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Icon an Ethıics
Dy Stanley Samuel Harakas, Brookline [/SA

The perception that »Icon« and »Ethics« have ıttle ıf anythıng do wıth each other,
SUIC reflects TOAl and eneral perspective wıdespread both insıde and outsıde the

TtAhOdOX Church today. ' For INany, the relationshıp between the [WO WOU AaDDCAaL be
non-exIistent and such PDCTSONS WOU unabashedly question the poss1bılıty that anYy 1gn1f1-
cant connection between the [WO COU be OUnN:! at all Others m1g be iıntrıged DYy the
CONCceptL, yel suggest that it m1g be straın one’s creat1ıvıty formulate an y CONMNCC-

t1on between the Con and ethıcs.
What DIODOSC do In thıs S, fırst, mıinımıze IN Y »creatıvıty«, much d

poss1ıble DYy examınıng the SOUTCCS of the TItANOdCdOX tradıtıon In regard 1CONS and ethıcs
SCS if relatıonshıp does ex1ist between them In the tradıtion'’s theologıca and historical

econdly, assumıng that such tradıtıon eX1Ssts, want make SOMINC suggest1ons
d why »forgetfulness« of that tradıtıon has Occurred both wıthın the TtINOdCdOX tradı-
t10n and outsıde of it, and suggest the need for it be reclaımed for UT times. Fınally,

will uUusc SOIMNC imagınatıon In drawıng Out SOMNNC thıcal aX10MS from the 1CON, and In
proposing Wdy> Dy 1C Con and ethıcs INday each other In CONteMpOrarYy
thıcal teachıng and church 1ıfe

Ethics and Icons IN the Eastérn Christian Tradıition

IS there connection between the con d ıt 1S understood In Fastern Christian tradıtıon
and 1ts thıcal teaching? One of the presupposıItions requıred aNnsSsWeT the question 18 the
need recogniıze the complexıty of the development of the TINOdOX eOlogy of the Con
d 1t ace: Varıo0us trends and emphases In the counter-development of the iconoclastıc
theologıca tradıtion.

mıg be helpful VEILYy briefly outlıne the hıstory of the C  Y regardıng 1ICONS
In the Sth CeNTUTrY In the Byzantıne Empıire, and briefly define the approac ethıcs
and the foundatıonal theologıca tradıtıon of Orthodoxy concerning 1ICONS al the beginnıng
of hıs for the sake of provıdıng eneral cContex({ of the discussıon 1 1S
follow. In addıtıon, note wıll have {[0 be taken of Varlıo0ous 1N! of theologıca posıtions
In the 1iconoclastıc C  V aSs understand the hiIstory of the relatiıonshıp of ethıics
and the cCon

fırst T of thıs read al the Annual Meeting of the TtINOdOX Theologıcal Society In Ameriıca.,
May 28 —30 987 number of the suggest10ns made by I Yy colleagues al hat time ave een incorporated
In thıs revIis10n. Thıs form of the presented al the 9089 Annual Meeting of the Socıiety of Chrıistian
Ethıics. 16 mel al Notre Dame., In January
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The Iconoclastic Controversy“
For MOST Eastern TtIAhOdOX theolog1ans and historlians of the iconoclastıc &l  V,

the 1Ssue regardıng the uUsCc OT the abolishment of 1CONS Was always much IMOTEC than (1
ference of interpretation of the commandment regardıng Ools The iconodules, e 9 the

venerators of 1CONS Sd  S In the 1CONS theological affırmatıon f TtANOdOX truth, ıle
the iconoclasts, 1 6:, lıterally, the 1con smashers, WeEIC motivated Dy SUSPICIONS that an y
art wıth rel1g10uUs subject Was SuSspect and dangerous. What Was affırmatıon of the

creation and the incarnatıon fOor the fırst, Was retiurn idolatry for the second. Some
N d inordınate Moslem influence the iconoclasts, HS others dıscern inordıinate
TC6 influence the iconodules. Most dIC agreed that the iconoclastıc CONtrover-

S Y NVOLVE: much INOTEC than these influences: it al heart Was dıspute NnOL primarıly about

art, but about »the character of Christ’'s human nature, the Christian attıtude towards mat-

ter, the irue meanıng of Christian redemption,« ın the characterizatıon of Bıshop Ware.?
The ©  V egan ıIn 76 when Emperor LeoO 1881 egan hIS attack the 1CONs. It

en! 120 later when In 843, Empress eodora restored the 1CONS, in what has

SInCe COMIC be called the of OrthodoxXy, « celebrated annually 1n TtANOdOX
urches the fırst Sunday of Great ent d the »Sunday of Orthodoxy. « Between those

[WO dates [WO phases of the ®  Y WEeTC played Oout

The end of the first per10d of&  y Was what 15 19{0}  S known A the 7th Ecumenical
Councıl also, dS 2nd Nıcaea) 1C In proclaımed doctrine of 1CONS 1C has

become normatıve for the TthOodOoX Church
Icons both d teachıng devıices for the unlettered and 4S »WINdOWS heaven,«

CONC embodiments of the incarnatiıonal and transfigurıng truths of the Christian al
In honoring the 1CON, the honor 1S passed the prototype, therefore ıt 1S In WdY

perce1ved have anythıng do wıth idolatry. The form of the CcCon 1S NOTL esigne
pOrtray the th1s-wor  Y fallen and distorted empirıical created ealıty. erT. ıf

seeks CONVCY the fulfilled and transfigured eschatologıca ealıty of the eavenly
kıngdom Thıs explaıns the unusual draftsman-shıp, such the inverted perspective, the

prominence of the OPDCNMN CYCS 1n saıntly 1gures, the lavısh uUsc gold and other prec10us
metals, and stylize method of depiction. In the West, Eastern Chrıstian 1iCOonography
Was widely misunderstood untiıl the advent of modern art The insıghts of thıs NC  S d
proach 1C rejected decadent photographic art, paradoxically provoke HE  S apprecla-
tıon for the Eastern Christian cCon

However, durıng the eighth and nınth centurIles, In the PTFOCCSS of defending the 1CONS,
TthOdOoX wrıters developed varyıng theologıcal perspectives In accordance the kınd of

opposıiıtion they aCce: from the iconoclasts. Thus. there WEIC dıffering, though not COINl-

tradıctory NOT mutually exclusıve, theologies of the CcCon developed. Certaıin of these

theologıca Can rovıde 1g the 1SSsue of the relatıonshıp of the con {[O ethıcs.

ese quıte elementary descrıptions ATC drawn primarıly 'rTom the ACCOU in Timothy Ware, The Orthodox
Church New ork Penguln O0OKS, 981. pp. 38 —40U, {O whıch the reader IS referred for LMOTEC etaıls

background (0 hıs
Ware, D. CI pD. 38
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er theologıca perspectives developed by the 1conophıles WeIC nOot conducıve
thıical approac 1COnNs.
ere emaıns the task of briefly efinıng the MS, »Eth1CSs« and »ICON« d they dIC

understood and used In th1ıs

Ethics

When spea of Christian Ethıics spea. of that aspect 38 the Chrıstian al 16
artıculates ıts normatıve, »ought« dimensıon. We ATICc referring those aSpecCts of the Or-
thodox tradıtion 16 make claims the wiıll, the choosing abılıty human beings have,
ase!\ In the »self-determinıing freedom« of OUT human nature, and in partıcular, the T1S-
t1an beliıever.

Though TINOdOX Christians do not Ooften fOocus the normatıve dımens1ıons of theır
al when such attention 1S g1ıven, almost dımensıon of Orthodoxy reveals that
SOMEC aspect of ethics 15 present. The diırection and guldance, the commandments and
rules, the prescr1ıptions and the proscr1iptions IC AL integral of the Christian
tradıtıon AaIc the specıfic content of ıts thıcal tradıtion. In TtINOdOX Chrıstianıity, these
normatıve sStatements AICcC embodied in Scripture, In the patrıstic exXxegesI1Ss of Scripture, the
larger patrıstic and concılıar tradıtion, the CaNONSs, the monastıc »pika and the tradıtıon
of spırıtual exerc1Ise AOKNOIC and AyDOV), the SsermoOn1C tradıtion, the PTaycr tradıtion,
the ıturgy and worshıp, eEevcn the archıtecture of the church structure.*

Doctrinally, thıs normatıve »ought« 15 rooted In the ehefs of Orthodoxy In the
Trınıtarıan nature of God, In the creation of humanıty In the image and lıkeness of God,
In the fallen condıtion of humanıty, In the restoration of the image and the call ıts ulfill-
ment In the »l1keness,« in short, the renewal In TrTeedom of the human God-lıkeness, in
deıficatıon. Thıs goal of human lıfe 1S approached In multiplicıty of WAaYS. theologıcal,
sacramental, lıturgical, spırıtual, but also ethical.>

As adımır Lossky put it. »10 be the image of God., the Fathers aflfırm, In the last
analysıs 1s be personal eing, that 1S, 5SdY, free respons1ible eing Why, OMNC INay
ask, dıd God create INan free and responsıble? Precisely because He wanted call hım

