
157

Spirıtuality an Reception’
DY Thomas FitzGerald, (Jeneva

The Ün al the Well

WOU ıke egın OUT reflecthons wıth STOTY It 1S STOTY of reconcılıatıon and -
newal. It 1S of ST Photinı Who 18 St Photinı SOTINNC of yOUu all ask‘? Well, YOU
INAYy know her better ASs the Samarıtan the al Jacobs ell The STOTY 15
OUnN! In the Gospel of St John (4:7—42)

As sald, thıs 1S owerful OIMC of reconcılhlatiıon and renewal. G0d takes the iNn-
ıt1atıve In Christ. He eNCOUNteTS the al the ell SS ıt 15 woman! Samarıtan
woman! who AaDPCATS be lıving In violatıon of the Mosaıc laws.
whose ıte ADDCALS be Out of control!

Jesus inıt1ates the 1alogue: »Give SOTIIC walter,« he Sa Yy5. Clearly, In h1ıs Overture
the Samarıtan Jesus 1S S0o1Ing beyond the letter of the Mosaıc law He 1s reachıng
Out PCISON who Was viewed by INan y dASs eıng ımpure and immoral. I5 Was expected
that ra WOU a(0)1 have anı Yy dırect CONTLaCT wıth such d PCISON, especlally Samarıtan
and

The Samarıtan knew thıs all 1{078 ell She W as most probably PCISON who had
experlienced abhbuse and dıserımınatıon from those who laımed be Justifiıed Dy the
scr1ıptures. How CasS y it Was USe the scrıptures ASs Justiıficatıon degrade and abuse
PDCISON. And S the Samarıtan responds the Lord’s request first wıth YUCS-
t10N7. Perhaps wıth SOTIIC INCASUTE of SarCaSıl), che responds: »HOow 1S ıt that YOU, JeW,
ask T1IN of IN of Samarlıa «

Ihe discussıon between Jesus and the Samarıtan continues. It gradually be-
EMOFG personal. Slowly, the reveals the condıtıon of her ıfe And, Jesus

enters into 1alogue of healıng and reconcıhllatıon wıth her Jesus does a(0)1 cshame the
woman! Jesus does NOL condemn the woman! Jesus reCogNIZES her inherent value ASs

aughter of G0od Yel, al the same 'tıme, Jesus also the SCC herself and
her sıtuatiıon LLLOTC clearly! He knows that reconcılıatıon and healıng requıres honest
assessment of ONe’'s self.

Slowly and gradually, the healıng and reconcılıatıon myster10usly takes place Despıite
her marıtal sıtuation, the OINan humbly and Taıthfully confesses that che waılts for the
Mess1ah She acknowledges the deep spırıtual ongıing 1C exIists In her heart She SaVyS
wıth profoun COoNvıctlon: » [ know that the Mess1ah 15 COomıng. When he he all
proclaım all thıngs uSs.«

Paper presented al the al and er Plenary Omm1ss1ıon Meeting In Moshı, 1 anzanıa (1997)
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And, Jesus honors her desıre. He ifırms her al Jesus declares that He 15 the Mes-
s1ah. It 15 truly Ooment of » Iheophany«. He SayS Photini » [ A he,; the OIlC who 1S
peakıng He 1S ONMNC who o1VES lıyıng ater

Jesus reveals In thıs eNCOUNTeET the love and of God And, Photinı the Samarı-
tan responds the of Chrıst In spıte of her pasti and the abuse che
had experienced, che SC erself d beloved aughter of (10d

But Ven INOTE than thıs, che becomes 1scıple. Her enCcCounter wıth Chrıst W as lıfe
changıng eXpeteNCe. Followıng her meeting wıth the LOrTdg. che SUCH back her vıllage
and begıns ell others about Chrıst The PCITSON who knew ahbuse and rejection became

PCISON who experienced healıng and reconcılıatıion. And, thıs SaVC her the WI1S-
dom and the COUTASC chare the 200d LICWS wıth others. Photinı, the Samarıtan
became instrument of reconcıhllatıon. Yes, Photıinı aln Samarıtan

OINan whose ıfe W as OuL of contro|l158  Thomas FitzGerald  And, Jesus honors her desire. He affirms her faith. Jesus declares that He is the Mes-  siah. It is truly a moment of »Theophany«. He says to Photini: »I am he, the one who is  speaking to you.« He is one who gives living water.  Jesus reveals in this encounter the love and mercy of God. And, Photini — the Samari-  tan woman — responds to the presence of Christ. In spite of her past and the abuse she  had experienced, she comes to see herself as a beloved daughter of God.  But even more than this, she becomes a disciple. Her encounter with Christ was a life  changing experience. Following her meeting with the Lord, she goes back to her village  and begins to tell others about Christ. The person who knew abuse and rejection became  a person who experienced God's healing and reconciliation. And, this gave her the wis-  dom and the courage to share the good news with others. Photini, the Samaritan woman,  became an instrument of reconciliation. Yes, Photini — a woman — a Samaritan woman —  a woman whose life was out of control ... became the »the enlightened one«, she became  the messenger of Christ and His light.  But there is a part of the story that we should not forget. It is the reaction of the other  disciples. You will remember that the disciples had gone to buy food just prior to the  beginning of the encounter between Jesus and the woman. It appears that they were not  present for most of the dramatic encounter between Jesus and the Samaritan woman.  When the disciples did return, they were astonished that Jesus was speaking to the wo-  man  Why were the disciples »astonished?« The action of the Lord challenged their religious  sensibilities. The action of the Lord did not fit their expectations of how Jesus 'should'  behave. The action of the Lord challenged their understanding of Scripture. The action of  the Lord challenged their understanding of their religious tradition.  Perhaps the disciples also learned a lesson that day. Perhaps they learned that the  reception of the Gospel message called them to go beyond that to which they were accus-  tomed. Perhaps they learned that the reception of the Gospel message called them to a  true metanoila — a true change of heart, which was open to the mighty actions of God and  to the surprises of God in the present.  II  The Ministry of the Theologian  Many of us would consider ourselves to be theologians. Some of us use this title when  we are asked to identify our occupation. Some of us may use this title because of our  academic degrees. Some of us may have formally received this title from our Church.  But, I want to ask a simple question. What makes us theologians? Are we theolog-  ians simply because we have survived the pitfalls and snares of the academic jungle? Are  we theologians simply because we teach a course in theology or because we are Church  administrators? Are we theologians because we attend theological meetings? Are we  theologians because we know the right people  and have made the right connec-  tions?became the »the enlıghtened she became
the INCSSCHECI of Christ and Hıs ıe

