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Confessing Chriıst Yesterday an oday
Christological Kxploratıon

Dy (Gennadıo0os LimourI1Ss, (Jeneva

The second artıcle of the Nıicene-Constantinopolıtan ree. ü  9 A the object
of OUT al the second PCISON of the Holy Irmıity, the NCarnate 0g0S, who 15 CADICSS-
ea 1ve. and experienced In OUT Chrıstian al In the 1g and inter-relatıon of the other
[WO DCISONS through the COomMMmMuUuUN1lON of the Holy Irmıity. And that uDON lesser author-
1ty than that of »the pıoneer and perfector of OUuI alth« Heb 22) who In the PDCTISONS of
the apostles SaVC thıs command UuS, »Believe In God, eheve also iın INC« (Jn 14:1)
Nor 15 thıs spoken behalf of hımself, but behalf of the Father who sent hım for
»th1ıs 15 h1s cCommandment that should belıeve in the Name of hıs Son Jesus Chrıst „ <<

John 5:23)
Therefore. accordıng the Son’'s prescription, the Father's injJunction and the a_

mental instıtution, aAIcC aptızed, IC eheve In the Namme of the Father
and Son Dy the W of the Holy Dırn

Jesus Chriıst 1S presented here under eei0o prescription: Lırstly, Dy hıs Incarnatıon
In the 1g of salvatıon: secondly, Jesus Chriıst sulfering and crucıfıed for usS, thırdly, hıs
resurrection 1C OVEICOMIES all evıl DOWCIS, and the Kıngdom ıll COIINC

Ihe intention of the reflections 15 NOTL into systematıc theologica develop-
ment of these three prescr1ptions because Christology, PIODCTI ın Chrıist's Tradıtion and
Story, of COUTSC, requıres time and for analysıs and theologıcal reflection. What 1S
needed for the time eing, SOMNC reflections concerning what m1g call the Chris-
t1Cc mechanısm of the Creed's soter10102y challenging the WOT. oday

The aılure of the »quest for the hıstorıical Jesus«, sanctıoned Dy Schweıtzer al
the beginnıng of thıs CENTUTY, SaVC Mse abundance of modern chrıistologies, whiıch,
of COUTSC, all be reviewed here. Theır COINMON goal 15 formulate and interpret
the Christian confession in such WaY A explaın ıts impact OVeT [WO thousand YCAaIrs of
human hıstory and, al the Samlle tiıme., make ıt understandable modern INa  = Such HEG  <

christologies Can be dıvıded into [WO TOAa| categorIies: the christologıies 3 (6A aCCepL 4S
theır point of departure, the dıvıne, personal ıdentity of Jesus d Lord KYyr10s); and the
chrıistologica SysStems 1C althoug they admıt that through the 1ıfe and teachıng of Je-
SUS of Nazareth the Second PCISON of the Trimity 1Ss revealed, ST1 seek phılosophıcal OT

psychological reductions of the early Christian belıef In the dıvinıty of TIS

As example of clear classıfiıcation of hrıistologies accordıng hat crıter10n, Nl Prenter, Connaitre
Christ, Delachaux, Neuchätel, 1966 T The author, anıs| Lutheran theologıan, consıders hıs French
book somethıing of D  D »retract10n« of hıs former Chrıistological VIEWS expressed 1ın h1s well-known ogmatıcs
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Chrıistological varlety, of COUISC, 1S NOTL C  S phenomenon oday TOmM the Ath—8Sth
CeENWUTY, the ıdentity of Chriıst Was debated both substantıal and terminologıcal
grounds The dıfference wıth OUT times, however, 15 that both and heretics of ancıent
times beheve In the experience of 1sıble Church

Oday, much INOTC credıbilıty 15 gıven sclentific methodology Thıs does NOL INcan

that the Fathers rejected the clence of theır tiıme; quıte the conitrarYy. Theologıans oday
Call and must continue take anı y posıtıve insıghts about Chrıst's PCTISON into AaCCOUNLT
and, in partıcular, about hrıst's full and authentic humanıty ese the Key for
today's debate Christology. But where 18 the criterion Dy 1C such insıghts Cal be
approached critically” How aVO1d the wholesale modernısm the attractıveness of
sımple facts wıthout Tallıng into obscurıty? It 15 thıs poıint, 1t that dıistinct
cleavage eX1Ists between those who z the dıvinıty of Jesus for ogranted and those who
do NOL

The Nıcene TrTee.: 15 the MOST solemn Ommıtment the dıvinıty of Chriıst made Dy the
undiıvıded Church SINCEe the apostolıc times. The TE tself, and 1fs eventual ına tT1-
umph al the end of the ou CEeNLUTY, dıd NOTL result fIrom debate Christ's humanıty,
but fIrom disagreement the nature of Hıs dıvinıty >.

