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J heologıca Anımism an TrENOdOX
Pneumatology

An Orthodox Perspective Prompted Dy the Provocatıve aper of Professor
ung Hyun yung al the /th General Assembly of the or Councıl of

Churches al Canberra

Dy George Martzelos, Thessaloniki

Introduction

In the hıstory of the General Assemblies of the Or Councıl of urches there has
erhaps been LNOITIC provocatıve than that g1ven Dy the Oou Korean TES-
byteri1an Professor ung Hyun yung urıng the last General ssembly in Canberra
1991).' Her truly NOTL only the Orthodox partıcıpants and Roman atholıc
observers but also the vast maJorı1ty of Protestants, and provoke STOTM of objections
and sharp eritic1sm precisely because of ıts pantheıstic and anımistic character. Some
CVCMN dıd a(0)1 hesıtate ACCUSEC her of »Ssyncretism« and »paganısm«.“

Be that dS it MaY, it 1s fact that, through Professor Chung's dADCI, the breach 1C
already ex1isted wıthın the framework of the W.C between classıcal and contextual
theology became clear In all 1ts dımens1ons. Here prec1sely of COUTISC CIMCTSCS the PIO-
blem of what role Orthodox eology should play In the post-Canberra Ecumenical Mo-
vement

We of the opınıon that, however challenging and upsetting the VIEWS of Professor
ung aTe, the Orthodox should NOTL be Content wıth sterıle and barren negatıve cr1it1-
C1sm and confrontation. erT, ase the Orthodox 1DI1Ca. and patrıstic tradıtiıon,
1C 1s Wways relevant and contemporary, should exerc1ise rultful and creatıive
crıtic1sm, 1ın order contrıibute the Overcomıng of the problems 17& thıs
brought the ecumenı1cal Indeed, bellıeve that the value of thıs
hes in the fgct that, Dy of ıts challengıng posı1t1ons, it caused problematıc sıtuati-

1C Tultful and creative ANSWEeEeTS be g1ven maınly Dy Orthodox theology

Her (»Come, Holy Dirı Renew the Whole Creati1on«) Nı 1n Signs of the Spirit 1C1; €DO!
Seventh Assembly: Canberra, ustralıa, F ebruary Geneva 1991, {t.

See XuVOTTLKO XpovırKo TNC V T’EviKTIC ZUVEAEDOEOC TOVD LIXSE (Kauneppa, 720 DEBPOVApLOD Ent-
MerosLıs (AEATLOV OLKOVLEVLKTIG 'ErxtKoupotntoc) (1991) 2—3, I setsis, XpovıKO Ka ZUVORTLKN
Arotiunon NC T’EviKNC ZUVELEDOEOMC TOVD (KOULnEPPOL, 720 DEBPOVAPLOV ın H T’eviıKn ZuVELEDON
TOVD II0 yKOOLLOD ZuHWBOLALOD EKKANOLOV (KOunEeppa, GEBPOVAPLOC Xpovıko-Keiueva- AEL0OAOYMOELC, Ka-
terını 1992, Metropolitan of Myra Chrysostomos, Tıatı OVNOVLYXOÜLLE;, C: 158; Metropolitan of
Demetrias Christodoulos, II0 yKOOLLO ZuWBOLALO EKKANOLOV AEOXN OPTOKEVOLLEVOV XVOPOTNAV;, CIE:. 176

See Iso Harakas, Ipereı VO NOPOALELVEL EMMNnvac OEOC;, Cit., 199
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More specıfically, Professor Chung's attempt project the work of the Holy Dirı the
basıs of anımıistic and pantheıstic images, depictions, and conceptions of the people
maınly irom North-Eastern Asıa 1s NnOoL be SCCI1 only d pomt of CONLTOVETSY; it COUuU
under certaın condıtions CVCI constitute essential pomint of contact wıth Orthodox
Pneumatology.

