised Land,
but rather In the departure of Abraham nto the dark unknown. T’hıs 1S, 1n the
mystıcal sıde of OUT vocatıon, the dark sıde G discıpleshıp. Yet this dark sıde 15 then
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myster10usly transformed into the 1g that the ove Of (0d In dark WOT
1S wonder that the Church Fathers spea of (G0d Hımself In and images of
darkness: for ıt 1S In darkness that SG (G0d

darkness”. Sa VS the Psalmıiıst, c  1S NOt arkness wıth
YOU, but the nıg 15 AdaSs clear AS day I he arkness and the
1e 4A16 both Iıke” (PS 139:12)

o close wıth the words OHGE INOTEC of Henr1ı Nouwen:
z Maybt mIinıstry Can indeed be wıtness the lıving truth
that the woun 1G Causcs N suffer NOW, w ıll be 1C-
vealed IN later As the place where (30d intimated Hıs
191 creation” (p 98)

Yet such ..  NECW creation” Cal only eg1n dawn when ATIC, ASs Gler2Yy, prepare
LO face the darkness that 15 wıthın, and NOL aNX10US valıdate (1 Justify an Yy author-
Ity Irom wıthout. / °Hen. AS the 166e poet Nıkıphoros Vrettakos almost mystıically
observes In hıs DOCIMN Tirst ıng of creation”:

“I don’t knOw hOW
But (suddenly) there 1S darkness eft al q]]
I1 he SUunNn has poured ıtself insıde
TOm thousand wounds.”


