
128 Rezensionen

che Herrschaft ZU Dıiener der Bürger wandeln Die »Gesetze« weılsen eınen OTIIeEN-
sichtliıch überwiıegend strafrechtlıchen ('’harakter auf, da S1e mehrere Bereiche des bür-
gerliıchen Rechts S nıcht berücksichtigen. | D äßt sıch9 die vorgesehenen Strafen,
welche SUüSal dıie kleinsten Ausschweifungen des prıvaten Lebens berühren, endeln Je
nach den Umständen zwıschen dem unerbittlıchen R1gor1smus und der christlichen Miıl-
de: gerade dies bezeugt aber, nach Meınung des NVES; umsomehr ihren m1iss1ıoNaAarıschen
Charakter

Wiırd I11Nan wohl einzelne Ansıchten des Vits Eınwände rheben dürfen, er-

1eg 6S Jjedoch keinem Zweıfel, daß seine Hauptthese über dıie mi1iss1ıonarısche Funktion
der »Gesetze« einer festen rundlage nıcht ohne welılteres ntbehrt uberdem hat CI Uulls

eıinen csehr pragnanten, aufschlußreichen Überblick über den sozlalgeschichtlichen Hın-
ergrund der Epoche verschafft und be1 der Betrachtung der Quellen und der Durchsıicht
der NeCUETEN I .ıteratur seıne glänzende krıtısche egabung bewlesen.

Hıer se1 11UT anı bemerkt, daß der NT: dıe Ovellen der byzantınıschen Kaılser
Fırene und Leo VI nıcht In den LICUCICI usgaben benutzt (L Bur2mann, DIie ovel-
len der Kaılserın Eırene, In Sımon Hg.] Fontes 1nores I TankIu 1981, 1—36;
OdalLLLies Dain, Les novelles de eon VI le D5age, Parıs Schlıeßlic erweckt
den Eiındruck 234). daß dıe byzantınısche Kırche dıe drıtte Ehe nıe erlaubte, Was nıcht
zutrıfft, da z.B der sogenannte Einiıgungsakt (TOMOc ING Evo®osnmc), der VO eiıner Synode
In Konstantınopel 1Im re 922 erlassen wurde, e Schließung der drıtten Ehe be-
stimmten Voraussetzungen und begleıtet VO Bußstrafen ermöglıcht. (Vgl Zacharıda
Von Lingenthal, Geschichte des griechısch-römiıschen Rechtes, Berlın ıND alen

5.83.)
Diese Bemerkungen können auf keinen Fall den Wert des vorlıegenden Buches

schmälern, das jedenfalls nıcht UT eiınen Beıtrag ZUT Rechts-und Missıonsgeschichte,
sondern auch einen eleg für dıe Anpassungsfähigkeıt der kırchlichen außeren 1SS10N

dıe Jjeweılıgen Umstände arste. eiıne Fähigkeıt, dıe auch in uUNscCICT eıt für dıe
Ausbreıtung des christlichen aubens unerläßliıche Bedingung 1st
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Lison, Jacques, L Esprit repandu. La pneumatologıe de Gregoire Palamas, Preface de
IJM Tillard, Parıs 1994, 305

Lison's doctoral dissertation submıiıtted al the atholıc Universıty of Louvaın 15 yel
another testimonYy the s1ıgnıfıcant change In the WdY 1C modern Western eology
perce1ves the work of Gregory Palamas

Despıite the fact that untıl 9(0)  s SAaVC for few isolated exceptions, the theologıca
teachıngs of Gregory Palamas have been subjected methodical polemi1cs mostly the
part of Roman atholıc theolog1ans, F work the possıbılıty for authentic
theologıca 1alogue between ast and West In thıs dıssertatıiıon Palamas work 15 COTTECTL-
1y SCCI] wıthın the CONTtextTt of the tradıtıon from 16 ıt 1SSUES and 15 interpreted from
wıthın the selfsame theologıca hought of the hesychast theolog1ıan and nOot hrough the
scholastıc dıoptre, ASs has usually been the Cadsec untıl recently.
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Ihrough the dırection of Professor De Halleux the author chose the study of the
Pneumatology of Palamas, ubject IC has tradıtıonally been bone of contention
between ast and West but a has iımportance for the ecumenı1cal 1alogue [O-
day, maınly due ıts experıential and a(011 much 1fs academıc dımens1on. Wıth hIs
perb knowledge of the of Palamıte works, analyzes the teachıng of GregZory
Palamas the Holy DIn In three sect1ons. In the first sect1on, takıng the Incarnatıon dS