SUDTECIMEC vocatıon: deıfication; that 18 SaY, become DyIcon and Ethics  197  Other theological perspectives developed by the iconophiles were not so conducive to an  ethical approach to icons.  There remains the task of briefly defining the terms, »Ethics« and »Icon« as they are  understood and used in this paper.  2. Ethics  When we speak of Christian Ethics we speak of that aspect of the Christian Faith which  articulates its normative, »ought« dimension. We are referring to those aspects of the Or-  thodox tradition which make claims on the will, the choosing ability human beings have,  based in the »self-determining freedom« of our human nature, and in particular, the Chris-  tian believer.  Though Orthodox Christians do not often focus on the normative dimensions of their  Faith, when such attention is given, almost every dimension of Orthodoxy reveals that  some aspect of ethics is present. The direction and guidance, the commandments and  rules, the prescriptions and the proscriptions which are integral parts of the Christian  tradition are the specific content of its ethical tradition. In Orthodox Christianity, these  normative statements are embodied in Scripture, in the patristic exegesis of Scripture, the  larger patristic and conciliar tradition, the canons, the monastic £ypika and the tradition  of spiritual exercise (dgKnNoıc and dy@OVv), the sermonic tradition, the prayer tradition,  the liturgy and worship, even the architecture of the church structure.*  Doctrinally, this normative »ought« is rooted in the beliefs of Orthodoxy in the  Trinitarian nature of God, in the creation of humanity in the image and likeness of God,  in the fallen condition of humanity, in the restoration of the image and the call to its fulfill-  ment in the »likeness,« in short, the renewal in freedom of the human God-likeness, in  deification. This goal of human life is approached in a multiplicity of ways: theological,  sacramental, liturgical, spiritual, but also ethical.°  As Vladimir Lossky put it, »To be the image of God, the Fathers affırm, in the last  analysis is to be a personal being, that is, to say, a free responsible being. Why, one may  ask, did God create man free and responsible? Precisely because He wanted to call him  to a supreme vocation: deification; that is to say, to become by grace ... as God. And  this call demands a free response...«° Elsewhere, Lossky points to the eschatological  truth that the »realization of the last end, by the grace of the Holy Spirit and by human  freedom, is the inner mystery of the Church ... The mystery of deification which ıs being  fulfilled in the Church is eschatology at work ...«’. One could take this apt phrase and  say that for Orthodoxy, ethics (i. e., the normative dimension of the faith), is »eschatology  at work,« i.e., realizing the »Kingdom life« in the here and now.  + Stanley S. Harakas, Toward Transfigured Life: The Theoria of Eastern Orthodox Ethics. Minneapolis:  Light & Life Publishing Co., 1983, ch.1.  > Harakas, Op.cit., ch.2.  © Vladimir Lossky, Orthodox Theology: An Introduction. Crestwood, NY: St. Vladimir’s Seminary Press,  1978, pp.71-72.  7 Vladimir Lossky, In the Image and Likeness of God. Eds. John H.Erickson and Thomas E.Bird.  Crestwood, NY: St. Vladimir’s Seminary Press, 1974, p.224.d God And
thıs call demands iree « Elsewhere, Lossky po1nts the eschatologıca
truth that the »Tealızatıon of the last end, Dy the of the Holy Spirıt and by human
ireedom, 1S the inner mMYSterYy of the Church The mMYSterYy of deificatiıon 1C 18 eıng
tulfilled ın the Church 1S eschatology al work « One COu take thıs apt phrase and
5Sdy that for Orthodoxy, ethics (1 the normatıve dimensıon of the faıth), 1S »eschatology
al WwOorK,« 1.e., realızıng the »Kıngdom lıfe« In the here and 1910}  S

Stanley 'arakas, l1oward Transfigure« Litfe The Theorı1a of Eastern Orthodox Ethics Mınneapolıs:
1g Life Publıshing CO 1983, ch

Harakas, DACKEe, ch
Viadiımir LOSssSKy, Orthodox eology: An Introduction. Crestwood, St. Vladinfir’s Seminary Press;

1978, DD. 7172
Vladimir Lossky, In the mage and Liıkeness of God Eds John FErickson and Ihomas 1r

Crestwood, adımiIır s Seminary Press, 1974, p.224
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Though it ifırms and uUscs rules, commandments, proscrıptions and prescr1iptions, Or-
thodox Ethics has lıttle in wıth the AaUTONOMOUS Kantıan ethics of traditional Pro-

testantısm, NOT the naturalıstic »probablism« of classıc Roman Catholiıcısm: and though
there 15 strong affırmatıon of human tTeedom In ıts teaching, TtAhOdOoX Ethıcs has lıttle
In COMMON the existentialıst subjectivism of much of present day Protestantism and
Oman Catholicism.®

Icons

Numerous themes aATIcC discussed Dy all the theolog1ans and histori1ans of the iconoclastıc
C  y the 1cConN d wıtness and embodiment of the transfiguration of atter; the

redemption of creation; and 1CONSs A wIitnesses the dıvinızed, eschatological,
transfigured reality- 118 ONC sıde of the theologıca discussıon of the 1con seeks 1N-

terprei the CcCon d> pointer God-ward, Vis1ıon of the transfigured COSI1OS In ıts form
and PUurpOSC, another trend in iconologı1c eology has looked the other WAY, In of
the impact of the 1C0N the belıever, and the MCSSALC imparted the pEerSoON who

upON the 1cCON. Of COUISC, the [WO ATIC connected and relate each other intimately. But

the former emphasıs 15 the most domiınant. Few TthOdoOoxX theolog1ans oday CONCETN

themselves VeErY much wıth the dimens1ıon of the 1con relationshıp the belıever.
mong these, probably ONC has articulated thıs INOIC Tully than has Dumuitru

Stanıloae, the Romanıan TtANOdOX systematıc theologıan in hIs emarkable chapter
»Revelatıon Through Acts, 'ords, and Images.«" Responding recent developments ın
1DI1Ca. theology regardıng the revelatory character of the Holy Scriptures, Stanıloae, 4S

he speaks of revelatıon hrough images, recognNI1Zes the contingent character of specıific 1mM-

aAapCS, but also polnts what he ca the »objective COTC« of the image, IC 1S d}
prehended in part In »non-Ssubject1Vve« WAaY, serving old the ole PCTISON who
observes ıt

As image, the 1con 1S presented Dy Stanıloae 4S havıng thıs kınd of impress and 1N-
fluence upON the belıever. In fact, precisely A4Ss 1cCon and not IHEIE picture, the 1C0N 15 SsScCCcCHN

d serving DUrDOSC of formatio_n, not ase' subjective emotıons OT imagınatıons, but

See Serg21us Bulgakov, The Orthodox Church Hialeah, Orthodox Book Center, 1935, 179, and

Stanley Harakas, Towards Transfigured Life, 136 — 141
FOor Varlous treatments of the 1iCcon 1n ıts historıical and theological contex(is, SCC, In the order of increasıng

complexıity and ep! the followıng representatiıve works: Ernst Benz, The Eastern TthOodoxX Church (Garden

Cıity, Doubleday O: 1963, ch 1: Manaolis Chatzidakıs Andre (G'Jrabar, Byzantıne and arly Medieval
Painting. Trans. Simon atson Taylor. New ork ng Press, 1965; Nicholas Lossky, The Significance
of Second Nicaea. Greek Orthodox Theological Review (1987) 335 — 340; Robert rida, Second Nıcaea:
The Vısıon of the New Man and New Creation In the Orthodox Icon. ree: Orthodox Theological Review

(1987) 417 —424:; Borts Bobrinskoy, The Icon: Sacrament of the Kıngdom. ST. Vladimir Theological QuarterlLy
31 (1987) 287—296; Nicholas Ozolin, The eOlogy of the Icon. Vladimir ’s Theological QuarterlLy 31

(1987) 297 —308; Leonid Ouspensky, Iconography of the escent of the Holy Spirıt. St. Vladimir *s Theological
Quarterly 31 (1987) —348; Danıiel J. Sahas, Icon and ‚0g0S SOUTrCEeSs iın Eıghth-Century Iconoclasm.
Toronto Universıity of 1oronto Press: 1986; Constantiıne alokKyrIis, The Essence of Orthodox Iconographiy.
Brooklıine, Holy (TOSS Orthodox Press, 1985; Leonid Ouspensky, eOlogy of the Icon. TIrans. Elizabeth
Meyendorff, Crestwood, N 1978

eology and the Church Crestwood, adımiır s Semiınary Press, 1980, ch. IV
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upON the objective ealıty of the dıyıne-human ealıty 1C the Chrıstian 1S called
realıze In 1fe Stanıloae’s COomMmMents aATIc thus pertinent OUT search for the relatıonshıp
between ethiıcs and the 1Con. He fırst makes affırmatıon of the »object1Vve« character
of the image presented.