TIThe Chrıstian al A it has been understood untiıl NO  n stands OT by the truth and
15 elated the doctrine of the Incarnatıon that Jesus 1st, the eternal Son of the
Father, became Ial and 1ve'! and dıed earth Therefore, the Chrıistological startıng
pomit of OUT understandıng of truth OT rather the 1ldentification of OUT CONCEDL of truth wıth
Chrıst, ralses the ımportant and sıgnıfıcant question d4S what kınd of Chrıistology
ave in mınd when make thıs identification. It 15 poss1ıble enviısage al least [WO
nds of Chrıistology: Lirstly, INaYy understand 15 d ındıvıdual, SCCMN objectively
and hıstorically, presenting Hımself for us d the truth Wıth thıs WaY of understandıng
Chrıst, d John Zizioulas afifırms*, the dıstance between Hım and us 15 briıdged wıth the
help of certaın INCans 1C SCIVC d vehiıcles for truth cCommunıIcate ıtself for
example, Hıs spoken WOrds incorporated In the Scriptures and perhaps tradıtiıon
transmıtted, interpreted CVCN expounded through magı1sterıum all eing realızed
wıth the assıstance under the uıdance of the Holy Spırıt

econdly, ıt 15 poss1ible envisage Lype of Chrıistology in 16 1st, althoug
partıcular PDCTSON, CannotTt be conce1ved In Hımself d indıvıdual

erman dıtıon, Schöpfung und rlösung, Göttingen, 1958—1960) hı1s opınıon 1S areı Iso Dy eyen-
dorff, SCC hıis artıcle, Christ's Humanıty The Paschal ystery, St. Vladımir Theological Quarterly, (1987),

Ibid., p.6.
( the excellent artıcle of Romanıides, Cyrill's »One Physıs Hypostasıs of God, the ‚Og0S Incar-

nNate« and Chalcedon, In: hrist In East and West, ed bDy Paul Fries and Tiran Nersoyan, Mercer Universıity
Press, Macon, USA, 1987, ST Fr. J Romanıides CNLIS the ole Cyrillian Christological debate In the
peT1O. of the Chalcedon Councıl

(° J. Zizioulas, eing ASs Communion, St. Vladimir's Seminary Press, New ork 1985‚"pp. F
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od Revelatıon that

The human spırıt hungers for owledge for entire, ntegral owledge. Nothing Call

destroy (OUT ongıng know and, naturally, OUT ultımate cravıng 15 for owledge of
primordıal e1ıng, of Whom OT What actually ex1Ists. All hrough the aADCS Ian has pa1d
instinctive homage thıs first principle. God 15 COUT only of ACCECSsS thıs hıgher
owledge ıf He l reveal Hımself. But there 15 fundamental dıfference between the
people of the Old Testament and Christians the conception of owledge and the 1nN-
terpretatiıon of all the ıfe accordıng the 191  S MCSSALC that Jesus BaAaVC through hIs COM-

ng
SO for all Christians the focus of the unıverse and the ultımate meanıngz of the entire

hıstory of the WOT. 15 Jesus’ comiıing and only thıs coming IC dıd NOL repudıate the
archetypes of the Old Testament but vindicated them, unfoldıng IN theır real 1gn1fi-

and bringing 11C  S dımensions all thıngs infinıte, eternal dımensions. Christ's
1919  < Covenant ANNOUNCES the beginning of N6  < CIa In the StOry of uma:  IN NOW
the dıvyıne sphere Was reflected In the unfathomable grandeur of the love and umilıty of
God, the Father. Wıth the comıng of HÄrıs all WAas changed: the 11Cc  S revelatıon altecte.
the »destiny« of the ole created world>

It Was gıven Moses know that the absolute prımord.i. eing 15 NOTLt SOM eneral
entity, SOIINNC ımpersonal COSMIC PTOCCSS supra-personal, all trans-cending »non-being«.