But there 1S A pDart of the that should NnOoTt forget. 1S the reaction of the other
dıscıples. You 11l remember that the dıscıples had SONC bDuy food Just pr10Tr the
beginnıng of the enCoOounter between Jesus and the ADPDCAaISs that they WEIC NnOTL

present TOr MOST of the dramatıc encounter between Jesus and the Samarıtan
When the dıscıples dıd they WG astonıshed that Jesus Was speakıng the
INan

Why WEeEIC the dıscıples »astonıshed?« Ihe actıon of the Lord challenged theır rel1g10us
sens1ıbilıties. The actıon of the Lord dıd NOL fit theır expectations of how Jesus 'sh!  18
behave Ihe actı1on of the L.:Ord challenged theır understandıng of Scripture. The actıon of
the Lord challenged theır understandıng of theır rel1210us tradıtıon.

Perhaps the dıscıples also learned d lesson that day Perhaps they earned that the
reception of the Gospel INCSSaSC called them SO beyond that IC they WEeEIC S-

tomed Perhaps they earned that the reception of the Gospel INCSSaLC called them l
irue metano1a irue change of heart,1 Was OPCH the miıghty actı1ons of G0d and

the SUurpr1ses of (G0d In the present.

II

The Ministry of the T’heologian
Many of us WOU cons1ıder ourselves be theologıans. Some of IIN uUusec thıs tıtle when

aAIc as entify OUT OCcupatıon. Some of us INaYy uUsec thıs tıtle because of ()UT

academıc degrees Some of us INaYy have tormally rece1ved hıs tıtle from OUT Church
But, want ask sımple question. What makes theolog1ans? Are heolog-

ans sSımply because have Ssurvıved the pıtfalls and SNAaATCcs of the academıc Jungle? Are
theolog1ans sımply because teach COUTSC In eology OT because ATC Church

admınıstrators? Are theologı1ans because attend theologıca meetings” Are
theolog1ans because know the ng people and have made the ng CONNECC-
tions?
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Or, ATC theolog1ans because have been gifted wıth the charısma of teachıng the
faıth? Are theolog1ans because have mySster10us vocatıon from God spea
about God, In the of God, and for the sake of people?
ere AdIC [WO Oobservatıons about theolog1ans C always SCCIN COI nto

mınd when reflect uUuDON OUT vocatıon. Ihe fırst from Evagrıo0s of Pontos. In the
often cıted remark, EVvagrI10s SdayS sımply » A theologıan 1S PCISON who and the
PCISON who Tuly 1S theolog1an.«'

Immediately, Evagrıos N wıth perspective the theolog1an 1C 18 dıffer-
ent from the OIC 16 INAYy be accustomed. Evagrıo0s remınd IN that the
theologıan 15 fırst and foremost DCISON of PIayCl, PCISON who IS In relatıonshıp wıth
God According thıs perspective, eıng theologı1an 15 NOT first of al elated ACd-

demiıc accomplıshments, scholarly actıvıty, OT teaching abılıty. 1I1e€ NOT denyıng the
relatıve value of scholarshıp, Evagrıo0s 15 pomting somethıing LLLOTC fundamental He S:
In fact. pomting ONe’'s relatıonshıp wıth (God Ihıs relatıonshıp 1S OMNC ıC 15 nurtured
and sustaıned Dy PTaycCr Prayer 1S the key thıs fundamental relatiıonshıip.
ere IS another adage about theolog1ans 16 deserves OUT attention. I hıs adage