Pneumatology and Pantheistic Anımıiısm according
ung yunz2 yung2

Let us fırst, VC. riefly, however, TeVIEW what the nature of the anımıistic and
pantheı1stic depictions used Dy the Ou Korean Professor present the work of the
Holy pırı in the WOT AT and what CONSCYUCNCECS these images have her Pneumato-
logy

Fırst of all, d che herself admiıtted, her image of the Holy pırı 1s NOL elated her
speclalızatıon In the 1e of systematıc theology, ıt CIMCISCS rather from her ultural
background, Iirom esoter1ic Teelıng deeply rooted wıthın the collectıve Subconsc10us of
her people, 1C developed urıng the age-old COUISC of theır spirituality.” Specıfically,
che attempted present the work of the Holy pırı by of the image of the dıvını-
Ly Kwan-In, honored in the popular rel1210s1ty of the of Eastern Asıa d diıvinıty
of cCompassıon and wısdom.* This dıvinıty, AS Uum1ınous e1Ing, A4S odhisatwa, ASs che
SaYS, Can whenever che wiılls, into of Nırvana. She aVO1ds o1ng thıs, oUg.
Because che refers suffer along wıth all other suffering beings, she remaıns in thıs
WOT. In order that the WOTr. INa Y COINC know iıllumination.® Her co-suffering w1ısdom
heals all forms of 1ıfe and nables them SWIM the opposıte chores of Nırvana. She
constantly waıIlts for that time when the ole Universe, people, irds, mountaıns,
wınd and l be iıllumınated Ihen all 111 be able the of Nırvana {[O0-

gether, and lıve ogether in one communıty ıIn eternal w1ısdom and compassion.®
Ihıs scenar10, accordıng the Oou Korean Professor, embodies three basıc changes

of direction IC emande: the of human beings and 47 0M constitute for
her the deepest meanıng of repentance OL, AdSs che SayS otherwıise, the Holy Spirıt's
»polıtical CCONOMYVY of lıfe.«/

First of all, passıng from anthropocentrism ZzO0-centrism 18 necessıIıtated. In the
tradıtional Christian faıth and in Western thought, che remarks, the human e1ng, and
especlally the male human eing, 15 SCCI] aASs the cCenter of the created WOT. as fıt by
ture control and rule OVCT Creation. Thıs conception, however, 15 completely forei1gn
INan y Asıan peoples and the ancCcestors of the Australıan natıves.® For usS, ung STIrTES-

See Come Holy ‚DITI Renew the Whole Creatıion, 1n 1gns of the Spirıt (Officıal €eDO! Seventh As-
sembly: Canberra, ustralıa, B ebruary (Geneva 1991,

See cCıit.
See cıt.
See cıt.e FE T a a See Cit:, 42 f
See Cit.;
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SCS, the 15 NOL inanımate, dead object. It 18 alıve and full of creatıve CHNCISY It 15
the prımordiıal SOUTC®E of lıfe, place inspiıred and immersed in G0od Because of thıs,
ture 18 »sacred, purposeful and full of meanıng«. Human beings merely small
of Creation and NOL placed above the rest of Creation. For thıs prec1ise ICason the in-
habıtants of the Phılıppines SCC the eart d> theır mother, they call her Ina, the 1Namle of
maJor dıvinıty, from 17 lıfe, and s in the Tagalog language,
»mother.«?

The second change of dırection Must be actualızed, accordıng Professor ung, Dy
the passıng from the principle of dualism the principle of Interconnection. ccording

her VvIeW, »In the beginnıng there Was relatıonship«. The motive of God for the
Creation of the WOT. Was Hıs VC. desire develop relatıonshıp wıth the WOT. The
WOT. then, Wds created »and ıt Was 2000«, because members of Creation OUnN!
themselves in COrrect relationship amongst themselves:; exploıitatiıon dissension
then ex1isted. However. when, in the 1Nainlle of scı1eNCE, phılosophy, and relıgion the prın-
cıple of ualısm between (G0d and Creation, transcendent and immanent entered into the
WOT. egan CONcelve of the other members of the Creation d> objects separated
from ourselves and thus OUT culture ultimately Was drıven dissension. The emoval of
thıs dissension 15 nduced by the passıng from the princıple of dualısm 8 the princıiple of
interconnection and ıt 1S absolutely NCCCSSATY, for only then Can the W! of the Holy
DIrı work d lıfe-g1ving force.!19

To render thıs comprehensı1ble, the South Korean Professor resorted clearly anı-
mıiıst1ic depiction 16 W ds>s borrowed from the cultural tradıtions of the people of orth-
ast Asıa, 1 che herself belongs For US, che stated, the vıtal force of Creation 15
called Kı For us Kı 15 the breath of 1ıfe Kı pres1ides ın harmoni1o0us relatiıonship between
the heavens, the earth, and human beings. When an Y dissension OT divisıon OCCUIS, Kı,
that 15 SaYy the breath of lıfe, flow properly and thıs ea| catastrophe and the
sıckness of lıving beings. Consequently, renewal for u ung emphasızes,
that the all of separatıon and dıssension 18 estroye' 1ın order that Kı MaYy breathe and
flow harmoni0usly throughout all Creation.!!