W as proved hım that thıs eing had personal character and Was [iving and 1fe-
g1ving God Moses, however, dıd not recelve clear V1IS1ON: he dıd NOTL SC6 God 1ın 1g d
the apostles Sd  S hım Mount OT » Moses drew HE the 16 darkness where
God (Ex Thıs Can be interpreted dıfferently, but the STITESS hıes the INCOS-
1zable character of God, (00024 in what and In what connection be
certaın.

Ihe WOT. continues flounder in the VICIOUS cırcle of ıts mater1al problems CCO-

NOmIC, class, natıonalıstic and the 1ıke because people refuse follow Chrıist We
have wısh become 1ıke Hım ın al 1Ings become Hıs brothers and sisters and
through Hım the beloved hıldren of the Father and the chosen habıtation of the Holy
pırı In pre-eternal provıdence for uma:  1N! dIC meant partıcıpate ın Hıs
Beıng be 1ıke Hım in all 1ings As Chrıstians must OUT goal OT

lose the inspiıration STOTM the Kıngdom of heaven. Experlience sShows al LOO clearly
that ONCE Christians Start reducıng the of the revelatıon gı1ven us by Chrıst and
the Holy pırıt, gradually be attracted by the 1g manıfest If AIcC

PTCSCTVE OUT Ssavıng hope, must hold OUuT faıth T1S sald: »Be of g0o0d cheer,;
ave the world« (Jn He had the WOT. In thıs instance NOTL
much as God, but 4S Man for He dıd In truth become

It 1S fact that Christian ıfe 1Ss 1ve: »In spiırıt and In truth« (Jn 4:23) and Can be COMN-
tinued ın al] SPaCCS and al all times SINCEe the cCcCommandments of T1S PDOSSCSS abso-
lute character. In other words, there and Can be Circumstances anywhere earth

Qr T’homas, Rısking Christ for hrist's Sakı  @D ]1o0owards Ecumenical Theology of pluralısm, WCC,
Geneva 1987, 113
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10© COU make observance of the cCommandments ımpossıble. In Chriıst and In the
comıng of the Holy Dırı (G0d DaVC us the full and ına revelatıon of Hımself. Hıs eing
11O  S 15 for IN the first realıty, Incomparably LHNOTIC evıdent than all the transıent phenom-
enNna of thıs WOT We dSs Chrıstians, Hıs diıvine both insıde of us and Out-
sıde of in the SUDICHIC majesty of the unıverse In the human face, In the lıghtning
flash of hought He OUT CYC5S that INaYy behold and delıght in the beauty of Hıs
creation He OUT souls wıth love towards all uma:  1n Hıs indescr1bably gentle
touch plerces UT heart Here aAIic OUT challenges ıdentify OUT ıfe wıth Hıs lıfe., and
lıve 1ıfe in nst, 1ıfe 1C 15 iıllumınated DYy h1s and Hıs Spirıt SINCEe the
pırı Hımself bears wıthın us