(OYdS MUST always hbe rooted In the perfect Image of (G0d IC 18 the humanıty
of Christ, that IS, Christ The ICONS of Christ fALSs SUME DUTDOS€E
It mig Sseerml that there 15 contradıction hetween the Fathers’ siatlement that the
Jaithful MUST he careful noOoTt force the formation of an ımage of Christ In their 1M-

aginatıon, An the assertion of the value of 1ICONS. In fact, the Christian IS Iliable
introduce subjective elements taken from his OW!  - Interior Iimaginatıon nto the

ımage of Christ, anı these well represent decline from the Irue ımage of
Christ. Ü 15 for Fhis Teadsyon that ICONS UTE always painted according fixed CUNONS

IC make allowance for the addıtion of even the least subjective elemen II

Thıs presentatıon ın aCIS, words, and images, and In partıcular, In the 1COnN, of »obJjec-
1Ve« Christ, however ralses question: what DUTrDOSC 1S thıs presentatiıon made?

FEthics anı Icons: The Question
Thıs 1S precisely the where ethıics d> have understood it above and the 1con

OCCUIS The question 1S, pDut dıfferently, »IS there normatıve PUTrDOSC the 1cC0N?« Does
the 1cC0onN nOoLt only present truth, but also present the belıever who stands before it
»ought« 1G addresses hIs her reedom and does ıt seek response? Do spea
only of aesthetic apprecılatıon, OT Evcn only of the communıtıcatıon of informatıon, does
the 1cCoN make demand uUDON the belıever who wıtnesses ıt for what ıt 1S, 1cCon and
nNnOot INeTEC pıcture?

Stanıloae SCCS the image A4Ss making such demand,1 create substantıve
connection between 1con and eth1ics the eve of human telos, the goal toward 16

oug be moving A human beings. He continues,
This fidelity Christ whose humanıty 18 the real anı definitive ImaZe of GOod,

and the formation of the faithful according this IMAQE€, UTE both maintained AAan
achieved hrough the ımıtatıon 0)  15 ACLS In the SacramentSs, and In the entiıre effort
Aat imitatıiıon of him and ıt achtieves certain extent what W intended bDy his
OW! ACTIS, the MOYEe the effort 15 al Dy eneTSY (L.e. divine grace) radiating
Jrom hım whom the faithful desire Imıtate, and who already eXLSES In that rısen

IC the faithful share Dy patterning their 0OW) ACLSs hi

In short, the image of Christ in the 1cConN 15 provocatıon 1C. ca for
the part of the eholder make real In hım OT her self what the 1con for CON-

templatıon and veneratıon. TOom thıs the educatıve dımensıon of the 1COnN.

eology and the Church, 138
172 Ibiıd
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Icons Asy Didactic

In speakıng of the »WOTd« (not the 1CON), Stanıloae specifically SCC5S5 normatıve rela-

tionshıp between the g1ver of the word and the recelver: He Say>d

The human word corresponds the divine reality nNOT only meanın? hecome
CONSCLOUS In NT, hut In MOVYE complete anner, discernment of the divine
command AAan It. In the encounter wiıth the divine realıty the Ole Man

experiences himself as ONE engaged In ialo2ue wıith God AS pariner obedient
AAan responsible the divine word. The Ole MAan 15 Fhus moulded IR obedient
and responsıive eing In the encounler wıth God, and the experience of these

qualities CAUSES the word spring In hım d remembrance In human form of
the divine word, and It. This 15 the expertience of MAN ONE who
Carrıes the IMDreSS of (God and yel 15 al the SAaAMe time distinct from him

Were this Samlec hought pattern carrıed OVeCL_r the 1CON, it WOU es  15. the normatıve
character of the 1con N ell For »d partner wıth (G0d« who 15 »Oobedient and responsıble«
mplıes exerclse of reedom and choice 16 18 nothing other than thical

Nevertheless, modern TthOdOoX wrıters have nNOL, Dy and arge chosen develop the

eology of the CcCon d far d that moOstT, they have allırme: what must be prelımınary
dimens1ion of the discussıon regardıng 1icon and ethıics, 1fs didactic character. Thıs 15 1mM-

portant, because it focuses, ECVCNMN ıf ın SMa WAdY, the dimens1ion of the 1cC0oN 1C

points toward the worshıpıing viewer. rather than toward the dıvıne.
ven abbreviated and popular AaCCOU of the 1CON, such as that of Bıshop Ware in hIis

The TINOdOX Church make mention of the didactıic character of the 1CONS for the people
of But the maJor fOcus of such treatments 1s nearly always the doectrine of the
distinction between ÄGTPEIO (worshıp) and TIUN honor), the »MOVEM! of the hOnOT«

from the 1con the »prototype,« and the impact of the doctrine of the 1icon the potential
sanctıty of atter, 1ts transfiguration, the redemption of creatiıon, and the 1cConNn 4S

foretaste of the transfigured cOosmos. »
SO also as eloquently points the didactıic nature of the Con in hI1ıs book Icon and

LO0205S Thus, CONS »SCTITVC , artıculate <; and aCCcentuate the word of the Scriptures and
the eOLlogy of the Church They d of spirıtual elevatıon and instru-
ment of instruction, nOot only for the iıllıterate, but EeVECN for the ıterate ONCSs who want,
however, penetrate beyond the realm of the word and 1CAasSOIl the word became

of instruction through hearıng, did the 1icCon hrough vision.«'  6 As such, in

as apt phrase, the con Was » al aCtTt 0) Church JOr the Church.«" He quo(tes Fotis

Kontoglou, the premier modern TtNOdOX 1COonOgrapher, who SayY>S that the 1CONS »>do NnOL

a1m only al decoratıng church wıth paıntings In order for ıt be aesthetically attractıve

eology and the Churen.: E50)
eology and the Church, pp.40—41.

15 eology and the Church, p.42
ahas, Icon and LOgOS, DD AZ- IS

17 Sahas, DA Ch p. 10
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and pleasant the worshippers, but rather In order elevate them the mystıical
WOT. of al &«  18
as does, however indıcate something of normatiıve tone the 1CON, ıf only indırect-

1y. In comparıng the CcCon wıth Renalssance rel1g10uUs paıntıng, he descr1ıbes ıt in these
»almost ethical« » [ he Byzantıne 1cCon 18 lean and fastıng; it 1S of al
and of certaın ethos that CXÄPTCSSCS what 15 rich In DOVETTY, umlilıty, contrıtion, wıth
dısposıtıion the for sanctity. ” However, here the »quest for sanctity« 1S In the
1CON, NOTL provocatıon for In the observıng worshıipper.

George Mantzarıdes, Professor of TIANOdOX Ethıics al the Universıity of Thessalonıke,
alsSo skırts the normatıve dımens1ıon of the COn ıle affırmıng that the human eıng
»18 lıving cCon of God , «“ that he stands In affınıty of relatıonshıps wıth the only
irue Con of God, the 50n, and the saınts and, therefore, also wıth the 1ICON, ıt 15 the saılnts
e interest hım MOSLT, CVCN d he speaks of 1CONS In hIs Ethıcs IexXxi

Mantzarıdes draws analogy between the Synaxarıa (1 the lıves) of the saınts and
the 1CONS, both of IC call for »M1MEeS1S« OT imıtatıon DYy the Chriıstilans. »In the I1ves
of the saınts, « he SaVYS, »We have somethıng analogous byzantıne 1COonography. And thıs
15 natural, SINCEe the saınts d ‚ lıving 1CONS « of the 1ıfe accordıng God, present before
us the imıtatıon of good works, « The maın DUTDOSC of both, accordıng Mantzarıdes,
1S »10 g1ve IN ıdea of the NC  S creation. «“ Thıs 15 Nnot be denied, but HIS tireatmentTt
does NOTL LNOVC beyond the informatıonal. does not wıth it normatıve rng.

adımır Lossky, In hIis chapter the » Theology of the Image« makes CdSC for the
centralıty of the eology of the iımage In eology. » [ here 18 branch of theologıcal
teachıng 11& Cal be entirely isolated from the problem of the ımage wıthout danger f
severıng ıt from the lıyıng stock of Christianity. «“*

He clearly thıs ıIn the broadest of understandıngs, but 1t Irue d ell for
OUT question. The cConcept of the ımage certamly 15 central TIANOdCdOX Chriıstian ethıcs.
As he imself sa1ıd, »Man created >1IN the image «; 1S the DErSON capable of manıifesting
God In the extent 1C hIs nature allows ıtself be penetrated DYy deiıfyıng S AUS
the image 1 e 15 inalıenable Can become sımılar OT dıssımılar, the extireme

lımıts:; that of unıon wıth (Gi0d indeed, that of the extremity of fallıng AWAdY. « If the
CcCon 1S Dy definıtion »penetrated Dy dıvıine STACC« the thıcal impact of ıt uUuDON the other
»1CON of God,« the free image of (10d who Can choose espond OT reject 1ts INCSSALC,
mıg have Deen drawn In thıs PaSSapc Dy Lossky, but it wasn’ t  2

ese examples in CONntemporary TtNhOdOX eology COU be multıiplıed INanYy times
(QVOT.: SC In much of current theologıcal approaches In the TINOdCdOX Church

| bıd
| Sahas D. CI 5— 16

D09000EN MN VELUATIKN Cwn, Thessalonı:ke Pournaras, 986 p. 30
George Mantzarides, XDIOTIAVIKN IKN, 2nd edıtion, Thessalonıke Pournaras, 1983, 1 /0 Quoting