IMS from St Gregory the Theologıan, who W dsS teacher of Evagrıos At the VELY be-
ınnıng of hıs Theologıca Oratıons., Gregory provıdes usSs wıth warnıng and chal-
ense Gregory SayS thıs »Not 9 frıends, does ıt belong phılosophıze
about God because ıt 1S permitted only those who have been scrutinızed and A past
mMasters of contemplatıon and who have been purıfıe In Ssoul and bodySpirituality and Reception  159  Or, are we theologians because we have been gifted with the charisma of teaching the  faith? Are we theologians because we have a mysterious vocation from God, to speak  about God, in the presence of God, and for the sake of God's people?  There are two observations about theologians which always seem to come into my  mind when I reflect upon our vocation. The first comes from Evagrios of Pontos. In the  often cited remark, Evagrios says simply : »A theologian is a person who prays and the  person who truly prays is a theologian.«!  Immediately, Evagrios presents us with a perspective on the theologian which is differ-  ent from the one to which we may be accustomed. Evagrios seems to remind us that the  theologian is first and foremost a person of prayer, a person who is in relationship with  God. According to this perspective, being a theologian is not first of all related to aca-  demic accomplishments, scholarly activity, or teaching ability. While not denying the  relative value of scholarship, Evagrios is pointing to something more fundamental. He is,  in fact, pointing to one's relationship with God. This relationship is one which is nurtured  and sustained by prayer. Prayer is the key to this fundamental relationship.  There is another adage about theologians which deserves our attention. This adage  comes from St. Gregory the Theologian, who was a teacher of Evagrios. At the very be-  ginning of his Theological Orations, Gregory provides us with a warning and a chal-  lenge. Gregory says this: »Not to everyone, my friends, does it belong to philosophize  about God — because it is permitted only to those who have been scrutinized and are past  masters of contemplation and who have been purified in soul and body ... or at least are  being purified.«?  Gregory causes us to think twice about the vocation of a theologian. According to Gre-  gory's Christian perspective, it is not a calling for everyone. Those who dare to speak  about God, according to Gregory, must meet certain requirements. Firstly, the theologian  needs to be examined by members of the faith community. This reminds us that the  theologian is intimately related to the Church. Secondly, the theologian needs to be a per-  son of contemplation. This means that the theologian must be in a dynamic relationship  with God. And, thirdly, the theologian needs to be a moral person who is growing in ho-  liness. This means that the theologian cannot relate with God without living in commu-  nion with others. The characteristics about which Gregory speaks are fundamental featu-  res of what we might call today »Christian spirituality.«  Neither Evagrios nor Gregory would deny the value of learning, of scholarship, and of  intellectual honesty. They are not representatives of that narrow-minded tradition which  rejected at face value the importance of learning. Indeed, we should remember that both  Evagrios and Gregory were persons who had benefited from a rich and comprehensive  educational tradition. We know that Gregory especially received the best »secular«  education of his day. He was a person not only nurtured in theology but also schooled in  the classical tradition. His rich understanding of history, his knowledge of languages, and  his skill in rhetoric are reflected in the vast body writings which have come down to us.  1  See also St. Nilos, On Prayer, 60: PG 79, 1180 B.  SE Gregory the Theologian, First Theological Oration I, 3, 15-20: BEP 59, 214.OE al least aAaIc

eing purıfied.«“
Gregory CaUuUscs IN thınk twıce about the vocatıon of theologıan. According Gire-

SOrYy'S Chrıstian perspective, ıf 1S noTt callıng for CVEITYONC, OSsSe who dare speak
about God, accordıng Gregory, must meeft certaın requırements. Fırstly, the theolog1ıan
needs be examıned Dy members of the al community. Thıs remınds us that the
theologıan 15 intımately elated the Church econdly, the theologı1an needs be PCI-
SOM of contemplatıon. { hıs 1LL11Calls that the theologıan must be In dynamıc relatıonshıp
wıth God And, thırdly, the theolog1an needs be moral PCTSON who 15 growıng In hO-
Iıness. Ihıs that the theolog1an Cannot relate wıth (J0d wıthout lıvıng In TI1I1U-

nıon wıth others. {Ihe characterıstics about 1G Gregory speaks AdIC fundamental featu-
EOS of what m1g call oday »Chrıstian spırıtualıty.«

Neıther Evagrı1o0s 11OT Gregory WOU denYy the value of learnıng, of scholarshıp, and of
intellectual honesty JIhey AIC NOL representatives of that narrow-mıinded tradıtiıon 16
rejected al face value the ımportance of earnıng Indeed, should remember that both
Evagrı1o0s and Gregory WEIC DCISONS who had benefited from rich and comprehensıve
educatıonal tradıtıon. We KNOW that Gregory especılally rece1ved the best »secular«
educatıon of hIis day He W ds PDCISON NnOT only nurtured In eology but also SCNOOIE! IN
the classıcal tradıtion. Hıs rich understandıng of hıstory, hIs knowledge of languages, and
hıs iın rhetorıic AIc reflected In the Vast body wrıtings 1C have COINC down us

See also r 1L0S, On Prayer, 79 180
Gregory the Theologian, Fırst Theologıca ratıon L, 3: S0 BEP 59, D
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No, Cannot Sa y that Evagrıos and Gregory dIC OppOonents of carnıng Rather,
Evagrıos and Gregory dIC sayıng that there 15 somethıng LLLOTIC important, somethıng dee-
PCTI C 1S of greater value. TIhey ATICc sayınz that there 15 somethıng LLNOTITC ımportant
than the and dıscıplıne of the cholar. ere 15 somethıng LLIOTIC foundatıonal In the
ıdentity of Chrıstian theologıan.

Ihıs somethıng 15 ONe's relatıonshıp wıth the lıyıng G0od theologıan 15 fırst and fore-
MOST PCISON who 1S engaged In lovıng relatıonshıp wıth (G0d and Hıs people In the
mıdst of creat1on. It 1S prec1isely these relatıonshıps 16 provıde the Context and the
foundatıon for theologızıng. Authentic eology 15 nurtured Dy these relatıonshıps.
Authentic eology 15 the frunt of these relationships.”

Chrıistian theologıan, accordıng the tradıtıon expressed by Evagrıos and Gregory,
15 NOT sımply the dıspenser of rel1g10us facts theologıan 1S notL sımply ONC who 18
knowledgeable about the scıptures and Varıo0ous theologıca tradıt1ons. Chrıstian theo-
log1an 1S ONMNC who knows God and who speaks about (G0d noTt AS dıstant object but AsSs

intımate friend We sSımply Cannot speak wıth integrity about (J0d wıthout lıyıng In
COoMMmMUNI1ON wıth the lıyıng God We Cannot be teachers of people wıthout lıyıng In
COoMMUNI1ON wıth OUT brothers and siısters. The Varıo0us dıscıplınes of Chrıistian ıfe such dSs

Praycr and fastıng, partıcıpation In the Eucharıst, and eXpress10ns of charıty dIC iımportant
hrough 1C these relatiıonshı1ıps dIC expressed and eepened.

