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SIALEMENT CH  GY BETWEEN IHE
CHURCH AND IHE ALLIANCE THE

(LIMASSOL, CYPRUS, TE JANUARY 1994)'

In accordance wıth the Nıicene ree allırm the basıc interconnection between
the doctrine of the I'rınıty and the doctrine of T1S OQur COMHMMMNON beheftf in One God, the
Holy Trinty of the Father, the Son and the Holy DIn 18 OUN:! u wıth OUT ın Je-
SUuS T1S who reveals the MYSLeETY of the Holy Yrınıty It affırms that the (G0d of the
Scriptures who led HIS people Israel from oppression 1IC  < shores of ireedom, 1s the
er of Jesus of Nazareth who sends forth hIs Liıfe-g1ving Dn He 1S OMNC and the
SaJmnlle (G0d who enNCOUunNnters us in the resurrected hÄhrıs and in the Holy DIn actıng 1n hIs
Church

As regards the connection between the doctrine of the rını and the doctrine of the
Incarnatıon, TIANOdOX and Reformed SCCIN follow [WO dıfferent nds of approac
16 however, aAIiec a(0)1 incompatıble. The Orthodox approac takes ıts begiınnıng in the
mMYSterYy of the Ncarnatıon 1C includes the Ole Savıng CCONOMY A4Ss ıt 1Ss proclaımed
In the e7 confessed in the Patrıstic Tradıtion and experienced in the Dıvıne Liturgy
The startıng pomt of the Reformed approac. Christology and the mYySsterYy of the
Trmity 1S the crıptur. wıtness the lıfe, €e9] and resurrection of Jesus of Nazareth
Both that theır teachıng about I'rmity and ncarnatıon reflects the encounter wıth
the ealıty of (J0d d revealed in T1IS

Following the WI1ItNess of the Gospel d it 1S declared In the second articie of the
Nıcene TCE Orthodox and Reformed confess that Jesus Chrıst 1S the eternal and Only-
begotten Son and Og0S of God, the second DCISON of the Holy rını who became
ulLy human, wıthout ceasıng be God, Dy eıng concel1ved Dy the Holy pır and born
from the Vırgin Mary Both confess the apostolıc faıth that the Ncarnatıon took place 1ın
the ullness of tiıme, when God »Ssent hI1s OW Son be born of under the Law

redeem those under the LaWw and us adoption ASs children« (Gal 4:4-5) Ihus
understood, the nNcarnate Son 1S the manıfestation of the Holy Trmity in the sphere 938
earthly human hıstory. The ncarnate Son d hıstorıical PCISON demonstrates
that human nature 1s NOL fundamentally fore1gn God It reveals rather what Was hıdden
In the prımordial nature of the 0Z20S Ihrough the Incarnatıon the 1ıfe of G0d 15 manı-
fested under the COnNdıt1ons of human ex1istence. (G0d A4SSUMMes the human condıtion and
nature In all theır aspects and dımens1ons. All thıs takes place for us human beings and
for OUrTr salvatıon, that MaYy become partıcıpants In the »  es of w1ısdom and
knowledge« Col 223)) hıdden In T1S

The nNcarnatıon of the Son of (God belongs the vC. SaJmnle ex1istence and 1ıfe of
God As the dıvıne 111 create the WOT. and humanıty 18 connected wıth eing,

also the 111 SaVC them Was »a mMYSterYy hıdden before the dSCS in G0od who created
all things« (Eph 3:9) Creation and Incarnatıon, then, belong ogether orıg1inal

Sıehe den griechischen Text ın Episkepsis 5023 (31.3.1994) TT



246 Dokumente

plan Ihus, hrıst's redemptive work predestine: before the foundatıon of the
WOTL. but W das manıfested In the end of t1ime« Pet. 1:20) eing the ead of all CICA-

10n Dy whom all thıngs WEIC Orme!'‘ the Son who Was Dy nature eternally of the Sa1lle

uncreated nature wıth the Father and the pırıt, rece1ved Hımself the created human
nature and became ulLy human in body and soul that through 1t he m1g unıte himself
wıth the entire creation.

In the Janguage of the Fathers and the Councıls of the early church, Jesus Christ ASs

the NnNcarnate Son of (G0d unıtes human and dıviıne natures In hıs OW single PCISON
(hypostasıs). The properties of each nature belong the ole DCISON In whom both
natures unıted wıthout eing confused OI separated. So Jesus Chrıst aCTSs both AS di=
vine and A human, exerc1sıng both nds of properties d appropriate 1n communı1o0n wıth
each other. In thıs there 15 »COomMmMunIcatıon of attrıbutes« wıthın the hypostatic
un1o0n d the dıvıine nature aCfts hrough the human and the human under the guldance of
the divıne. Stricthy speakıng, however, it 1s the DEFSON of Jesus Christ AS the NnNcarnate
Word that the properties of both natures AICcC correctly scribed Ihe dıstınct properties of
the ONeE nature AIc nNOoL transferred the other nalure the divine nature does not acquıre
human characteristics 11OT the human nature dıvıne attrıbutes. What Caln be sa1d 15 that
hrough the perichoresis OT interpenetration of the [WO natures In the unıty of Christ's
DCISON the human nature 1s restored, sustaiıned and glorıfıe d the Ne  S and perfect hu
manıty of the ast Adam, recapıtulatiıng the h1ıstory of the fırst dam In the Orthodox
tradıtiıon thıs 15 called theosis commonly rendered d »deıfıcat1on«), but thıs does NnOL

that Chrıst's humanıty CCdsSCcsS be creaturely 0)8 becomes dıvıne in EG Re-
Orme! theology chares thıs understandıng but avo1ds the anguage of theostis. It treats the
theme INOTC in terms of the sanctification of human nature in T1sS In both tradıtiıons
thıs renewal of OUT humanıty In the DCISON of the Incarnate Word 1s ifiırmed
and venerated d the decisıve savıng actıon of divine and the pledge of the renewal
and restoration of al] who aATIc unıted Christ d members of the Body of 1C he 15 the
ead

