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The Dublin Agreed Statement

ethod and pproac
In OUT discussions SINCE the adoption of the MOoscow Agreed Statement, and CSPC-

clally urıng the last four VCAaIS, OUT Joint Commissıion has endeavoured keep COMN-

tantly In mınd the essentıial lınk that ex1ists between theology and sanctıfıcatıon through
PIraycer, between doctrine and the aıly ıfe of the Christian cCommunıty. Keenly AWAaTIC

hoOow dangerous it 15 discuss the Chrıstian al In aDSirac ave sought
always understand NOw theologıca princıples expressed In the lıyıng experlence of
the people of God

IıHE MYSIERY THE CHURCH

Approaches the ystery
We lıve deeply dıyıded WOT. We AWäaICc that Chrıstian disunıty, d well d

eıng CONLrarYy the 1ll of God and SIN agaınst the VE of the Church, has
often contributed towards the dıvisıons of the WOT. We know that the Church 15
trusted wıth INCSSaSC of reconcılıiation. Thıs drıves us seek unıty amongst ourselves,
In order contrıbute the healıng of the dıvıisıons of uma  ın A ell d stand {O-
gether 4S Chrıstians who face dıfficulties and PICSSUICS, and who wıtness hrıst's truth
In hostile OT indıfferent WOT We KNOW the temptatıon for Christian cCOommuUuUnNıNES
aVO1d thıs challenge. But Christ has poured Ouft his Spirıt hıs people, transform them
>1Into hıs lıkeness from OIlC degree of gl0ory another« (2 COr 3.18), and Incorporate
them in hıs mM1ss1ıon of love and reconcıhllatıon the WOT Cor. 18; John

Ihe MYSLETY of the Church be defined ulLy esCcr1Dbe But the steadfast JOYV
of people who discover 11C  S ıfe and salvatıon in Christ through the Church remıinds us

that the Church iıtself 15 1ve' experlence. The Church 15 sent into the WOT. d S12N,
instrument and first-fruıuts of the Kıngdom of God Ihe New Testament speaks about ıt
priımarıly in images, such 4S the followıng:

(a) The Church 1S ythe body of Christ« Cor. TIhe head 1s Christ (Eph 122
Col 1.18), and hIis members AI those who in al espond the gospel KRom

aptıze ın the Namle of the Father, the Son, and the Holy Spiırıt Ma 28% 19), and
unıted wıth Christ and wıth each other through partıcıpatiıon In the Eucharist Cor.
10.16—17). oug thıs unıon they eing conformed HIS irue humanıty, filled wıth
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h1ıs dıvinıty, and made >partakers of the dıvıne nNnature«< (2 Pet 1.4) (GEWOLC) In 1ts totalıty
the Church incorporates both lıving and departed In the cCommunılo0n of the saılnts.

(D) Ihe Church 1S the mess1i1anıc gathering, the gathering in Chriıst of all natıons into
the people of God Ma ö11° Gal 3.8): and, dS the 11C  < Israel, completes the pecıal
sıgn of g1ven In the election of the ancıent people of Israel d chosen
and beloved Gal 58° Rev 2-3

(C) Ihe Church 1S the holy temple of God, ndwelt Dy hıs Spırıt Cor. 3.16: Eph
2.22) It 15 spırıtual house, roya. priesthood appominted eclare the WOT. the
WONderTTIuU SEl of hım who called them Outf of darkness into 1g Pet 2.5—9)

(d) The New lTestament also speaks of the Church d hrıst's rıde, whom he DIC-
hımself >wıthout Spot OT wrıinkle AIl y such thıng« (Eph SA cfi. Cor. 12)

In thıs connection Scripture 00 forward the cConsummatıon of hıstory dSs ythe
rage of the am when the brıde wıll be prepared meefl her brıdegroom In gI0TrYy
Rev6

Ihe ar of the Church

In the ree'‘! proclaım the Church be ONEC, holy, catholıc and apostolic.
(a) Ihe Church 18 ONGC, because there 15 >O116 Lord, OMNC al OIlC baptısm, ( G0d

and Father of us aqll<« (Eph 4#.3); and ıt partıcıpates In the ıfe of the Holy Irmity, OIC God
In three DCISONS. The unıty of the Church 15 expressed In COINMON al and In the fellow-
shıp of the Holy Spirıt; ıt takes and 1sıble form d the Church, gathere round
the bıshop In the COINIMMNON celebratiıon of the Holy Eucharıst, proclaıms hrıst's ea ıll
he Cor Ihe unıty of Chrıstians wıth Christ In baptısm 15 unıty of Oove
and mutual respecCtk 16 transcends all human dıvısıon, of TaACC, soc1al STtatus and MX

Gal 3.28) Thıs unıty ın Chrıst 15 gıift the WOT. Dy 1C 19091501 and INaYy
learn lıve in unıty wıth ONe another, accepting OMNC another A4Ss Christ has accepted
them

Nevertheless, find ourselves In bnormal sıtuation. We isrupte‘ Chrıs-
t1an people eekıng estore OUT unıty. Our diviısıons do 8(0)1 destroy but they damage the
basıc unıty have in Chrıst, and OUT dısunıty mpedes OUT m1ss1ıon the WOT. d ell
4S OUT relatıonshıps wıth each other. Anglıcans AT accustomed see1ıng OUT divisıons d

wıthın the Church they do a(0)1 belıeve that they alone AIC the ONeC Church, but they
beheve that they belong ıt. Orthodox, however, belıeve that the Orthodox Church 15
the ONC ITUu: Church of Christ, 1C d hıs Body 18 NO and be dıyıded But al the
Samıe time they SCC glıcans aAS brothers and s1sters In Chriıst who eeking wıth them
the un1ıon of all Christians in the OMNC Church

(b) Ihe Church 15 holy @ Cor 3.17) because ıts members ın Christ, the head,
who 15 holy and who lıves In them (Eph S 1/ Ihe Church's holiness be obscured
but be destroyed by the S1INS of ıts members. hrıst's holiness 15 shown, NOL ın
drawıng ap Irom and sinners but in callıng them Mark 2:15=17/): and MOST
UulLYy In h1is becomıng SIN for us in order delıver us from SIN Cor. 3:21) For through
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hIs lıfe, ea! and resurrection he OVEICOIMMCS, redeems and sanctıflıes the WOT. and Dy
hıs Justifyıng transforms forgıven SINNerTS nto holy people« Pet 2.9) Ihe
Church’s holiness Ssprings from the actıon of Holy Dırı whom Chrıist sends
DUTr11Yy h1ıs people, draw them into the realıty of hIıs sen lıfe, and conform them
hıs Compassıon and love for the WOT.

Ihe pursult of holiness challenges the WOT. and INAaYy nng Christians nto contflıct
wıth 1t, A4S they Cal hrist's spırıtual warftfare wıth the DOWCIS of evıl. In thıs they aATrec

followıng the saınts of the Church who have shared ıIn Chrıst's rejection and sufferings
Col 1.24), >IN honour and dıshonour, in ı11 repute and g00d repute«< (2 COr 6.8)

12 (C) Ihe Church 15 catholıc because Dy Wword and 1ıfe ıf maıntaıns and bears WItNess
the ullness of the al and because people of all natıons and condıtions AdIcC called

partıcıpate In ıt Catholıcıty stands 1n schısm and heresy. If Chrıstians
love each other ÖT respect church order they in danger of schısm. If they depart
from the essentıals of the apostolıc al they become gullty of heresy. Ihe catholıcıty of
the Church 15 shown In the multiplicıty of partıcular 0Ca churches, each of IC eing
In eucharıstic COommuUN10N wıth all the other 6062 churches, manıfests In 1fs OW place
and time the OMNC catholıc Church ese 0Ca churches, In 13 theır OW

partıcular M1SS10NAaTrYy sıtuatıon, have developed wıde dıversıty theır ıfe As long AdSs

theır WItNess the OMNC al 'emaıns unımpaılred, such dıversıty 15 be SCCHIL, NnOoTL d de-
fcCIENCY OT for dıvısıon, but d mark of the ullness of the OMNC Spırıt who dıstrı-
butes each accordıng h1is 11l Cor. FA 1)

13 A each 0Ca Eucharıst, celebrated wıthın the catholıc Church, T1S 1S present 1ın
hIıs wholeness, and each 0Ca celebration actualızes and Q1VveES 1sıble eXpress1on the
Church's catholıcıty. ! Communıon in the Eucharıist 15 also the outward manıfestatıon of
the COTINMMON al and the Chrıstian OoOve 1G 1n together al the 0Ca churches ın
the ON catholıc Church eır cCommunı0N 15 1ıkewıise expressed in the Contact
and cCommunıcatıon between the bıshop and members of dıfferent 0Ca churches through
meetings In councıl, exchange of letters, mutual Vvisı1ts, and PTaycr for each other.

14 (d) The Church 15 apostolıc because ıt 15 ul the foundatıon of the apostles
(Eph Z.20 Rev who dIC the prımary and authoriıitatıve WItNesSses the crucıfied
and sen Lord elr authorıty lıes In the Tact that they WEIT sent Dy Jesus Christ, who
Was hımself sent Dy the Father Ma 28.19-—20; John hrıs DaAaVC them the Holy
pirıt, who maıntaıns the apostolıc word d lıving force wıthın the Church, evokıng
al and discıpleshıp. TIhe Church’s apostolicıty 15 manıfested chiefly In three WaYy>.

k (1) The Church maıntaıns the apostolıc tradıtıon Dy ıts preachıing and teachıng and
Dy constantly enewed understandıng and lıving of Scripture. By critical dıscernment ıt
rejects inauthentic WdYyS of hought and 11e

See the MOoscow Agreed Statement Section VI, 'T he Church 4S the Eucharistic Community«.
See the MOosScCow Agreed Statement Section 1L, >Scripture and Iradıtion«<.
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16 11) IThe Church in each generatıon partıcıpates In the apostolıc m1ss1ıon the WO
Ihe Church 15 >NOoL of the world« John but it 15 In, wıth and fOor human soclety. Its
mM1ssıon 15 SdaVC and transform soclety by the W of the Holy Spirıt Ihıs m1ssıon
includes preachıing, teachıng, worshıp, diakon1a, testimonYy agaınst inJustice; also the hıd-
den ıfe of DIaYyCI, and martyrdom

17 ı Ihe apostolicıty of the Church 15 manıfested In artıcular WAaY through the
SUCCESSION of bıshops Thıs SUuCCess10N 15 sıgn of the unbroken continulty of apostolıc
tradıtıon and ıfe oug PIayCr and the ayıng of ands, the bıshop reCce1lves the
Holy pırıt, who bestows hım charısma g1Vving hım the and responsı1ıbilıty
uphold and estify the authorıty of the apostolic WwWOord Tım 1:6) The ocal bıshop
Can only perform IR minıstry: (1) in unıty wıth h1is brother bıshops, especlally when
meeting synodically; (2) in unıty wıth hIis flock, both clergy and laıty In exerc1sıng the
minıstry of oversight he should DaYy heed the prophetic and other 21 16 Christ
g1ves hIs people Rom 12.6—8; Eph 1—12)

Communıion and Intercommunion

18 (a) The several Provınces of the nglıcan Communion have their OW synodıcal I1C-

gulatıons governing eucharistıc hospitalıty and relatıonshıps of rec1procal intercom-
munıo0on and Full Communıion wıth other churches. ere dIC SOTIIC instances where the
pastoral COMNCETIN for iINnd1ıv1duals 1s rm ere others where there have been
specı1fic Jomt Declarations of Intent work together ocally OT natıonally seek unıty
suc. 4S that between members of 0Ca Ecumenical ProJjects In England OT between
glıcans, Methodists, Presbyterlans, and Congregationalısts ın Ou Afrıca) ere
Sal others where unıty of al MINIStry and sacraments 18 accompanıed Dy growth in
concılıarıty and COININON mMI1sSs10N. TOom all of these ıf 1S clear that there has been COMN-

sıderable development In ecumenıiıcal and inter-church relatıons In recent y 1C
has resulted in nglıcans sharıng in the Eucharıst wıth members of other churches
specı1al ecumenıcal OCCAaS1ONs, In times of pecılal need, LNOTC regular basıs.