Here., WOU remınd yOUu agaın of the of the Samarıtan Her experlıence
of T1S W as 1fe changıng Ihrough her enCOuLUNIfer wıth the Lord, Photıinı truly
Callle know the lıvıng (J0d nNOoTL ASs abstract CONCECDL but ASs d lovıng frıend Thıs W as

noTt sımply iıntellectual owledge. Rather, 1t W das N experlence IC profoundly af-
fected both her mınd and her heart 211eGcie: both the WaY che 1ve! and the WadYy che
hought Her experiıence of Chrıst aitfecte: her entire eing And, thıs experlence became
the basıs for her 11Cc  S relatıonshıp wıth (GJ0d and wıth others. became the dynamıc foun-
datıon for I1C relatıonshıps as well aASs for her teachıng and for her M1SS10NarYy actıvıty.

Are wıllıng take ser10usly OUT relatıonshıp wıth (G0d and how It ffects UT

ıdentity ASs theolog1ans and OUT theologıca. reflection?
number of have COMNIC OS after attending consultatıon Theologıca

Educatıon and Miınıiısterial Formatıon 16 W ds held In Oslo, NOorway. W as vVeErLYy
TU1LIU meeting IC brought together OVeTrT 150 theolog1ans and theologıca. educators
from throughout the WOT. It W ds alsoO meeting a raısed VETIY er10us quest1ons
about Theological Educatıon and the vocatıon of the theologıan.

Many of the partıcıpants recognızed that theologıca educatıon places much emphasıs
UDON actual owledge and sclentific methodology. But, al the Sdl_I1llc time, ıt DaYyS lıttle
attention the relatıonshıp between eology and the spırıtual ıfe The fear Was CXÄPICS-
sed agaın and agaın that theolog1ans and mıinısters IMaYy the technıcal language of
eology but they INaYy have lıttle personal apprecıl1atıon of the Liıvıng God

Metropolitan John Z1zı0ulas, eıng aAs Communion. Crestwood. 1985, : See ISO HIS » [he
Church ds Communion:;: presentatıon the OT'| Conference Iheme,« In T homas Best and (yunther
(GASSMA, (ed.) On the Way [O Fuller KO1n0n1aA, (jeneva 1994 03-1
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One of (OUT colleagues here., Sıister Mary O’Drıiscoll, remmınded the partıcıpants In the

(Oslo consultatıon that theologıca. educatıon and formatıon mMust be concerned wıth OUT

relatıonshıp wıth G0od She saıd that OUT vocatıon »DICSUDDOSCS that all involved In mI1n-
IStrYy In the Church have personal 0oNgomng relatıonshıp wıth (G0d eIr theologıca.
educatıon and mınıster1al formatıon must, therefore, be concerned wıth nurturıng thıs
latıonshıp. Wıthout I, mınısters WOU be inauthentic and hallow In putting before
others the ultımate ecumenı1cal V1ISION. People who lısten uSs dIC easıly able d1s-
tinguısh between the mınıster who genumnely en]Joys relatıonshıp wıth (GG0d and the
mınıster who does NOL When mıinısters spea wıth convıction, theır words Ca weıght.
They AdIC noTt the result sSımply of intellectual comprehens1ıon but a1sS0O of incere personal
expemeNee of the dıvıne. Theologıca educatıon and mınıster1al formatıon AdIiIC ultımately
about owıng God. developıng passıon for God, penetrating experlentlally d® ell
intellectually d> much AS 1S possıble for each PCISON into the MYSLETY of love.«*

We CcCannot easıly CSCADC the CO  CC of these observatıons. Sımply stated,
mMust admıt that the qualıity of the theologıan's relatıonshıp wıth (10d and wıth
people 1S Oun be reflected In the actıvıty of the theologıan. Our abılıty 45S5SC855 and

ddress the crıtical 1SSUES 16 affect the Church and the soc1ety oday and MOST

especıally the challenges elated Chrıstian reconcılıatıon dIiIC elated noTt sımply OUT

scholarly abılıties, ımportant though they MaYy be Rather, OUT abılıty the Church
and the PTOCCSS of reconcıll1atıon 1S ırectly elated In the first instance OUT relatıon-
sh1ıps wıth the lıvıng God and Hıs people and the creatlion. It 1S only when take
ser10usly those relatıonshıps wıll be able be nurtured by the DIrı and 11l be
able uUusec OUT scholarly abılıtıes properly

CINS that the Ecumenical Movement and the WCC: need PCISONS who take
VETY ser10usly theır vocatıon AS theologıans. Thıs vocatıon Can certamly make USCcC of
scholarly abılıties. certamly demands both umıilıty and academıc honesty Indeed, ()UT

apprec1atıon of the 1SSUEeS of Chrıstian divisıons have been enriched by the hought-
ful studıes by theologı1ans whose appreclatıon of( languages and hıstorıcal events
have nabled us oler OUT theologıcal, thıcal and lıturgıical dıfferences In He  < 1g
and 16 have nabled us COMEC COTINTNOMN understandıngs and CONSCIHISUS

vert. the vocatıon of Aa theologıan 1S NOT sımply after of eing dl In Church
Hıstory OT Dogmatıc eology OT 1DI1Ca. Studies It 15 vocatıon 1C requıres that
ONC be D' the workıngs of the Spırıt In (r lıves and of deepening OUT unıon wıth
Chrıst who eal u$s the Father It' ıs vocatıon 1C requıres that take ser10usly
the values of the Gospel. ven dAs truggle wıth OUT dıvısıons and mı1isunderstandıngs,

MuUuSsS be rooted ın the ealıty of G0d and ODCH the workıng of the pırı who gu1ldes
IN In al truth oday

Fr. Laurence, the of the monastıc cCcCommuUnNılNles of New efte. speaks ırectly
thıs when he SayS »NOo atter how professional and NECESSATY OUT iınvolvement In theo-
ogıcal studıes. ıt 15 the 1ıfe In Chrıst In each of u that must be eepene al al times.