Speakıng of the un1ıon of natures in the DECrSoON of Jesus Christ 1s normatıve for both the
Orthodox and the Reformed tradıt1ons. However, the term »Nature« chould not be under-
stood statıcally, abstractly, 11LOT d> ıf the human and dıvıne natures WEeEeIC [tWO indivıidual
instances of gener1ic CONCcepL of »Nature« What thıs anguage directs us toward 15 the
realıty of (J0d assumıng the ealıty of humanıty ın Jesus rst, of G0od
humanıty and humanıty (G0d In the unıty of hIs DCISON and hIistory.

The dıvergent conclusions drawn Dy the Orthodox and Reformed tradıtions the
ubject of 1Conography 15 ubject elated the above statement 16 might ell form

pomt of eNLYy for discussıon al future 1alogue.

According the Nıicene ree‘ it W as »fTOr us and for OUT salvatıon« that the eternal
Son of (G0d became flesh, 1ve died and TrOose agaıln. The ontologica ground of OUT sal-
vatıon 15 the hypostatıc personal un1ıon of the Word and flesh, OL dıvine and human
natures, in Jesus Christ Conversely, the hypostatıc unıon 15 worked Out In the CCONOMHLY
of salvatıon. The thıs CCONOMLY ın of the three ffices (»triplex



Dokumente 24 /

NUS«) of rophet, priest and kıng Thıs TeeiIO offıce continues ıts actıvıty in the
Church Each of these Ifices provıdes artıcular MO wıtness, sacrıfıce, Service

for the restoration of the dıvıne image in humanıty through partiıcıpation In T1S At
the Samlle time each office polts us the eıty of TIS who 15 eternal Word, Son and
1sdom of G0d All three ffices thus ShOw the unıty of iIrue historical humanıty and
Irue eternal eıty in the PCISON of Jesus Christ, and also how the dıvine callıng should be
exerc1ıised ın all aspects of (UT lıves Irom bırth ea

The Holy I'rmity 1s presupposed Dy the Incarnatıon, but the Ncarnatıon nables us

approac the Trmity al deeper FVe Ihe Ncarnatıon ShoOows uS, AdSs nothing else, the
ture and path, the and ep of love. It ShoOows us that God, oug complete
In hımself In the lovıng Tellowshıp of Father, Son and Holy pırıt, OVE: IN much that
he sSent h1s Only-begotten Son and redeem hIs creati1on. The creation 15 not part
of the eternal nature of God We understand it be delıberate aCct of (G0d that he might
chare that love1 he 1s wıth that1 he 1s nOL Creation 1S then rooted ın the
tual love of the PCTISONS of the Irıune (G0d IThus understood the Incarnatıon 1s the key
16 us the intention, plan, meanıng and g0oal of the creatl1on. In the Incarna-
t1ıon of the Son the PUILDOSC of creation 15 ulLy revealed. The pırı actıng In Chrıist DCNC-
trates the COSTI1OS The pırı S1015 wıth creatures and ea| them the promised
goal of theır perfection. Thıs 15 why the relatıonshıp between the WOT. and G0od rece1lves
1ts Iirue torm in the nNcarnate S5onNn;: Irom the nNcarnatıon ıt obtaıns 1ts dırection and 1dent1-

»In hım all ings ave theır being« (Col 1°1/)
In Christ understand that G0d cCannot bear 1{8 be absent from his creation and

through hıs pırı constantly str1ves rıng it chare hI1s reedom and JOYy As the COIM-

munıty of the redeemed, set free by the Incarnatıon of the Eternal Son, AdICc caught u
In that love, trust and trTeedom We SCcCC the teemmıng creation wıth 1IC  < CYCS AdSs
bountiful WOT. We AI ummoned chare HIS PULIDOSC, be lıberated, healed and
restored, celebrate and reJo1ce, worshiıp and chare creation's praise for 1ts maker.

The understandıng COININON Orthodox and Reformed of the revelatıon of the three
PCISONS of the Irınıty makes them cruclally of the connection between Chrıistology
and Pneumatology and the specıfic role of the Holy pırı In the Ncarnatıon of the Word
of God and in the hıstory of salvatıon. Both Orthodox and eIorme: recognize the Splır-
ıt's creative actıvıty 1ın the bırth of Chrıst irom the Vırgın Mary d the first fruits of the
NCW creat1on. It 15 the Holy pırı who glorıfıes Christ and through hıs sending al Pente-
COst bears wıtness Christ in the WOT. It 1S the Holy Spırıt who MNgSs about the COM-
munı10on of all belıevers both wıth the ead of the Body of TIS and between them-
selves. It 1Ss the Holy pın who SUTIMNINONS all Chrıistians the confession of the SAaIille
T1S and cCommunicates us the VE 1fe of Chrıst hrough word and sacrament. It 1s
the Holy Spırıt who unıtes word and sacrament In the lıving experlence of the Church
and eal the Church the realısatıon of the kıngdom of God in the eschaton. It 1Ss the
Holy Spirit who nables us discern the authentic relatiıonshıp between the Paschal and
the Pentecostal mysterles In the hıstory of salvatıon, because »N0O OMNC Can SaYy Jesus 1s
Lord, CXCEDL In the Holy Spirıt« (1 Cor 12:3)