St. Basıl, Epistle 16 3, Courtonne, vol ( Parıs, 1987, p.8
Mantzarides, Ibıd
In the mage and Liıkeness of (G0d New ork Vladımir s Seminary Press, 974, CHh
LOSSKY, D, CI 126
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from these examples 18 that the thical connection wıth the 1con 1Ss inciıpiently present, but

1S hardly Ever articulated Dy modern Orthodox eology.
ere 18 it possıble fınd expression of such connection? belıeve that it 1s

be OUunNn! in the patrıstic tradiıtion 1C awaılts OUT re-d1scovery of ıt

Icons (AN Normatıve

In thıs papcCTl, the WwOord »NOrmat1ıve« designates not egal, essentlally heteronomoOus de-

mand arısıng from moral order extraneOus the thical subject, d it often does In

classıcal western Christian tradıtions. eT, »NOormatıve« points the »tel0s« and 0al
of human lıfe, divine-liıkeness, OT »theos1S.« Thıs Eastern Christian perspective SCCS the

«of human behavıor ın the »being of human behavıor, the image of Go0od 1C
1S the irue and full meanıng of OUT humanıty. TOom thıs perspective, the 1Ssue for N In

thıs 1S whether the 1con presen(ts nOoL only image of God-lıkeness the observer,
but whether In that presentation, 1t concurrently CONVCYS MECSSALC that the human
observer 1S called espond the 1CON1IC MECSSALC Dy WAaY of and conformıty

1ts central MECSSALC. etTe 1S, consequently, heteronomous legalıstic character the
IN of the term »NOormatıve« In thıs »Normat1ve« In thıs 1S endeıictic and
evocatıve of OUT HMS g0al and PUurpOSC A human beings. Stating, the g0al of God-lıkeness
thus bears wıth ıt expectation of 1ts fulfillment It 1S In thıs that the normatıve
character of 1CONSs 1s addressed ın thıs

The affırmatıon that the 1con 1S the »book of the illiterate, «“ In the words of St. John
of Damascus 1s but aspect of the patrıstic affırmatiıon of the 1con ASs havıng didactıic

PurpOSC. As fiırst sStep howıng the normatıve character of the Con it 1S ımportant
emphasıze the »humanward« movem: of the 1Icon. Much of the struggle agaınst the
iconoclastıc mMOovem|! Was the opposıte s1de of the CO1N, that 1S, csShow the 1CON’s

legıtımate relationshıp the dıvıne. Just d the words of the Gospel instruct, ıt 15 that
for the sake of those who COUuU noTt read, John of Damascus Sday> ıIn h1s »Exposıtion of
the TtNOdOX Faıth«, »the Fathers SaVC their sanctıon depicting these events images
dSs elIl aCTIS of g hero1sm, ın order that they chould form concıse memorI1al of
them. «26 Thus, the 82Ind of the 6th Ecumenical Councsıl authorized the full human

1cConN (and not symbolıc representatiıon of Christ ASs am »In order CXDOSC the S12
of all, al least wıth the help of paintiıng, that 16 1S erfect e

Beyond thıs, however, there 1S patristic teachıng IC poıints the normatıve PUrpOSC
and character of the 1COnN. 'That 1S, 1ts pPurpoOsSc 1S nOoLt only provıde owledge, NOT only

pomt higher realms, but rovoke that realıty, of imıtatıon,
speak, that the aınted 1Con Causcs the lıving cCon of God espond in 1ıfe and

behavıor In imıtatıon of Christ and the Saılnts whom the paınted 1COonN presents. mplicıt
18 the lıving 1CON’Ss essential human reedom espond affırmatively 0)1 negatively the
thıcal imperatıve of the 1ICOnNn.

T St. John of Damascus, On the Dıvıne Images: Tree Apologies Agaınst Those who Attack the I)ıvıne Im-

aBCS JIrans. David Anderson. Crestwood, adımır s SeminarYy Press, 1980, p.28
Chapter XVI, The Nıcene and Ante-Nıicene Fathers, 7nd Serlies.
Quoted In N Meyendorff, Byzantıne eOlogy New ork Fordham Universıity PTress: 1974 , p.45
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Thus, Saılnt asıl, ın HIS homily »On the Forty Holy Martyrs« makes the paralle bet-
WeCN the persuasıve function of rhetoric and the persuasıve function of the paınting: »[Ihe
brave eel accomplıshed in time of WarTr AIcC celebrated Dy both Orators and artısts. Orators
remember them wıth decorous words; artısts wıth paıntbrush and CaNVas, and both inspıre

wıth valor. That IC words aAIc the Cal, sılent plctures reveal for imıta-
tion. «® In HIS SCITIHNON the mMartyr Barlaam, St ası g1Vves IN personal experiıence of
this impact of the 1CON. er comparıng the feehbleness of hıs OW wrıting wıth the W
of the Con in depicting the COUTASC of the saınt, he exclaıms »Would that INaYy be NCcCIude:
ın thıs image, and be unıted wıth Christ, the udge of the contest 10 Hım be glory unto

dAYCS of ages. «“
Another GIieEHNGeEr of CONS durıng the iconoclastıc per10d, Patrıarch Nıkephoros of Con-

stantınople also SCI VCS pomnt the normatıve character of the 1cCOn. In NIS book, In
Defense of the 'al Fr. John Iravıs descr1ıbes the eology of Nıkephoros ın reference

the 1conographer’s craft everal CadsSONls> Justifyıng 1ts place in the worshıp of the
Church aTeC delıneated One 1S that »1CONOgraphy A craft has dıvıne PUTDOSC, OUT salva-
t1on and future blessedness.« Thıs 1S CONCEIN wıth the human sıde of the theology of
the 1ICON, in that »1t ea| IN to the evangelıca. V1IS10N and CINOTL Y of those things
characterızed AdSs honorable and venerable.« Further, »1Conography 1S tunctionally instruc-
(1VE,« ıt 1S »educatıonal visual a1d. «0 Thıs 18 famılıar terrıtory.

But, Nıkephoros also toward the normatıve dimens1on. FOor, Nıkephoros
wriıtes, people, > by lookıng al the paınted images, rıng mınd the valıant eel of those
who served (i0d wıth all sincerI1ty and (are us incıted rıval the glor10us and CVOI-

memorable exploı1ts, hrough 16 they exchanged earth for heaven W  « Thıs ST1
speaks of the 1CON, but SCCS ıt d provocatıiıon for Dy the althful 1ıle ıt CX -

clusıvely descr1ibes those who favorably respond, nOoTL takıng iınto aCCOount those who do
nOL, ıt nevertheless the 1CoN 4S bearıng MCSSaLC whose PUTDOSC it 1s elicıt

It 1S St John the Damascene who MOST clearly the normatıve dımens1iıon of the
1ICON, DYy artıculatıng that ONC of 1ts 15 elıcıt imıtatıon of the OMNC pıctured in
the CcCon DYy the ON vliewıng ıt He does thıs in several places. Regardıng the saınts, in
his »Exposition of the Orthodox Faıth,« he wriıtes, »Let us ralse mMonuments them and
1sıble images, and let IN ourselves become, through imıtatıon of theır virtues, lıving
ONuments and ıimages of them. « Elsewhere ın the work ıIn hıs chapter »Concer-
nıng Images« he agaln refers the emulatıon and imıtatıon of the saınts. °

However, the function of the 1con provoke imıtatıon toward virtue 15 mMoOst clearly SCCI

ın St John of Damascus’ three homilıes the Dıvıne Images. WOU ıke present

Quoted Dy John of Damascus,; On the Dıvıne Images, D, 91
John of Damascus, D: CI p 3536
John Iravıs, In Defense of he al The eology of Patrıarch Nıkephoros of Constantınople Brooklıine,

M  > Holy (rOoss Orthodox Press. 984, p.48
Iravis, D CI D.36. ote D
Chapter X The Nıcene and nte-Nıcene Fathers, 7Ind SerIı1es,

34 Chapter XAVI, The Nıcene and Ante-Nıcene Fathers, p. 38
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thıs evidence In the form of uncommented upON catenae of EXCErpts from these wrıitings
that they INay make theır OW impact, reserving cComment for the conclusıon of thıs

sect1on.