19 Anglıcans have COMINC recognıze dıfferent stages in IC churches stand In
progressively closer relatıonshıp each other, wıth corresponding and CONsequent de-
DICC of eucharıstic sharıng 1Cc 18 viewed d both DTODCI manıfestatıion of such unıty
In Chriıst ASs they already chare«< and 4S >creatıve of CVCN greater unıty<. * However, >fOr
Church offic1ally authorise Intercommunıon wheliher »Recıprocal« OT »Limıited«) ASs

an unıty, for indiıvidual practise IL where there 15 already SOIIC agreement
In al and commıtment unıty, 15 NOTL deny that INOTC complete eXpress1ion, such dASs

Full Communion ÖT Urganıc Unıion, 15 also goal be sought«.*
Ü (b) For the Orthodox, >COMMUNION< involves mystıical and sanctifyıng unıty

created Dy the Body and (070] of hrıst, IC makes them >ONC body and OMNC 00

Intercommuni10n: COLINS Episcopalıan Approac! (1969)
Ihe nglıcan Consultative Councıl CC) udYy >Full Communion« (1981),
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(OVOOOLOL KL GÜUVALLOL) wıth Chrıist«<, > and therefore they Cal have dıfferences of
Y} Ihere Can bDe >COMMUNI1ON< only between 0Ca churches 1C have unıty of
al minIıstry, and sacraments For thıs 1Cason the cConcept of > Intercommun10n« has
place In Orthodox eccles10logy.

er Leadershıp wıthin the Church

(a) Ihroughout the history of the Church, from the New estamen! onwards, there
Can be SCECI varyıng patterns of wıder leadershıiıp. Anglıcans often refer these d levels
of >primacy<, whereas Orthodox generally prefer speak about order of >senlorıty«
(npEeOßELA). Despıte dıfferences In the outward forms in 1C thıs wıder leadershıp 15
eXpressed, there 15 fundamental agreement between the WdYy In IC Anglıcans under-
stand >primacy« and the WaYy In 1C Orthodox understand senlorıty<.

P (b) In the New Testament there certaın DCTISON}NS wıthın the Church who AdIC

vested wıth pecı1al authorıity, such dASs Peter, Paul, James and John, but NONC of these aCTISs
In 1solatıon. Ihe entire New Testament po1ints the independence OT of O64
churches, 1C lıve together In unıty, yel wıth sıngle church possessing Im
pre-emıinence. Following the adoption of Chrıistianıty A4Ss the OINc1a relıg10n of the
Roman Empıre, order of sen10TIty became establıshe' ınvolvıng fıve SCECS In the
followıng Rome, Constantınople, Alexandrıa, Antioch, Jerusalem (SGE the
CaNOoNs of the Ecumenical Councıls, especılally Canon of Constantınople and
Canon 28 of Chalcedon [4511) Both the apostolıc foundatıon of SCCS and the C1ıvıl STatus
of cıtıes 4A5 Centres of cCommunıcatıon influenced the development of thıs order of Ssen10T-
ILy

27 (C) Thıs wıder leadershıp, whether esCT1DE: 4S >Sen10TIty< OT >primacy<, 1S be
understood INn terms nNOoTt of COercı1on but of pastoral Servıce. Jesus warned hıs apostles,
both Dy word and DYy example, exerc1se theır authorıty NO Dy ordıng ıt OVCTI the flock
but by eing ervants of all Mar 10.42-45: John 3.12-17); and the SdiI1llc warnıng Was

repeated those who succeeded the apostles In the oversight of the Church (1 Pet
5.1—4) Since In practice thıs teachıng has Often been forgotten, ıt 15 g00d that the nglı-
can-Roman atholıc International Commiss1ıon has called attention It, noting that
>ITULY ead 15 and NnOL domiınate others«, and that the bıshop has h1is authorıty
in order h1s flock A ıts shepherd.® Thıs 18 be Kept In mınd whenever the word
>hONOUr< 18 applıed bıshop, d In the phrase >senlority of hOonour<« (npEOBELA TINC
WUNG

24 (d) er leadershıp exX1Ists al Varı0ous levels
(1) ere 15 first the sen10TIty of the bıshop who presides OVeCT of diocesan bish-

ODS Such sen10rI1ty 1S held In modern Orthodox practice Dy the patrıarch wıthın each
patrıarchate, OT Dy the presiding archbıshop OT metropolıtan wıthin each autocephalous 0)8

39 I  S 96, 409 DS,  \O
uthority In the Church IL, and Er 1nN: Ihe 1Na| epO! of the Anglıcan-Roman atholıc Internationa

Commission ARCIC),; 83 and
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autonOmMmOuUS Church:;: in nglıcan practice, Dy the archbıshop presiding bıshop wiıthın
each provınce of the Anglıcan Communion.

11) econdly, there exıist Varıous dıfferent forms of sen1or1ty the unıversal level,
such N that of the Pope wıthın the oman atholıc Church (and throughout the ole
Christian Church pr10Tr the schism)); that of the Ecumenıical Patrıarch wıthın the rtho-
dox Church:;: and that of the Archbishop of anterbury wıthın the worldwıde Anglıcan
Communion.

A (e) It 18 the PUrpDOSC of wıder Jeadershıp strengthen unıty and g1ve brotherly
help the bıshops of the 0Ca churches In the exerc1ıse of theır COMMON minıstry 16©
ex1Ists safeguar crıptural truth whenever 1t 18 threatened, promote rıght teachıng
and lıving, and er the Church's mi1ss1ıon the WOT. Thıs the bıshop who has

sen10rT1ty does chiefly in [WO Way>S
(1} He ENCOUTALCS Christian fellowshıp and collaboratıon by inıtlatıng procedures

1C ıll ead the summon1ng of councıl 0)8 Synod, and presiding OVeTr ıt.

11) In certaın situat1ons, when appeals made hım from the dec1ısı1ons of dıoce-
Sanl biıshop of bıshops, he inıtlates procedures whereby these dec1sıons MaYy be

reviewed.
But the bıshop who has sen10rT1ty does nOoTt have the rıght intervene arbıtrarıly ın the

ffaırs of diocese other than hıs OWn. /

26 In exerc1isıng h1s mMINIStrTy the bıshop who has sen10rTIty chould respect the properI
authorıty and Treedom of each diocese OT 0Ca. church He should always aCT in colleg1al-
Ity wıth hıs brother bıshops; equally he should take aCCcount of the gifts of understandıng
and discernment entrusted the ole people of God, clergy and alty ogether

AAr (g) Ihe Ecumenical Councıls ascrıbe posıtion of pecı1al senlorıty, wıthın the

wıder leadershıp of the unıversal Church, nOL only the See of Rome but also that of

Constantinople; and thıs fact needs be taken nto aCCount in alıy Christian reunı0n. ®
The ecumenical Patriarch does nOL, however, claım unıversal jurisdıiction OVCI the other

urches, such as 15 scribed the Pope DYy the Fırst and also the Second Vatıcan OUun-

CH: and Orthodox Na an Yy such claım 4S CONLrarYy the meanıng of senlorIty, ASs thıs Was

understood ın the early centurıies of the Church

28 TIhe nglıcan Öhurches of the Brıtish sles, SINCEe theır separatıon from the See of

Rome, have developed into internatıonal COoMMUNI1ON; and wiıthın thıs communı0n

position of senlorıty has COMIC be scrıbed the ancıent See GT Canterbury. But thıs

sen1or1ty 15 understood d mMin1ıstry of servıce and SUupport the other nglıcan Chur-

ches, nOoTL d form of dominatıon OVeTI them; and, 1ıke the Ecumenical Patrıarch, the

Archbıshop of Canterbury makes claım pr1maCy of unıversal Jurisdıiction. Thus,
even though the sen10r1ty ascrıbed the Archbıshop of Canterbury 18 not identical wıth
that g1iven the Ecumenıical Patrıarch, the Anglıcan Communion has developed the

The statement In uthorıty ın the Church IL, 1 Y0) requiıres further elucıdatıon.
In thıs connection WOU wısh (6 qualify hat 15 sa1d In the report uthorıty in the Church L 23

64)
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Orthodox rather than the Roman atholıc pattern, d fellowshıp of self-governing
natıonal regıonal urches

29 (h) According Roman atholıc teachıng the Pr1macy of the Pope 15 closely ınke:
h1is ınfallıbility. Both Orthodox and gliıcans consıder that ınfallıbilıty 15 noTt the

PrOperITYy of an Y partıcular PDCISON wıthın the Church.? It 1s sıgnıfıcant that the Anglıcan-
Roman atholıc International Commıission has stated clearly: > [hıs 1S term applıcable
uncondıtionally only God, andDokumente  97  Orthodox rather than the Roman Catholic pattern, as a fellowship of self-governing  national or regional Churches.  29 (h) According to Roman Catholic teaching the primacy of the Pope is closely linked  to his infallibility. Both Orthodox and Anglicans consider that infallibility is not the  property of any particular person within the Church.? It is significant that the Anglican-  Roman Catholic International Commission has stated clearly: >This is a term applicable  unconditionally only to God, and ... to use it of a human being, even in highly restricted  circumstances, can produce many misunderstandings<. !°  30 Anglicans and Orthodox are both firmly convinced that the Holy Spirit will guide  the Church into all truth and >»the powers of death shall not prevail against it<« (Matt.  16.18). We believe that all bishops are empowered by the Holy Spirit to bear witness to  the truth; but if the doctrine of infallibility means that it is possible to guarantee by exter-  nal criteria that certain statements of a particular bishop are safeguarded from error, we  cannot accept this. Equally no such guarantee can be given concerning the statements of  an episcopal assembly, since the ecumenicity of a council is manifested through its  acceptance by the body of the Church.  Witness, Evangelism and Service  31 God bears witness to himself by his revelation in creation (Rom. 1.19-20; Acts  14.17), through the patriarchs and prophets and finally through his Son Jesus Christ (Heb.  1.1—2), who is >»the faithful and true witness« (Rev. 3.14). Christ is also the true Servant,  who turned upside down our ideas of leadership by becoming >the servant of all«!! and by  serving mankind in his obedient and sacrificial ministry, suffering and death. God's  revelation of himself in Christ necessarily involved conflict with evil, which brought him  to the cross. So God's highest service to mankind — the bringing of salvation in Christ —  is at the same time his profoundest witness to himself in and through Christ's sacrifice on  the cross. Christ is witness (UApTtvVc) as well as teacher, healer and saviour. The primary  movement of witness and service is therefore from God to the world, and it includes his  affirmation of the sanctity of life, his testimony against all that is evil, and also his call to  all mankind to >»repent, and believe in the gospel« (Mark 1.15).  32 This movement is continued in the Church, the Body of Christ, when in the power  of the Holy Spirit it responds to God's call and offers itself in witness and service to the  world. The Church's witness and evangelism call men to hear the good news and to re-  ceive the saving grace of Christ. The apostolic Church exists by mission as fire exists by  burning. Mission is not merely one of many items of business for the Church or for a de-  partment of the Church. The members of the Church are to be judged not least by what  they do to reach unbelievers. The evangelizing of one person by another is the responsi-  bility of lay people and clergy alike. The Church's mission also includes its service of  9 See the Moscow Agreed Statement IV para. 17-18.  10 Authority in the Church IL, 32 (op. cit. p.97).  1l Polycarp, Letter to the Philippians, 5:2; cf. Mark 10.45.IN ıt of human eıng, CVEOMN In hıghly restricted
CIrcumstances, Call produce INanıYy mısunderstandıngs«.

