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The Kxperience of the | Spirit In
Eastern Christianity*

Stephen Gero, Tübingen

The of the dıvine Spirıt 1s important theme throughout the 1DI1Ca wrıtingsIrom the Spiırıt of God 1C 1S, In the first chapter of the book of GenesIis, described
dSs hovering Over the ’aters of the abyss the aAaPPCAaTaNCe of the Spirıt and the rıde, call-
ıng for the Second oming of the Lord Jesus, at the end of the book of Revelation. Butit 1s dıfficult task order the rich 1DI1Ca materı1al and the subsequent develop-ment OT: the ıdea of the Spirıt in Christian thought. In SOME WAaYyS theological reflectionabout the Spiırıt Can be Compared powerful underground Currenti, 1C only OCCa-
sıonally surfaces. »One ICason for thiıs CTyptic qualıity INaYy be OUnNn! In d certaın
VaguenNeSsSs, 1Cc attaches the Conception of the Spirıt, lınguistically, imaginatively andtheologically«.! In partıcular, OoNne should Nnote the basıc dıchotomy between the Spirıtappearıng the Oone hand distincet DCISON, dSs individual and the other dSimpersonal force OT influence, ambıgulty 1C marks all the materı1al, lblical andpost-bıblical. The following remarks Can hardly dıspel the VaguenNness, the myster10usnessinherent this topı1c; they AI merely intended draw attention SOMIMeEe pertinent aSpeCTISsof the history of Christian thought, MoOmMments when the underground stream briefly SUT-faces, and the ıdea and INOTE generally the experlience of the Spirit become artıculated,central 1Ssues. Attention 11l be furthermore ocused materı1al drawn fIrom thetheological tradıtions of the eastern churches, rather than those of western ChristianityNOtL only because the eastern mater1al has the inherent interest of the less familiar, butalso because in certaın WAaYS the role played by the Spirıt 15 INOTe pıvotal In the theologyand the lıturgical 1fe of the orlental churches than ıt 15 In the West

The Var1ıous clues about the Spirıt OUnN! scattered in the New JTestament wrıtings wWweTIie
somewhat neglected by the systematıc thinkers of the early Christian centurIes, ough,paradoxically, Spirit-inspired prophecying Occupled central place certaın Chriı-
stian STOUDS, the eaders of 1C OCCasıon CVCN laımed be the embodiment of theParaclete, of the Holy Spiırıt Yet the question of the relatiıon of the Spirıt God
Was continually pOose CVETY generatıon through the baptısmal formulas, commencıngwıth the triadic injunction ın chapter 28, at the VeETYV end of the Gospel of atthew »Gio

make dıscıples of all natıons, baptızıng them in the Name of the Father and of the Son
and of the Holy Spirit«, baptismal creeds e incapsulated and transmıtted NeEC')  Schurch members the essentlals of Christian belıef. It Wäds only relatıvely late, In the

Thıs 15 revised and exXpande« version of ecture delıvered Southwest Missouri State University(Springfield, Missouri/USA) and eed College (Portland, Oregon/USA)| Both thıs cCıtation and the image of the nde
In Puritan Faıth and Experience, Oxford 194 /,

ground stream AIic borrowed from Nuttal, The Holy Spiırıt
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fourth century, 4S sequel and pendant the C  y about the divıinıty of the Son
and the relatıon of hıis nature that of the er, that the question whether the Holy
Spirıt 15 also divine Was ırectly addressed Farlıer creeds left the atter sımply OPCH
CVOCNMN the OITICc1La. creed of the councıl of Nıcaea 1C proclaıms the dıvıinıty of the Son