Sıster Mary O’Driscoll, Response the Presentation Ihe Importance of the Ecumenical Vısıon for
Theological Educatıon and Mınısterıial Formatıon, Oslo, Norway, August 1996, Gilobal Consultatıiıon » Ihe
YVıabıilıty of Mınısterıal Formatıon and Ecumenical Theologıca Educatıon JToday«
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Therefore, whether spea the SaAacraments translatıon, lıturg1ical 1fe OT STeEW-

ardshıp, OT whether cons1ıder the inner ıfe ıtself from academıc pomt of VIEW,
MuUuUSst recall that thıs 1S SImply part of the ole of that MYSTETY call 1ıfe In the Church
Practically, thıs that IN Y personal iInner 1ıfe Cannot be gnored because QIE academıc
theologıca cons1ıderatıons, for the 1na Step In that PIOCCSS wıll be kınd of spırıtual
mater1alısm, bıt AS destructive of ıfe dS secular materijalısm .<«>

HIT

The Importance ofTheologica Reflection
During hıs recent visıt the (0)8 Councıl of urches in Geneva, Ecumenıical Patrı-

arch Bartholome w of Constantinople spoke about the ımportance of eology for OUT

churches and for the ecumenı1cal Reflecting the rich patrıstic tradıtıon, Patrı-
arch Bartholomew egan Dy sayıng »When centered uUuDON the Mystery of Chrıst and Hıs
Gospel, authentic eology always o1VEeS 1ıfe OT SCIVCS ıfe Just AS the Lord 1S the »(Hver
of Live« and Hıs words dIiIC words of ıle., OUT words about (God mMust always reflect Hıs
teachıngs and Hıs minIıstry. Ihıs that OUT eology mMust be done wıth profoun
umıilıty, wıth PTayCl, In the mı1ıdst of the belıeving communıiıty, and for the sake of the
salvatıon of the entire WOT. Lıke the Apostle eier, 100 mMust Sd y »IO whom Cal

g ’ Lord, You have the words of eternal lıfe« (Jn 6:68)«°.
Wıth these words, the Patrıarch remınds us that eology seeks nurture us In Irue ıfe
IC 1S the 1fe In Chrıst eology gu1des uSs In OUT relatıonshıp wıth God., wıth OMNC

another, and wıth the WOT. In IC lıve. Vıiıewed from thıs perspective, eology 1S
profoundly pastoral. Its ultımate COMNCECITIN 1S wıth healıng, reconcılıation, and unıon wıth
God

Havıng made SOM observatıons the vocatıon of the theologıan, want echo the
words of the Patrıarch and alilırm In the Stirongest WaY the ımportance of theologıca
reflection both for OUT churches and for the ecumenı1cal TOmM 1ts begınnıng,
the al and er has made monumental contrıbution theologıca
flection especlally those 1SSUES elated Church dıv1s1ıon, and the PTOCCSS of reCONCI-
1atıon and enewal. I he Varlıous bilateral dıalogues and the recent agreements between
the urcnes have been nurtured by the work of al and er OQur appreclatıon of
INa y aspects of Church Hıstory, the SCHPLUTES. and the Liturgy have been enriched by
the insıghts of those who have been actıve In al and er

Central Its WwWork has been the fact that the al and (l consistently
before the urchnes and the WCC the »20al of 1sıble unıty In ONC al and OMNC

eucharıstic tellowshıp, expressed In worshıp and In COTMNLTNONMN lıfe In Christ, In order that
the WOTr. INAaY belleve«. al and SAl remınds the MTrCHes and the WCC that the 1S-
SUCS of Chrıistian dıvısıon mMust be clearly recognized and tudıed OSse involved In

Hieromonk Laurence, TthOdOX Monastıcısm oday, (1987) 238
Ecumenical Patrıarch Bartholomew of ® onstant{nople‚ Adress al the Ecumenical Instıtute, BOossey, Geneva,
December 995
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al and er struggles wıth theır urches In eekıng fınd CONSCHSUS, In seekıng
heal divısıon that the WOT INAaY eheve and (J0d ıll be glorıfıed!

Perhaps In these days, have realızed agaın how dıfficult thıs PTIOCCSS Cal be Indeed,
the task before IN Cal easıly ADDCAaT be ımpossı1ıble unless really eheve that
AICc partıcıpatıng In pecı1al WaYy In the reconcılıng minıstry of Chrıst. St Paul 1S rem1ın-
dıng us of the dıvıne act0ns when he SayS » thıs 1$ from God, who reconcıled us

iımself hrough Chriıst, and has o1ven IN the minıstry of reconcılıatıon: that 15 in Christ.
(G0d W as reconcılıng the WOT. hımself, noOoTt counting theır Llrespasses agaınst us them.,
and entrusting the NMCSSaLC of reconcılıatıon uSs So dICc ambassadors for Chrıst CC

(2 S97 53:18—20) Our theologıca actıvıty 15 ultımately NOTL OUT OW Rather, ıt MuUuUSt COIN-

tantly be elated the aCcCt10ONs of (G0d We dIC ultımately the of the (One who
o1VEeS al] behevers the »MINIStIYy of reconcıllation«.