Ihe third change of diırection 15 actualızed, accordıng Professor ung, Dy the paS-
SIng from the culture of death the culture of ıfe The culture of eal 15 for her the p_
rlarchal culture of Omınation above others, 1ie the culture of 1ıfe 15 the dısposıtion
suffer along wıth others, something 1C translates continual truggle for Justice,

and healthy enviıronment, 16 15 essentially for 1ıfe iıtself.!2
ese three changes of dırection 10 COMPDPOSC, accordıing to ung, the Holy Spırıt's

»polıtical CCONOMY of lıfe« completely embodied, 4S ave saıd, in agreement wıth
the popular relıg10s1ty of the of Eastern Asıa Dy the dıvıinıty of cCompassıon and
W1isdom, Kwan-In

See CIl 43
NSee CIl

11 See cit.,
See Clıt.,
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Havıng d background her thought thıs 1mistic and pantheı1stic image of the Holy
prı the ou Korean Professor at the beginnıng of her urge: the audıence H-
sten for the C of the Holy pırı 1C 15 OUN! wıthın Creation and 7Br uffers along
wıth it. 13 To th1ıs end she evoked the spiırıts of the dead wiıthın hıstory who SuTIiere: OT

WEIC el dAS well dAS the »SPINtS« of elements of the irratiıonal WOr. such dS the earth,
alr,9 and organısms of the SCa 16 dIC violated and estroye: 0)8 1C constitute
the 1e where bloody contlhcts take place.* She stressed especlally that In Korea, but
everywhere else d well, there ex1ist IMNanYy spiırıts of the dead 1C ATIC full of feelıng of
rasl, frustration, bıtterness, and mi1serYy, in ONC word of the orean language, full of Han,
who seek the opportunıt re-establish Justice. For thıs ICasonNn she consıders it a.basıc
oblıgatiıon that lıyıng human beings chould lısten these spirıts and partıcıpate ın theır
work for the re-establıshment Of Justice*. ese spırıts, full of Han, constıitute, accordıng

Professor ung, the» of the Holy Spirıt«, for through them the Holy pırı
proclaıms 1fs Compasslion and w1ısdom 1fe She maıntaıned that f do nNnOoTt lısten
the C of these spırıts cannot discern the VOoIlce of the Holy pırıt, because for us the
spırıts of all OUT ancestors AdIiC »the angıble and 1sıble 1CONSs of the Holy Spirıt«
oUg. them Can experience the specıfic lıyıng of the Holy pırı amongst
us 16 And thıs 15 because the DIrn of (G0d 1s wıth us already from the Ooment of creat1i-
0)  $ d lıfe-g1ving force, d the breath of lıfe.!/ We, che 5SaYy>, experience the lıfe-g1ving
Spırıt of (God ın the struggle of OUT people for emancı1patıon, in the spirıts' CL Y for lıfe,
and in the beauty hıdden wıthın Creation. The Spirıt of (G0od teaches hrough the
»Survıval w1iısdom of the DOOI«, hrough the screamıng of the Han-rıdden spirıts of (UT

people and through the essing and CUTSCS of nature. Only when hear thıs C for 1ıfe
and SCC the S12NS of emancıpatıon, then, in the posıtion recognıze the work of
the Holy prı wıthın the suffering Creation.!®

The impression made aNyONC who reads OT hears these VIEWS of ung Hyun
yung 15 that they do not have do wıth DUIC Christian Pneumatology, but, rather,
wıth pantheıstic anımısm of ast Asıan persuasıon merely clothed by certaın elements
of Christian Pneumatology and eology. It 15 indeed sad that 11e the OU' Korean
Professor attempted employ deplictions and images irom the collective relıg10-cultur:
CONSCIOUSNESS of her OW cultural background ın order present and render under-
standabhle the work of the Holy pırıt, che unfortunately seemed dependent these
depictions and images, d> ultımately ead herself into Pneumatology wıth 1In-

anımıstic and pantheıstic character; Pneumatology 16 has only slıght and
superfic1al relatıon wıth the classıcal Pneumatology of the Varıo0us Chrıistian confess1ions
and especlally wıth Orthodox Pneumatology. It 15 perhaps NOL totally am1Sss maımntaın
that her Pneumatology, dS outlıned Dy the pos1t1ons of her ADCI, essentially INAaYy be 1IC-

See Cil:.
See Cit..
See cıt.,
See cıt.

| / See CIit.,
See CIl: 4()
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uce!| pantheıstic anımısm wıth Chrıistian tone it OI, ın other words, theologıca.
anımısm IC 15 otally fore1gn 1DI1CcCa theology and revelatıon.