merely demands auxılıary »behef In the Holy Spirit« } wıthout elaboratıon. The dıvıne
nature of the Spirıit, in the Context of the Trinity, 15 defined in later concılıar decısıon,
the SO-Calle« creed of the councıl of Constantinople thıs 15 incıden!  Y truly
ecumenıical creed, S{1 admıtted 4S normatıve Dy the ree Orthodox, Dy the Roman
Catholıc church and by the ma]or Protestant denominatıions all The pertinent PasSSasc
IUNS d ollows »We belıeve in the Holy Spirıt, Lord and (G1ver of the lıfe, who proceeds
Irom the Father, who 15 Jointly worshipped and glorıfi wıth the Father and the Son, who
spoke through the Prophets«. The detaıls of the theological C  Y, wıth polıtical
dimens10ns, eadıng thıs and affıl1ated dogmatıc definıtions, cannot detaın us

here.“ The debate itself Wäas carrıed Ouf for the MOSst part in VCEIYy philosophıical Dy
theologıans thoroughly traıned In Aristotelian thought, employıng technıcal distinctions
of U: pCersON, substance and forth; it finally resulted in the formulatıon, around
the end of the fourth CenturYy, of the Trinıty three dıvıine PCTSONS harıng the Samlec

substance. VE philosophiıcal formulatıon yel the point of departure and the Constant

irrıtant, speak, Wäds the of the Spirıt, ıIn the lıturgical 1ıf1e of the church,
of the Spirıt eing nvoked and addadress! in rıtual and PTayCr.

Although the personalıty of the Spirıt Wäas In principle stressed Dy the champıions of OT -

OX trinıtarıanısm, they WeIC hard put assıgn sphere of actıvıty exclusıvely OT EVCN

primarıly the Spirıt. Distinctions rather Camlec be elaborated ın of relatıons 1nN-
ternal the Trinty; the eternal begetting of the Son from the Father, the eternal DVOCES-
S1IoON of the Holy Spirıt from the er. It Was ONMNC aspect, ONC elaboratıon of thıs last point
a later, in the iıddle Ages Calllc be ma]or for the perman schısm bet-
WeCN the [WO major Christian communitıies, the Roman Catholıc and the Tee Orthodox
The Latıns the qualıification that the Holy Spirıt proceeds also from the Son (ın
Latın filioque, hence the Name of the C  y in textbooks of the hıstory of doctrine);
the Tee theologıans insisted the er formulatıon, hrough the Son Though the dıi1-
ference of the {[WO formulatıons INay estrıke ON N minute and academıiıc, ıt o0€es reflect
dıvergent understandıngs of basıc trinıtarıan relatıons and, concretely and practically,
it 18 the ONC SOl doctrinal stumblıng OC thıs VC day between the TEeEC Orthodox
and OoOman Catholıic churches. 1 the metaphor of the underground {r  9
ONMNC here has the feelıng that thıs 185 only SsSma. s1ıde triıckle, and ONe cshould ook for the
TO2a deep current elsewhere!

See Kelly, arly Christian reeds, 3Ard ed 9 New 'ork ! and RKRıtter, Das ONZ1
Von Konstantinopel und se1in Symbol, Göttingen 1965, 194 it. 295 ff the church-historical background of
the about the Holy Spirıit in the Constantınopolıtan creed Messalıan spirıtualıty (see elow, InNay
ave played indirect role in the formulatıon; Staats, »Die Basilianische Verherrlichung des eilıgen
Gei1istes auf dem ONZ1. Konstantinopel 381«, Kerygma und Dogma 2 1979) D it.
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The wınd of the Spirıt, shıftıng metaphors, seemed blow INOTE freely In the NON-

ree eastern churches, not preoccupile: wıth the Irınıtarıan C  Y. Here In Par-
ticular referring Syrı1ac Chrıstianıty, umbrella desıignatıon for ancıent Christian
communities of present-day yrıa, Iraq and Lebanon, communitıes 1C EVcCcn oday AIC

represented Dy Arabıc-speakıng Christian minorities In these anı The language
orı1g1inally employe: Dy these Orlental Christians, Was Syrı1ac, Semitic (ONgUE VC close