3() ngliıcans and Orthodox A both Lırmly cConNvınced that the Holy pırı ll gu1ı1de
the Church into all truth and ythe POWCTIS of ea NOTL prevaıl agaınst 1t< Ma

We belıeve that all bıshops dIC empowered Dy the Holy DIrı Dear WI1ItNess
the truth: but ıf the doctrine of ınfallıbilıty that ıt 1S possıble by er-
nal crıter1a that certaın sStatements of partıcular bıshop safeguarded Irom CITOIL,
CannotTt aCCepL thıs Equally such Can bDe gıven concerning the statements of

epıscopal assembly, SINCEe the ecumenıcıty of councıl 15 manıfested through ıts
acCceplance Dy the body of the Church

Wıtness, Evangelısm and Servıce

God bears WwI1tnNess hımself Dy hıs revelatıon In creation Rom 9—20: Acts
1/ through the patrıarchs and prophets and finally through hıs Son Jesus Chrıst Heb

1—2), who 1Ss ythe al and Iru WItNEeSS<« (Rev 3.14) Chrıst 15 also the irue Servant,
who turned upsıde down OUT ideas of leadershıp by becomıng ythe servant of all« and Dy
serving mankınd In hıs obedient and sacrıfıcıal minIistry, suffering and ea
revelatıon of hımself In Chrıst necessarıly involved conflhet wıth evıl, 1G brought hım

the So hıghest Service ma the bringing of salvatıon In Chrıst
15 al the Sadmnle time HIS profoundes wıtness hımself In and through hrıst's sacrıfıce
the 15 15 wıtness (WUAPTUG) d ell d teacher, healer and aVI1OUT. The prımary

of wıtness and Servıice 1S therefore irom God the WOT. and ıt includes hıs
affırmation of the sanctıty of lıfe, hıis testimonYy agamnst all that 1S evıl, and also hIis call
all mankınd >repent, and bellıeve In the ospel« Mar 15)

3°) Thıs 1S continued In the Church, the Body of Chriıst, when In the W
of the Holy Dırı 1t responds call and offers ıtself In wı1tness and Servıice the
WOT. The Church's wıtness and evangelısm call InNeN hear the g00d CWS and IC-
Celve the sSavıng of hrıs TIhe apostolıc Church ex1Ists Dy m1ss1ıon d fıre eX1Ists by
burning. 1sSsıon 18 NOTL merely OMNNC of INanYy 1items of busıness for the Church for de-
partment of the Church The members of the Church be jJudged NOT least Dy what
they do reach unbelıevers. Ihe evangelızıng of OIlC DCISON by another 15 the responsI1-
bılıty of lay people and clergy all The Church’'s m1ss1ıon also includes ıts Serviıice of

See the MOoscow Agreed Statement pPara. ISI
Authority In the Church IL, (Op. C1t. 97).
Polycarp, Letter [0 the Phılıpplans, x cf. Mark 10.45
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mankınd, IC MNgS the healıng, forgıveness, love and cCompassıon of Christ people
ın need, people In confhet and people in the gr1p of SIN and evıl.

33 Wıtness, evangelısm, ServICe, worshiıp and sacrıfıce belong together, for these AIc

dıfferent s1des of the Samle ealıty So testimonYy in the Name of esus rıghtly gıven 1S also
ServIice one's ne1ghbour; mIinNIStry rıghtly performed in the Namle of Christ constitutes
WItNESS Jesus Worshiıp (AELTOUVPYLA) involves service of the people (1ts ancıent

meanıng), when worship Christ Dy ministering hım In the sıck, the prisoner and the
needy Ma 5.37—40) Where the Church 1S 181011 al lıberty organıze developed soclal
and philanthropic TOZTAMIMECS of ıts OW take in those organızed oıtly wıth
others, 1fs wıitness 15 carrıed ouf through worshıip, PIayCI and personal minıstry. IThe
Church Cal ear wıtness NnOoL only in WOTrd and deed but alsoOo in sılence. Lives dedicated
Sservice proclaım the gospel Sacrıficial self-g1ving, suffering and ea ImMay result irom
testimonYy the truth of the gospel from testimony agaınst injJustice, 16 15 also
testimonYy the truth of COMNCETN for the DOOT and the oppressed.

Evangelısm involves the Church in sOC1al actıon 1C be authentic wıtness
the gospel and chould NOTt be separated irom ıf OT contrasted wıth ıt. TIhe Church should

a(0)1 CNSALC In socı1al that becomes end in tself, for >INan nOoL lıve Dy
Teal alone, but Dy CVEIY WOTrd that proceeds from the mouth of 0d«< Ma 4.4) Ihe
spırıt in 1C Chrıstians aCT 18 dıfferent from that of humanısm 0)8 secularısm. It 1S 1Nn-
Orme! Dy of of SIN and the need for repentance and DYy eschatol-
ogical perspective. Neve  eless Christians ng be involved in the ıfe of the
WOT. and In the wıder truggle for Justice, Teedom and and TOr the removal of
everythıng 1C threatens the sacred gıft of ife a{l maı

35 The Church's wıtness and service minıster people’'s deepest spırıtual, physıcal and
soc1a|l needs But in cCarryıng out thıs m1issıon the Church's stance cshould be ONe of COIl-

tinual vigılance, A4Ss it lıves >1IN the world«<, but 15 >NOoL of the world« (John 1704 1—16) and 4S

it seeks beal Chrıist the ITU wıtness and Sservant.

IHE TRINLEY, PRAYER AND

Particıpation In the of the Holy Trmity
316 Irmitarıan doectrine PT'  S partıcıpation in the of the Holy IINı The

doctrine One God In rnı 18 NOLt aDStITrac philosophıcal tformula. It orıginates In the
personal and experience of the of the Irıune God IC has been and 1S
communiıicated us in Jesus Christ. Ihıs experilence 18 nNOoLt be understood In merely
subjective WaY It 15 rooted In the hiıstorıic Tact of the incarnation and revelatıon of
hımself In Chrıst Doectrine 15 the attempt CXPTITCSS thıs revelatıon in such WaY N both

safeguarı 1t from misunderstandıng and enable others share in ıt. TIhe formulatıon
of doctrine, ht e 15 ase| the Scriptures and tradıtıon of careful theologica. 1C-

flection, should In WaY be SCCI1 d> independent intellectual exercI1se. Ultimately, d

St Gregory the Theolog1an (of Nazıanzus) 5SdYy>S, { It 15 ımposs1ıble CXDICSS G0od and yel

ı Oa e ı ı I Ba o aln
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LLIOTIC ımpossıble CONCeIve hım«<. 12 Thus doctrinal ormulae cshould in WdYy detract
from the MYySteETYy of Goda 1S handed own the Church from the apostles Dy the
Fathers It 15 NOL the doctrine of the Trimity but the One G0od in Irmity, the Father, the
Son and the Holy Spirıt, that constıitutes the object of Christian worship and al Al-
0Ug IMaYy somet1mes speak separately of God the Father, sometimes of God the
Son and sometimes of God the Holy Spırıt, it 1S always understood that there 15 dıvı-
SION of ONC DCISON from another, but al] and each reveal in unıty the and glory of
the OMNC Godhead

&/ Christians partıcıpate in the of the Holy Tinity d members of the Chrıstian
community. It 15 the Church hıch 15 fılled by the Holy Spirıt and it 15 precısely for thıs
ICason that CVEIY human DCISON has the poss1bılıty of becomıing partaker of the dıvine
nafture (2 Pet 1.4) The Holy Spirıt rayıng in N eals and ICHCWS S al the of OUT

eing, that 18 SaYy In (JUT hearts The healıng character of the of the Holy Irmity
In the 1ıfe of the indıvıdual belıever and of the Church has ımportant implıcatıons for the
ole ıfe of CONntemporary soclety.

ayer
38 Chrıstian PIaycCL (10d 18 always Ifered the Holy rmı It 18 usually addressed
the Father through the Son In the Holy Spirit, althoug ıt 18 a1so e2sse': the Son

and sometimes the Holy Dırı 0Ug PIaycCI 1S al ONEC eve uman actıvıty, at
deeper eve ıt 1S the actıvıty in N of (G0d the Holy pırıt, who dwells ın OUT hearts Dy
al As S{ Paul Sdy>S In Romans >Lıkewıise the Dirı elDs IN in OUT weakness:;
for do NOoL know NOW PIaYy A 0Ug but the Spirıt hımself intercedes for us wıth
sıghs LOO deep for WOTrdsS.< So PIaycI becomes poss1ibilıty DYy the boundless
cellence of the of 0d< 13

39 Common ast and West alı 1s the experlience f the Holy Dırı prayıng 1n us of
hıch St Paul speaks In Galatıans A God has sent the Spirıt of hıs Son into 01088

hearts, CIyINg »>Abbha! Father!'«. SO through G0d YOU longer slave but SON, and
ıf SOM then he1r.< Ihıs PIaycCI 15 escCr1be in the Chrıstian tradition In varıety Of
WaYS In Tee patrıstic wrıitings ıt 18 often spoken of A >DIayCI of the mınd« (voEp““
NNOGEULYN) where >mınd« 15 NOT understood d yintellect« (n the modern sense) hut rather
ASs what St Paul ca ythe eart< Very sımılar descriptions of the Samllc experience of
PTaycr be OUnN! in early Latın authors lıke St John Cassıan, St Gregory of Tours
and St Patrıck

Theological Oratiıons 1E
Origen, 1,416A.
Wi John ( ASSIAN, Collatıons X,
Gregory of Tours, Hıstory of the Franks V,
Patrıck, who wrıtes hıs >Confession«, chapter RN

»And another time Sa  < hım prayıng in and Was ıf WCIC wıthın IN Yy body and heard above IM that 15
above inner I1all, and there he Was prayıng earnestly wıth, and 1ıle hıs Was going W ds ın
amazemen! and W as wondering and Was consıdering who it COU. be who W äas prayıng In but the end of
the praycr he spoke the effect that ıt Was the pirıt, and at hat woke.«
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In the Eastern Church OIlC of the tradıtional forms of thıs DIayCI 18 the > Jesus
ayer<. But PTaycCI of the he  Z Can z  a’ other forms, 1C equally ead the Samnle

per1ence of the glory of Christ SCCI1 and eclare' Dy the patrıarchs, prophets, apostles,
fathers and al the salnts.