»(T)hings JC have already taken place UTE remembered Dy CUAn of IıMAZeS,
whether for the DUFTDOSE of INSDLININg wonder, honor, shame, EHCOUTASE
those who 'Dok UDON them practıice 200d and Aavoid evil. «3

» [ how OWN before the IMAaQe€Ss of Christ, the Incarnate God; of OUT Lady, the
Theotokos an other Son of God; and Saınts, who ATEe friends.
In struggling agaınst evil they have shed their 1070} they have imitated Christ who
shed Hıs DOl for them DYy shedding their 070] for Hım. make record of the
DYOWESS and sufferin2s of those who have walked In Hıs footsteps, that FL Y he
sanctified, anı he sel fire Imıtate them zealously. «>

„ Shame YOU wicked evil, for grudging Un the SIE. of OUT 'aster s likeness,
and the holiness ICproceeds from It YOU are jealous honor IC God
has gıiven the Salnts. YOU ısh neither SCEC their glory portrayed HOr zealous-
[y IO Imıtate theıir COUFUASE and faith. «

»But concerning FhiLSs husiness of ImAaQeS, MUST search for the truth, and the
Intention of those who make them If ıf 18 really and ruly Jor the glory of God and
of Hıs saınts, Dromote viırtue, the Aavoildance of evil and the salvatıon of Souls,
then accept them ıth due honor <<}

»Images ATe SOUTCE f profit, help, an salvatıon fOr all SINCE they make things
obviously manifest, enabling perceLive hidden thing2sS. Ihus, AYe

couraged desire and Imıtate hat 18 200d and shun an hate hat 18 evil. «5

„The Sixth kind of Imag2e IS made for the remembrance of past even(lts TIhey
ASSLSt the increase of vırtue that evil mMen mig he DUl shame and overthrown,
an they benefit generations OME, that Dy Q2azın2 such Images FL Y he
couraged flee evil and de5ife 200d. «”

»Therefore, NO sel ımag2es INn remembrance of valıant Men, that FL Y
zealous(Ly desire follow their example. «°

Fınally, let note that John Öl Damascus, In the second ÖT these homıilıes, instructs
hIs readers that »the truth mMust be dıstınguished from falsehood In everythıing, and ıf 1S
NECCESSATY Investigate whether the motive of each deed 15 g00d 0)4 bad.«“*

John of Damascus, (In the Dıvıne Images, Di2Z1
35 John of Damascus, p. CI p.29 ]I ranslatıon slıghtly mMmModillie:|

John of Damascus, p. CI D: 33 Translatıon slhıghtly MoOodiıfıe:
4] John of Damascus D CI D, 50

John of Damascus On the Dıvıne Images., p. /4
49 John of Damascus p.C1 DL
4() John of Damascus p. CI  „ p. /8

John of Damascus;, DCI D3
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That quıte thıcal injunction 1S applıcable d ell the of thıs the
relatıonshıp of ethics 1COnNs. The Damascene has clearly indıcated us hrough the

Just quoted that ONEC of the PUTDOSCS of genuıine Con 15 that it provoke cholces
for g00d and the avoldance of evıl. One of the CaJsSsons 1ICONS AL presented In worshıp 1S

Impress theır vıirtue upOoN US, incıte uüs espond posıtıvely ıt, and incorporate
ıt nto OUTrT lıves. It 1S thıs of ONEC of the of the 1C0oN 15 produce hunger
for rıghteousness In IN IC INaYy have caused the /7th Ecumenıical Councıl nclude In
Its decree the 1CONS the teachıng that irequent contemplatıon of 1CONSs INenNn up »IO
the MECMOTY of theır protoLypes, and ongıng after them. «**

Forgetfulness and Renewal of the Tradıition

Ir ıf be irue then, that there 1S normatıve dımens1ion the 1CON, thus creating CONNECC-
t1on between the cCon and ethıcs In the Eastern Christian tradıtion, why has thıs tradıtion,
DYy and arge been forgotten In MOStT of the theologıca wrıting about 1CONS In the CONtem-

DOTAaLY TtNOdCdOX Church? elieve that thıs m1g be explained DYy [WO maJor hıstorıical
factors, the COUTSC of the iconoclastıc polemi1Cc and the dıstiınction between Eastern T1S-
t1an approaches the Con and western approaches ıt

TIhe Iconoclastic Polemic

Jaroslav Pelıkan, In hIs Ihe Spirit of FEastern Christendom,* poılnts dıffering d
proaches the eology of the CcCon from the perspective of the TINOdCdOX 1ıconophıle tradı-
t10n: the »tradıtional,« the »chrıstological,« and the »scholastıc.« The maJor figures In the
development of these approaches WeIcCc John of Damascus, eodore the tudıte and
Patrıarch Nıkephoros of Constantinople, all of whom WEIC ırectly iınvolved In the
iconoclastic C  Xa Each responded In theır efense dıfferent 1n of challenges.
For example ON Can GE that dıfference clearly In the quıte pastoral of the
Damascene and the »philosophical/scholastic« tone of eodore the tudıte

areful eadıng of eodore the Studıte’s three »Refutations of the Iconoclasts«**
proviıdes nOot ONC rel of evidence for CONCETN from hIis perspective what have call-
ed here »the human s1de« of the CcCon er. his CONCETN 1S deal wıth the phılosophico-
theologıca 1SSUES elated the theologıcal legıt1macy of the CcCon In part, the placıng of
the 1Issue exclusıvely the „dıvıine Ss1ıde« of the CcCon effectıvely robbed ıt of ıs normatıve
emphasıs. Much of the subsequent treatment of 1CONSs ıIn TINOdOX hıstory tended do
the INE ıng TNA1sS Was INn CONCEerT wıth other factors a4as well The conservatıve ethos
forced the Church Dy the (Ottoman domiıinatıon and polıcıes of Peter the (Gireat tended

turn the ole of worshıp and ıturgy nto grand, yvel SPCTET MYySteETY play, 1C Was

4
4 4

Nıcene and Post-Nıcene Fathers, 2nd Serl1es, vol. XIV, p 350
Chicago: Universıity of Chicago TeES 974 119
Nr Theodore The Studıte On the oly IcCONs. JIrans. Catharine P. Roth Crestwood. ladımır.

Seminary Press, 198



206 Stanley Samuel Harakas

ocused LNOTC upDON ıtself that upON the worshipper. The theologıca emphasıs the »1CON
In itself« Was then the motif for subsequent Protestant iconoclastıc charges.
In ıt all, the aspect of the DUrpOSC of the 1icon esigne challenge from the
worshıpper Was lost

Further, In N much dAS the TtNOCdOX eology of the CcCon developed in the fırst instance
AS apologetic and efense agaınst the attacks of the 1iconoclasts, it formulated ıts DOSI1-
t10ns and arguments In opposıtıon theırs. It 1S oftentimes noted that the iconoclasts WEeTITC

nOotLt all of the Samnle mınd. 11e€ IMNanYy sought the total destruction of the 1CONS, others WeEeIC

willıng keep them, provide they were placed high enough that they COU. be Seen,
hut nNOT venerated.* art of the Studıte’'s agalnst the iconoclasts precisely COMN-

sisted In opposing thıs V1eWw. 46 The tudıte thus reports the posıtion of SOMIC of the
iconoclasts: >> at another time they SaYy instead, the depıction 1S good‚ because ıt
1S useful for educatıon and IMNCIMOT Yy, but 15 not for veneratıion. For thıs ICasSsOMN they assıgn
the CcCon place hıgh u In the church « Oou it be that precisely because thıs
seemed be aSpect of iconoclast ment, that eodore wanted assert
1t AaDPDCAaL adop 1t? Dıd thıs help create environment IC dıd nOoL want

COUTASC approac the Con 10 ocused ıts human sıde, 1ts normatıve aspect?
It WOU SCCII be the CasSCc, SINCE there Wäds long-standıng posıtıve iconoclastıc QEZU?

ment regardıng the thıcal aspect of 1COnNs. Miılton Anastos, In hıs artıcle »[Lhe Ethıical
Theory of Images Formulated Dy the Iconoclasts ıIn 754 and R 15 «48 documents thıs
1iconoclastıc approach. Thıs VIEW argued agaınst the 1CONs d inadequate for thıcal
assıstance, SInCce ıt Was the prototypes, Chriıst and the saınts, who served thıs PUTDOSC
hrough their lıves, and nOoTt the »SOuUl-1ess« (QWUXO) 1CONs. In order combat such VIEW,
it Was precisely the »Godward« dımens1ıon of the 1cConNn 1Cc had be ailırme:' and
eIe that 1S, sShow HhOW the CcCon Wds precısely »>WInNdOW heaven« and ehıcle
of cCommunlon wıth the dıvıne. OCUS on thıs aspect of the 1iCO Waäas NECECSSATY combat
not only the charge of iıdolatry, but alsSO rovıde the groundıng for defense of the
»humanward« sıde of the 1cCOon. In the PTOCC5SS ıt 15 CasSY understand how ıt INAaYy have
been the required theologıica tactıc NnOL spea of the »humanward« sıde of the 1CON,
long dAS the »Godward« sıde had NOT be accepted by the opponents. In the urther reat-
ment, the hıstorıcally condıtioned »other-worldly dımens10nNSs« the TINOCdOX experiıence
In the Turkısh (Ottoman Empıire and In the Russıa of Peter the Great INAaYy have served
un and almost elımınate the CIMOTY of the »humanward« and thıcal dimens1ions of the
CcCon