The Way Towards Deification26  Gennadios Limouris  which could make observance of the commandments impossible. In Christ and in the  coming of the Holy Spirit God gave us the full and final revelation of Himself. His being  now is for us the first reality, incomparably more evident than all the transient phenom-  ena of this world. We sense, as Christians, His divine presence both inside of us and out-  side of us: in the supreme majesty of the universe in the human face, in the lightning  flash of thought. He opens our eyes that we may behold and delight in the beauty of His  creation. He fills our souls with love towards all humankind. His indescribably gentle  touch pierces our heart. Here are our challenges to identify our life with His life, and to  live a life in Christ, a life which is illuminated by his presence and His Spirit since the  Spirit Himself bears within us.  The Way Towards Deification ...  In Scripture we are faced with the mystery of Jesus Christ presented as a historical per-  sonality (born of the Virgin Mary), being human in the full sense, taken by many as an  ordinary man who eventually suffered and died on the cross. The common picture of our  Lord is one of a fully human being, displaying a glory which is a mystery. The true  image of our Lord can only be depicted in a supra-historical vision in an act of faith. The  mystery is described in the New Testament as a history of kenosis using a Cyrilline term.  It is the mystery of humiliation. In the early Church the main concern was with the full  and true humanity of our Lord and this is started in the epistles of St. John, who com-  bines his emphasis as to the superhuman character of Christ in the beginning of his Gos-  pel, that is the divine logos becoming flesh, with his challenge in the first epistle to those  who would not believe that the logos became flesh.  A distinction should be made between the kerygma of the Church and the philosophical  terminology in terms of which it is apprehended. The concern of the kerygma is with the  message of salvation announced in the saving person of Christ. The christological prob-  lem is thus integral to the message of salvation and should always be considered in that  context.  The christological dispute in the early Church was concerned mainly with the message  of salvation. When we turn to early christological conceptions, we always find them in a  soteriological perspective. There are two different concepts of salvation linked with two  different anthropological dispositions.  By dying with Christ and being raised up with Him, humankind returns to its natural  state and resumes the way which leads to God. This change from evil to good is accom-  plished by redirecting humankind's spiritual powers from the non-natural to the natural,  and by substituting divine love by evil passion®. Released from the power of sin by the  grace of God and their own personal assent, and dissolving all links with Satan, they con-  form to God's plan through the practice of virtue, which is the natural energy of human-  © An interesting development of this theme can be found in: St Maximus the Confessor, Chapters 1, 75: PG 90,  1209C. See also Questions to Thalasius 22, PG 90, 324 A.In Scripture ace wıth the mYyStery of Jesus 15 presented das hıstorıical PCI-
sonalıty born of the Vırgin MarYy), eing human ın the full taken Dy INanYy d

ordınary INan who eventually Sulliere:| and dıed the The COTLLMON pıcture of OUuT

Lord 1S OMNC of UuMYy human e1ng, dısplayıng glOory 1C. 15 MYSLEry Ihe ITU:

image of OUT Lord only be depicte in supra-hıstorical V1s1ıon in aCct of al Ihe
MYSTETY 1s escr1DBe in the New Testament d hıstory of kenosts usıng yrıllıne fe
It 15 the MYSLETY of humılıatıon. In the early Church the maın CONCETN Was wıth the full
and irue humanıty of UT Lord and thıs 18 started In the epistles of St John, who COIMNN-

bınes hıs emphasıs as the superhuman character of hrıs ın the egiınnıng of h1s Gos-
pel, that 15 the dıyıne 0g0S becoming flesh, wıth h1is challenge in the first epiıstle those
who WOU nNOoL belıeve that the 0g0S became flesh

dıistinction should be made between the keryema of the Church and the phılosophical
termınology In terms of 168 it 15 apprehended. Ihe COMNCETN of the kerygzma 15 wıth the
INCSSaLC of salvatıon announced In the savıng PCISON of 15 The chrıistological prob-
lem 15 thus integral the INCSSaLC of salvatıon and should always be cCons1ıdered in that
conftext.

The chrıstologica dıspute In the early Church Wäas concerned maınly wıth the INCSSaLC
of salvatıon. When early chrıistological CONceptlons, always fınd them In
soterl10logıical perspective. ere AIC [WO dıfferent of salvatıon iınke wıth [WO
dıfferent anthropological dısposıtions.

By yıng wıth T1S and eing raısed wıth Hım, humankınd reftiurns ıts natural
and TEeSUMECS the WAdY h7 6i ea| God Thıs change firom evıl g00d 15 m_

plıshed by redirecting humankınd's spırıtual DOWCIS fIrom the non-natural the natural,
and Dy substituting divıne love Dy evıl passıon®. elease: from the W of SIN Dy the

of God and theır OW personal assent, and dıssolving all iınks wıth Satan, they COIN-

form plan hrough the practice of virtue, 16 15 the natural CHNCIEY of human-

An interesting development of thıs theme Call be OUN!| in Maxımus the Confessor, hapters 8 T 90,
209 See Iso Questions {O Thalasıus 22 90, 324
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kınd created in image and lıkeness and regenerated In Christ: and they er them-
selves »underg0« deification.