41 Prayer of the Holy pırı in the he.  Z of the RR Chrıistian 15 inseparable firom
the COINMMON lıturgical DPIaycCI of the Christian communıty. It 15 partıcularly elated the

gıven in Baptısm, Chrismatıon (Confirmatıon) and Eucharist and, generally, the
ole sacramental ıfe of the Church and COINITNONMN PDraycI and the eadıng of Scripture.
Both COMMMON lıturgıical PIayCI and personal DIaycI nformed and shaped Dy the
Church''s al In God, the Father, the Son and the Holy Spiırıt

ayer, both and indıvıdual, 1S integral of the ıfe of all Christians.
The contemplatıve and actıve aSspects of Chrıistian 1ıfe should always be held together,
although INn the ıfe of each Christian ONC WaY other MaYy predominate al dıfferent
tiımes, and In the 1ıfe of SOTIIC Christians OIC the other INAaYy predominate throughout
theır 1ıfe FoOor all Christians In DTIayCI and obedience involves readıness tak:  en
up the and ommıtment dıscıpline lıfe, whose PUTDOSC 18 theır OW personal
growth in holiness and theır INOTIC effective wI1tness and service ın the Church and in
soclety al large

Holıness

473 The fruıt of the pırı prayıng In us 18 holıness, and al the heart of holıness 15 love
for God and ne1ghbour. love works in us produce holiness, restoriıng In us the
image of God and makıng IN and all thıngs ole In thıs lıfe, Christians experience
ension between the call holiness and the W of SIN, the struggle between >flesh« and
DIrı Gal 5.17) 1C requıres continual repentance and the of for-
g1veness. call holiness 18 also call work fOr Justice, that the Church's
PIayCI for the comıng of reign eart d in heaven requıres of Christians that they
CO-operale wıth (10d in the WOT. love for the WOT. embodie: In Jesus Christ,
works through the Holy Spirıt transfıgure all thıngs into the 11ICc  S creation, and diC

make manıfest that loye In the ıfe of the WOT.

The Llioque
Further discussions the Llio0que led the reaffirmatiıon Dy both Anglıcans and

Orthodox of the agreement eached in MOoOosScCow in 1976 that thıs phrase should NOTL be
NCcIude:! the Nicene-Constantinopolıitan Creed. !> Certain Anglıcan urches ave ql-
ready acted uDON thıs recommendatıon, whıiılst others ST1 consıderiıng ıt.

45 TOM the theologıica pomnt of VICEW the Orthodox stated that the doctrine of the Fi-
lioque 15 unacceptable, althoug dsSs expressed DYy Augustine, ıt 15 capable of Orthodox
interpretation. According the Orthodox understandıng the Son CannotTt be cons1ıdered

Translatıon In C.Hanson, The Life and Wrıitings of The Hıstorical Saınt Patrıck (New ork
15 MOoscow gree| Statement, Section TORZA
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OT CO-Cause of the existence of the Holy Spiırıt In spıte of thıs fınd In certaın
Fathers, for example S{ aX1Imus the Confessor (/th cen d explaine: by Anastasıus
the Lıbrarıan Oth CeNL.): */ the opınıon that the LlL0que, d used In early Latın eology,
Cal be understood ın Orthodox WaY According thıs interpretation dıstınction
should be made between [WO SCIHSCS of procession, ONEC Dy 16 the Father Causes the
existence of the Spirıt (EKTOPEVOLC) and the other Dy 178 the pırı shınes forth from
the Father and the Son (EKOOAVOLO). Thıs second of procession must be clearly dıf-
ferentiated from the later Western uUusc of the LlL0que 16 bserved such distinction
but rather confused >Cause of exX1istenCce« wıth >COMMUNICAtION of (EKTOPEVOLC)
wıth (EKOOVOLO). Some Orthodox theologıans, ıle affırmıng that the doctrine of the
Llioque 15 unacceptable for the Orthodox Church, al the Saille tiıme, havıngz in mınd the
posıtion of Professor Bolotov (1854—-1900) and hıs followers, regar the Llioque d

»theologoumenon« ın the West

On the nglıcan sıde ıt Was pomted Ouf that the Lli0que Was nNnOoTt be regarde 4S

ogma 16 WOU have be accepted by all Christians. It Was emphasızed, however,
that the followıng pomts dIC ımportant for COrTTeECT understandıng of ıts intention:

(a) although the Western tradıtıon has spoken from time time of the Son 4S CausCcC<

Causa) of the pırıt, thıs language has NOL met wıth favour and has fallen nto dısuse:
(b) the Western tradıtiıon has continued maıntaın that the Father 15 the sole >fount of

de1ty< ons deitatis/zn yn EOTNTOC al the SaIlle time d ıt has aSsOcC1ated the Son wıth
the Father d the >principle« (priıncıpıum of the piırıt;

(C) the Western tradıtion, ın speakıng of the Father and the Son d >OM1C princıiple«<, has
NOTL meant that the Spirıt proceeds from SOIIIC undıfferentiated dıvıne BGSSECHGE

(0VO1LO), ASs opposed the PDCISON}NS (ÖKOGTAGELC) of the Father and the Son
Ihe nglıcans the Commissıon put record that they do NOL wısh defend the

IN of the term Causec< In thıs context.

Maxımus the Confessor, Letter Marınos, 91, 133 36 B, 90, ED
1/ 1Qne, 129, 560 D—561
18 See Archpriest Liveriy VoronovVv, The 1l10que In the Ecumenical Perspective, 1ın The Journal M0Oscow
Patriarchate (1982) 66—68; Angliıcan-Orthodox Joint OCIrına| Discussions AQOJDD).3 Voronov,

the TIheses of Bolotov;: and translatıon, taken from Professor V.Bolotov's book >On the
uestion of the Fil10que« (publıshed In of hı1ıs ‚Theses the Filioque« together ıth PaSsSagc
(pp. efinıng terms, 1C nclude OIlOfOV S O W definıtion of theologoumenon ollows
»But INaYy as hat INC.: by OEOAOYOVULUEVOV. In BSSEHICcE ıt 15 Iso theologıcal op1ınıon, but only the
opınıon of those who IOr CVCI Y Catholıc INOTC than Just theologıans: they aTrec the theologıca. Op1In10Ns of the
holy athers of the OIIC undıvıded church; they the Op1N10Ns of Ose INECI, aINnONS whom dIC those who d1C

fıttıngly called yecumenıcal doctors«<. OAOYOULEVO rate hıghly, but do nOoT In ally Case exaggerale eIr
sıgnificance, and thınk hat >quıte sharply« distingu1s hem from dogmas. The Content of ogma 15 tuth
the Content of OEOAOYOULEVOV 1S only hat 15 probable. Ihe realm of ogma 15 necessarla, the realm of
OEOAOYOULEVOV 1S 12 In necessarıl1s unitas, In dubıs lıbertas!'«

For outlıne of tradıtıional nglıcan VIEWS SCC > Ihe 1l10que In Ecumenıical Perspective:
prelımınary Anglıcan reSPONSC<, by Professor Eugene Fairweather.
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111 WORSHIP AND TRADITION

Paradosıs Iradıtion

47 Looked al firom outside, the [WO Urcnes be VE dıfferent In theır attı-
tude tradıtıon, the glicans allowıng varıety of attıtude and teachıng, the (Jr-
thodox eing strongly attached the definıtions and the SITUCLUTES of the tradıtion, CSDC-
Clally those estaDlıshe': INn the Ecumenical Councıls and Dy the Church Fathers

48 Neve:  eIiess wıthın the tTeedom existing In the Anglıcan Communıion there 1S
commıtment and responsıbıilıty the tradıtion. and cConvıction that there AIc elements
In the tradıtion, for instance the historic Creeds and the Chalcedonıian definıtion, of PCI-
anent valıdıty. On the Orthodox side, there eX1Sts Teedom and understandıng of tradı-
t10n 4S the actıon of the Holy Drı In the Church, unceasıng of the
revelatıon of the Word of God through the Holy Spirıt, GVr present, here and NO 9
dıtıon 1S always VDCI, ready embrace the present and aCCepL the future.

49 The Anglıcans share thıs understandıng of tradıtion. Tradıtion, wıth Scripture A the
normatıve factor wıthıin ıt (see MOoscow Agreed Statement, Section 111), 15 that 1184
maıntaıns OUT Chrıstian ıdentity, hıch evelops and Nurtures OUT Christian obedience,
and makes OUT Chrıstian wıtness effective ın the W of the Holy Spirıt

5{} TIhe tradıtıon of the Church OWS from the Father's gıft of hıs Son >TOr the ıfe of the
world«, through the soJournıng of the Holy pırı in the WOT be CONstianti wıitness
the truth The Church draws ıfs ıfe and being from thıs Salmlllec of
the Father's love: that 18 SdYy, the Church 1(078 lıves >Or the ıfe f the world« Its tradı-
tion 15 the lıyıng force and iınexhaustible SOUTCEC of ıts m1ssıon the WOT.

The of the Holy pırı in the Church nables the ole body of the feiith-
ful, the pleroma of the Church, be enriched and strengthened in facıng the problems f
OUT time, both wıthın the Church and outside ıt. ere 1S varlıety of g1fts of the pırı
whıich work together for the uildıng of the Christian people for theır work of Wwıtness
and servıce ın the WOT. for the COMMMON g00d Both glıcans and Orthodox SCC 1n theır
1delity tradıtion mutual bond, and strong incentive closer co-operation In WIt-
NEess and service the WOT.

52 One aspect of the dynamıc nature of tradıtıon 1S be SCCMN in the WaYy In 1C the
Church assımılates and sanctıfıes certaın elements of the cultures of the Varıo0us SsOCI1et1es
In WLA the Church lıves. Ihe Fathers of the Church, under the guldance of the Holy
pırıt, exercised areful diıseriımınatıon in theır uUusc of materıal irom the soclety around
them The Church al the present time needs exerc1ıse sımılar discriımınation, IC-

mainıng the mınd (OPOVNUC) of the Fathers and facıng the Yl  Z questions wıth
K} OUT Century confronts us.
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Worship and the Maıntenance of the al

53 al and worship inseparable. Dogmas nOoTt abstract ideas existing In and for
themselves, but revealed and savıng truths and realıties intended bring ankınd into
cCommunı0oN wıth (G0d oug the lıturgical ıfe of the Church creatıon share
In th1ıs savıng ealıty TIThus in worshıp the Church becomes what che really 15 body, fel-
owshıiıp, COomMmuUuUNI1ON In Chrıst She maımntaıns the fTUu!: al and 15 maıntaiıned In the ITU:
al Dy the actıon and work of the Holy Spırıt.

54 Ihe affırmatıons of Chrıstian doctrine have theır lıturgical formulation and
eXpress10n; all the savıng truths of the aı doxologicall and lıturgically approprI1-
ated. Ihe atholıc al 1S thıs, that worshıp God, Father, Son and Holy Dırıt, Trimity
consubstantıal and undıvıded

55 Liturgy 15 the actıon Dy IC the communıty celebrates the events 1C created it:
sustaın 1t, and gıve ıt ıts future. In both uUurcnes and personal worshıp InN-
separable. It 15 only d members of the worshipping Church that Can make z CON-
fessıion of the al For example, the Orthodox Liıturgy the ree‘ 15 introduced wıth
the WOTdS: >Let us love ONEC another that wıth OMNC mınd INa Yy confess<. Moreover,
because of the of 11all and INOTEC especılally the incarnation of the Word, the tradı-
t1on of Chrıistian worship 18 outward d ell A inward, involvıng bodiıly and
materıal S1Z2NS and objects d ell d spiırıtual attıtudes.