TIhe Western LnprOoAaCı
Thıs m1g aAapPCal for us ıf observe another dynamıc IC

characterıized the Latın OT estern part of the Church Here. hıstorıcal forces Can be SCCI1

45 Jaroslav Pelikan, Ibıd., 130 — 133
46 SE Theodore The Studite, » 1st Refutation,« : (n the Holy Icons, p. 34
4 / St Theodore TIhe Studite, »2nd Refutation of the Iconoclasts,« Introduction, p. CI p.43
48 [DDumbarton aks Papers Number 1g Cambridge, Harvard Universıity Press, 954 152 — 160
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d reinforcıng the Eastern »Godward« approac the 1COnN, and encouragıng unwiıll-
ingness ddress the »humanward,« thıcal aSpect of the 1cCOnN. Fr. Meyendorif po1ints Out
that it Wäds only the Byzantıne Church 1C ully developed the eology of the 1COnN. He

»Of al] the cultural famılıes of Chrıstianıty the Latın, the Syrıan, the Zyptan,
OT the Armenı1an the Byzantıne Was the only OMNC in 1C art became inseparable from
eology. &X

The West’s VIEWS of the 1CoON WCIC nNnOoTt anywhere d theologıcally grounde dAS WEIC those
of the kast, OT Wäas 1Conography wıdely developed. The cConcept of the sanctity of mat-

teT, strongly emphasızed ın the ast had much less central place In the thought and
PIeTLYy of the West As Hussey put ıt, » [hıs Was conception nOoTt unknown In the West
(and OUuUnN! in writings angıng irom St Augustine e1lhar de ardın), but In eneral
ıt Wäds not much emphasızed by estern modes of hought Thıs INaYy be ONC 1CASOIMN

why 1CONSs C played powerful role In Latın worshiıp ASs in that of the TINOdCdOX
urches, NOT WdsS>s deıificatıon generally stressed In the West. «“

Though the Latıns accepted the 7th Ecumenıical Councıl, the Franks and the arol-
ing1ans WeEIC NOTL enthusıastıc about 1CONs. Charlemagne’s code of laws, the T1 Carolın1,
emphasızed that 1CONSs have only a representatiıve character. According Ernst Benz, thıs
VIEW »led essentially instructional and gesthetic CONCepL of 1IMageS« 1C ocused
primarıly them d educatıonal for the illiterate. > In the controverslies between
ast and West followıng the »Gireat Schism« century), the West’s exclusıve »>human-
ward« VIEW INaYy have provoke a „greater focus the theologica »dıvıne sıde,« of the
1CON, rather than the »human sıde,« in the kast, the conflıcts between the {[WO caused
each sıde search for un1ıqueness and dıfferentiation peculıar theır OW posı1iti1ons.

As result of these hıstorıical CIrcumstances, it aAaDPCAaIs that the ast tended IHNOIC and
INOTE forget the normatıve character of the 1CON d the went by.

Reviving the Tradition

ere has egun reclaımıng of the tradıtiıon of the normatıve character of the 1CON,
however. The INCSSaLC 15 stil] hard hear M the rthodox, but credıt MUuUST be gıven

Leonıd Ouspensky for ıftıng thıs dıiımens1ıon UD agaın for It d ıf INany
Eastern TINOdCdOX still want focus exclusıvely the y dıvine« sıde of the 1CON, endıng

continue 1gnore the evidence for the normatıve sıde of the CcCon That 1S why the
INCSSaLC must be alilırme!. ONCC agaln.

In the first instance, Ouspensky wıth the 1cCOon’s connection wıth the renewal
of human-.nature d the CcCon of (Gi0d Thus, he wriıtes:

Thus, holiness 15 the achievement of the possibilities given Man Dy the divine
InNCarnatıon. It 18 ’xample IO AS for the LCON, It fhis achievement,
It »eXplainsS« It In IMAaßQe. The cCcon 18 IntimatelLy connected WIth the renewal, the
deification of the human nalure realized Dy Christ.

449 DZCH D: 32
5() Hussey, Ihe Orthodox Church In the Byzantıne Empire, ()xford C'larendon Press, 9806. p. 68

Ernst €eNnz, »Chrıstian Doectrine«, Encyclopedıia Brıtannıca, vol pp  —
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Ouspensky takes uSs back the »Synodicon« of the /th Ecumenıical Councıl, whose
1r paragraph honors those »WhO belıeve and who substantıate theıir words wıth wrıtings
and theır e wıth representations, for the propagatıon and affırmatıon of the truth Dy
words and images.« He emphases the phrase ytheır eel wıth representat1ions, « sayıng
»[Ihe presentations 1mply, therefore, that there aIc ee 1C cshould be represented. «
ese representations aTic of [WO closely elated 1In! »On the OMNC hand Ian Cal

reestablısh hrough the of the Holy Spirıt hIs lıkeness God He Cal transform
imself DYy internal effort and make of 1imself lıving 1icon of (j0d.« On the other,
hand, Cal also, for the go0od of others, translate hıs inner sanctıifıcatıon into ıimages,
eıther 1sıble OT verbal Man Can therefore also create external 1CON, makıng USC

of atter 16 surrounds hım and 1 has been sanctıfıed Dy the comıing of God
earth. «°* Thus, the central thıcal AYeAE for the TINOdOX al the actıve effort for the
achjievement of dıvinızatıon, and the creation of the 1CON, »IOr the beneftit of others,« aATC

presented Dy Ouspensky d havıng COININON (L whose essential aTIc identical.
Ethics has become 1CONIC; 1Conography has become normatıve.

As result, the con In Ouspensky’s term becomes »d Correct gu1ı1de IOr OUT SC  «

The 1CON, »dS ımportant educatıonal SOUICE Herein,« he 5Sdy>, »J1es the essentıial g0al
of sacred art Its constructive role does not hıe only In the teachıng of the truths of the
Christian al but In the educatıon of the entire 11a The Content of the CcCon 1S,
therefore irue spırıtual gulde for Chriıstian 1fe and, In partıcular, for prayer. «>

Thıs normatıve dımens1ıon of the cCon 1S thus, In Ouspensky’s phrase »q path follow«
along wıth other aspect of 1ts rich ealıty. The g0al, thus of the 1CON, »15 Orlent
all of OUT eelıngs, d well d OUT intellect and a]] the other aspects of OUT nature, towards
the transfiguration. works 1ıke the Gospel, IC it corresponds. Lıke the elıfica-
tıon IC ıt depicts, ıt SUDDICSSCS nothing that 1 human, neıther the psychological ele-
ment, NOT the dıverse characterıistics of INan In the world. «>* The g0al of the 1CON, 1fSs
normatıve g0al, 15 spea humanıty ead 1t orıent and dırect human ıfe
God-ward, toward dıvıinızatlion. The »humanward« and the »Godward« diımens1ıons of the
CcCon aIC intımately and essentlally elated

HI. Icon and Ethics

The Normatıve Message of the Icon:

SPo) thıs pomint In thıs have sought reclaım A earlıer patrıstic tradıtıon IC
perceıved »human sıde« the CcCon Thıs aSspectT, IC ocused the eNolder of the
1ICON, NnOoTt only had the evocatıve W of arl, but, have contended, also presented
the eNoOolder normatıve challenge. In part, thıs Occurred because of natural confluence
of the spirıt of TINOdOX ethıcs and Orthodox 1COnNOgraphy. In far he SOCS, ulgakov

Leonid Ouspensky, The eology of the Icon, 192
54 Ouspensky, Op CI 210

Ouspensky, Op CIl
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15 rıg when he characterizes TtNOdOoX ethics 4S imbued wıth aesthetic qualiıty. He

that »the ea foundatıon of Orthodoxy 1S NOT EthICG, but rel1210us, aesthetic; it 1S
the VIs1ıon of spırıtual beauty gaın ıt ONEC MUuUSTL have spırıtual akt<; creatıve 1N-
spıratıon &<

In thıs both the 1con and the TtAROdOX ethıc share In the SaJmnle alm, present
the Christian the goal and telos of the 1fe of al]l humanıty and all creatiıon, 1C 1S

the transfiguration f all 1ıfe and the COSM1NOosSs toward the diıvıne image. Both 1Icon and ethıcs
present before the Oobserver, and in partıcular, the belıeving Chrıstians, what the ultimate
NOTM of human ex1istence 15 the eified humanıty of Chriıst and the saılnts. Chrıstlans
realıze that NOTIM dAS sanctıfıed creatures

