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Byzantıum's erıtage In Russla’s Polıtical,
KEcclesiastical, Monastic an uura Life

between 10th an 15th Century‘
DYy [gnatios Sotiriadis, Kateriniı/Greece

Preface
In the yCal of the Lord 6062, Prince Rastıslav of Oravla SeNtT CHVOYS Constantinople

and as Emperor Michael 111 send hım teachers capable of preachıng In the Slavoniıc
language. The CINDCIOT complıe wıth thıs request and Sent the phılologist and C1-
plomat Constantine the Phılosopher, better known under hI1s later monastıc 1Lainle of Cyril
Sand hıs er brother, hegumenos Methodius (?—885) Oravıla. TIhe [WO
brothers WCIC natıves of J hessalonıkı.!

The M1SS1ONAaTY work of the apostles of the aVSs and of theır COmpanıons 1S VE
ell known and there 15 need that 1fs ımportance for the ole Slavonıc WOT should
be partıcularly mentioned here. But 1t 1S wıth emotıon and sacred prıde that PIC-
sSseNTt myself Heie. under the magnıfıcent domes of the Saılnt Church of Russıa In order
speak, d humble cCompatrıot of the [WO e saınts, about SOTIIC elements of the vital
contrıbution of the Holy other Church of Constantiınople the Russıan hıstory and art.

The byzantıne political ıdeology of medieval Russ1ia

It W dsS NOL only the surprıse and admıratıon of the Russıan delegates of the second
half of the Oth CENLUrY Concerning the CONLeEMPOTATY glory of Constantınople, 1C
ceeded that of Rome?, that CONvVvınced the grand prince of Kıevan Russıa aCCept the
NC relıg10n from the New Rome. ere WEIC also polıtiıcal CcCa4SOonNs

Ihe fact that INn %2 the byzantıne princess who marrıed the (German CINDCIOT
on 11 in St Peter's Was not the porfirogenita Anna, the desired ONC, but Theophano,
nlıece of John 1 sımıskes>, Was of ımportance for the European hıstory But there 1Ss
INOTE ıt The Holy other Church of Constantinople became other Church of the
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Vvast Russıa through the baptısm and marrıage of the oran prince Volodiımer
princess Anna, Ss1ıster of the Byzantıne Emperors ası 11 and Constantıne

Ihrough these AaCTS Byzantıum brought Russıa, d 1t 15 generally accepted, fıve o1ifts
ıts relıg10n, Its law, ıts VICEW of the WOT. Ifs art and wrıting>.
oug SOTNNC independence from Byzantıne polıtical ıdeas W dsSs manıfested In Kıevan

Russıa, such d In polıtical phılosophy and Oovernment, Russıa along wıth the Byzantı-
version of Chrıistianıty accepted also the maın princıple of Byzantıne polıtical eOTYy

dSs well, Aase. the Hellenıistic not1on of the dıvinızed Kıng and adapted Chrıistian
principles.®°

According thıs theory, the Emperor of Constantiınople W as appomted Dy God dAS

Hıs representatıve earth (VICAFIUS Dei), and Was therefore SUDTCILIC leg1ıslator, CVCCI In
eccles1iastıical matfters, for all Christlans. Ihıs kınd of subordination the Emperor of
Constantinople-New Rome SUCCESSOT of Ste Constantıne the Great, In 1C Russıa W ds

held durıng the tırst tour centurıies of ıts Chrıistian existence., W as perfectly compatıble
wıth the polıtical independence ot the TAan! Prince of Kıev and other princes and the
CINDCIOT (basıleus and autocrator), eing instituted Dy God, Was wıielding ab-
solute W Thıs maın princıple of the Byzantıne polıtical theory W as noTt yel be
cepted In the Kıevan per10d. However, after the Caplture of Constantinople by the (IYtito-
111all Ur In 453 and the famous marrıage of TAan! Prince Ivan 111 wıth prInCeESss /0e—
Sophıa, nıece of the last Byzantıne CINDCIOT, Constantıne Paleologos, the Metropolıtan
/0S1mus, In 1492, called the oran DIINCE, In Byzantıne tashıon, »FThe sovereign and
fOcralt 0)  a Russ1d, Ne  S A0 C’onstantine of the HEW CIty of Constantinople Moscow«!.
er that, ıt 1S NOTL wıthout g00d I1C4AaSON 1IrmM the truth of the influence of the
Byzantıne CONCECDL hrough the exerclıse of the ımper1al W the polıtical hought of
the 1sars of MOoscow.