The Contextual Pneumatology of Chung Hyun yung and Orthodox
Pneumatology

The problem placed before us after thıs brief SUMIMMNAaLY and evaluatıon of the 1O-
logıcal VIEWS of Professor ung 15 the followıing: what relatıon Can her anımıstic and
pantheıstic VIEWS poss1ıbly ave Orthodox Pneumatology and what gener:  Y COUu be
the contrıbution of Orthodox eology the bridging of thıs specıfic contextual Pneuma-
tology wıth classıcal and especlally bıblical Pneumatology”

In the first place, mMust that the IN of contextual depictions and images in OI -

der render dogmatiıc truths understandable people of dıfferent cultural background
often 15 NOTL only legıtimate but Ihıs 15 foundatıonal mM1sS10Nary and pedago-
SIC princıple 1C 1s deeply rooted In the Church's hıstory and 1ıfe TIhe IN of these
contextual depictions and images, however, Must be lımıted only the morphology of
the ogma, thus eavıng it untouched and unfalsılle' in 1ts SC Exactly thıs frame of
mınd Was maıintaıned by the postles dAS ell ASs the Fathers of the Church: GVn though
they used figurative images and terminologıes from the contextual cultural background
of the TeeC WOTL. these WOIC 1mited exclusıvely the morphologıcal eve and dıd NnOL
alter the meanıng of Dıvıne Revelatıon. On the 1r  , nNOTL only dıd they CAÄDICSS it
aıthfully, but in MmMoOost they guarded it also from heretical distortion. Characterıistic
examples AIic the character1ization of the Son of God by John the Evangelist wıth the StO1C
OT phılonic term »Logos«*” 4S ell 4S the uUsec by the Apostle Paul of StO1C perceptions of
the Aratos and Pseudo-Epımenedes in hIs omıly of the eopagus in order
phasıze the omn1presence of God and Hıs relatıon mankınd“, OT CVCIM the IN Dy the
Fathers of Nicaea of the term »hom00US10S«, in order CXDICSS the relationshıp DUr-
excellence between the Father and the Son despiıte the fact that thıs term Was closely CON-

nected wıth the Neoplatonic conception of »emanation«.?!
On the other hand, the USC of 1mıistıc and pantheıstic images and depictions by Pro-

fessor ung in order present descriptively the work of the Holy pırı 1n the WOT.
NOL only does nNOT faıthfully CADICSS the 1D11Ca. teaching thıs subject but it, In fact,
completely falsıfies ıt.

Thıs 1s especlally evıdent, first of all, In that prec1isely because of her anımıstic PICSUD-
posit1ons, che Pneumatology in her dASs completely unrelated Irı1adology

See John P 171  IN See Agouridits, Xp0Ovoc KL OLOVLOTNC (EOYOtOAONLO Ka WVOTLKOTOOELA) OEO-
AOYLKY) ÖLÖCOKOALG IO0 vvOorVD TOVD ©E0AO'YOV, Thessalonikı 1964 12 By the SaInec author, ELG YOyN ELC INV
Kaıvnv ALOON Kn V, Athens 1971, 164

D W ,See cts LT See Iso Joannidis, 8 ATOGTOAOC II00AOC Ka al XtmiKol OLAOTOOOL (AL LÖEOL ODTOV A  nEPL
BELOVD NPOOPLOLOV KL nEPL AVOPOTLYNG EAEVOEPLAG), Athens 1957, K Christou, »O ATNOGTOAOG 1I0D-
AOC KL TO TETPUAOTLYOV TOVD ERLWEVLÖOU«, 1n OEOAONKU MEAeTNULOTO. (Apyaı TNC X PLOTLAVLKTIG T ’POLWOTELOLC),
Thessaloniki 1973,

See indicative examples ın Plotinus, Enneades 4.4,28; AL IO Porphyry, Mept OANOXNC ELLWUX @V 1,19
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and Christology, 1C 15 utterly unacceptable especlally from Orthodox pomt of
VIEW. In only [WO instances dıd c<he otally incıdentally speak of Chrıst in her paper.“ In
ONE instance she actually eferred hım in 1mistic WAay, where along wıth the other
Spirıts of the iırrational creation and of the dead, che nvoked also the spırıt of Christ,
whom che brother«.