Thıs »mMInNıStrYy of reconcılı1atıon« requıres that theolog1ans CHNBASC together In
r10US and thoughtful theologıca reflectiOon. But, thıs engagement mMust always be 8)8I>

16 takes place In the of God. for the sake of all people, and for the
g10TYy of (G0od Thıs reflection mMust always be done wıth umıilıty 1C 1S OPDCH the
Spirıt's act10ons and the Spırıt s SurprIises. In the end, MUuUSTt humbly allırm the PCI-
spectiıve Wwords of St Irenaeus who SaysS »Not only In thıs present dSC but also In the ADC

COME, (God wıll always have somethıng 8B(O18=& teach the human DCISON and the hu-
Nan PCISON all always have somethıng LL11OTEC earn from (10d..«'/

IT beheve thıs, then also MUuUSTt be ready onestly examıne the quality the
character the spırıt of OUT theologıca reflection. As have already saıld, ıt 1S of ab-
solute ımportance for the Chrıstian theologıan be engaged In dynamıc relatıonshıp
wıth G0d and Hıs people It 1S equaliy ımportant that dIiIC sensıtiıve the quality of
OUT theologıca reflection. Our theologıca. reflection Must be such that (G0d 15 glorıfıe
hrough OUT words. Our theologıca reflection mMust be such that (QUT words ead healıng
and reconcılıation. Our theologıca reflection must be such that UT words dIC OPDCH the
prompting of the Holy Spırıt oday

{ hıs does nOoT that easıly Can 1gnNore the hıstorıcal pOolNts of dıfferences be-
OUT Urcnes On the5 eheve that have oblıgatıon resolve In

the present those 1SSUES cComıng from the past 16 continue dıvıde us We CannotTt
retend that theologıca perspect1ves and, In SOMNEC doctrinal dıfferences do NOTL
dıvıde us But, let uSs remember that do nNnOoTt lıve In the past Our approac the
1spute points mMust reflect the fact that dIC al dıfferent pomt ın hıstory Irom OUT
eccles1astıical ancestors If choose, AIc able ook al the 1SSUEeS of dıyvısıon In
dıfferent perspective and ook al them together prec1isely because of the Spırıt's
prompting and guldance. I choose!

that OUT urches and the ecumenı1cal Cal truly be enriched
Dy thıs Ltype of theologıca reflection. Many of yOUu have learned about the financıal CT1SIS
16 1618 the or Councıl of urches 15 er10us atter. And PTraYy, that the
Churches wıll espond the Councıl wıth renewed SUuppOrt But, also elheve that there
1S A spırıtual and theologıca CT1SIS al the (0)8 Councıl of urches Ihıs CTISIS of SDIr-

ıte.| INn F'r Kallıstos Ware, The OdOX Way, Crestwood, 1979, 185
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ıtualıty and eology manıfests ıtself In ack of clarıty in the Councıl's fundamental
catıon AsSs ell dS ack of internal coherence and ımbalance In the councıl's DIOSTAI-
matıc

Wıth thıs In mınd, maıntaın that al and er has specı1al role play In aTllır-
mıng the ecrıtical ımportance of theologıca reflectiıon 1SSuUes elated the restoratiıon
of 1sıble unıty and the fundamental meanınz of the ecumenı1cal But, thıs Call

be done only ıf the theolog1ans engaged In thıs crıitical work Nal themselves d

of the Lord and Hıs people
al and eT Call the Councıl Dy engagıng In theologıca reflection 1C 15

a(011 only rich In cContent but also rich In tOone and exture

We long for eology 16 15 doxological, IC 15 rich In the praise of (G0d and
mındful of m1g aCTS of salvatıon.

We long for eologye 15 salutary, IC u In OUT growth In holıness,
and 1C OUT hearts (0d and Hıs people
We long for eology IC 1S rooted In the cCommunıity of al 1C 1S attentive

the and needs of all people
We long for eology IC integrates the personal and Orale, IC integrates
body and spırıt, the materı1al and the spırıtual.
We long for eology 16 celebrates the creatiıon A gıft and Inspıres us

be 200d stewards of OUT blessings.
We long for eology 16 proclaıms that AT daugthers and SONS, 1C
remınds us that dIiIC called ELV others ıIn the INC of the OT!

The C’ontext of Reception
Not long dQU, had the pecı1al opportunıty partıcıpate in the Annıversary cel-

ebratıon of the Afrıcan Methodist Ep1scopal 10N Church In the Unıited States. Durıng the
COUTSC of the week long observance, OC entire evenıng W as devoted the 1SSUES of
Chrıstian unıty. ()ver [WO thousand delegates and tTIieNds gathere: pray, SIng ymns
and hear the WI1tNess of those especlally actıve ın the for Chrıstian reconcılıatıon
and unıty. We WETC together for about four hours. had experienced anythıng ıke
thıs before

AÄSs reflected uUuDON thıs In the tollowıng days, realızed that had experlenced
the PTOCCSS of reception. ıthın the CONTLEeXT of worshıp, people WEeTC affırmıng the
ımportance of reconcıllatıon and unıty. It Was PTOCCSS rooted In PTraycr It Was PTIOCCSS
nurtured Dy the scrıptures. It W as PTOCCSS 16 celebrated mi1ghty aCHONS In the
present It Was PTOCCSS 1C took ser10usly the dıgnıty of all the People of (God eft

Nicholas ‚nOStOLA, eology OXOL102Y, Minıisterial Formatıon 0724 (1994) 2545
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that pecı1al gathering wıth feelıng that the for reconcıllatıon and unıty ruly had
been advanced.