IT Imperium and Sacerdotium : The byzantıne palttern of the relations
hetween Russıan State and Church

eadıng princıple of Byzantıne polıtical phılosophy W as the preservatıon of armo-
N10US relatıonshıp between Imperium and Sacerdotium. In the Sd_Ille WdyY, the Kıevan
Russıa adopted the Byzantıne princıple expressed Dy Emperor Justinian In hıs OVe VI

the relatıons between State and ("Hürch. Dy affırmıng the dıvıne or1g1n of both, the
Cessiıty of intiımate relatiıons between these [WO maın factors In human soclety, the
vereign's role In establıshıng harmony between the temporal and spırıtual POWCTIS, and hıs

See the testimonYy of the CONtemporary Trabh wrıter ahya of Antiochla, Patrologia Orientalis J2 (1932) ADAL
474 nd de Baumgarten, aın adımır el Ia CONvers10n de la Russıe, (Orjentalıa Cristiana XN KRoma
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ng 0)8 rather hıs duty, waich OAYASIE the Church Ihe Kıevan clergy wılling1ly transtfer-
red these prerogatıves the Tanı Prince of Kıevi

Later 0 the PrTINCES of Moscow WeTC for the growth of theır W and the
development of theır autocratıc monarchy the SUPpOTT of the Russıan Church A
though ıt sounds Strange, It must be admıtted that the ıdeological basıs for the growth of
Russıan monarchy W dsSs prepare Dy the eccles1astıical wrıters of the Kılıevan per10d.
mMust NOTL be Lorgotten that Russıan churchmen WCIC instructed Dy Byzantıne mi1iss1lonarles
and by Byzantıne lıterary works translated Into Old Slavonic.

The rulers and the people of the Kıevan had also g0o0d opportunıities of becoming
acquaımnted wıth the maın princıples of Byzantıne polıtıcal phılosophy and of eing Iniu-
enced Dy 1t? JIhey accepted dS theır OW the WdY of thınkıng of the Emperor ası I7
who ‚panNaZOZE declares: »As the Commonwealth CONSILSES AN members, Dy
analogy wIıth indıyıdual FILÜFL, the and UTE the Emperor
and the Patrıarch. Wherefore agreement IN all FhnNZS AAan harmony (symphonia) hbetween
the Imperium an the Sacerdotium Fing and prosperity the SOuULS AAan the hodies
of the subjects«*°.

In accordance wıth thıs maın Byzantıne theory, In medieval Russıa State and Church
remaıned OUuUnNn: by the Sadlmllle wofold relatiıonshıp clearly expressed In the Byzantıne
‚DANAZOZE parallelısm and vıirtual equalıty the ONEC hand, indıssoluble unıty 6f PUTDO-

the other hand 5Sometimes., dSs In the thırteenth and fourteenth centurles when the
secular W Was weak and decentralızed, the Church assumed preponderance In
publıc affaırs: sometimes, d In the sıxteenth CeNLUTrY, the In the PCTISON of the all-
powerfu monarch, WOU mpinge uUuDON the sphere of eccles1astical Jurısdıiction. But DC-
nerally speakıng, after each of these oscıllatıons the pendulum WOU sSwıing back and In
the end the alance WOU be restored In accordance wıth the byzantıne theory.

Only In 1547 when Ivan accepted the imperı1al and offıcıally assumed the
tıtle of 1sar, Moscow exceeded the Constantiınopolitan pattern of polıtıcal theory. "CIhe

of Moscow W ds organızed the Byzantıne MO Dut, al the SaJmne time. the sar
efined hıs absolute DOWCTIS INn words, 1C NOTL GVEeEN Byzantıne CINDCIOTF WOU ave
are: us  @ Finally In 1589, the Moscow Patrıarchate Was ounded Ihe time of the fa
INOUS theory of the 1IT\ Rome has come!!.