Oontrary thıs, In Orthodox eology, Pneumatology, dS stressed also in the
statement set forth by the Orthodox and the Non-Chalcedonians al Canberra, 15 not
derstood autonomously and independent of Irıadology and Christology. Ihe Holy Dirıt,
Ads much in the Holy dAS in the Fathers of the Church, 1s inseparable fIrom the er
and Son NnOoTt only before and outsıde of time, but also wıthın time In Dıvıne Economy.“
Indeed, the Fathers, especlally iın eferring the cosmologıcal and salvıfıc work of the
Holy pırıt, that the act10ons of the Holy Spirıt in COMMON wıth those of the
other two PCISONS of the Holy I'rmıity and they manıfested in Creation and in hıstory
ONCE they take intra-trinitarian downwards COUTSC, descent »from the Father, 0Ug
the Son, in the Holy Spirit«.? Ihıs constitutes the basıc patrıstic teachıng that the Holy
DIM aCTts In Dıvıne Economy In wıth the Father and the Son, but that each PCI-
SOM of the Holy rınıty accomplıshes dıfferent work in the manıfestation of theır COIMN-
INOoN actıon. The Father, who constitutes the intra-trinitarian SUOUTCE of dıvyvıne actıon aCcts
d preliıminary the Son A4Ss creative creatıvely carryıng Out the 11l of the
Father, and the Holy D dS perfective fulfiıllıng the creative work of the Son.?26

It 15 p1ty and truly, tragıc 1ITONY that the beliıef in the Holy TINI Was set fo  ,& d
NECCCSSATY basıs and presupposiıtion for the partıcıpatıon of the dıfferent confessions ın the
W.C urıng the 1T General ssembly in New (1961) but that thıs basıs Wäas
NOTt adhered In praxIıs wıth Chung's g e purported be clearly trinıtarıan

See Come Holy Spirit Renew the Whole Creation, in: 12NS of the Spirıt ACH €DO! Seventh As-
sembly: Canberra, ustralıa, F20 ebruary 39;

See CIE.; See Iso Clapsis, »T1 TO IIveEDLO TOLC EKKANOLOULG«: TEPAUNOGTOALKECG ETUINTOGOELG TNCT’EvLKNC ZUVEAEDOEOMC TOVD JIZE, 1n: H T’EviıKn ZUVEAEDON TOVD IIOXyKOOLLOD ZUWBOLALOD EKKANOLOV (KOunreppa,DEBPOvApLOG Xpovıko-Keiuevo- AEL0OAOYNOELG, aterını 1992, 243
See »Reflections of Orthodox Particıpants«, 1n 1gns of the ‚Dirıt, (Officıal (910) Seventh ssembly:Canberra, Australıa; T A0 ebruary Geneva 1991, 281 >>ZK‘é\|Istg TOV Op90S0E&wv ZUVEÖPOV«, Eni-

erosiSs (1991), 2—3, »ZKEWELG TOV Op90S0E&wv ZUuVESÖPOV: ANAOON TOV Op90S0E£wv Ka Un XoAKnö0OVLOV'Op90S0E&wv OTNV T’evirn ZUVELEDON TOVD IIXE«, 1n T’eviKn ZUVEAEDON TOVD TIOyKOOLLLOD ZuWBOLALODEKKANOLOV (KOLTEppa, DEBPOVApLOC XpovırKo-Keiuevo- AEL0OAOYNOELG, Katerıni 1992, S11 See Iso the
Outcome of the ‚ ommıttee of Orthodox and Oriental Orthodox Non-Chalcedonian churches 1C) met No-
vember December 4, 1989 the Orthodox Academy of Crete » EA0E IIveEDLO Aynov, OVOKOLVLOOV NOOOV
INV KTLOLV Mıc Op90SoEn BEOPNON«, Apostolos Barnabas 51 (1990) 153

See examples In Athanasios the Great, ‚pıstula ad Serapıonem 1, DE DZ. 26, 596C 601A; 3’ 26,
633B (LSL. the Great, Adversus Eunomium S: 29, 664C 665A; er de. spiırıtu SancCctO 32
136B Gregory of Nyssa, Ablabium quod NON sınt ITres de1 45, 1256 129C:; Adversus acedonilanos
de spirıtu Sanctio 45, See Iso Martzelos, Qvo1la Ka EVEPYELOL TOVD OE0V 040 TOV
Baolisıov. ZuußoAn ELG INV LOTOPLKOSOYLATLKTIV ÖLEPELVNOLWV TNC NEPL 0VOLAC Ka EVEPYELÖV TOVD @701 ÖLSCTKOAÄLOCTNCG Op9080E&0v EKKANnOLaC, Thessaloniki 1984, 109