the Aramaıiıc spoken 1ın Palestine al the time of Jesus. Only alse romantıcısm,
however, WOU assert that these Syriac communities preserved the orıgınal Semitic Chri-
stianıty of the priımıtıve Christians unımpaıred; but theır connections Palestine and the
thought-world of Jewısh Chrıistianı WeTe early and Strong, and the Syriac theologıans
sıgnıfıcantly dıd not gel involved in the scholastic controversies of the Greeks; the Ssıtua-
tıon, be SUITC, changes later. Theologica. lıterature stemmiıng irom this miıliıeu has SOMNC

veLYy intriguing archaıc features, vVerYy mMI1ınor ın, OT altogether absent from TrTee and Latın
eology; SOIIIC of these features ırectly pertaın OUT theme of the Spirıt.

ere 15 strong emphasıs the personalıty of the Spirıt, resulting at times in SCECEIN-

INgIY sStrange about its bodıly nature The Holy Spirıt 18 epicte: ın
1C make it aDDCAaT AdS5 ange of God, conveyıng 0)8 explaınıng dıvine commands
other angels. It aCcfts 4S MECSSCHSCI between God and INan, and it 15 epiıcte: the angelıc
advocate of the departed before God al the time of the ast udgment: »the Holy Spirıt

before Christ and stands aft the door of the tombs where INeN aTic burıed
and awaıts the C of the resurrection«.}

Significantly prevalent 1S the employment of feminıne imagerYy, specıfically the epPI1C-
tıon of the Spirıt In maternal One TICason for thıs 15 surely the fact that 1n Syr1ac,
d In other Semitic Janguages, the word for »SDIT1t« 15 feminıne In gender (ın Greek, the
language of the New Testament 9 the word for spirıt (pneuma) 15 neuter in
gender; In Latın and modern Romance languages it 15 masculıne). er influences INaYy
also have been al work, such 4S the of A mother goddess In trıads of athner-
other-Son In the pantheons of non-monotheistic relıg10ns of the cultural milıeu of SyriaCc
Christianity. Be that A ıt INaY, Syriac theologıans felt it be entirely approprIiate
employ female metaphors. One example: »As long INan does nNnOot take wiıfe he loves
and honors G0od the Father and the Holy Spirit, his mother and has other 10ve« but
when he takes wiıfe, infer10r, second-rate thıs famıly 1dYyll, speak, 15
all OVCT plea of COUTSC for ascetic, celıbate varıety of Christianity.“* Another
mystıcal text 1C orıgınates from thıs Syrıan miılıeu SaysS that the human souls should
CI y for theır »miıld and eavenly Mother« Q the of the Spirıt, who ll »take them
in her armıs of lıfe and nourısh them wıth spırıtual and eavenly nourıshment of delicıous

milk«.> Phıloxenus of Mabbug 6th century describes the rebırth of the Chrıstian 1n

Aphrahat, Demonstratio VI,pp. 14, ed. /Z. FParısot, Patrologıa Syrilaca (1894) p. 296, lines 11 ff See rther
Cramer, Der e1S! Gottes und des Menschen In frühsyrischer Theologıe, ünster X]
Aphrahat, Demonstratio 10, ed Parısot, p. 840, lınes O fft.
Pseudo-Macarius, Collection IMN, Homuly Z 4, Z ed eSDreEZ, Pseudo-Macaıre. euUuvres spiırıtuelles.