pomt of departure, the »CCONOMY<« of the Holy Spırıt 1S presented N It DASSCS hrough
each Christological culmıinatıng wıth Pentecost. In thıs WdYy the »CCONOMY« of
Spiırıt 1S portrayed dASs closely Iınked the CCONOIMNY of Christ In the second secti1on the
author eals wıth the manıfestation and gıft of the Paraclete humanıty, examınıng the
relatiıonshıp between the Spirıt and the dıviıne energ1es and the connection IC exIists
between the »GCCONOMY« of the Spiırıt and the energles wıth the other hypostases of the
Dıvainıty. Followıng In, the author refers systematıcally the argumentatıon
used Dy Palamas durıng the hesychast C  Y seft forth the theologıca. dıstıncetion
between 6SSCIICE and energles ASs well d the 1SSue of the partıcıpatıon of created beings in
the uncreated energl1es. Ihe 1T section elaborates upDON Palamas’ teachıng the
sacramental lıfe, aSCesI1s, DPDIayCr and unıfıcatıon wıth God A ell as the SIACCS and
g1 1C Ffheosis provıdes hrough the Holy Spiırıt wıthın the Contexti of the »vertical«
dımens1ion of pneumatology.

Thıs multıfold analysıs of Palamas Pneumatology certamly constitutes MOST 1gn1f1-
Cant and speclalıze contrıbution the study of the eology of the hesychast theologıan
In the West followıing the dıissertation of Meyendorift.

In gleanıng certaın pOs1it10Ns held by resulting Irom hIis study of the Palamıte
MUStT note straıghtaway that, despıte the fact that he 1S inspıred Dy the Russıan theo-

logı1an of the dıaspora NI LOssky for the CONCECDL of the »CCO:  NOMY« of the Holy Spiırıt,
hıs entire presentatıon of Palamıte Pneumatology 15 connected Chrıistology. Thıs
furthermore exhı1bıts the s1ıgnıfiıcant fact that Person of the dıvinıty 15 obscured de-
valuated wıth respecCtk the others in the CCONOMY of salvatıon.

The author also demonstrates that the diıvıne CHNCISY 1S a(0]! ımpersonal emanatıon
from the dıvyıne SSSCHCE but rather the personal Communı10N of dıyıne ıfe wıthın the CON-
texti of the CIrcsumıncessiON of the Persons of the I'rmiaty and theır partıcular roles wıthıin
CCONOMY. The clarıfıcatıon of the meanıng of the en-hypostatıc Irimtarıan CHNCITSVYV 1
15 held In COININON Dy the Persons of the Trınıty 1S quıte valuable and ıllumınatıng wıth
respect thıs aforementioned 1sSsue and for the prevention of Al y pantheıstic interpreta-
t10ns of the dıstiınetion between 6SSCIICE and energl1es. ong wıth the above, thıs clarıfi-
catıon alsoO constitutes weıghty those scholars who carelessly ascr1ıbe Pa-
lamas' teachıngs neo-Platonıc influences OT »essentialısm« OT Vecn the obscurıng I8 the
Irıadıc hypostases wıthın the Context of the unfolding of the CCONOMY of salvatıon.