Thus, UOuspensky clearly the 1con represents the human DCIrSON, the bearer
of nature 1C has been eıifıed and restored In ıts primıtıve purıty. In other words,
art, Dy ıts approprIiate the COoMMUNION of thıs PCTSON wıth the dıvıinıty,
hIs deıification. «° TOm the perspective of TINOdCdOX ethıcs, >> the g0oal 16
bodies (OQUT PTODCI humanıty 1s ırectly OommMmensurate wıth OUT beginning In Gi0d We
dIC become d much d 15 humanly poss1ible 1ke (i0d become 1ıke God when
OUT WdYyS of ınkıng, teelıng, actıng and o1ıng aIic unıted wıth WAaY of o1ng thıngs.
We ulfil! OUT PUrDOSC d human beings when AIcC thus unıted wıth God . «>/

But the Con has other normatıve characteristics d ell We Cal state of them
what has been called by ethicists, the »mıddle aX10M« evel. that 1S, NnOoTt the ultımate NOTIN
IC TINOdCdOX ethıcs 1N! In God-lıkeness, NOT the eEve of the direct and immediate
prescrıption OT prohıbıition of aCcCts The m1ddle aX10M« eve of thıcal discourse
provıdes eneral guldelınes and principles for moral mot1ves, intents, dıspos1it1ons and
t10ns.

mong everal wriıters, Danıiel as has pomnted the fact that the 1cCon DYy 1ts vVeErY
nature 15 contextualızed In worshıp, eccles1al and phenomenon. »The Con
cCannot be understood Iirom the wıder cultural and theologica CoONntext 1€ ıt
belongs.« he 5SaYyS.

This CONlexTt includes the character 0) early Christian COMMUuNILTy, the N-
tial distinctiveness of Christian eology from other perceptions 0) GodIcon and Ethics  209  is right when he characterizes Orthodox ethics as imbued with an aesthetic quality. He  wrote that »the ideal foundation of Orthodoxy is not ethic, but religious, aesthetic; it is  the vision of > spiritual beauty<; to gain it one must have a >spiritual art<, a creative in-  spiration. «°  In this sense, both the icon and the Orthodox ethic share in the same aim, to present  to the Christian the goal and telos of the life of all humanity and all creation, which is  the transfiguration of all life and the cosmos toward the divine image. Both icon and ethics  present before the observer, and in particular, the believing Christians, what the ultimate  norm of human existence is: the deified humanity of Christ and the saints. Christians  realize that norm as sanctified creatures.  Thus, Ouspensky clearly states, ». .. the icon represents the human person, the bearer  of a nature which has been deified and restored in its primitive purity. In other words,  art, by its appropriate means, portrays the communion of this person with the divinity,  his deification.«°° From the perspective of Orthodox ethics, »... the goal which em-  bodies our proper humanity is directly commensurate with our beginning in God ... We  are to become as much as is humanly possible like God ... we become like God when  our ways of thinking, feeling, acting and doing are united with God’s way of doing things.  We fulfill our purpose as human beings when we are thus united with God.«57  But the icon has other normative characteristics as well. We can state some of them on  what has been called by ethicists, the »middle axiom« level, that is, not the ultimate norm  which Orthodox ethics finds in God-likeness, nor on the level of the direct and immediate  prescription or prohibition of concrete acts. The »middle axiom« level of ethical discourse  provides general guidelines and principles for moral motives, intents, dispositions and ac-  tions.  Among several writers, Daniel J. Sahas has pointed to the fact that the icon by its very  nature is contextualized in worship, .an ecclesial and corporate phenomenon. »The icon  cannot be understood apart from the wider cultural and theological context to which it  belongs.« he says.  This context includes the character of the early Christian community, the essen-  tial distinctiveness of Christian theology from other perceptions of God ..., the  value that Christianity bestows on man and on the material creation, the distinct  Jaith in the incarnation of God and man’s redemption and participation in the divine  life, the theology of the Church in terms of her soteriological nature and liturgical  Character — to mention. only a few aspects of this context. Apart from this  theological context, or independent of any aspect of it, the icon becomes another  painting, and obscure, unintelligible, or naive, for that matter.°  5 Sergius Bulgakov, The Orthodox Church. Hialeah, FL: Orthodox Book Center, 1935, p 179.  S Sergius Bulgakov, Op.cit., p.214.  57 Stanley S. Harakas, Toward Transfigured Life. Minneapolis, MN: Light and Life Publishing Co., 1983,  p.28.  5 Daniel J. Sahas, Icon ans Logos, p.5. My emphasis.the
value that Christianity hbestows ON an the material cCreation, the distinct
al In the Incarnatıon 0)and Man S redemption and participation In the divine
life, the eology of the Church In Cr soteriological lalure anı liturgical
character mention. only Jew ASDECTS of this CONLIeEeXT. LDari from this
theologica CONLeXT, independent of UFLY aspect of Lt, the A  Con hecomes another
painting, and obscure, unintelligible, NALVE, for that matter. °°

55 SergZius Bulgakov, The Orthodox Church Hıaleah, TtNOdOX Book Center, 1935, 179
Sergius Bulgakov, D. CI p.214
Stanley Harakas, Toward Transfigure: Lıftfe Mınneapolis, 1g and Lıftfe Publıshing CO 1983,

p.28
Daniel J. Sahas, Icon anls ‚020S, D3 MyYy emphasıs.
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The 1CON, then 15 ecclesı1al, corporate phenomenon, Just d> ethics 15 eccles1al and

corporale, from the TtNOdOX Christian perspective. By ıts VCLY nature the 1con 15 ITLNU-

nıon unıting NOT only God and the belıever who contemplates and TEVETENCECS it, but also,
ıts formal style and locus in the Church avo1ds anly individualıstic privatızatiıon of the 1con.
10 TeEVEeTEIICE icon 1S affırm the commonly experienced truth and al of the Church,
ıt 18 affırmatıon of OUT Corporate ealıty d the body of Chriıst W hatever else that

for TtNOdOX Chrıistianıty, ıt 1S also normatıve tandard Dy 1C selfishness,
egotism and atom1ısm aTicC condemned d unfitting and inappropriate Christian lıfe; and
Dy 1C cCommunıty, mutual responsıbilıty and OVve ATIC affırmed.>?

The VETY aCct of reverencıng the 1C0oN (nMPOCKUVNOIC, also has thıcal import. The
hıstory of the Tee term 18 interesting because ıt 1S closely elated the relationshıp of
ubject and kıng When the ubject of the kıng offered NDOOCKUVYVNOTIC hım, ıt Was

act of submiıss1ıveness, obedience and eXxpression of personal commıtment and oyalty,
that 1S, sıgn of act of the ll and exXxpress1ion of inner disposition.“” Further,
it Wäas Byzantıne practice have thıs Ooyalty expressed Dy the subjects of the Emperor,
whether he Wäas present (I1: notL, through the reverencing of hIs representation. It 15 not

NECCCSSaAT Y document how the defenders of the 1CON, used thıs roya practice explaın
hOow the honor g1ven the Con 1S meanıngful only In much d$S ıt 15 understood d eing
conveyed the prototype. It 15 remıminıscent of the lıturgical »Ought« repeated S frequently
In the ıtanles of TtANOdOX worshıp, »Jlet us commıt ourselves and OMNC another and OUT

ole 1ıfe Christ OUT God.«
Thıs last observatıon ea er elaboratıon of the character of both the

1con and ethics. We have noted CO:  V  CC of the of »images of God« In the 1CON,
includıng the human eıng d the »1Image of (j0d.« John of Damascus, together wıth other
Fathers of the Church, the opınıon that humanıty d ole 15 the image of God
Honoring the 1C0oN of God, that 1S, respecting the inherent dıgnity of human eing,
1S thus moral requırement. In fact, John of AamMasCus SCCS this respect for the dignity
of human eing precıisely placed In OUT ommonly shared image of God He ca
thıs respect for the dıgnıty of each human eing, »a relatıve worsh1p« 16 1s
veneratıon of each other, SInce aAaIc iınherıtance, and WEeIC made accordıng Hıs
image, and dIC ubject each other, thus fulfiıllıng the law of love. «© All Or-
thodox thical discussiıon human rıghts, and Justice 1SSUEeS ıll eventually COMEC back

thıs foundatıon. 10 TEVGETENEGE CcCon 18 affırm thıs commonly shared dıvıne ealıty
In human eing

All of the theology of the 1cConN regardıng the acceptabıilıty of matter, and ıts sanctıfica-
tıon, Irequently presented 1n the lıterature regardıng the 1CON, also clearly provıdes
»m1ıddle aX10M« groundıng for TINOdOX thıcal reflection 1SSues such 4S marrıl1age, SCAÄ,
ecCOoNOMIC Justice and ecology, Name only few of COoNntemporarYy CONCErN An

See 1Iso orge Mantzarides, XpDIOTIAVIKN HOiKNn, for er development of thıs thıical
perspective.