umankınd's partıcıpatıon in Chrıist's ea and resurrection 15 NOL contfıned certaın
dDCS of ıfe only, but extends dynamıically all the phases and forms of human
ex1istence. The crucıfıed body of Chrıst, SdaYyS ST Gregory Palamas, IC 1S given the
al be theır nourıshment does NOT only nourısh, but teaches them how chare in
the virtues and sufferings of Hım who Was crucıfied; ıt shows them the WdY of love,
umuilıty, obedience and, In general, of 1fe accordıng W1 Ihus Communıo0onN In
the Church’'s Sacraments and mora 1ıfe together COMPDOSC the sSsacrament of Christian lıv-
ing

Ihe Chrıstian WdYy of ıfe 1S challenged, ıt or1g1nates and evelops oug and wıth the
of God Christ Hımself lıves and in the belıever. The work and preachıing

of Christ's dıscıples essentially the manıfestation and eXpressi1on of Hıs W
through them?®

The Christian's sinlessness 15 then CONSCQUCNCE and continuation of hıs regeneratıon
in 15 and of hıs Communıo0nN In the Church of the Uurc of the firstborn«?.

The Incarnation 18 aCcT of philanthropia, of Hıs ovıng kındness towards
humankind Many Eastern wrıters, 00 al the Incarnatıon irom thıs pomt of VIEW,
have argue: that CVCN ıf had fallen, (God in Hıs love for humanıty WOU ST
have become the Incarnatıon mMust be SCCI1 dS of the eternal PUTrDOSC of God and
NOL sımply dS aNnsWerTr the fall The VICEW of axımus the Confessor and of S{
Isaac the Syrıan has also been the VICEW of certaın Western wrıters, MoOst notably Duns
Scotus.

But because INan tell, the Incarnatıon IS nNnot only act of love but actTl of salvatıon.
Jesus Christ, by unıting Ial and God in Hıs OW DCITSON, reopened for INan the path
unıon wıth God In Hıs OW. PCTSON T1IS showed what the rue »l1ıkeness« of God 1S,
and through Hıs redeemming and VICtoOri0us sacrıfıce He ONCE agaın sefif that lıkeness wıthın
man s reach Chrıst, the Second Adam, CaIinle and reversed the ffects of the First
am s dısobedience.

»But who do YOU SaYy am ? YOou the Chriıst, the Son of the lıyıng G0d« (Mit
L6:15, 16)

The WaY deıfication, planned for the first 111 be impossible untı] human nature
trıumphs OVeTr SIN and ea Ihe WAaY un1ıon 111 henceforth be presented fallen hu-
manıty d salvation. Ihıs negatıve term stands for the removal of obstacle: ONeE 1S
saved Irom somethıng from ea and firom SIN one's TIhe dıvine plan Was NOL
fulfilled Dy Adam ;: instead of the traıght lıne of ascent towards God, the ıll of the first
INhan ollowe: path Mr nature and ending in ea God alone Call endow iINnen
wıth the possı1bilıty of deıification, by lıberating hım al ONC and the Same time from €ea!
and fIrom Captivıty in SIN What INan 0Ug have attaıned by raısıng hımself God,

CT S5. Oikonomos, wenty-two Homelıes of TegOTY Palamas, Archbishop of I hessalonikıi, Athens 18061,
pp.21 12217 (in Greek) Homauily 56,

Ibıd., Homily 33, 151
(F (;. Mantzaridis, Ihe Deıification of Man, Vladımıir's Seminary Press, New ork 1984, 60—6
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G0d achljeved by descending I hat 15 why the trıple barrıer 1C separates us

irom God Cal SIN, nature 1S ımpasable for iInen and 15 broken through Dy God ın
the Inverse order, eginnıngz wıth the unıon of the separated natures and ending wıth VIC-
LOTY OVCI ea