Finally, 1B analysıs hrough 1 the sacramental, baptısmal and eucharıstic char-
of dıvıne 15 demonstrated 15 quıte sıgnıfıcant. Ihe of the Holy Spirıt

and the eucharıstic body of Chrıst together constıitute the SUOUTCE of Fheosis and of the 11l-
lumınation of theal The sacramental 1fe 1S nothing morel than the internalızatıon of
the aborean 1g. Hence, the spiırıtualıty of the hesychast saınt 15 ully »Christo-centric
and eucharıst1c«, wıthın the Contexti of the partıcular role of the Holy Spirıt for the
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transmiıttal of dıvıne humanıty In thıs WdYy the author ANSWEIS the aCcCusat1ons
of certaın Western cholars that Palamas evelops hıs conception of the reception of di=
vine wıthın exo-sacramental clımate, Pneumatocratıic ehtism of the hesychasts,
and that he thus exclusıvely therapeutic eccles10logy disconnected and inde-

pendent from the liturgical-sacramental ıfe of the eccles1iastıical communıty.
Wıthout the least desıre mıtıgate L..S remarkable contrıbution Palamıte studıes,

nevertheless deem ıt NCCCSSaL Y proceed few critical observatıons isolated
pOoS1t10Ns sei OT'! in h1s dissertatıon.

The author, followıng In the Lootsteps of VI Lossky, adopts the term »CCONOMLY « of
the Holy Spirıt, of COUTSC wıthout progressing the exXireme posıtıon of thıs Russıan

theolog1an, I that of CCONOMY of the Holy Spırıt independent irom the CCONOMNLY of
Chriıst wıth al] the correlatıve CONSCQUCNCCS such position entauıls. The author also SCCS

Palamas A expressing the ideas OT the ame!' Pneumatologıica cırcle of Byzantıne theo-

lOgYy, conception IC draws ıts Or121NSs firom the Russ1an theologıans of the dıaspora.
CHCcE: althoug MANASCS AWAdY from the dangerous reefs of Losskıan NEeU-
matomon1sm. he leaves OPCH the crucı1al 1Ssue of full and Organıc synthests of Chrıisto-
102y and Pneumatology together wıth all the CONSCYHUCHNCCS1 such synthesı1s entaıls
fOor all levels of eOology In accordance wıth Palamas teachıngs. Ihe unusual posıtion put
OT here accordıng 1G the »CCONOINY « of the Spiırıt fOor Palamas wıth the In-
carnatıon and therefore 1ts actıvıty 15 absent In the (lId JTestament (D Z Z footnote 15)
cshould be understood ASs resulting Irom thıs ack of full synthesı1ıs of Christology and
Pneumatology. Furthermore, the declaratıon of the author, that he W ds unable fınd AIl Yy
connection between Pneumatology and the esurrection of Christ (p 61), MOST probably
1S due sımply mMI1InOr academıi1c, scholastıc detaıl According Palamas, the Resur-
rection of Chriıst 15 described ASs »Spirıtual« In the SAadillec WAaY that the human nature of
Chrıst from the beginnıng 1S CONt1Z2U0US wıth and vivıfled hrough the uncreated energles
of the assıstıng Drı in the specı1fic (autourg1kı EconomYy of the Son For the hesychast
theologıan the Resurrection MOST certamly 15 accomplıshed Triadocentrically and does
nOoTt result Iirom relatıon of Chrıst wıth SOTNNC iımpersonal attrıbute of the dıvinıty.

Lıson quıte correctly interprets the Pneumatology of Palamas emphasızıng that when
dıvıne d| 1S manıfested and particıpate. In, the Holy Spirıt 1S communıicated wıthout
the partıcıpatıon of ıts 6CSSCIICC ıts hypostasıs. He adds nevertheless that In hıs earher
works Palamas accepted that the hypostasıs of the Spirıt makes ıtself essentially present
durıng ıts manıfestatıion In the work of CCONOMNLY (D /A) Thıs pomt In the totala-
t1o0n of Palamıte pneumatology requıres SOTILIC clarıfiıcatıon, otherwıse ıf INAaYy NOT make

INAYy GVn produce an analogous confusıon remıminiscent of the acCusati1ons of
Messalıanısm OT pantheısm In the eOlogy of Palamas