See ASL the Great, er de spirıtu SanctioOo 32. Gregory of 'ySSa, atıum quod NON
sınt tres de1 45, ı @ 128C* Gregory Palamas, Confessio fidel, in Tomus Synodicus 151 765A

766A.-See Martzelos, Qvola Ka EVEPYELAL TOVD OE0OV OTa TOV BOOLAELOV, 110 Matsou-
Kas, AOYLATLKT KLl ZvuWBoAıKn OE0oloyNLa (EkOson TINCG opB0SoEnc MLOTNC AVTINAPOOEON ÖUTLKT) APLOTL-OVOOULVN), Thessaloniki 1985,
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theme: the Holy Spirıt For thıs ICasSOoN, and rıghtly s} nOot only the Orthodox but CVCN
certaın Protestants protested. Indeed, the Orthodox especlally In the en
that they seft fo  = at Canberra along wıth the Non-Chalcedonians vigorously expressed
theır COMNCETN OVCT the deviation 16 OCCcurred regardıng the triadological Dasıs of the
W.C wıth the of the ou Korean Professor, and nvokiıng the constitutional
ase Article of the W they emphasızed that ou the WCC NOL direct ıts future
work along these lınes, it WOU be ın danger of ceasıng be instrument aımıng at the
restoration of unıty and in that Case it WOU tend become forum for
exchange of OpInı10ns wıthout anı y specıfic Christian theological basıs«. nalogous poımts
of VICEW WeEeIC formulated the of SOMIC Protestants also, agreeing thıs pomnt total-
1y wıth the assessment of the Orthodox Indeed, the Lutheran »Soclety of Internal and
External Miss1io0n«, centered ın Neuendettelsau, ermany, eXpressing ıts CONCETrN and the
VIEWS of INanYy other Protestant confessions in letter wriıtten the Orthodox partıc1-

of the General ssembly in Canberra, indicated the vilolation of the constitutional
ase Article of the W.C 16 OCcurred wıth Professor Chung's and stressed
emphatıcally that Pneumatology may In WaYy be separated Irom Christology and Tria-
dology

Apart from thıs point 1C dS have SCCH, 1S especlally basıc Orthodox theology,
ıt Must be made absolutely clear that the invocation of the spirıts of the dead and the ele-

of the irrational creation that OCccurred at the beginning of Professor Chung's
15 purely anımıistic and ave anythıng do wıth Christianity For this ITCason, and
Mg S the Orthodox in the statement along wıth the Non-Chalcedonians
IC they SaVC al Canberra, perce1ved the invocation of those spirıts 4S ending dan-
gerously towards substitution of the OLy pırı wıth »a private' Spirlt, the spirıt of the
WOT. other SpIr1ts«, something 1C 1s totally {r bıblical and patrıstic 'adı-
t10n. As Was characteristically emphasızed, »Qur tradıtion 1s rich In respect for ocal and
natıonal cultures, but find ıt impossible invoke the Sspirıts of 'earth, alr, er and
SCa creatures « On thıs point, add, the Lutheran Evangelicals also ABICC ully in
the aforementioned letter sent the Orthodox ssembly members at Canberra they
stressed word for WOrd: »We SCC ın the present enthusıastic Pneumatology of the W.C

dısturbing devlation Irom the Chrıistian faıth, faıth ase. Dıvıne Revelatıon. For us
the Invocation of the spirıts of the alr, aters, and SCas 15 unacceptable«.

Ihıs Invocation, of COUTSC, ollows fIrom the South Korean Professor's ZOO-CentriCc CON-
ception in IC the Holy pırıt, dS lıfe-g1ving force 15 OUnN! wıthıin Creation. For thıs
ICason, Turthermore, d che saıd, the 18 not dead, rather, it 18 full of vıital and creative
CHNCTEY; ıt 15 place inspired and immersed In God Such conception, hNowever, 1C
confuses the Holy Dirı wıth the spirıts of the dead and the Suppose spirıts of the irra-
tiıonal creation eal inevitably from ZO0-cCentrism clearly pantheı1stic anım1ısm. De-
spıte all thıs, belleve that thıs conception constitutes posıtıve pomnt of connection
wıth Orthodox Pneumatology. The fact 15 that, in Contrast classıcal Protestant eolo-
g 9 maınly interested In the alvıfıc role of the Holy pırı in history, the Presbyterian
Professor In question specıfically projected ın her the cosmologiıcal role of the
Holy Spirıt, see1ing ıts salvıfıc role dSs exXxpansıon and completion of ıts cosmological
role
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As 15 ell known, the Fathers of the Church emphatically that the work of the