Homelies DTITODICS la Collection 111 (Sources chretiennes, 275) Parıs 1980, p. 324, lınes H cf_ SC  '0-
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the of baptısm d hIs eiıng born from the MOST maternal WOomb of the Spirıt® ere
the ımpersonal VIEW of the Spiırıt also plays role the Spirıt d force 1C. permeates,
cleanses, fructifies the of the baptısmal on 10 be SUuIC, the applıcatıon of the
metaphor of breast-feeding and ILOTIC generally of the maternal imagery the Father 0)8

alternately the dıviıne Og0S 1S NOtL peculıar Syriac Christianı Irenaeus, Clement
of Alexandrıa, and John Chrysostom also employ ıt

Theologically MOoOost interesting aATeC of COUISC Statements 1C rıng the feminıne Spirıt
In connection wıth Christ, wıth the latter INn the subordinate posıtiıon. In fragment of

lost work called the Gospel »Oof the Hebrews« 15 5SdY, of the Jewısh Chrıstians),
the Holy Spirıt 15 saı1d be Jesus’ other, who ın 80 unclear Context sel1zed hım
DYy the haır and transported hım another place.’ The ın such notions 15 shown
Dy the fact that INn the wrıtings of the Mandaeans, strongly antı-Christian ancıent gnOostiC
secft (whıch curi10usly enough s{1 SUrVIVEeS ın rag eviıl, 1aDOlı1c Holy Spirıt
15 described 4S the mother of demons and the mother of the deluded alse Messıah ® In
another tex{i the Gospel of Phılıp, 1C firom d gnNOstIC, heterodox Syrıan miılıeu)
the seemingly generally dmiıtted femininiıty of the Spirıt 1S used, In d  ‚e. crude
polemical ashion agaınst the Christijan opınıon that the Vırgin Mary
DaVC bı  A& Jesus through the CYV of the Holy Spirıt it 1s absurd that
(Mary) COUuU be impregnated DYy another the Holy pirit). In SEL another
ewı1sh-Christian work from Mesopotamıa, the Book of chasaı, the Spirıt 15 described
d not theer but rather the Sıster of Jesus, and, ıke he, angelıc fıgure of gigantic,
lıterally mountaın-lıke proportions. © We aAIc VeETIY far here of COUTISC from the earned
phılosophical disquIisıt1ons of the ree church fathers of the (0101 CeNLUTY; the intrıgu-
ıng question 15 whether such wıdespread primıtıve understandıng of the personalıty of
the Spirıt INn provıncıal Semitic setting COu be the SUrvıval of the belıefs of the early

Macarıius, Collection IL, Homuly 28,4 ed Örries el al., Dıe geistlichen Homiuilien des Makarı10os, Berlın
1964 , D: 253 lınes 46 ff. On the Syrıan affınıtıes of the »Macarıan« SCC Quispel, Makarıus, Das
Thomasevangelium und das Lied VOon der erle, Leıiıden 1967, f VÖODuSs, On the Hıstorical Importance
of the Legacy of Pseudo-Macarıus, OoOckholm ff and Baker, Syri1ac and the Scriptural Quotations
of Pseudo-Macarıius, The Journal of Theological Studies, (1969) 133 if. On the exed question of the
Messalıan orıgın connections of ese t{eXts NT Desprez, CH:. f er curi10usly in hıs last DOO
the ate Dörries, who devoted i1fetime of scholarly actıvıty the Macarıany for all practica DUTDOSECS

nMISs Dr10T 1rım advocacy the Messalıan hypothesis Dıe Theologıe des Makarıos/Symeon, Abhandlungen
der Akademie der Wissenschaften In Göttingen, phuil.-hist. Klasse, Folge, Nr I05, Göttingen 1978, 1213
the mMatier IS obviously st1 subh Judice! ere aATC cCogent grounds of anYy rate for supposing that the author Was
actually ONe 5Symeon of Mesopotamıa; SCC trothmann, akKarıo0s und die akarıosschriften In der syrıschen
Lıteratur, Oriens Christianus (1970) 11l

Iractatus {res de Trıinıtate Incarnatıiıone, Vaschalde (Corpus Scriptorum Christianorum Orientalium,
Scriptores Syri, Ser. 27) Parıs and Leipzig 118, lınes (text), p. 91 trans)