(n thıs must tırst of al emphasıze that the sending of the Dirı the WOT. OCCUTS

Dy of Person and not ASs non-essentı1al and non-hypostatıc CHNCIE Y of (Gi0d The
energ1es aATIc always en-hypostatic and nNOL impersonal DOWCIS of the TIriadıc dıvinıty. Of
COUISC, wıthın the CONTEXT of the hypostatıc sending of the Holy Drn particıpate
neıther In the ESSCHNCEC 1L1OT in ıts hypostasıs, but rather in ıts uncreated enhypostatıc CI1C1I-

g1€S. Indeed, Palamas understands that the Spırıt »has therefore been poured Ouft 11-

tially for us and after us, thıs has been manıfested hrough the Spirıt ıtself granting dıvıne
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Ol ıt 1S always present us essentially In 1ts hypostasıs, and although partıcıpate
neıther In the GSSCIILG NOT In the hypostasıs, do partıcıpate In the STACE« (Logos ADO-
de1iktikos 1L, On the Proceeding of the Holy Spırıt 6 C} Gregory Palamas Wrıtings I7 ed Dy

Christou, 135) However, the adverb »essentially«, esides ıfs Irınıtarıan
has anthropologıica connotatıon In Palamas hought According the appadocıan
athers (Basıl Gregory the Theologıan), the Holy Spırıt dwells »essentlally« in 1119  -

Thıs, aASs Palamas interprets Ie 1S Lantamounte the charısmatıc outpourıng of the Spırıt
wıthın the VELY depths of created eing The CHCISY and NOT the SESSCHEGE 1L10OT the hyposta-
S1S of the Spirıt penelrates and the 6GSSET1166 of the soul of Ial transformıng 1t into the
spırıtual temple of (G10d ogether wıth the body jommned ıt In the SdIlnle WaY that the soul
eX1IStS »essentlally« In member of the human body, the Ffheosis of the salnts alsSO
wıll be complete In Ial accordıng the degree of unıty between soul and body The
»essentlally« refers, In thıs dıfferent CONTtexXT, the human soul and does nNOoTt I11CAall that
the sanctıfıcatıon ranted DYy the Holy Dırı belongs in exclusıvely personal WaY
the Holy pırı only OT EVGCN that the VELY 6SSCIICE the hypostasıs of the Paraclete 15
what 1Ss partıcıpate In urıng sanctıfıcatıon.

Wıth reference the controvers1ıal 1SsSue of the 1LL0que, sSımply acknowledges that
Palamas contrıbution thıs question 15 VETY and 1S due what he claıms 15 Pala-
mas the Western conception thıs 1SSuUe: that the Spırıt's actıvıty or1ı1ginates
from the GSSCHGE of the Son A ell d from that of the Father, thus wıtnessing the hO-
MO0uUus10N dAS ell A the mutual CIrcsumıncessi0N of the dıvıne hypostases (Pp 5—9
We MuSst remark here the surprisıng fact that voıded the employment of Palamas' [WO

Convıncıng OI! the Procession of the Holy Spiırıt ( ATOSELKTLKOL AOYyoL nEPL TNG
EKTOPEVGEWOC TOVD AyLOv [IveEDLATOC), fact 1eC weakens the ullness and coherence of
hıs interpretation of Palamıte Pneumatology. Ihe contrıbution of Palamas the 1li0que
question here eferred by L E IC In fact COmprIses the only acceptable vers1ion ei8
the 1LLO0que for Odoxy, however. Cannot be understood wıthout h1s teachıng the
double procession of the Spırıt eternal and in tiıme) SS Cal be interpreted only UDON
the basıs of the dAistinction between CSSCIICC and energles In God, between eology and
CCONOMVY, the monarchy of the Father and the Incommuniıcabılıty of the partıcular hy-
postatıc properties. However, In order aVO1d anythıng 1C COUuUu poss1bly revıive the
unproductive 1li0que C  'Y, chles from makıng anı y reference Palamas arg Uu-

the LiO0que. T’hıs has the result of depriving thıs otherwıse excellent diısserta-
tıon from exhıbıtiıng deeper and 1LHNOTC alance rec1ıprocal relatiıonshıp between NEeU-
matology and Chrıistology, hrough 1C the inseparable, essential, energ1c and interper-
sonal ınk between Chriıst and the Spırıt 1S manıfested In etern1ıty A well dAS In CCONOMY.