Because of OUT OW academıc traınıng, theolog1ans frequently place deal of
emphasıs uDON iindıng the ng words'. Because f thıs, often 1n that the dıvisıons
I1 the churches all be healed sımply when dIiIC abhle fınd the ng words . So
INa y of us have had the experiıence of spendıng hours UDON hours In ecumenı1cal
tryıng ashıon document 16 contaın the ng words. Indeed, the PTOCCSS of
reception 15 Irequently viewed, eıther conscı10usly (E unconsc10usly, ASs ONEC IC seeks
only fınd the ng words' and then present them the churches for theır aCCEePL-
AL1CE

NOW, the words wıth IC COommuUnNIcCate and seek CAÄPICSS CONSCHNSUS ATC 1 -
portant. do nOoL wısh underestimate the ımportance of usıng the approprIiate words In
OUT theologıca. reflections. Indeed, part of OUT In the ecumenı1cal has
been made because have struggled recaplture COININON theologıca Janguage
1C nables us noTt only Spea. together but alsSO LINOVC beyond the words' 3784
have been m1ısunderstood 0)1 miısınterpreted INn the past (0)X AIc ımportant. And, there
1S CHSC In 16 mMust 1n the approprıiate words CÄPTCSS OUT unıty oday

Undoubtedly, thıs Was maJor CONCETN of those al the Councıls of Nıicea In AA and
Constantiınople In 381 In producıng statement of al the bıshops certamly dıd NOTL
wısh g1ve the ımpression that they WOETE tryıng Capture In words the GSSCHEE of
Christian behef about the Irmity. But, they dıd struggle tınd God-worthy words
1C descr1ibed miıghty act1ons, IC celebrated theır al and 1Cc COUuU COIMN-
trıbute the unıty of the Church eır words WEeIC ımportant. But, also ımportant Was
the CONTLEXT In 16 the words WCIC fashıoned and rece1ved.

What sometimes overlook oday 1S the tact that words do noTt eXIst In VaCuum
ere 1S always Confiexft (OQUT words. TIhe words 41© always spoken Dy OTINCONMNC OT by

of DCISONS wıthın Contexft Ihe words AICc always ear OT NnOoTt ear Dy SOMMC-
ON OT of PCISONS wıthın Context Ihıs Cans, quıte sımply, that the ng
words IMay NOT be rece1ved ıf the Contexfi 1S NOT supportive of theır posıtıve reception.

Most of IN WOU be qu1c recogn1ıze that the dıvıisıons IS affhıct Chrıstians aIiec
the result of theologıca mısunderstandıng and doectrinal dıfferences But the closely

look al the hıstorıical s1ıtuations In IC dıvisıons first developed, WOU also
have admıt that the Context for 1alogue had become contamınated. Groups of (Chrısti«
Aalls Camme {[O SC OMNC another A4S adversaries. ere Was A reakdown In mutual reSspecCL and
understandıng. ere Was separatıon for worshıp and PTrayer ere W das loss of

of COINIMNON hıstory and m1ss1on. Ultimately, there Was OSS of COINIMMNON mınd
1C prevented the development of CONSCIHISUS OT agreement.

W as NOTL sSımply atter of findıng the ng words'. The VEILY COntext for discussıon
had been destroyed.

When INAanYy of the early Fathers and Chrıstian teachers spoke about Christian dıvı-
S10NS, they clearly recognızed that ıf W ds NnOTL sımply A atter of »WOoTds«. ertamly, the
ecarly Father do NnOoT deny ımportance of theologıca formulations. But, they recogn1ıze that
ıt Was also atter of those who spoke the words and created the Context Dıvısıons,
they WOU ell us, AaIc ultımately the result of »hardness of heart« 16 manıfest ıtself



166 Thomas FiıtzGerald

in prıde,, self-rıghteousness. 1S for thıs 1C64SONMN that St aX1mos the Confes-
SOT GCON Sa Y VELY sımply »My cCNılaren nothıng Causcs schısm and heresies in the
Church than the fact that do NOT love (G0d and do nNOT love OUT ne1ghbor.«”

oday, MUST be sensıtiıve both the PTOCCSS of fashıonıng the words of theolog1ica
CONSCHNSUS and the PDTOCCSS of restorıng the CONTEXT 16 contrıbutes reconcıllation.
Thıs that the restoration of full communNı10N between the urches 111 NnOT be
complıshed sımply hrough orma doctrinal agreements fashıoned by theolog1ans, nNnOoTt

Sımply Dy iindıng the »rıght WOTrdS«. ese theologıca agreements dIiIC of ımmense 1mM-
portance But, these agreements mMust be fashıoned and rece1ved In CoOoNntexfti of al
hope and love where the ole People of (10d SCC themselves both ASs the »guardıans of
the alth« and ASs the »mınısters of reconcıll1ation«.

Ihe CONTfeXxT of reconcılıatıon certamly MUuUST nclude the Lollowıing: We need COTILNLLNLON

PIayCL and lıturgıical celebrations IC CÄDICSS OUuT desıre be LLLOTC ullLy unıted In dC -

cordance the 111 of Chrıst We need Jomt pılgrimages IC remınd us of the sacred
places In OUT COTLLLNLOIMN hıstory and 5 @ honor the saınts irom al COUT churches who dIiIC

unıted In the bond of holıness. We need publıc aCTS of forg1veness a recogn1ze the
tragıc of the past and foster the healıng of memorIes In the present We need
AaCTS of COTLLLLLONMN Servıice the needy and COTINTNON WwI1tness INn the socıety. We need
amıne together OUT understandıng of the scr1ıptures, OQUTL of worshıp, OUT style, OUT

theologıca educatıon and OUT eXpress10ns of ordaıned mIinıstry wıth CYC towards
newıng OUT parısh 1fe And., need celebrate together YCarl the Great Feast of
kaster, the festival of OUT reconcılıatıon In TIS