56 The lıturgıical ıfe of the Church 18 the VE he.  Z of tradıtion. Ihe Church 1n the
celebration of 1ts Lıturgy ecalls the m1g aCcfts of G0d In the past, experlences them A

present and lıyıng realıties, and antıcıpates the comıing of the Lord In glory In the PIC-
of the sen Christ ecelve the promi1se of the comıng Kıngdom Liturgical time

1S cold and 1Teless representation of past eventSs, NOT Sımply hıstorical record. In 1t
Christ hımself 1S 1ving hıs Church Liturgical time 15 time transfigured oug ıturg1-
cal aCcT, for it 1S time anımated Dy ythe fervour of al full of the Holy Spirıt« Lıturgy of
S{ John Chrysostom). Ihus by worshıp lıve INn the ‚8i  S time of the Kıngdom That
mplıes [WO things: first, the entrance of the Lord of glory into (JUT hıstory d the Sav10ur
of the WOT. and second, OUT nto the eternal Kıngdom of the Holy Trinty Dy

D Liturgy and all Christian worshiıp rooted in salvatıon history. Salvatıon hıstory
wıth all ıts miıghty events In both the Old and New Covenants 15 confessed, celebrated
and appropriate: Dy INCanls of the lıturgıcal VYCAaL. The of that YCAal, d of salvatıon
history tself, 15 the savıng PCISON and work of Jesus present in the W of the Holy
Dırı

58 In the Eucharıst become partakers of the Lord's Supper The Eucharıst 1S
anamnesıs and partıcıpatıon in the ea and resurrection of Christ, lıturg1ically ffirmed
and realızed In the annual celebration of the Paschal MYSLETYy Thıs 15 enewed
week in the feast of the Lord’'s Day and iın celebratiıon of the Holy Eucharıst Ihe
fact of the resurrection of Christ 15 the basıs of Christian al and worshıiıp, SINCE ds
St Paul Sa Yy5S. { If Christ has nNOL been raısedDokumente  103  Worship and the Maintenance of the Faith  53 Faith and worship are inseparable. Dogmas are not abstract ideas existing in and for  themselves, but revealed and saving truths and realities intended to bring mankind into  communion with God. Through the liturgical life of the Church creation comes to share  in this saving reality. Thus in worship the Church becomes what she really is: body, fel-  lowship, communion in Christ. She maintains the true faith and is maintained in the true  faith by the action and work of the Holy Spirit.  54 The great affirmations of Christian doctrine have their liturgical formulation and  expression; all the saving truths of the faith are doxologically and liturgically appropri-  ated. The Catholic Faith is this, that we worship God, Father, Son and Holy Spirit, Trinity  consubstantial and undivided.  55 Liturgy is the action by which the community celebrates the events which created it,  sustain it, and give it its future. In both Churches corporate and personal worship are in-  separable. It is only as members of the worshipping Church that we can make a true con-  fession of the faith. For example, in the Orthodox Liturgy the Creed is introduced with  the words: »Let us love one another so that with one mind we may confess<. Moreover,  because of the nature of man and more especially the incarnation of the Word, the tradi-  tion of Christian worship is outward as well as inward, involving bodily gestures and  material signs and objects as well as spiritual attitudes.  56 The liturgical life of the Church is the very heart of tradition. The Church in the  celebration of its Liturgy recalls the mighty acts of God in the past, experiences them as  present and living realities, and anticipates the coming of the Lord in glory. In the pre-  sence of the risen Christ we receive the promise of the coming Kingdom. Liturgical time  is no cold and lifeless representation of past events, nor simply an historical record. In it  Christ himself is living in his Church. Liturgical time is time transfigured through liturgi-  cal act, for it is time animated by >the fervour of faith full of the Holy Spirit« (Liturgy of  St John Chrysostom). Thus by worship we live in the new time of the Kingdom. That  implies two things: first, the entrance of the Lord of glory into our history as the Saviour  of the world, and second, our entrance into the eternal Kingdom of the Holy Trinity by  grace.  57 Liturgy and all Christian worship are rooted in salvation history. Salvation history  with all its mighty events in both the Old and New Covenants is confessed, celebrated  and appropriated by means of the liturgical year. The centre of that year, as of salvation  history itself, is the saving person and work of Jesus present in the power of the Holy  Spirit.  58 In the Eucharist we become partakers of the Lord's Supper. The Eucharist is  anamnesis and participation in the death and resurrection of Christ, liturgically affirmed  and realized in the annual celebration of the Paschal mystery. This is renewed every  week in the feast of the Lord's Day and in every celebration of the Holy Eucharist. The  fact of the resurrection of Christ is the basis of Christian faith and worship, since as  St Paul says: >If Christ has not been raised ... your faith is in vain« (1 Cor. 15.14).yOUr al 1s in Valn« Cor
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59 Ihe sıgnıfıcance of the resurrection 1s lıturgically experienced and expressed in the
preparatory SCAaSON of ent and In the SCASON 1C ollows, from Easter through the
Ascensıon Pentecost In the comıing of the Paraclete, the ole mYSterYy of Christ 1$
realızed: the Holy pırı takes the things of Chrıst and sShows them usS, makıng them
real In CVCILY ABC, the Paraclete 18 thus the SOUTCC of ıfe ın the tradıtiıon of the
Church

60) TIhe Church baptızes her members into the ea and resurrection of her Lord,
bringing them from the of SIN and ea into membershıp of h1is body and partıcıpa-
t1on In hıs eternal ıfe Ihe centralıty of the Easter solemnity has made Easter the
SUPTCMEC OCCasıon for the admınıiıstration of the rıtes of Chrıstian inıtlatıon.

As In the dıvıne CCONOMY of salvatıon, the atonement achl1eved DYy the ea and I1C-

surrection of Christ PF  S the incarnatıon and the incarnate 1ıfe of Chrıst, ıIn the
Chrıstian YCAL, the feast of Easter D  S the feasts of the Natıvıty and the pıphany
and the other feasts elated C the 1ıfe of OUT SavI1O0uUr. Ihus have the yearly Cvele of
the feasts of OUT Lord In the West the SCA4SONMN of Advent PICDAICS Christians celebrate
Chrıist's comıng 4S Savl10ur, and remınds them of hıs future comıing 1ın Judgement and
glory

62 Fınally the lıturgıcal VYCar includes the feasts of the Blessed ırgın Mary, Mother of
God, and of the Saınts, witnessing thus the dogmatıc truth that 15 the head of the
Church remaıns always unıted wıth the members of hıs body and that there 15 SCDaTd-
t1on between the mıiılıtant and trıumphant Church "Ihe Lord 15 WOonderTIuU In h1s Saıints<,
and In the COomMMUN10ON of the saınts SCC agaın the W of the resurrection in the ıfe
and tradıtiıon of the Church destroyıng ea and transfigurıng time.

63 Anglıcans and Orthodox hold that the ıturgy and all worshıp dIiC essentlally for the
express10n, maıntenance and communicatıon of the irue al Liıturgical ATC thus
fundamental doctrinal standards for both Both recogniıze the poss1ıbıilıty of the Church
makıng lıturgical rTevVv1S10ONS accordıng the necess1ity of the tiımes, and wıth VIEW the
salvatıon of the people of God They dıffer only In theır estimatıon of the need for such
rev1s10ns In the present sıtuat1on, thıs dıfference reflecting theır diverse hıstorical eXper1-

and sıtuati1ons.
64 In both nglıcan and Orthodox tradıti1ons, DIayCIS and devotions In the famıly AIc

understood dASs extension of the worshıp of the Church TOM New JTestament
times Onwards the Chrıstian famıly has been cons1ıdered be household church The
rıte of marrıage, sıgn OT image of the spirıtual unıon between Christ and hıs Church,
inıtlates relatıonshıp wıthın 10 cCNAılaren MaYy be nurtured and where the al 15
taught, 1ve: and cCommunıcated others.

65 Ihe tradıti1ons of both urcnes ATIC rich In varlıety of famıly devotions and
CusSstoms 1C nclude the LINS of pDarts of the Dıvıne Offıice, FE VETENHNÖE of 1CONS, USsSC of
CITOSSC5S5 and pictures, al meals, readıng, 4S well dAs blessings of events and {Ur-

nıng poımts of famıly ıfe Both nglıcan and Orthodox members AIcC convınced of the
iImportance of the famıly and the household church d ehiıcle of the tradıtiıon of the
Church and wısh explore thıs further.
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TIhe Communıion of Saılnts and the Departed
66 All PDIayCI 15 ultımately addressed the Irıune G0od We PIay God the Father

through OUT Lord Eesus Chriıst In the Holy pırı Ihe Church 15 unıted In sıngle IMNMOVC-

ment of worshiıp wıth the Church In heaven, wıth the blessed Vırgın Mary, >wıth angels
and archangels, and al] the COMPDAaNY of heaven«. The Orthodox also PTIaYy the Blessed
Vırgin Mary and Theotokos and the saınts d friends and lıving images of Chrıst

67/ oOse who belıeve and AIC aptıze: form ONC body In Christ, and dIiIC members ON

of another, unıted by the Holy Dırı ıthın the Body each member uffers and reJO1Cces
wıth the others, and In each member the Holy pırı intercedes for the ole ese rela-
tıonshıps ATC changed but a(0)1 broken Dy ea >He 15 NOT (J0d of the dead, but of the
l1ving« Ma for all lıve In and hım Thıs 15 the meanıng of the COomMmMmMuUuUNI1ON of
saılnts.

68 God 15 ythe God of Abraham, the God of Saac, and the God of Jacob« XO 3.6),
the Lord of hOStS«< Isa 6:5): ;sthe GOod and Father of (JUT Lord Jesus Christ« Rom 5,6)
Our God 1S noTt abstract ıdea, but the G0d of PCTSON\NS, revealıng iımself In and DaI-
ticular 1MenNn and Unıion wıth God therefore involves IN ın personal relatıonshıp
wıth all who belong hım through the of the Holy Spirıt who both unıtes and
dıversıifies: and thıs personal relatıonshıp, 1C 15 a(0)I broken by ea 1$ precısely the
COomMmuUuUN1ON of saılnts.

69 Our experlence of the COomMMmMUuUNI1ON of saınts 1ın ıfs ullest eXpress1ion ın the uCcNa-
rnst, In 16 the ole Dody of T1S realızes ıts unıty In the Holy Dırı We SCC thıs In
ancıent eucharıstıc DIayCIS of ast and West, 1C Trat the saınts and inter-
cede for the departed 4S well d fOor the lıving.