See W. Schneemelcher ed.) Neutestamentliche Apokryphen in deutscher Übersetzung Band
Evangelien, übıngen 1987. 146. fragment No.  n

See W. Foerster (ed.), Gnosıs. Selection of NOostic JTexts, vol IL, Coptic and Mandaean Sources, Ox{ford
1974 ,

E3 lınes f (ed yIon, Nag Hammadı Odex II 2—]J, vol © Leiden 989 150)
For full presentation and dıscussıon of the pertinent testiımonı1a from Hıppolytus and Epiphanius Nr 110'  E

Luttikhuizen, The Revelatıon of chasaı, übıngen 985 pp. 44 112 196 FT
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Chrıstian cCommunıty of Palestine, archaıc feature well-nig; washed Out of the
TE New JTestament XIS

Besıides describing the Spirıt 4S indıvidual eing wıth personal attrıbutes
the characterization of the Spirıt dS ımpersonal dıvıne influence 1S also OUuUn! In eastern
Chriıstian theology, specıficall INn the context of the bestowal of the Spirıt d dıvine giftGenesIis Z ı e relates the creation of INan and reathing the breath of 1ıfe into
hım, 15 commonly interpreted dS the Holy Spirıt coming into INan, God imparting
SOIINC of hIis OW Spirıt INan, the dıvine Spiırıt functioning N the 1r Componen! of
the PDCISON of Adam, In addıtion hIs corruptible human soul and body. (At times thıs
notion 1S explicıitly lınked, in harmonizing fashıon, wıth that of the maternity of the Spirıt;thus accordıng the Gospel of Phılıp, the soul of dam CaInle into eing Dy of

breath 1C 1s 5SyNONYINOUS wıth the Spirıt. The Spiırıt gıven hım Wäds$ hı1ıs other.
Adam Came into eıng from virgins, the Spiırıt and the Vırgın earth. ! The 1vinely-g1ven Spiırıt dıd leave dam al the Fall; the Samle Spirıt Wäds$s then restored INan hroughthe comiıng of the Spirıt at Jesus’ baptısm and Pentecost.

Ihe burning 1Ssue ıIn connection wıth thıs NC  S Chrıiıstian pOSSess10N of the Spirıt Wäd>
In SOINC WAaYS comparable the Protestant for the assurance of salvatıon, in the

context of the doctrine of predestination does the Holy Spirıt always SE In Inan, OT,
ıf the pOSsess10N of the Holy Spirıit 15 lost, hOw Can ıt be recovered? ÖOne VIEW, what ONeC
Can Call the lax, permissive ONC, represented by Phıloxenus of Mabbug Was that the HolySpirıt, ONCe g1ven INnan In baptısm, does not bandon hım, unless he cCommıts trulyheinous SINS, such d apOSstasy OT the practice of acC magiıc. '“ Another VIeW, seeminglythe INnoTe archaıic ONC, Wäads that the Holy Spirıt, because of ıts specıal, lıterally »holy«character, Cannot ohabiıt wıth evıl, wıth SIN, OT CVCN impurity. Thus the author of earlySyrian treatise ecclesiastical regulations must combat the clearly widespread popularopınıon that the Holy Spirıt abandons Christian durıng the per10d of theıir
menstruation® primitıve (orıginally ewısh? notion that the Spirıt Cannot
rıtual uncleanness. According medieval controvers1ıal In thıopic, 16 reflects
earlıer Syriıan monophysıte tradıtions, the arch-heretic Nestorı1us, who denied that God
COU. be born of » Wäas brought OPCNH declaration of hıs blasphemy throughthe following OCCUreNCEeE Came church durıng her per10d of menstruatıon
ecelve COomMMuUNIl10N but ıt Wäas noted DYy the people that the OW of the Holy Spirıthas turned AdWdY from her and the TayS of the SUunN fell uDOonN her. In thıs fashıon her cond\1-
tion Was etraye and she admıtted it The patrıarch Nestorius thereupon had her exXxposed,na (ın Church? and sald: { If the Lord had been born of Mary hrough such body,