In the last part of h1s dıssertation maımntaıns that nowhere does Palamas ırectly
OW for hor1izontal ecclesi0logical dımens1ıon In h1s Pneumatology. He Judges thıs
eing supposedly due the monastıc stance of the hesychast theologıan 1C renders
hım less sensıtive wıth respect the communıity of Ssalınts In the eccles1i1astical communıty
(PP 218-=219. 65—267/) Hence, Palamas 1S portrayed projecting vertical perception
of COomMMUN1ON wıth G0od and, together wıth thıs. indıvıdualıstic version of salvatıon
wıthın the Iramework of vertical Pneumatology. Note that the above VIEWS SUSpI-
c10usly repeated by Tıllard who prefaces thıs dıssertation, thus rev1ving the
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classıc ar OUTLY of antı-palamıite argumentatıon. Liıson Justifies the ack of eccles10l10-
91CQ dımensıon In the Pneumatology of Palamas for the MOSstT part hrough VI Lossky's
posıtion that the Holy Spirıt 15 NOL ınk of unıty between the al  u ’ rather ıt
the personal dıfferentiation of theal wıthın the Context of theır Fheosis.

On thıs ıt must be stated fırst of all that nowhere in hıs wrıtings does Palamas xclude
the horiızontal dımens1on of Pneumatology and nowhere 1S he SCCI1 be unınterested In
the total StITUuCLUre of the eccles1iastıcal communıty. CUFSOTLY eadıng of the Homulies
of the hesychast Archbıshop of Thessalonıkı 15 proo in pomnt. Indeed, the Holy pırı

eals wıth the ıte of dısconnected indıyvıduals, 4S ıf ıt WEIC atter of the prıvate
inspıratiıon of specıfic class of the priviıleged, class 16 1S dıstinguished firom the
COTITLLLONMN body of the Church According the hesychast Saımnt, inspıratıon 1S indeed
personal experlence but It OCCUTS only wıthın the specıfic and hıstorıical CONTLEXT of
the eucharıstic communıty, in thıs WAaY the 1ssue of inspıratıon 1s SGCH in 1ts eccles10-
ogical ullness Ihe actıvıty of the Spiırıt MNSS OT! unıty in Chrıist hrough the d-

and together wıth thıs ıt contiirms the Varı0ous functions and o1ifts ın the Church d

events of cCommunı1o0n wıth Chrıist for the benefit and UD ulldıng of the eccles1astıical
DOody

Pneumatology In the eology of Palamas 1S not educed »SOCI0102y« al alıy rate,
hOwW COUuU thıs be possiıble SInce 1S uncreated, NOL created rather., it constitutes the
crıterı1on for SO eOlogy and hıfe, accordıng 1C Qifts and INSELLULLONS AT SYN-
thesiızed harmonically. Thıs 1S the mystıcal ıfe of the Church IC 15 1ve: experıiential-
1y in the lıturgıical and ascetic dimens1ions of the ıte of the al If Gregory Palamas
emphasızed hrough hıs Pneumatology the charısmatıc 1ıfe of theosis, he d1d not do thıs
independently of the sacramentSs, but rather d 1W elaboratıon UDON the hıstorical and
instıtutional dımens1ıon of the 1ıfe of the eccles1i1astıcal body, AS re-constitution of the
un1que Chrıistological StAVFOS Yangazoglou, Thessalonikıi

Kempgen, Sebastıan, DiIie Kırchen und Klöster Moskaus Eın landeskundliches and-
buch, (Dagners Slavıstische ammlung 2A0 München Verlag Otto 5agner 1994,

S E nhang, 135,-

Der Autor, Professor für Slawısche Philolog1e der Universıität Bamberg, hat ın mehr
als zehn]Jjähriger Arbeiıt alle Kırchen und Klöster Moskaus dokumentiert, cde 6S In den
er Jahren in »Moskau überhaupt noch in welcher Form auch immer als Bauwerk
g1bt«. In se1lner Auslegung »als Bauwerk« ist Kempgen allerdings sehr oroßzüg1g: Er CI -

faßt OBa jene Kırchen, VO denen LIUT noch »eınNıgE Reliefs« erhalten geblieben SIınd. SO
dıe Erlöserkathedrale (einst dıe ogrößte Kırche OSKausSs auf, die 1934 SC