1CNO13AS Cabasılas, Byzantıne theologıan of the fourteenth Cen(turYy, sald: » [ he Lord
Nlowed IN PDONOC), separated ifrom God by the trıple barrıer of nature, SIN and
ea be ully possessed of Hım and De dırectly unıted Hım Dy the fact he has sei
asıde each barrıer ın that of nature bDy Hıs ncarnatıon, that of SIN bDy Hıs death, and
that of eal bDy Hıs Resurrection.« Thıs 15 the 1Cason why St Paul wriıtes: » IThe last

be estroye: 15 eath« Cor 5:26) 1° For St aX1ımus the Ncarnatıon and
deıificatıon correspond OC another: they mutually each other God descends
the WOT and becomes Inan because thıs un1ıon of [WO natures, the dıvıne and the human,
has been determıined in the eternal counse] of God, and because ıt 15 the 1na. end for
16 the WOT. has been created Out of nothıng LE

One WOU SUDDOSC from SOTNC modern crtics that aX1mus held doctrine sımılar
that of Duns SCcCotus: ıf or1gıinal SIN had nNnOT taken place, T1S WOU. have become

iIncarnate In an Yy in order unıte created eıng and the divine nature ın ımself 12

Resurrection and Salvatıon

Jesus Was NOL i1gure OT personalıty of mythology, but of hıstory. The events of h1ıs
1ıfe belong definıite, establıshed per10d in human hıstory. As the Gospels chronıicled
the events of HIS ıfe eadıng up h1is passıon and cruc1ıf1x10n, they recorded hıs ea
and resurrection. Hıs passıon, ea and resurrection WEIC three decıisıve mMOoMents of hıs
ife Wıthout the narratıves of the suffering and eal the of the resurrection In
the Gospels Cannot be understood. They are meant be read and reflected together,
a(0)1 In 1solatıon from OIMC another. Ihe 1g of the resurrection iıllumınes the lımıts
of h1s suffering and the depths of hıs humıhation. The suffering of Jesus 15 old wıthout
emotIion.

Jesus 15 sınless, and he Was unjustly treated. He proclaımed who he Was both before the
Jewısh and the KRoman authorıties (Mk 15:2) Hıs sufferings ATCc those of the
promiısed Messıah and the Incarnate Son of God »Obedien unftfo eal 6Ven ea
CTITOSS« 2:0),; he put hımself In the anı of hıs Father

The primıtıve Church, ıIn ıts proclamatıon, the kery2ma, taught that h1ıs ea Was for
the salvatıon of INa  = He dıed »fTOr OUT SINS iın accordance wıth the scr1ptures« Cor
15:3) The resurrection demonstrated thıs destruction of ea »How COUu the destruc-
tıon of ea have been manıfested at all, had NOTL the Lord'’s body been raised«, asks S{

N. Cabasilas, The Lıife In Christ 1L, 150, 350; SCC 1Iso LimourI1Ss, ıcholas Cabasılas, Theology and
Spirituality, Strasbourg 1983, 460
11 Maxımus the Confessor, Quaestiones ad Thalassıum 90, 621

‚OSSky, The ystical Theology of the Eastern Church, iTans. by James Clarke, ambrıdge London

.1973‚ 1352136
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Athanasıus??. Ihe (1 and resurrection of 15 for the salvatıon of INan, Paul
asserts, they [WO phases of the ONe dec1ısıve of salvatıon. He put ea
for OUT Lrespasses and raısed for OUT Justification« Rom 4:25) The ea! and ICSUITEC-
t1on aAIc inseparable d events of salvatıon. Therefore., hrıst's resurrection 15 the eg1n-
nıng of the He  S creatlion. It 1S NOTL repetition rejection of the old, but ıts fulfilment and
transformation:; it 15 In addıtion the completion of the mMYSterYy of ncarnatıion. » FOr ıf the
flesh WeTC NOTL In posıtıon be saved, the Word of God WOU. In WdY have become
flesh«, wrıtes St Irenaeus, Taıthfully eXxpressing the VIEW of the ancıent Ure Ihe
salvatıon of the WOT. and the redemption that WeIC promısed manıfested In Christ's
resurrection L

The New ] estament wıtnesses thıs 11  S between the Incarnation and the Resurrec-
tıon, between the bırth al the egınnıng and the bırth al the end, and it 15 for thıs ICason
that the Fathers of the Church always insisted the bodıly resurrection of hrıs for
they Sa  < clearly that the Incarnation 1S completed In the resurrection. Ihe resurrection of
Chrıst 18 HE eginnıng, but ıt 15 also the end The Rısen Christ 185 the SOUTCE of the 1919  <
1ıfe and also the g0oa]l be eached Ihe Rısen 15 has made known humanıty the
MYSLeTYy of the future. The Christ whom the Church knows and In whom ıt belıeves and
the Christ of the »Parous1a« aAIic the Same, the resurrected and ascended Jesus of Nazareth.