lınes 24 ff and D/ lınes 6{ff (ed Layton, 182: 184)12 Ianghe (ed.): Memra de Philoxene de Mabbough SUr l’ınhabitation du Saıint-Esprit, Museon
46, lıne from Dottom; Tans. An antı-Messalıan intent In the eXposition IS quıte lıkely; Phıloxenus New
el and condemned the Messalıans (See his »Letter Patrıcı1us«, Lavenant, Patrologia Orientalis 30,Paris 1963, p. 850, lınes 11 ff)
K} VOöODbus (ed  — The Dıdascalia Apostolorum In Syr1acC, vol.2 (Corpus Scriptorum Christianorum Orien-
talium, 407/) Louvaın D, 236 lınes 4 {f.; ÖObus, vol. 408, Louvaın ] p. 239.
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NOW 15 it that the Holy Spirıt has espise: thıs woman?« 14 Thıs 1S of COUTSC VC crude,
CVCN vulgar polemic; but it ShOows the mınd of the folk ere AIiIcC also INOIC subt-
le and elevated eXpress1ons of the VIEW that the Spirıt 15 pPreC10us but fragıle possession

for instance Aphrahat 5Say> that the INan who becomes entangle: In the Ings of the
WOT. loses the Holy Spirıt. ”

The departure of the Spirıt, for whatever rCason, 15 of COUTISC neutral atter. As SOON

the Spirıt eparts, the UungrYy demons who have been waıltiıng for thıs opportunıity, 1M-
mediately take pOossessionN of the INan OT the It 1S such eneral ideology 1C
underlıes the practice of exXxorcısm before baptısm all Pasahıs aAIC 1(€e\ by demons!
The return of the Holy Spirıt INAaYy be accomplıshed hrough the mediıatıon of eccles1iastıical
office holders, In particular hrough the layıng of anı ın the penıtential rıte ONC

aspect of the notion of ordered apostolıc SUCCESSION, of the clergy the holder, the ad-
miıiniıstrator of the apostolıc charısma, of the gıft of Pentecost.

1cally opposed thıs »domesticated«, 0)880(9 E1 understandıng of the bestowal of the
Spirıt Was the ideology of the sSO-Calle! Messalıan movement, © IC shall 19{0}  S

turn popular9 in 1C the indıvıdual experiıence of the Spirıt Was put
squarely at the center. The word »Messalıan«, Syrı1ac ın or1g1n, lıterally »the Dray-
ing ONeC« Thıs desıgnatiıon ell d other informatıon indıicates that the dıd
orıginate in eastern, Semitic miılıeu, though it dıd later spread the West Its Or1g1ns
Can be traced back at least the miıddle of the ou CENIUTY; hıstorıical connections
SEE earlıer »enthusiastic« moOovements, such the Montanıists 1ın Asıa Miınor, aATfec possıble
but In the present state of research hardly demonstrable) According the Messalıans
(whose OW  > prefered self-designation Was that of »pneumatıcs«, the spırıtual ones pr10Tr

the comıng of the Spirıt personal demon dwells 1n CVCIY INan from 1r° kınd of
NOX10US parasıte, tapeworm of the human spırıt. somewhat crude notion OU[

perhaps, but ONC extremely wiıdespread In Syrı1ac Chrıstianıty. An example of hOw thıs
COu be worked Ouf 15 oun in the Gospel of Phiılıp: »sıngle« male OT »single« female
(1 INan devo1d of the Holy Spirıt) 15 susceptible the attack of demons
of the opposıte SC.  > But when IMNan 15 unıted hIs spırıtual Counterpart, he 15 immune
from attack The Holy Spirıt, female princıple 1S unıted the (masculıne soul. !
Returning NO  S the Messalıans themselves each INan 1S eıng devoured Dy hıs demon
What do be saved”? The aNSWeEeT of the Messalıans Wäas NOTL the tandard ONC