70 Christ 15 sen from the dead tramplıng down ea| by en By virtue of
Christ's and resurrect1on, ea 15 longer iımpassable barrıer. 18 thıs of
OUT continuıng un1ıon In the rmMsen T1S that forms for all Orthodox the basıs of PDTaycr for
the dead and the invocatıon of the saınts. Maınly dSs result of the abuses of the medieval
West, and the CONSEQqUENL Reformatıiıon ın the sixteenth CEeN(tuTrY, Anglıcans rejected much
of the practice and teachıng of the Church of that time. TIhe cult of the saınts and PDTayer
for the departed WEeTC eriticızed the rounds of the all-suffic1ıency of Christ's
redeemming work. oday there 15 varıety of practice IM Anglıcans these matters
AIl remaın areful ıIn the language 1Cc they uUsec In PTaycI for the departed, eıng
aNnX10uUSs not the of the Western Mıddle Ages But all 1rmM OUT unıon
wıth the departed In the sen T1S

love 15 present everywhere and 15 ffered everybody, but NOTL
it. According SOTNC Fathers, CVOen those In hell aAIic nNnOoTL deprived of the ove of

God but by theır OW free choıce they experiıence d torment what the saınts experlence
ds JOY TIhe 1g of glory 18 also the fıre of Judgement. wrath 18 other than
hıs love: how experience that love, ın thıs ıfe and after ea depends OUT atffı=
tude The Orthodox Church In the PDIayCIS of Pentecost, belıevıng that Chrıst has the Keys
of eg| and hell Rev 1.18), and hopıng that the love of God wıll fınd In the
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souls EVECN of SOMNC who in hell, for theır salvatıon, althoug, theır ultımate
destiny emaıns mYySterYy Ma 2523 124  CN d understood Dy the athers
II irom OMNC degree of glOrYy another« (2 Cor 3.18) for the rıghteous, In the VIEW

of the Orthodox and also of Man y Anglıcans, further and growth In the love of
(God ıll continue for 6 VEr.: er ca thıs 15 be hought of In terms of
healıng rather than satısfaction retrıbution. er Anglıcans 1n of perfection in
Chrıst d ımmediate gift ın the ıfe COMIC As Anglıcans and Orthodox d1iC agreed
In rejecting an Y doctrine of IC that the departed through theır Ssuf-
erings makıng ysatısfaction« >eXplation« for theır SINS. Ihe tradıtıonal practice of
the Church In prayıng for theaı departed 15 be understood ASs expression of the
unity between the Church mıiılıtant and the Church trıumphant, and of the love 16 OMNC

bears the other

Ü Prayers for the departed dIiIC therefore be SCCIl, NOTL In Jurıdıca. but d

pression of mutual love and solıdarıty In Christ z Pray for them because ST1 hold
them In OUT l0ve«< (Catechısm of the Ep1scopal Church, SA)

74 The DIayCIS of the saılnts OUT behalf AdIC lıkewise be understood ASs CÄDICS-
S10N of mutual love and shared ıfe In the Holy Spirıt. Such fe d >  TYy of mer1ts<
1S fore1gn both OUT tradıtions. > [here 15 OMNC God, and there 18 OMNC mediator between
G0od and INCN, the INan Christ Jesus« (1 aa Z the intercess1i0n of the saınts fOr IN 18
always In and through thıs unıque mediıiatıon of TIS The saınts reign wıth 115 OL
Luke 22.29—30): S 15 the Kıng, and the saılnts chare ın HIS kıngly rule

N The Blessed Vırgin Mary played unique role In the CCONOMY Of salvatıon Dy vıirtue
of the fact that she Was chosen be Mother of T1S OUT God Her intercession 15 NOTL
autonOomoOus, but PT' Christ's intercession and 15 Aase: upON the savıng work of
the incarnate Word

76 The Orthodox practice of commemoratıng the saınts of the Old 1Testament WETI-
ully affırms the WaYy in 16 the olje hıstory of salvatıon 18 made present the
1turgy of the Church

F7 All nglıcan lıturgies refer the COommuUN1lON of saınts Dy ng G0d for that
cCOomMmMuUuNl1ON and for the lıves and examples of artıcular saınts, and SOTIIC refer the
saınts' Prayers for üS, but VELIYy Tew contaın Invocatıons addressed lrectly saınts.

78 Much of the Janguage in 1 speak of the saınts and the departed 18 derıved
from the 1ıfe of PTayer and pıeLy Many of the Church's affırmatıons concernıng the
COoMMUNI1ON of saınts dIC ın hymnography and 1conography. At the Saillec time there 18
appropriate doctrinal N B C reflects the MYSIETY of (OUT relatıonship wıth the de-
parte It 15 ın God alone that have cCOommunı10N wıth them

Eg 5/-58, 717{ff.
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ICONS

79 In the Incarnatıon uman nature, body d ell A soul, Was assumed into the ıfe of
the Word of God: and In the enewed creatiıon, 1C thıs incarnatıon has cie: the
ole mater1al WOT. 1S sanctıfied, and the destructive opposıtıon of altter and spırıt

S() In the Orthodox tradıtıon the depiction and uUsc of 1CONs has christologica. founda-
tiıon. The 1con 15 understood dASs important whereby confess and approprıiate
the mYSterYy of the incarnatıion.

Anglıcans ave ın the past felt Ser10us dıfficulties about thıs question. For example
cCommuıttee of the Lambeth Conference ın KKKX sald: > It WOU be dıfficult for us

INOTC intimate relatıons wıth that (SC Orthodox) Church 4S long d ıt retaıns the use of
1CONS.< ese dıfficulties part of larger hıstory of the West The decrees of the
eventh Ecumenical Councıl WEIC not properly understood in the West OWIng the
fortunate translatıon of the TeeC word NDOGKUVNOLC (veneratıon) Dy the Latın word
adoratıio (worship Ihe subsequent uncontrolled development of visual imagery later in
the 1ıddle Ages in the West led react10ons, above all al the time of the eIOT-
matıon. Ihe Reformers understood the prohıbıtion of dolatry INn the Ten Commandments
d applyıng the practices of theır O0 W day They sought DUTF1LYy and sımplıfy the WOT-

shıp of the Church, In order that glory m1g be g1ven (J0d alone. In partıcular they
rejected the worshiıp of images.
8 Anglıcans however dıd 19(0)1 reject all IN of bodıly and images In the WOT-

shıp of the Church The Book of Common ayer retaıns, for example, the IN of the S11gn
of the in Baptism, and the g1ving of nng in marrıage. In the Controverslies ın the
CENLUTY following the Reformation, Anglıcans constantly appeale: the words of
St Paul, All things cshould be done ecently and in Order<« COr In hıs eXpOSsI-
t10n of the Church Catechism, The Practice Divine Love, Bıshop Ihomas Ken —
171 PIaYyS, >give DAaYy rel1210us, sultable veneratıon all sacred PCISONS OT

places things 1C thıne Dy solemn dedicatıon and separated for the uUusecs of dıvıne
love, and the cCOomMMuUNICAtIiONS of thy9 OT 1C INa Yy promote the decency and order
of the worshıip, the edıficatıon ofal people< In fact dıistinctive Anglıcan tradı-
t1on of rel1g10us developed. urıng the last hundred VYCAars increasing Conftact wıth the
Orthodox Uurcnhnes and fuller owledge f theır tradıtiıon ave brought HE  < 1g
thıs question.

83 In the 1g of the present discussion the Anglıcans do nOoTt fınd anı y for
dısagreement In the doctrine A stated Dy ST John of Damascus: { In times past, God,
wıthout DOdy and form COUuU ın WAaY be represented. But NO SInNCe (0d has appeare:
ın flesh and 1ve.: 3081 INCI), Call depict that 1C 1s 1sıble of God do noTt
atter, but the creator of altter, who became atter for 001 who CONde-
cended lıve In atter, and who through atter accomplıshed IMN Y salvatıon:; and do
nOoTt respect the atter through 10 INY salvatıon 15 accomplıshed.« 21

21 On Holy Icons I: 94,
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84 By the iIncarnatıon of the Word who 18 the image of the Father (2 Cor. Col
113 Heb 1.3) the image of God ın CVETIY INan 18 restored and the materı1al WOT. itself
sanctıfıed and agaın made capable of mediatıng the dıvıne beauty. Icons used d

of eXpress1ing, d far A ıt Can be eXpressed, the glOry of God SCCIH In the face of
Jesus Chriıst (2 Cor 4.6), and In the faces of hıs iriends Icons words in paıntıng,
erring the hıstory of salvatıon and Its manıfestation In specıfic PCTISONS. Icons have
Ways been understood A 1sıble gospel, dS testiımonYy the thıngs g1iven IN

Dy God the Word incarnate. In the Councıl of 8 6() 1t Was stated that all that 1S uttered In
words wrıtten In syllables 1S also proclaımed in the language of colours«<. TOmM thıs PCI-
spective 1CONS and Scripture through inner relatıonshıp; both COEeXI1ISst In the
Church and proclaım the Sd1mIlle truths > Just d In the lısten the word of T1S
and dIiC sanctıfıed108  Dokumente  84 By the incarnation of the Word who is the image of the Father (2 Cor. 4.4; Col.  1.15; Heb. 1.3) the image of God in every man is restored and the material world itself  sanctified and again made capable of mediating the divine beauty. Icons are used as a  means of expressing, as far as it can be expressed, the glory of God seen in the face of  Jesus Christ (2 Cor. 4.6), and in the faces of his friends. Icons are words in painting, re-  ferring to the history of salvation and its manifestation in specific persons. Icons have  always been understood as a visible gospel, as a testimony to the great things given to us  by God the Word incarnate. In the Council of 860 it was stated that >all that is uttered in  words written in syllables is also proclaimed in the language of colours<. From this per-  spective icons and Scripture are linked through an inner relationship; both coexist in the  Church and proclaim the same truths. >»Just as in the Bible we listen to the word of Christ  and are sanctified ... in the same way through the painted icons we behold the represen-  tation of his human form ... and are likewise sanctified« (St John of Damascus). ?  85 An icon is a means of entering into contact with the person or event it represents. It  is not an end in itself. In the words of St Basil: >»The honour shown to the icon passes to  the prototype«<.? It guides us to a vision of the divine Kingdom where past, present and  future are one. It makes vivid our faith in the communion of the saints. In the definition  of the Seventh Ecumenical Council we read: >The more frequently they (sc. icons) are  seen, the more those who behold them are aroused to remember and desire the prototypes  and to give them greeting and the veneration of honour; not indeed true worship which,  according to our faith, is due to God alone.<?  86 Just as Scripture is understood within the community of faith, so too the icon is  understood within the same community of faith and worship. It is an essentially liturgical  form of art. In response to the faith and prayer of the believers, God, through the icon,  bestows his sanctifying and healing grace. Thus the icon serves to promote the communi-  cation of the gospel and hence its making and use must always be controlled by theologi-  cal criteria. It is not a random decoration, but an integral part of the Church's life and  worship. In this respect its place in the Church's worship can be compared with the place  of music and chant and with the faithful preaching of the word of God.  87 In our time, when visual imagery plays a more and more important part in people's  lives, the tradition of icons has acquired a startling relevance. It presents the Church with  a new possibility of proclaiming the gospel in a society in which language is often de-  valued.  Epilogue  88 At this point in our work, after twelve years of discussion, we feel it right to attempt  a summary of the progress that, as Anglicans and Orthodox, we have been able to  22 _On Holy Icons III, PG 94,1333 D.  23 On Holy Spirit 18, PG 32, 149 C8f.  24 Mansi, Concilia XII, 482.In the SdI11Cc WAY through the aınted 1CONSs behold the l-
tatıon of hıs human form108  Dokumente  84 By the incarnation of the Word who is the image of the Father (2 Cor. 4.4; Col.  1.15; Heb. 1.3) the image of God in every man is restored and the material world itself  sanctified and again made capable of mediating the divine beauty. Icons are used as a  means of expressing, as far as it can be expressed, the glory of God seen in the face of  Jesus Christ (2 Cor. 4.6), and in the faces of his friends. Icons are words in painting, re-  ferring to the history of salvation and its manifestation in specific persons. Icons have  always been understood as a visible gospel, as a testimony to the great things given to us  by God the Word incarnate. In the Council of 860 it was stated that >all that is uttered in  words written in syllables is also proclaimed in the language of colours<. From this per-  spective icons and Scripture are linked through an inner relationship; both coexist in the  Church and proclaim the same truths. >»Just as in the Bible we listen to the word of Christ  and are sanctified ... in the same way through the painted icons we behold the represen-  tation of his human form ... and are likewise sanctified« (St John of Damascus). ?  85 An icon is a means of entering into contact with the person or event it represents. It  is not an end in itself. In the words of St Basil: >»The honour shown to the icon passes to  the prototype«<.? It guides us to a vision of the divine Kingdom where past, present and  future are one. It makes vivid our faith in the communion of the saints. In the definition  of the Seventh Ecumenical Council we read: >The more frequently they (sc. icons) are  seen, the more those who behold them are aroused to remember and desire the prototypes  and to give them greeting and the veneration of honour; not indeed true worship which,  according to our faith, is due to God alone.<?  86 Just as Scripture is understood within the community of faith, so too the icon is  understood within the same community of faith and worship. It is an essentially liturgical  form of art. In response to the faith and prayer of the believers, God, through the icon,  bestows his sanctifying and healing grace. Thus the icon serves to promote the communi-  cation of the gospel and hence its making and use must always be controlled by theologi-  cal criteria. It is not a random decoration, but an integral part of the Church's life and  worship. In this respect its place in the Church's worship can be compared with the place  of music and chant and with the faithful preaching of the word of God.  87 In our time, when visual imagery plays a more and more important part in people's  lives, the tradition of icons has acquired a startling relevance. It presents the Church with  a new possibility of proclaiming the gospel in a society in which language is often de-  valued.  Epilogue  88 At this point in our work, after twelve years of discussion, we feel it right to attempt  a summary of the progress that, as Anglicans and Orthodox, we have been able to  22 _On Holy Icons III, PG 94,1333 D.  23 On Holy Spirit 18, PG 32, 149 C8f.  24 Mansi, Concilia XII, 482.and AIe lıkewise sanctıfl1ed« (St John of Damascus).
s An 1cCon 1S of entering into Contact wıth the DCISON ıt represents.