The Dbyzantıne Soul of the Russıian churchmen

Russia along wıth the Russıan Church Cal beyond anı y ou be consıdered d the Natu-
ral heır of the Byzantıne spırıtual and cultural tradıtiıon. 1S wıdely recogn1ızed that when
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Sources OT the Doctrine, Speculum 28 (1953)
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spea. of Russıan Church, Russ1ıan lıterature, Russıan al Russıan spirıtualıty and TC-
nerally of Russıan culture 1L11CAall Russıan TINOdCdOX monastıcısm: monasterI1es, monks,
monastıc spırıtualıty and pIayCIL of Jesus, ds ell d monastıc cultural and artıstıc PTO-
duction. In few words, refer genumne part of the East-Chrıstian monastıc WOT.
1C under the spırıtual guldance of the Mother Church of Constantiınople ffered the
ole Chrıstian (Oecumene such model-Tigures of saınts and such works of artıstıc
and cultural finesse that Cal be ST consıdered GVn oday of uncomparable, eternal
value and d> COMMMON preC10us Patrımony of all Chrıistianıty and of the entire cıvılızed
OT

10 eg1ın wıth the hıgh dıgnıtarıes of the Russıan Church.: the metropolıtans of KIlev
and, later, OT Moskow*‘*, must note that 111 the {irst half of the Hıfteenth CeNTLurYy they
WEeIC almost al of them monks of oree. or1g1n and culture. T'he Church of Russı1a W d

from the begınnıng metropolıtan SC of the Ecumenıical Patrıarchate of Constantınople,
IC had the Mg elect the metropolıtans and them Russıa. The metropolı-
tan of Russıa had, 111 the beginnıng of the second half of the fifteenth CeNLUTrY, the title
»metropolitan of Kıev AaAn all RUSS1A« and W as always ordaıned In Constantinople. The
TCcE metropolıtans of Russıa WeIC always and wıthout exception the MOST learned MN

of that COUNIÄTY. e1Ir posıtıve contrıbution the Cıvılızatıon of the COUNIFY, the COIN-

solıdatıon of the orthodox al the development of lıteratute, 1S beyond anı y ou and
has been panegyrıically recogniızed Dy the ensemble of the Russıan historians!®. Gc
the long chaın of the metropolıtans »of Kiev AN all RUusSS1A« Irom Michael (  85—9
sıdore (1436—1441)* cCOonsısts 6f number of earne INenNn and of such personalı-
t1es, who hrough theır unıversal Byzantıne culture and theır work helped deal the
Russ1ıan Church and people Creatfe theır OW c1ıvılızatıon and play protagonistic role In
the European and WOT. hıstory.
er the ıllumınated spiırıtual leadershıp of the Byzantıne hıerarchs of Russıa Man Yy

iımportant oree. 00 WECIC translated and the Russıan members of the Russıan State and
Church became famılıar wıth them

TOom the eleventh CeENTUrY 0) the Russıan Clerey, the monks, the rulers and theır
Oyars possessed Slavonıc translatıons of Byzantıne collections of law the SYyN-

of John Scholasticus and the Nomocanon of Fourteen Titles, together wıth the
translatıon of [WO Byzantıne law andbooks, the Ecloga and the Procheiron. ese 1mM-
portant wrıtings contaıned INanıy Novels of the Emperor Justinian, concılıar CanNnONs, impe-
ral addresses the concılıar fathers, and other documents g1ving expression Byzantı-

ideas rulershıp. ese wrıtings WEeTIC supplemented Dy translatıons of the TrTee
Fathers, of Byzantıne chronicles, and of collections of sayıngs attrıbuted TrTee phılo-
sophers and Fathers, SCHAG® of them ımpregnated wıth the spırıt of TeEO eilenısuec and

On the changing of the OTITIC1A! title of the metropolıtan of Russıa SC{ Feidas, EKKANOLAOTLKEN LOTOPLOA TNC
POcLAc (988—1988), Athens 1988. 160
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Byzantıne polıtical hought Ihe MOST ımportant of these collections Was the Tee Me-
[1SSa (»Bee«), translated into Slavonıc In KIlev In the welfth CENTUTY and contamıng
long chapter W and kıngshıip">.

As 110  < COHNGCcEI1NS the Russı1an monachısm ıt 15 wıdely known that ıf ollowe the patl-
tern of the Eastern monachısm In the SaJame WdY dSs the Russıan Church ollowe the pat-
te  = of the Byzantıne ON  @

I he founders of the organızed monastıc 1fe ıIn Russıa In the second half of the eleventh
CENTLUTY WeTIC Anton1ius and TITheodosius of Petsersk (Kıev) The first OIlC alfter ha-
ving become monk In Mount OS W d Ssent Dback KIlev Dy the hegumenos of h1is
NasterYy and ounded the Lavra of Petsersk., 1Ie Theodosius became the leg1ıslator of
the Salmllle famous Dy adopting the Iypıkon of the famous Constantinopolitan
MONASTETY of Stud10s, wrıtten Dy the learned hegumenos of the Byzantıne monastıc WOT
St eodore Studite TO the Byzantıne monastıc ıdeals the Russıan monachısm remaıned
oya for INanYy centurIies. urıng the fourteenth CENLUTY aster of the Orthodox
spırıtualıty, St derg1us of Radone7z ounded the famous Lavra Of the Holy Irmity Cal
Moskow (today agors and adopted the monastıc I ypıkon of eodore of tud1o0s
ASs 013{81 dıd ITheodosius al the Petserskaya Lavra of Kılev.