Olın La notıice SUurT Nestorius du Mashafa Mestir de Georges de agla (Traduction) Orientalia Arı-
stiana Periodica (1984) 111
15 50 \phrahat, Demonstratıio VI I ed Parısot, p. 301 lınes Offt. See further anzhe, OP. CIt.. pPP.  —41
[ For quic Orlıentatiıon SCC Frank, Die verfolgten Beter. Zu eıner Pfingstbewegung In der Kırche des
ertums, Wort nd Antwort 1 {1. and Chadwick. Messalıanerne evangelısk evegelse det

rhundre, Tidskrift for Teologi Kirke 1979) 161 I (an excellent< publıshed unfortunately only
in Norwegıan). See further Gutillaumont, Messalıens. IDhictionnaire de Spiritualite vol (1980) col
1074 f and Gribomont, Le dossier des Or1g1INes du messalıanısme. In Fontaine Kannenglesser eds
pe‘  SIS elanges Datrıst1ques offerts ardınal Jean Danıelou. Parıs 661 N

P. 65 lınes AIr (ed Layton, 70)
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be aptısed, ONe of you. '$ erT, eing aptısed, though 9(8)1 harmful, 15 ©1I-
heless insufficient. Baptısm, whether OT not the Spirıt 15 aSsoc1lated wıth it: does NOT
TeIMNOVC, lıterally, the rOOL of eviıl. The indwellıng demon must be drıven out hrough Inces-
san(t, fervent PTayCr and other ascetic exerclses. The Messalıans INaYy have employe:
well-known varıant form of the PIayCIr In A the petition »thy kıngdom COIMNC«
Wäas replace: Dy the invocatiıon »INaYy the Holy Spirıt COMMNC uDON IN and cleanse us«. ?)
When the demon Wäads fınally drıven out, thıs COUu be perce1ved, the Messalıans claımed,
In palpable, 1sıble ashıon 1mages 1ke that of smoke, acC eic dIC employed,
the pıctorı1al language of ancıent demonology). The subsequent comıng and 1N-
wellıng of the Holy Spirıt 15 also perce1ved in sens1ıble ashıon thıs 15 the key word
throughout, sensiOLy, perceptibly. The Messalıans’ relıgıon Wäds> truly experliential Chrı-
stianıty! Can ONC be LNOTIC precıise? In SOMC OUTCES the comıng of »the eavenly
bridegroom« (the Paraclete, the Spirıt) nto the (female human soul 1S described 4S PTO-
ducıng sensatıon ıke that of physıca intercourse“ sexua]l magery of the SOTrT 1C
15 NOtL at all UNCOMMON in the mystıcal lıterature of ast and West fter thıs conjunction
the Holy Spirıit dheres INan unseparabily, and renders hım Imperv10us demonic
malıce.

For the Messalıans the Holy Spirıt dıd NOtLt COINC in hrough the back door, speak,
and ıts acquıisıtion COu only be the result of personal struggle and sacrıfice. But
Was the enthusıast, the pneumatıc, 19(0)  S free from desıre and fear? It 15 NnOTt CasSYy 5SaYy

the ONC hand have reports of total abstinence, extreme asceticısm, includıng the
practice of self-mutilation, and the other hand OMNC 1N| also the INOTE ogıcal claım
that the ascetic eXercıIses after the comıng of the Spirıt aIic longer9and CVCN

INOTC, that the inalıenable return the state of dam in paradıse hrough the enewed
possession of the Holy Spirıt brings wıth it the lıftıng of the ega and moral restraıints
16 had been DutL uUuDON fallen INa  > The spırıtual INan Can do everythıing because he 15
TEE! from passıon. It 15 hard 5Sdy where exactly the truth 165 sımılar accusatıons
of theologically-justified lıbertinısm aAfe commonplace, dırected agaılnst other heterodox
STOUDS also, In partıcular agaınst the gnostIcs. More credıble 15 the Messalıans’ eported