When examıne OUT COINTNOIMN history, S erl that there have been sıgnıfıcant times
when dıvisıons have been and reconcılı1atıon W as rece1ved. restoration of
unıty ollowe: the Arıan CTISIS and W ds expressed by the Councıl of Constantinople In
381 The hıstoric Nicene-Constantinopolıtan TeEe bears wI1tness thıs reconcılıatıon.
restoration of unıty between the Church of Alexandrıa and the Church of Antıoch in 47373
15 expressed In letter of Patrıarch yrı and Patrıarch John restoration of unıty be-

the Church of ome and the Church of Constantiınople also 15 expressed In e-
ment of the Councıl of

When examıne these documents of reconcılıatıon, struck especılally Dy [WO fac-
LOTrS 1C AdIC COTILNTNON all three Fiırstly, the Statements dIC VMECFY Al When ONC -

members the heated discussions 1C precede: the reconcılıatıon, the sımplıcıty of
the Statement AaPPCAIS surprisıng. econdly, each Statement 15 nNnOoTt vCLYy analytıcal eıther In
Content OT In tone Rather, each Statement has StTrOoNg doxologica and kerygmatıc char-

0Ug these documents WeTIC composed centuries AZO, eheve that theır CcConfent
and theır tone ell us that somethıng else happened! The reconcılı1ations C WCIC

achleved wıth WEeIC NOoL sımply the result of findıng the »rıght WOords«. 111e

See Johannes Moschus, Pratum Spirıtuale, 67/ IL, 2925
Thomas FıtzGerald, nıty and Prayer, in T’homas Best and Dagmar Heller, So We Believe So We Pray,

(Geneva 1995,
Ibıd.,
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the words dIC certamly ıimportant, they pomt dl GVn INOTE basıc ealıty Ihe docu-

do NOTL creafte unıty. Rather. the Ocuments bear wı1ıtness deeper ealıty of
concılıatıon j(6) words CannoTL UulLY Caplure. 1le the words AT ımportant, what d

be C Vn LLOTC ımportant 1S the attıtude of the heart of those who fashıoned the
words and those who rece1ved them Sımply stated, d CONTeXxXTi had been created In 1
PCISONS WCIC VDCH the proddıng of the Holy pırı nOoTt sımply wıth theır mınds but
wıth theır hearts AS well.!?®

The restoration of Chrıstian unıty In OUT OW time ll be accomplıshed gradually and
VeLY fundamental WAaY when OUT Statements of reconcıl1atıon A1iC fashıoned and receı1ved

Dy DCISONS who Ad1iC ODCH the actıvıty of the Holy Spiırıt who gu1ldes us In al] truth and
who reveals the of Chrıst In OUT mıdst Our COMNCECIMN for reconcılı1atıon Cannot be
separated from ()iH-: ıdentity AS DCISONS who AL strıving lıve In COoMMUN1ON wıth (G0d
and wıth others hrough Christ Our CONCETN for the reception of CONSCHSUS Statements
CannoTt be separated from ()UT wıllıngness CNSASC In theologıca reflection 16
flects these relatiıonships.

The Centrality of Christ and Hıs Gospel
Fınally, need allırm together that the ealıty of Chrıst and Hıs Gospel 1S al the

VEILY heart and center of OUT for reconcıll1atıon and the restoration of isıble unıty.
{ hıs INaYy SEG6IR obvıous yOou But, fee]l that there AT tendencı1es fınd another basıs
and Justifiıcatıon for the OMNC ecumenıcal XeS: ıf 1$ true, that do share
COININON human nature NN ıt 15 Iirue that do share In the Sd1I11ec creatlion. X€S. ıt 15
Irue that al] have inherent orlentatıon towards G0od ese affırmations AaIc irue and
valuable But, the Chrıistian belıever has somethıing INOTEC Sa y

FOor IN who call Jesus Chrıst OUT KOrd: G0d and Savl10r there Call be other basıs for
OUT for reconcıhl1atıon and 1sıble unıty. Chrıst 15 the OMNC who reveals the Father's
love and sends the Spirıt bınd together. Chriıst 15 the OMNC who reveal that OUT 1fe 18
MOST ulLy human when lıve In COomMmMmMuUuN1ON wıth God, In COomMMuUN10N wıth OC

another and In COoMMUNI1ON wıth the creatli1on. 1S thıs Chrıstocentricity IC usSs

u the richness of the Irıune G0od and IC IN u the profoun: dıgnity of
human ıfe Lıike St Photıinıi, the Samarıtan [00 mMust recogn1ıze that Chrıst 18
the OE who 15 the SOUTICE of lıvıng

50, let conclude Dy these words from Saılnt Ambrose 1C remıind of the CEN-

ralıty of Christ
In Chrıst have everythıng.

If yOUu want heal YOUT wounds, He 1S the doctor.
If yOU dIiC burnıng wıth fever., He 15 the fountaın.

If yYOUu AiIc In need of help, He 15 the strength.
If yOUu AIec In TrTea| of eal He 15 ıfe
FE yOUu A1© fleeing darkness, He 15 1g

It yYOUu AIcC UungTY, He 1S food

12 Kyriakı FıitzGerald, alls of he eart. Ecumenical Irends DA (1993) 13516
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and SCC that the Lord 15 00d
appY dIC those who take refuge ın hım. !

Chrıst 15 In OUT mı1dst!
10 hım be S10TY and honor

NO and forever and unto aA9C5S of al dAQCS
Amen

13 Ambrose of Mılan, On ırginıty, 305