prengt wurde, ihrer Stelle einen »Palast der SowjJets« errichten. War wurde
der »Palast« nıe erbaut und auf dem freıen (Gelände wurde Chruscev SC  1e11C ein
Freiluftschwimmbad errichtet, doch konnten ein1ıge der »Reliefs VOT der Sprengung5
tet werden, dıe sıch hıs heute in der Außenmauer des Donsko] Klosters efinden«
206) Eın anderes eıspiel: DiIe Kazaner Kathedrale auf dem Roten altz »gegenüber der
Stirnseılute des M«, sıch »jahrzehntelan132  Rezensionen  classic armoury of anti-palamite argumentation. Lison justifies the lack of an ecclesiolo-  gical dimension in the Pneumatology of Palamas for the most part through Vl. Lossky's  position that the Holy Spirit is not a link of unity between the faithful, rather it promotes  the personal differentiation of the faithful within the context of their $heosis.  On this it must be stated first of all that nowhere in his writings does Palamas exclude  the horizontal dimension of Pneumatology and nowhere is he seen to be uninterested in  the total structure of the ecclesiastical community. A cursory reading of the Homilies  of the hesychast Archbishop of Thessaloniki is a proof in point. Indeed, the Holy Spirit  never deals with the life of disconnected individuals, as if it were a matter of the private  inspiration of a specific class of the privileged, a class which is distinguished from the  common body of the Church. According to the hesychast Saint, inspiration is indeed a  personal experience but it occurs only within the specific and historical context of  the eucharistic community, in this way the issue of inspiration is seen in its ecclesio-  logical fullness. The activity of the Spirit brings forth unity in Christ through the sacra-  ments, and together with this it confirms the various functions and gifts in the Church as  events of communion with Christ for the benefit and up building of the ecclesiastical  8  body.  Pneumatology in the theology of Palamas is not reduced to »sociology« — at any rate,  how could this be possible since grace is uncreated, not created — rather, it constitutes the  criterion for a solid theology and life, according to which gifts and institutions are Syn-  thesized harmonically. This is the mystical life of the Church which is lived experiential-  1y in the liturgical and ascetic dimensions of the life of the faithful. I£ Gregory Palamas  emphasized through his Pneumatology the charismatic life of theosis, he did not do this  independently of the sacraments, but rather as a new elaboration upon the historical and  institutional dimension of the life of the ecclesiastical body, as a re-constitution of the  unique Christological event.  Stavros Yangazoglou, Thessaloniki  Kempgen, Sebastian, Die Kirchen und Klöster Moskaus. Ein landeskundliches Hand-  buch, (Sagners Slavistische Sammlung Bd. 21), München: Verlag Otto Sagner 1994,  698+C S.; Anhang, 135,- DM.  Der Autor, Professor für Slawische Philologie an der Universität Bamberg, hat in mehr  als zehnjähriger Arbeit alle Kirchen und Klöster Moskaus dokumentiert, die es in den  80er Jahren in »Moskau überhaupt noch — in welcher Form auch immer — als Bauwerk  gibt«. In seiner Auslegung »als Bauwerk« ist Kempgen allerdings sehr großzügig: Er er-  faßt sogar jene Kirchen, von denen nur noch »einige Reliefs« erhalten geblieben sind. So  führt er z. B. die Erlöserkathedrale (einst die größte Kirche Moskaus) auf, die 1934 ge-  sprengt wurde, um an ihrer Stelle einen »Palast der Sowjets« zu errichten. Zwar wurde  der »Palast« nie erbaut und auf dem freien Gelände wurde unter Chruscev schließlich ein  Freiluftschwimmbad errichtet, doch konnten einige der »Reliefs vor der Sprengung geret-  tet werden, die sich bis heute in der Außenmauer des Donskoj Klosters befinden« (S.  206). Ein anderes Beispiel: Die Kazaner Kathedrale auf dem Roten Platz »gegenüber der  Stirnseite des GUM«, wo sich »jahrzehntelang ... nur eine unmotivierte Grünfläche be-L1UT eine unmotivierte Grünfläche be-