Holy pırı 1s nOoTL only salvıfıc and sanctifyıng. For the Fathers of the Church the Holy
Spirıt also takes actıve in the work of creatıon, though Ways, d> have sald, In

wıth the er and the Son. Furthermore, the sanctifyıng work of the Holy
pırı 18 nNOL, for them, unrelated the work of creatiıon, for thıs sanctifyıng work 15 in
fact nothing else than renewal of Creation, eadıng of Creation higher eve of
ex1istence: from the eve of eing (givaı) the eve of well-being (D ELVOn).

On purely cosmological eve. the particıpatiıon of the Holy pırı 1n the work of CICA-
t10n, accordıng the Church Fathers, consısts in the aesthetic perfection d ell 4S in the
vivificatiıon of the ogical and irrational creatıon. For thıs 1CASON the Fathers often cha-

L'racterize the Holy pırı nOotL only ASs »perfective Cause«*' but also d »vivıficatıve
»of lıfe«“? »Jlıfe provıdıng power«®, Thıs sanctifyıng role ASs ell ASs the A4CS-

thetic perfection and vivificatiıon of Creation constitute the mMoOost important expression of
the perfective role of the Holy pırı wıthın Creatıion.

Consequently, NOL only for the Presbyterian Professor but also for the Fathers of the
Church, the Holy pırı A ıfe Q1Vving and sanctifyıng force 15 omn1ıpresent wıthın all

logıical and irrational creatl1on. In the hought of the Fathers, however, there ex1ist {WO

basıc distinctions of importance 4C PTFESCIVC Patristic Pneumatology irom the

danger of pantheısm and anımısm: thıs 15 the distinction between essenNnNCeE and energies of
God and the distinction between created and uncreated. Unfortunately, these [WO O
stinctions play role, nNnOL CVCIl slıght ONC, wıthın the theologıical hought of OUuT OU!
Oorean Professor and precisely because of thıs her Pneumatology slıps towards
pantheı1stic anımısm. Hf che WOU. embrace these distinctions, evecn in contextual form,
che COU. easıly speak of the of the Holy pırı wıthın Creation, wıthout

seemıing confuse it wıth the spiırıts of the dead and suppose spirıts of the irrational
creation. And thıs 15 because thıs of the Holy pırı in Creation WOU. be

only in the Holy Spirıt's energies, 1C. does nNOL OW for the correlatıon of
the Holy Spirıt's essenCe wıth created ealıty

Of COUTISC these distinctions of the ESSCIICC and energles of the Holy piırıt, indıssolubly
connected each other, SCCII clas wıth the intense antı-dualısm of Professor ung,
for 1CcC 1C4A4SON che rejects, d ave SCCIIL, the ontologıcal dualısm between (G0d and
Creation, transcendent and immanent, proposing rather the assıng from the princıple of
dualısm the princıple of interconnection.

According Orthodox theology, however, the ontological dualısm between God and
the WOTL. created and uncreated, 1S not dialectically opposed the ex1istence of rela-

See ASL the G'’reat, er de. spirıtu Sanctu A See also Gregory of 'ySSa, abıum
quod NON sınt iTes de1 45, 1L25C) 128C Gregory Palamas, Confess10 1del, 1N: Tomus sSynodicus
ö1 7664A.

See Athanasıios the Great, Epistola ad Serapıonem 1, 23 26, (ASL. the Great, Adversus Eunomıiui-
S 668C; er de spiırıtu Sanctu A FTA » The TEE| of Nicaea-Constantinople«, in John

Karmıiırıi1s, Ta SOYLATLKOL Ka OTLWBOALKO. WVNMELO TNC '"Op0050E&0v KaOoALKNC »  EKKANOLAG, vol L, Athens
John Damascene, Exposıtio accurata €e1 orthodoxae 1,8 94, 821B
See ASL. the Great, er de spirıitu San! 32; 108B
See ASL the real, ‚pıstola 32, 513B