15 NOL end ın itself. In the words of S{ ası "The honour shown the 1con PASSCS
the prototype«<. “ It guldes us V1Is1on of the dıvine Kıngdom where past, present and
future ON  @ makes V1IVv1d OUT al In the COomMMuUuUNlON of the saılnts. In the definıiıtion
of the Seventh Ecumenıical Councıl read: 'Ihe INOTC frequently they (SC 1CONS) AaIc

SCCIL, the INOTE those who behold them dIC aroused remember and desıire the prototypes
and g1ve them greeting and the veneratıon of hOonour:; a(0)1 iındeed ITU: worshıp 1C
accordıng OUT al 15 due God alone.<%4

XO Just d Scripture 1S understood wıthın the cCommunıty of al 1(078 the 1cCon 15
understood wıthın the SdIllCc communıity of al and worshıp It 18 essentially lıturgical
form of In the al and PTayCI of the belıevers, God, hrough the 1CON,
bestows hıs sanctifyıng and healıng Ihus the 1con promote the COmMMUnNIN-
catıon of the gospel and hence 1ts makıng and uUse mMustf always be controlled bDy eolog1-
Cal crıter1a. It 15 a(0)1 random decoratıon, but integral of the Church'’'s ıfe and
worshıp In thıs respecCt ıts place In the Church's worshıp Call be compared wıth the place
of MUSIC and chant and wıth theal preaching of the word of G0d

87 In OUT tiıme, when visual imagery plays INOTC and INOTE ımportant part In people's
lıves, the tradıtion of 1CONS has acquıred startlıng relevance. the Church wıth

HE  S poss1bıilıty of proclaıming the gospel In soclety In 1C Jlanguage 18 often de-
valued

pllogue
88 At thıs pomint in OUT work, after twelve of d1scuss1on, tfeel ıt rıght attempt
SUMIMMNAaLY of the that, aSs glıcans and Orthodox, have been able

On Holy Icons IL, 94, 333
On Holy Dirı 18, BZ. 149 (
Mansı, Concılıa A, 482.
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achleve wıth help We notfe In partiıcular the followıng points OVCTI 16
OT dısagree, 16 SCC 4S requırıng further exploratıon:

The Knowledge of God

8 Here have diıscovered dıfference In termınology, but dıfference ın unda-
mental belıeft. TIhe normal Orthodox WAaVYS of peakıng about the 6SSECIHICE and energles of
God, and about >dıvıinızatlion« (©EMOLC), not employe Dy MOoOst nglıcans, but
Anglıcans do NOTL reject the underlyıng doctrine ı7 thıs language CXDTCSSCS.

I1 Scripture and Tradition

(a) We In OUT basıc understandıng of the inspıratıon and authorıty of Scr1p-
ture, and INOTC partıcularly that the Church g1ves attention the results of
scholarly research concerning the But have NO attempted In detaıl hOWwW
critical methods of hıstorıical research AIC be applıed the e’ fOr SCC thıs d

task outsıde the of cCommı1ıss1ıon such d OUT OW We have noted mM1inor dıf-
ference OVCI the distincetion 16 both urcnes make between the canonıcal 00 of
the (JId Testament and the deutero-canonical 00 the Orthodox Church has nOoTt PIO-
nounced offic1ally the nature of the dıstınction, d 15 done ın the Artıcles of the Church
of England.*®

(b) We ıkewıise ın OUT VIEW of the fundamental relatıonshıp between Scr1p-
{[ure and tradıtion: they 19(0)1 {[WO OUTITCCS, but correlatıve. We that the Church

define dogmas 16 dIC 19(0)1 grounde both In Scripture and ın tradıtion. We
that the >M1ınd« (0POVNLO) of the Fathers 15 of astıng ımportance for OUT under-

standıng of the Chrıistian al

We that tradıtıon 15 be SCCI1 In dynamıc terms, d the actıon of the
Holy Dırı ın the Church:; and therefore both OUT delegatıons aCCeptL that there ex1ıist free-
dom and varıety wıthın the OMNC tradıtıon of the Church But have NO yel attempted

1n detaıl what AdIcC the lımıts of that Teedom and varıety In regar CVCIY specıfic
pomnt of doctrine.?7

MOoscow Agreed Statement para. PF
MOoscCow Agreed Statement para, 4—5
MOoscow Agreed Statement para, 0—12:; Dublın Agreed Statement para, AF Z
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188 Ihe Holy Trmity

07 (a) We ABICC in affırmıng that DIaycli and sanctificatiıon dIc ounded uDON the
of the Holy Trimity. 28

94 (b) We that the or1ıgınal tform of the Nicene-Constantinopolıtan ree‘ eferred
the or1g1n of the Holy pırı from the Father Hor this rCcason, and because the LLLOqUE

W dads introduced into the TrTeE. wıthout the authorıty of Ecumenical Councıl and
wıthout due regard catholıc consent, the Anglıcans wıth the Orthodox that the
LLLOqUE cshould NOL be NCcCIude: in the Creed.?

905 (C) We ave discussed HOW far the doctrine mplıed Dy the LLLOQqQUE (as distin-
ulıshed irom the inclusion of the LlL0que In the Creed) 15 acceptable OUT [WO
churches. Here have faıled reach full agreement. Ihe Anglıcan delegates regar the
Llio0que d Vall! theologıca. statement, though NO N ogma The Orthodox delegates
regard the doectrine f the 1lioque dSs unacceptable, but they note ihat according SOINC

Kastern Fathers, the USC of the LLLOqUueE in early Latın theology Can be understood in
Orthodox Way 30

The Church

(a) We In OUrT fundamental understandıng of the Church A ONC, holy, catholıc
and apostolıic.?!

9'/ (b) Despıte differences in the outward forms of wıder leadershıp wıthın OUT [WO

Communions, there 15 fundamental agreement between the WdYy In 1C Anglıcans
derstand {>primacy« and the WdYy In 1 Orthodox understand >senlorıity<. We
LHOTSC partıcularly that al levels of wıder leadershıp wıthın the Church be envısaged
in terms NOL of CcCOoOerci1on but of pastoral Service. 3°

0S (C) We in OUT basıc understandıng of wıtness, evangelısm and Service wıthın
the Church More especlally 1rIm that M1SS10NAarYy wıtness unbelievers, and SaCrTI1-
ficıal servıice ose in need, Afe the are‘ responsıbilıty of all church members, clergy
and lay people lıke.°

99 (d) But whıle that the Church 15 ONC, holy, catholıc and apostolic,
NOL agreed the aCCOUNLTL be gıven of the sinfulness and dıvısıon 1C 15 be ob-
served in the ıfe of Chrıstian communıtıies. FOor Anglıcans, because the Church under
Christ 15 the cCommunıty where 1S at WOrK, healıng and transformıng sınful

Dublın Agreed Statement pPara, 36—4
Moscow Agreed Statement parda. Z
Dublin Agreed Statement para 44-— 4\
Dublin Agreed Statement Dara, SRn
Dublın Agreed Statement Dara. F1 —A0
Dublın Agreed Statement pard. —3S
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i1MeN and and because In the Church 1Ss medıated through those who dIcC

themselves undergoing such transformatıon, the struggle between and SIN 1S be
SCCI1 d characteristic of, rather than accıdental t E the Church eartt. Orthodox, 1ıle
agreeing that the human members of the Church earth AdIiCc sınful, do nNOoT belıeve that
sınfulness cshould be ser1bed the Church 4S the body of T1IS ndwelt Dy the Holy
Drı

100 (e) As regards the irst of the four marks of the Church, ıts ONCNECSS, disagree INn
OUT VIEW of the relationshiıp between the Church's basıc unıty and the present of dı-
VIsS1OoN between Chrıistians Ihe Anglıcan members SCC OUT divisıons AS existing wıthın
the Church hile the Orthodox members belıeve that the Orthodox Church 15 the OMC ITru
Church of Christ, 1C 4S hıs Body 1S noLt and CannotL De divıded. **

101 Wıth thıs 15 ınke: further disagreement, concerning communı0NnN and inter-
COMMUNION. Ihe Anglıcan tradıtıon aCCEDIS dSs legıtimate, In certaın sıtuat1ons, the IN f
intercommunio0on d iNCAans towards the attaınment of full Oorganıc unıty {Ihe Orthodox
reject the notion of intercommun10n, and believe that there be cCOommunNı0N only be-

0Ca churches that have unıty ofal mMIiNIStry and sacraments 35

I0> (g) As egards the [(0101 of the four marks of the Church, 1fs apostolıcıty,
that thıs 18 manıfested artıcular WdY hrough the SUCCEesSsSION of bıshops and that thıs
SUCCESSION 15 sıgn of the unbroken continulty of apostolıc tradıtion and lıfe. > But
ave nNOT far diıscussed what 1S the attıtude of OUT [WO urcnes towards such ININU-
nıties d have NOL preserved the SUCCESSION of bıshops In outward and 1sıble form
Nor have discussed the Orthodox VICEW of the valıdıty of Anglıcan ordinatiıons.