In the fıfteenth CeNLUTrY, al the t1ime of the Fall of Constantinople the urks, the ıdeals
and the spırıtual radıatıon of Byzantıum SEL influenced the Russıan monastıc I1QU-
TG and through theır work the ole Russıan monachısm. The reformer of the Rus-
s1an monastıc lıtfe, Joseph of Volokolamsk Ins1ısts applyıng the wrıtings of the Te6
Fathers, 1E al the Samllle time hıs excellent antagonı1st, St Nıl Sorsky, knows the Tee
Janguage and Mount OS he reads authors 1ke Symeon the New Theologian and
Gregory of Sınal, whose doctrine of hesychasm rTrom the gree. »hesychia« sılence) he
CADOSCS In hıs monastıc Rule!®

It 15 interesting notice that St Joseph of Volokolamsk, ONEC of the MOSsT promiınent
churchmen of hıs tıme, 1S VeLYy tfamılıar wıth the Byzantıne polıtıcal iıdeas and speaks In
Byzantıne ashıon of the eavenly moOnNnarchy reflected earth by the ımper1al 1-
Chy! '

At thıs pomt tfeel the challenge speak of St aXımus the Tee the learned monk,
the phılologist, hıstorian, eologıan, phılosopher, pOoet, spırıtual leader, reformer and de-
fensor of Orthodoxy, who has been called, and V Justifiably } »tThe first ılluminator
of the Russians«. However, 1n 1t WOU be unfaır for such unıversal personalıtybe DuL under the restriction of half wrıtten page’®
15 Dvornik, TIhe aVvVs In European Hıstory and Civiılızation, New Jersey 1962, 369—370 For INOTE
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vimento Studita tendenze esicaste, In Valenziano, Spırıtualitä crıistiana orlentale, 1lano 1986, S

Dvornik, Ihe Slavs In European Hıstory and Cıivılızation, New Jersey 1962, AT
Feidas, EKKAÄNGLOOTLKN LOTOPLO TNG PoOciac (988—1988), Athens 1988, 198—229; A Tachiaos,EkKKAno1uo TNCG PoOoLac, GE 79 and Papamıichail, MaELuLOG T ’PALKOC. NPWTOC DoOTLOTNCG TOV POoowVv,Athens 950



184 Tgnatios Sotiriadıis

Theology ofeau the Byzantıne Artıstic miracle Quliding of
the Russian faılth, spirituality AAan sensitıyvıIty

It WOU be huge, CTM1OTINOUS work. ıf trıed al the end of such recapıtu-
late the ole hıstory of the eOologzy of beauty accordıng the Russıan sensıitive Soul.
But thıs 1S NnOT OUT task ere However, what Cal mentıion here 1S couple of artıstiıc
elements 1764 belong the Russıan monastıc spirıtualıty and constıitute preC10uUs part
of the WOT. artıstic patrımony.
er the baptısm of adımır the fırst church dedicated the other of God W as

ul In Kılev Dy TeEC. craftsmen and plenty OT works of chrıistian art WeTC brought from
Byzantıum Russıa, mostly for church needs: 1CONS, textiles, 1l 1ustrate manuscrI1pts,
ename!l and sılver objects, 1VOr1es eic Many 1CONSs of pecı1al ımportance the worshıp
WeTC continuously mported In Russıa and Byzantıne paınters WeEeIC often present In Rus-
S12 In order work for the monumental wall-pamtings of the i& churches of byzantıne
archıtectural style’?. It (3 be stated that S: Vladımıir's churches WTG entirely In the
an of the Greeks, both clergy and laymen artısts?9. But ıf Was NnOoTL only hım. Ihe Rus-
IAn Prımary Chronicle informs us that »IN the YECar 6545 BOSL) Taroslav (the 1se
Ul the ıtadel (at BEV He Aalso Ul the metropolitan Church of Sancta Sophia,
the Church of the Annuncıiation er the Golden (Jate, and Aalso the Monastery of Saıint
George and (the convent) of Saıint Irene. TIaroslav WdS lover of 0o0OKs, An havınz wWrIıt-
fen (OF transcribed) MANY he deposited them In the Church of Sancta Sophia 1 he
himself had founded. He adorned ıf wıth gold and sılver(