verything 1S realızed and completed In Christ, but NOT yel In those who belong hım
As St Paul wrıtes the Christians In Ephesus, »We STIOW CVETY WdY into hım
who 15 the head, into Christ« TIhe Church lıves In and Dy the W of the Rısen
Chriıst, and al the Same time ıt towards the future, towards the full realızatıon of
hım and hıs resurrection!6. TIThen salvatıon be Consumated the 1919  < creation 1ll
be completed al the time of hıs parousıa.

Oday, the Rısen T1IS challenges the WOT.| Irom beyond d ell dSs Irom wıthın hI1S-
LOTY He ascended the a  er. yel he »abıdes wıth hIs dıscıples forever« L He has PTO-mı1ısed be wıth them »always, the close of the (Mit L He 18 the Tanscend-
ıng 1C MnNgS together the past and the future. The Church »remembers« hıs
esurrection 1C OCCcurred In the past, and makes ıt present ın ıts ıfe and ın the 1ıfe of
1ts members. But, paradoxically, the Church also »remembers« the future, the Christ of
the parousı1a. In the Lıturgy of S{ John Chrysostom, after the words of the institution of
the Eucharist, the celebrant SaYyS. »Remembering thıs savıng cCommandment and all those

13 W Athanasius, On the Incarnation, {r. and ed Pelıg10us of 5.M.V., Introduction Dy Lewıs, St. Vla-dımir's Seminary Press; 1980, SÜ; CT. G.Dragas, Eccles1iasticus, Darlıngton 1984, 071
Nr Irenaeus, Against Heresies, 5} 14, JE In Roberts, Donaldson an COXE, eds., Ante-NiceneFathers (ANF), vols., New ork 897, 15  r<

15 Rousseau, Incarnation ei Anthropologie Orilent el ccıdent, Ireniıkon (1953). 3166
The relationship between the Kesurrection and the Parousia 1S ully dıscussed In Durrwell, The Resur-

rection: Bıblical udYy. Durrwell wrıtes hat the Church »15 mMOovıng OWAar! 16 hıstorically hap-pene« before she existed, the ven of Easter«, 279 toward the »Parousia« 18
toward Christ's Resurrection, D.282; Nal Iso Kesich, The First Day of the New Creation. JIhe Resurrectionand the Christian al Vladımir's Seminary Press, New ork 1982, 178—-17917 Hymn of the Feast of the Ascencion (kontakion)
18 ( Gaird, ommentary the Revelatıon of John the Dıvine, Harper ROow, New ork 1966,24 f.
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thıngs 16 ave COMIEC pPaSs for the TOSS, the Tomb, the Resurrection the IT
day, the Ascension into heaven, the sıttıng al the rıght hand and the second and lor10us
cComıng IC » Ihe resurrection of Christ, in the ıfe and mınd of the Church, 15 NOoTt merely
of the past and neıther 1s the second comıing only of the future« L

Ihe Christ of Easter and of the parousıa 15 the 1e COrnerstitone of the 191  S temple. » It
1S done! the pha and the mega, the eginnıng and the end« Rev 21:6) Chrıst
dwells INn the body of the Church, and yel the Church wıth al] ıts members patiıently waıts
and unceasıngly for the comıng of the »Lord Jesus« and hI1s Kıngdom Ihe He  <

creation continues. It has egun wıth Chrıst of the »e1ght ay« and points the Christ
of the Parousıa.

(1 J. Zızıoulas speaks about the Church's >SINCMOTY of the future« In connection ıth the ıturgy and TE'!
hat hıstory Can longer be understood SIımply aASs past, In Apostolıc Communıity and Orthodox eology: 17O=
wards Synthesis of I1wo Perspectives, Vladimir’s Theologica QuartertTy, 19/2 (19/5% 83; SCC 1so
Dodd, arabiles of the Kıngdom, Charles Scribner's Sons, New Oork 1961, 164, ote