Demetrios Constantinides, IID00KUYNOTIC (ın (5reeK): In IhEE, Athens 1976, Vol pp. 656 — 657.
John of Damascus, Dıvıne Images, 31 Op. CI p. 87 FoOor sımılar statement by Cyrıl of

Jerusalem, SCC 102
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example of thıs approac 1S be oun In artıcle » T he Integrity of Creation and
Ethi1cs« publıshed In 1988 6

All of these Iınally, coalesce in the understandıng of the 1cCon d aCcTt of agapalc unıty.
It ex1ists unıte the wıth the Creator:; relate the Savl1or wıth the redeemed;:

elevate the belıever into COommunı10n wıth God; gulde the Communıty of the althful
theır ultımate g0al; reveal the beauty and majesty of the Church Irıumphant the

Church Miılıtant; elicıt commıtment and FEveTENGeE for God; attract the belıever into
COomMmuNnNIl1l0oN wıth God d »the19s CIOS,« affırm the cCorporateness 938 the body of Christ;

in short, (to slıghtly mo as phrase 1C Was quoted earlıer), the 1Con 15 act
of love Dy the Church, JOr the Church It stands d attractıve, sılent wıtness of
Ove for humanıty, pominting NOT tself, but In both dırections, heavenward and toward
humanıty. It 1S In thıs erviıice that ıt offers ıtself. In tself, Con 15 the
dıvıne command that human beings »l10ve (J0d« wıth tfull heart, mind, soul and spirıt,
and that love OUTr ne1ghbor d ourselves. The 1cCon d gıft both G0d and INan 1S

act of love: and love 15 the SUDTEME virtue In the thıcal teachiıng of Christianity.

Icons Concrete Means of Normative Instruction

Thıiıs 1na section 111 be rıe WIS sShow In d WdY dSs possible the func-
tıoning of the 1con In normative mode. WIS SO beyond the patrıstic Statements I>
dıng the 1ConNn d> encouragıng Christians in theır spırıtual lıves Dy provıdıng hero1c CAX-
amples of saınts and martyrs. Iwo examples of the INOTE connection of the 1con
wıth moral teachıng follow here.

The first has do wıth the eology of marrı1age. Throughout the history of Eastern
Christianıity, there has been ONgolng tension, In 1C the monastıc 1ıfe has often been
portrayed d »{Irue«, »Tull« . »perfect«, and »angelic« Christianity. ften the result of thıs
approac has been weaken the place of marrıage in the Christian WAdY of lıfe, consıder-
ıng It 4S merely conventıilonal institution esigne facılıtate the need of the human TaCcCc

propagate the specıles. Some of these VIEWS have Strong dualıstic ımplications them,
perspective repeatedly condemned in the 1aw and antı-heretical lıterature of the

Church
In such LOWw estimate of Christian marrl1age, 1s the tradıtıon 1C SCCS

Christian marrıage something much INOTEC than sımply eccles1al approva OT essing
thıs otherwise natural soclal instıitution. In the tradıtion of St John Chrysostom, T1S-

ti1an marrliage 1s approached 4S the for the transfiguration of sexualıty into image
of the Kıngdom of The virtues of monastıcısm purıty, POVerTY and obedience)
Can be realızed In WAaYyS appropriate the un1ique and pecıal callıng of marrıage, in what
Paul Evdokımov called »Interiorized Monasticism«°.

Wa Viladimir ’s ITheological QuarterlLy (1988) 37 —42
St. John Chrysostom, On Marrıage. Crestwood, St. Vladımir’s Seminary Press, 986
The Struggle Wıth God Ir Sıster Gertrude. New ork Paulıst Press, 1966, 7 111-— 130 See Iso

Vincent Rossi, anctity, Sexualıty and Sacriıfice, Epıphany, ınter, 1987, pp.30 —34
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Such VIEW of marrıage that ıle SOMN1IC ATIC called the monastıc OT celıbate
lıfe, the vast majorIity of Christians arec called the marrıed lıfe, there lıve the fullest
the Christian g0oal f God-lıkeness, 0)8 theosts. In thıs the sacramental nature of
Chrıstian marrıage 15 path toward the transfiguration of 1fe ı1le the celıbate 0)8

monastıc path does have practical superlorI1ty, in that it 15 sımpler, less encumbered, and
ess fraught wıth complications, both the monastıc and the marrıed callıngs dIiC equa A

their g0al, IC 1S divinizatıon, 1.e conformity the divıne image.°
All thıs 1S presented in the tradıtional 1Con of the Transfiguration of Christ Mount

Or In thıs 1icon (plate the Christ fıgure 15 radıant in whıte robes d4s He stands
the CTa Yy pPromONTtOTY of OT. On eıther sıde of Christ, AIC [WO figures irom the Old
estamen! who behold the CV!  9 d described in the Gospel of the Transfıgura-
tion. °° They both stand wıthın the AaUuUTa of the 1g of the Transfiguration. They both aATICc

OWEe: toward Chriıst in TEVEeTIELCE. They both extend theır an In prayer adoratıon.
Elıjah Elıas) the prophet 1S celıbate. Moses 15 marrlied. It does nOtL make anYy dıfference

They both chare In the transfigured 1fe
The second CcCon wısh share wıth YOU 4S example of the connection of

1cConography and ethics 15 quıte unusual work of the CONteEMPOFraTY iconographer George
Fiıllıpakıs, of Woodbury, Mr. Fillıpakıs hıs lıviıng d iconographer. Hıs work
15 ell known ıIn the United tates for the 1conography of church inter10rs d> well AS the

production of pane. 1CONs. He 18 ONC of dozens of actıve iconographers al work 1n thiıs
COUNLIY oday.

Fillıpakıs' work 15 VELIY tradıtional. In the spirıt of TINOdOX 1iConography, he does not

seek »CXDICSS imself« In hıs work, but he seeks reveal the truth ofal Hıs work,
1ıke that of all iconographers, seeks be WINdOW heaven, translate nto the forms
of eccles1al art V1S10NS of Kıngdom ıfe Nevertheless, Fillıpakıs has sought present

MCSSaLC« of distinctively thical character in work displayed publıcly for
the first time at the Clergy-Laity Congress of the Tee TthOdOX Arc  10Cese held in
Boston, in July OT: 088 nspıre. the ONC hand Dy the traditional 1cCon of the
»Slaughter of the Innocents« and by obviously thical COMNCEIN In regard the increased
visıbilıty of the abuse of chıladren In OUT AYC, he created 1con wıth the scrıptural
PassSagc, yYOUu dıd it not one of the least of these, yYOUu dıd NOL 1L11C« (Matthew 25 45)
A4sSs 1ts theme (plate The central f1gure 1S Christ, kneeling wıth hI1s anı outstretched
In protecting athere! wıthın h1ıs sphere of protection AL chılaren But

beyond the lımıts of hI1s an aATC ser1es of 1ve figures On the eft bottom,
in red hold out the Arl  - of her lap, ıle NexXt her INan diırects yrınge
toward the x  - wıth ONEC hand, 111e he pulls al the haır of another Clockwise,
another INan in HIS ONC AL  - 1ie pomting agon of Icohol toward the
hıld’s mouth TIhe fourth igure, INan, stands the rıg of Christ and
hangıng Dy 1ts feet In ON hand, 1ıle brandishıing long knife in its direction. The

f1gure, 1S wıth turned OVCI her knee d che ralses above the In

Stephen Muratore, The Nobler Callıng Marrıage OT Monasticısm? Epıphany, inter, 198 7, 5D 5335
17 and
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her outstretched hand multi-stringed whıp ree cNılaren lay dead al her feet In the
background 1S crucıfıed fgure, not Christ, but the ground al the rıg knee
of Jesus 15 scroll indıcatıng that the 1cCon Waäas paınted In con]Junction wıth the rch-
diıocesan emphasıs » The Year of the Homeless and Abused ildren.«

The 1CoN 18 not Just picture. It 1S 1cCon. It reveals the dıvine condemnatıon of those
who abuse chıldren, whether hrough rugs OT Icohol OT kıllıng 0J other violence. It also
CÄDTCSSCS the dıvine COmpassıon for the suffering of these innocents. In all, however, it
a1sSO clearly bears normative INCSSALC INn regard SCOUTSZC of OUT time, abuse.
As such ıt also has »humanward« MCSSALC, clear cCcCommand regardıng the behavılor of
Chrıstians in regard chıladren who AIC threatened 0)8 AIC suffering abuse.

Thıs 1CON, 1ıle far from ypıcal, SCI VCS hıghlight the thıcal dımension of the 1CON.

Conclusion

Thıs has sought present lıttle developed aSpecCt of Eastern Christian
1CONOgraphy, ıts thıcal dımensıion. The claım 1s that it has shown that ONe aspect of Or-
thodox 1conography 15 normatıve, -ın ıts »humanward« sıde. Consequently, ıt 18 call for
the restoration thıs dımensıion of 1CONography ıts teachıng m1SS10n, but also H>
S10N of the perceptivity of observers and Communıicants of 1ICONSs sea_trch for and perce1ve
and share in the thıcal dimensions of 1conography.
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