71Theological ANımısSm and Orthodox Pneumatology

tionshıp between them. On the thıs ontological dualısm 15 inconce1vable
wıthout the relatiıonshıp in energles between (J0d and the WOT. created and
created. Furthermore, in agreement wıth 1D11Ca. and patrıstic tradıtion, the created WOT
Camlllec into eing Out of »NON-exXIistence« and remaılns in ex1istence due the relatıonshıp
continually fostered Dy G0d wıth it by of Hıs energles.” It must be comprehended
Dy the ou Korean Professor that the distinction between ESSCHNCEC and energles of God,
regardless of the form 16 thıs MaYy takı wıthın her contextual anner of thought and
problematıc, 15 the only COrTeECT princıple wıth 1C the 1scord and cAjalectic antıthesis
1C cshe 4SSUMECS ex1ist between ontologıical ualısm and the relatıonshıp of G0d wıth
the WOT 1s Besides thıs, the dıstınction between ESSCIICC and energlies of (G0d
COU. also 1n fact DICSCIVC Professor ung from her slıppıng into pantheı1st1ic anımısm,
wıthout endangering al the relatıonshıp of (G0d wıth the WOTr Indeed, especlally the
patrıstic teachıng that the Holy Dirı bounds wıth its and energles In the entire
Creation COUu mutatıs mutandıs correspond in WaY the ast Asıan pantheıstic and
1mist1ic presupposıtions of the Presbyterian Professor and constitute ıimportant CON-

tact pomt for Orthodox Pneumatology wıth her contextual Pneumatology. The only thıng
15 that for Orthodox Pneumatology the Creation 15 not full of spirıts but rather full of the
energ1es of the Holy Spirıt Ihıs basıc patrıstic teaching 1S thatiOrthodox theologı1-
cal teachıng has er A MOSLT proximate the panthe1st1ic and anımıstic depicti1ons of
the Ou Korean Professor taken irom the accumulated rel1ıg10-cultur CONSCIOUSNESS of
her people and gener  Yy those of Chrıistians of ast Asıa who have
ultural background wıth her. If the Spirıts IC WeIC mentioned in Professor Chung's
DaDCTI, d ell AS those of the cultural tradıtiıon of the Christians of Eastern Asıa,
derstood, theıir p d the energles of the Holy pırı ın Orthodox theology, then 1N-
deed the panthei1stic and anımıstic character of the above contextual Pneumatology NOTL

only WOU be 1SCarde: but also COUuU present even INOTC ımportant pomint
wıth Orthodox Pneumatology. We must however STITESS that In such Casec eXcept for the
dıstinction between ESSCIICC and energles of God the distinction between created and
created WOUuU also have play definıtive role. In other words, if these spiırıts COU. be
understood wıthın the CONntext of the contextual Pneumatology of Professor ung ASs

energles of the Holy pırıt, it necessarıly mMust be accepted that they be created,
rather they must be uncreated. If thıs COU. be understood her she COUuU. truly SCC,
dSs perce1ve 1t, Orthodox Pneumatology AS constituting the MOST sultabhle Pneumato-
logy for the people of Eastern Asıa, wıth theır anımıistic and panthe1stic cultural back-
ground.

31 See orovsky, The Idea of Creation 1n Christian Phılosophy, Eastern Churches Quarterly, Ö, (1949)
53 {f. By the Samıec author, The Concept of Creation in Salnt Athanasıus, Studia Patrıstica (1962) ff
Martzelos, QVı  OLO Ka EVEPYELOLL  z TOVD OE0oV KOTO TOV BOOlAEL0V, E: ff.
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Conclusion

er that has been sald, A4SSUNMNIC that have made it clear that CVCIM ıf the
Pneumatology of the Presbyterian Professor ung Hyun yung, d presented in her pPa-
PCI al the General ssembly of the W.C al Canberra, 15 purely contextual wıth 1n-

anımistic and pantheistic character, despite thıs, che unwittingly presented certaın
points of contact wıth Orthodox Pneumatology. For example, bserved the fact that
che tresses, along wıth the salvıfıc, the cosmological role of the Holy pirıt, 4S ell d

1ts omn1presence as lıfe-g1ving force wıthın Creatıion. ese points, however, WeIec

fortunately understood the of the Presbyterian Professor A4Ss ase‘ her
pantheıstic and 1mist1ıc presupposıitions. The only WdYy for these pomnts be rıd of theır
pantheistic and anımistic character and thus approac at least the bıblıcal conception of
the work of the Holy pırıt, 18 for them be understood the basıs of the presuppositi-
ONS of Orthodox patrıstic Pneumatology 1C have above outlıned. Only then IMNaYy

VIEW bridging of the SaD presented aft Canberra between classıcal and thıs specıfic
contextual Pneumatology. Otherwise thıs contextual Pneumatology 111 remaın d

foreign body wıthın the commonly accepted triadological framework of the W.C