103 (h) We have faıled reach agreement concerning the poss1ibilıty, OT otherwıse, of
the ordinatiıon of the priesthood. Ihe Orthodox 1rm that such ordinatiıon 15
iımpossı1ble, SInCe it 15 Scripture and tradıtion. Wıth thıs SOMH1IC nglıcans

ı1e others belheve that ıt 15 possible, and GVEen desirable at the present oment,
ordaın 4S priests. ere aAIC, however, MNan Yy elated 1SSuUEeSs that ave NOoTt
far examıned in anı y l E partıcularly the followıng: how aAIec understand the

dıstınction wıthın humanıty between and WOMAN, what 15 meant Dy sacramental
priesthood, and how thıs 15 elated the un1ıque hıgh priesthood of TIS and the
roya. priesthood of all the aptızed; what, ap from the sacramental priesthood, AIc the
other forms of ministry wıthın the Church

Dublın Agreed Statement para. —
Dublın Agreed Statement para, 18—20
Dublın Agreed Statement para, K
Dublın Agreed Statement ppendix
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OunCcIIs

104 (a) We that the Ecumenical Councıls provıde authorıtatıve interpretatiıon
of Scrpture in order safeguard the salvatıon of the People of God

105 (b) We dıffer, howevVver, In OUT understandıng of the relatıve ımportance of the
Councıls. ıle the Anglıcan members lay greater emphasıs uUuDON the fırst four Councıls,
and less uDON the 1 S1Xth and seventh, applyıng concılıar dec1ısions the CONCcepL of

>Order« OT >»hierarchy of truths<, the TINOdOX members fınd thıs CONCeDL be In COMN-

1ct wıth the unıty of the al d Oole

106 (C) We aIic agreed in consıdering that infallıbilıty 15 19(0)1 the property of anl y partı-
cular PDCISON}N In the Church But consıder that the ımplıcatıons of the terms y»infallıble«
and y>»indefectible<« need be further explored.

107 (d) We dICc agreed that the ecumenicıty of Councıls 18 manıfested through theır
Dy the Church But feel that further discussıon 15 needed of the PTOCCSSCS

whereby the teachıng of Councıls 15 recognized and accepted.

VI al and Worship, Church and Eucharist

108 (a) We agreed about the integral lınk between al and worshıp, between the
tradıtıon of the Church and 1fs lıturgıcal ıfe We agreed In OUT eneral understandıng
of baptısm, althoug have nNnOoTL discussed thıs In detaıl We dIiC agreed In deserıbing the
Eucharıst AS ANAMNESLS and partıcıpatıon ın the ea| and resurrection of15

109 (D) We agreed In regardıng the Church d eucharıstıic communıty: the uCcCNa-
rst actualızes the Church In each 0Ca euchariıstic celebration the isıble unıty and
catholıicıty of the Church 15 ulLy manıfested. The question Oof the relatıonshıp between
the celebrant and hıs bıshop and that IMN bıshops themselves requires further study

110 (C) We agreed In attaching cardınal iımportance the actıon of the Holy pırı
In the Eucharist, ASs also throughout the entire 1fe of the Church In the Orthodox eucha-
ristic 1turgy thıs 18 invocatıon (ETIKANGOLG) of the Holy piırıt; ın SOMMC Anglıcan lıtur-
g1Ies there 1s such explıicıt epiclesis, but all glıcans agreed that the operatıon of
the Holy Spırıt 15 essentıal the Eucharist.“!

143 (d) We agreed that through the CONSECTALOTY PIayCrI, addressed the Father,
the TeAa| and wıne become the Body and (070] of the glorıfıed TIS Dy the actıon of
the Holy pırı In such WaYy that the al people of (10d rece1ving Chriıst INAaYy feed
upOonN hım In the sacrament. 42 But have NOoTt yeLl diıscussed In detaıl what 15 the nature of

MOSCOW Agreed Statement para, 185 Dublın Agreed Statement para, 2020}
Dublın Agreed Statement para. 5365
MOoOsSCOw Agreed Statement para DL
MOoscow Agreed Statement para 29—372
MOoscow Agreed Statement parda D
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the ineffable change eiTiecte: through the C  TV PTaYyCI, 11OT have consıdered
NOW far the Eucharıist INAaYy be regarde dS sacrıfıce. *

2 (e) We have eached basıc agreement the cCcCommunı0onN of saınts and the de-
parted All of us belıeve that the cCOomMmmuN1ı0ON of the Holy pırı Jo1ns In unıty the
members of the Body, whether lıyıng OT departed, and thıs unıty 15 expressed In PIayCI
and tha  Sg1ving. ere remaıns, however, certaın dıfference here between Odoxy
and Anglıcanısm, SInCce In MOST nglıcan urches, the saınts DIaVYy for us
dIiIC noTt made, and also PTayCIS for the al departed, though dIC Dy

unıversal; and SOTIINNC glıcans belıeve that only thanksgıvıng for the departed 15
approprIiate. Moreover. NOTL al Anglıcans wıth the Orthodox Patrıstic understandıng
of ndless after death. 44

113 In regar 1CONS have OUnN! that notwıthstanding past Anglıcan objections
and despite dıfferences in lıturgical practice, there 15 Ser10us disagreement here be-

Anglıcanısm and Odoxy. 18 ITU:! that Anglıcans do a(0)1 elhleve that the CI-
atı1on of 1CONS, d> practised ın the kast, Call be requıred of all Chrıstians. But Anglıcans

that the eology of the 1CON 15 ounded upON, and intended safeguard, the
doctrine of the incarnatıon. They also acCcept that ıf 15 legıtımate regar the 1CON, notL
merely 4S decoratıon, but d of entering into relatıonshıp wıth the DECISON 0)4

ıt represents; and hold that In the al and DIayCI of the belıevers,
God hrough the 1CON, bestows h1is sanctiıfyıng We have NnOTL yel adequately discus-
sed the difference between [WO- and three-dimens1ional images. ®

114 None of the poılts of dıisagreement mentioned ahbove 15 be egarded d insoluble,
but each 1S be regarde ASs challenge thıs Commıissıon, OT SOIIC sımılar body
be appoımnted In the future by OUuT [WO urches, advance INOTEC deeply In ıts under-
standıng of the truth Anglıcans and Orthodox alıke, called yreach Out towards
that 16 les ea pressing orward WIN the prıze 1Cc 15 call the ıfe
above, In Chrıst Jesus« 3.13—14)

MOoscow Agreed Statement para refers the uchares Statement of 935 the Eucharıst, 1C| 15
printed ıth introduction 902093 of »Anglıcan-Orthodox 1alogue: MOoscow Agreed Statement«

OWever ave NOTL diıscussed ıt In detaıl, NOT, actıng Joint Commission, ave A yel expressed
OUTr agreement otherwiıse ıth the SIX points hat ıt contaıns.

Dublın Agreed Statement para 66—78
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Anglican-Orthodox Joint Doctrinal Commission

nglican Particıpants 1984

The Revd Canon Allchın, Church of England
The Revd oger ECKWI Church of England
Ihe Revd olın avey (Secretary), Church of England
Ihe Revd Professor Eugene Faırweather, nglican Church of Canada
Ihe Revd Dr John aden, nglican Church of Australia
Mr Kıranga Gatımu, Church of the Province of Kenya
Ihe Revd Professor Green, The Episcopal Church In the ([/SA
Ihe Revd Rıchard anson, Church of England
The Revd Henry all (Co-Chaırman), nglican Church of Canada
The Revd Canon Johnal Church 0) the Provıince 0) West Indıies
TIhe Revd Dr Wıllıam Norgren, The Episcopal Church In the [/SA
The Revd Professor Olıver O’Donovan, Church of England
The Revd John Rıches, The Episcopal Church of Scotland
Ihe Revd Rıchard Rutt, Church of England
The Revd Dr John Sentamu, Church of Uganda
The Revd Dr Maxwell Omas, nglican Church 0)  ustralıia
Ihe Revd Canon Hugh ybrew, Church of England

Not Present af 1984 Meeting
The Revd Samır Kafıty, Episcopal Church IN Jerusalem and the Miıdädle Aast
Ihe Revd Luke Pato, Church of the Province of Southern Africa
The Revd Terwilliger, T’he Episcopal Church INn the [JSA

er nglıcan Particıpants 197783

The 1g Revd K.Runcıe 1977—78 (Co-Chaırman), Church of England
Ihe Revd Canon Carmichael 1977-81, The Church 0} Provınce of South Africa
Ihe Rt Revd Cornısh 1981, nglıcan Church 0)  ustralia
The Revd Canon Edward Every 1977-—-80, The Episcopal Church of Jerusalem and the

ıddle ast
The Revd Dr Edward ardy 1977—-80, The Episcopal Church In the (JSA
Ihe Revd ark Santer 19/7/-—82, Church of England
TIhe Rt Revd Graham Leonard 1977-—-80, Church of England
The Revd Dr John 101 1980—81, Church the Province of Kenya
Ihe Revd Graham Delbriıdge 1977—78, nglican Church 0)  ustralia
TIhe Revd Dr Rıchard Norris 1977, The Episcopal Church INn the ([/SA
Ihe Revd Jonathan Sherman LLL The Episcopal Church In the [/SA

Consultants
Dr Paul Anderson 1977 The Episcopal Church In the USA
Ihe Revd John de5 1977 Church of England
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FrtiNO0doxX Participants 1984

Ecumenical Patriarchate
The Most Revd Archbıshop Methodios of Ihyateıra and Great Brıtain (Co-Chairman
The evd Bıshop Arıstarchos of Zenoupoli1s
Patrıarchate of Antioch
The Revd Bıshop Gabriel

Patrıiarchate O] Jerusatem
The Most Revd Metropolıtan ası of Caesarea
Professor George Galıtis

Patriarchate of Moscow
TIhe Most Revd Archbishop ası of Brussels and All Belgıum
The Very Revd Professor 1very Voronov
Patriarchate of Romania
The Very Revd Archimandrite 110n Miıhaıita
Patriarchate of Bulgaria
Ihe Very Revd Professor Nıkolay Chıvarov

Church ofCyprus
TIhe Most Revd Metropolıtan Chrysostomos of Kıtıon
Church ofGreece
Professor Constantine Scouteris

Church 0)  OLlan
Mr Nıkola) Ozlowsk]

Church of Finland
Hıeromonk Ambrosius

Orthodox Consultant
TIhe Revd Bıshop Kallıstos of Diocleia
Orthodox Secretariat
TIhe Very Revd Dr George Dragas (Secretary)
Dr Andreas Tillyrıdes
Ihe Very Revd Archiımandrite Athanasıos Theocharous

Not present aft 1984 meeting
Patriarchate of Alexandria
The Most Revd Metropolitan Petros of Sum

Patriarchate of Antioch
The Very Revd Archiımandrite Gregory Salıby
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Patriarchate ofSerbia
Professor Stojan (GOsevıicC

Patriarchate of Romanıa
Professor Nıkola1 Chitescu

Church of (Greece
Ihe Very Revd Professor John Romanıdes

Church of Finland
Ihe Most Revd Metropolıtan John of Helsıinkı

er TiINOdOoX Particıpants 197783

Eucumenical Patriarchate
The Most Revd Archbıshop Athenagoras of Thyateıra and Gireat Brıtain
FOPTZIN (Co-Chaırman)
Ihe Most Revd Archbiıshop tylıanos, Archbıshop of Australıa
197776
Ihe evd Gregory of ropaecon 1977278

Patrıarchate of Alexandrıa
Ihe Most Revd Metropolıtan Dıonys1o0s of Memphıs 198 1—82

Patriarchate of Moscow
The Most Revd Archbıshop adımır of Dmitrov 082

Patriarchate 0)  erbia
The Very Revd Professor Gardashevıch 1981

Patriarchate of Romanıia
Nıcolae Mıhaıtza 1977

Deacon Dr etru aVl 1978
The Revd Sılyıu-Petre Pufulete 1980—81

FiINOdOX Consultant
1CcCANolas Lossky 1977

FINOAdOX Secretarıat
Ihe Very Revd Archimandrıte Melet10s 977
The Revd Bıschop Tımothy of Melıtoupolıs 1980—82
Ihe Very Revd Archiman:  te 5Symeon Lash 1982-—83