In tact: ST Sophıa al Klev, artıstıc symbol of the russ1an people, 1S st11! ONC of the
MOST ımportant and beautıiful churches of the Russıan Church It W as the cathedral church
of the oree metropolıtan of Russıa and W ds entirely covered wıth monumental Byzantı-

pamtıngs and decorated wıth fiıne MOSAaIlICSs Dy excellent STeC artısts.
TE WEeIC alsSO mMOSaAaIlCs In the apsıs of the church of rchange Michael al Kılev

(1108) and Can ST1 attest the ex1istence of ITesCOHOEes In the Kılıevan St Cyrıl's church
Byzantıne ITesCOes of hıgh quality WEeIC created In the of OV£Z0r0: (Pskov 1156
Staraya Ladoga 1167, Spas Nereditsy and Vladiımir-Suzdal century).
OV20Tr0 W ds>S alsO the place where the ımportant oree paınter Petrovıts, Creator of PTC-
C10US 1CONSs of the medieval Russıan art century), worked

Fınally, alfter the end of the Mongols INnVas1ıons, in the fourteenth CENLUTY ONEC Call WI1T-
NCSsSSsS enewal of the close between Russıa and Byzantıum. IThıs derıves irom
the In OVZ0r0 of phılosopher paınter, Theophanes the TeO who efit Ire-

of the hıghest Byzantıne quality and exerc1ised indelhble influence h1s famous
PDUDIAL, St Andre] Rublev He W as the fiırst Russıan paınter who SaVC 17 or1g1inal
Russı1an pailnting style ın the frame of the Byzantıne tradıtıon. Hıs 1C0oN of the Holy A e

Chatzidakıs, SYEGELC PoOcıKnc KL EAMWVILKNC TEXVNC, ın Hellas Russıa, OMNEC OUSanı of on  S®
Athens 1994,

Podskalsky, Christentum nd theologısche Laıteratur In der Klever Rus (9885—1257/), München 982
The Russıian Prımary Chronuicle, ed and lrans DYy CrOSS. Cambrıdge/Mass. 1930
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nıty (Ca 15 cons1ıdered be the MOST yrıcal eXpression of the entire Orthodox
eOlogy, dSs ell d the MOST beautiful artıstic Invıtation meditation and prayer.

However, the MOST sacred, the MOST beautiful, the MOST PreC10US Russıan object of
theologıca. beauty 1S the un1ıque Byzantıne 1cCon of (Jur Lady of adımır. Thıs 1C0oN
real of the Holy Theotokos Was paınted In Constantinople around 19725 and
W ds subsequently transported Russıa, where 1t exercised remarkable influence the
future development of Russ1ı1an pamıtıng. Moreover, thıs 1cCon ST1 remaıns the symbol of
the lıberty of people wıth 1000 yCal gl10or10uUs monastıc tradıtion, that ST1 resIists
the W of t1ime..“

Conclusion

St 5Symeon, the New Theolog1an, wrıtes somewhere about OINGONeE who W ds he hım-
self: » [ mel ONCE MMan who OVEe: pneople An prayed (10d and Sald: God WAanNnT
YOU brothers. WAaniT YOU SUVE all brothers. But If YOU do nNOT SUVE all
brothers, then do NOT Wnl he saved [OO, hecause CANNOT understand what Paradıse
(  > INenn wıthout all FILY brothers InSıde 1f« .4

In the TIANOdOX Church, Paradıse 1S the MYySterYy of love, the of Communı0onN In
tTeedom eXpressed In the 1cCon of the Holy Irmity of Rublev ese spırıtual Lreasures,
along wıth the eternal g1ifts of art, language, spırıtualıty, eology, polıtical phılosophy
and holy 1turg2y, WCIC ONCEC enderly ffered the daughter-Church of Russı1a and 1ts
people Dy Byzantıum and the other Church of Constantinople. It 1S NO duty for the
KRuss1an Church and people er al these o1ifts and tlreasures, hrough the renewal of
1ts rich monastıc culture, the WOT. of the IT Mıllennı1um, WOTr. that seeks for
Truth, Peace and Beauty ın Paradıse that has ST1 g00d Cadsons of ex1istence.
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