The aNSWCT, for Iinstance, 1C 15 gıven Dy Justin artyr; SCCc Morgan-Wynne, »I he Holy Spirıt and
Christian Experience In Justin artyr«, Vigiliae COhristianae {t.

graphon r. 6l In A. Resch, Agrapha. Außercanonische Schriftfragmente, 2nd ed.; Leipzig 1906,
83— 84 lıturgical orıgın second century”? for hıs varıant In Luke 11:2 IS lıkely (SOo etzger (ed.),

JTextual Commentary the Tee New JTestament, London and New 'ork 1971, 154 5E the arguments
of Leaney for the other alternatıve., hat it represents the orıgına. text of Luke (»Ihe Lucan Text of the LOrd’s
Prayer (LKk 2—4)« Novum Testamentum (1956) 103 1f.) diIC NOl persuasıve. On the Messalıans’ practice of
»Spırıtual r  « SCC further Guilllaumont. Le temol1gNage de al le Tanı SUuT les Messalıens, 5Symposium
Syriacum 1976 (Orientalia Christiana Analecta, 205) Kome 1978 pD. 260.

Iimothy of Constantinople, receptione haeret1icorum: 836, 489C: John of Damascus, De haeresibus,
ed Koltter, Die Schriften des Johannes von Damaskos, vol Berlin-New 'ork 981 p.42 lınes 21—27)2 For
VC: cimılar CTypto-Messalıan?) interpolatiıons ın NC manuscr1pt (Athen. 423) of pseudo-Macarıus, and the
condemnatıion of the Same A medieval OTthodox SCHhONAaSs: Messalıan 1107 Darrouzes, ‚Otes SAr les
homelıes de Pseudo-Macaıre, Museon 67/ (1954) p. 305 and H. Berthold, Makarıos/5Symeon eden und
Briefe. Die ammlung des Vatıcanus BTaCCU>S 6%4(B) vol 1, Berlın l D. AA V.
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claım that they dIC the »DOOI In the spirıt« of the Sermon the Mount, who Cal and
should practice almsgıvıng themselves, SInCce they have renounced pOSSESSSIONS and
manual abor:; rather the spırıtual ONCsSs have rıg be maıintained DYy the Chrıstian COIM-

munıty of the less perfect In an Yy Casec the truly revolutionary thesis Wd> that the indıvıdual
Can attaın hIs salvatıon free from eccles1jastical mediatiıon and of eing assured of thıs
hrough hI1s OW V1S10Nary experlences. Incıdentally, the superficl1a. sımılarıty Prote-
sStant indıyıdualısm should be put into ıts PTODCI perspective the searchıing of the CT1p-

played, ds far dSs Can tell, role In the PITOCCSS of enlıghtenment.
Thıs »charısmatıic« talk of identihable independent OT sect 15

probably iIncorrect Was perce1ved by church eaders d eıng profoundly dangerous
the establıshed order, and ıt Wäas combatted wıth all the at theır 1sposal, includıng
ars. antı-heretical legıslatıon and TU inquısıtor1al methods But despite all DECISCCU-
t1on the attractıveness, the seductiıveness of the Messalıan teachıngs persisted, and ONeC Caln

the Survıval of Messalıan traıts in Varı0us eccles1astical settings, specıfically ın
Byzantıne monasticism“!, untıl practically modern times.“* The revolutionary ıdea Was
nNnOot much the notion of the indwellıng demon OT the interpretatiıon of baptısm
d eiıng In SOIMNC incomplete in wıder cırcles the full reception of the Spirıt Was
lIınked wıth confırmatıon OT SOMMNEC other rıtes. Moreover inıtlally al least the Messalıans
WeTIC not any INOIC OT anYy less heretical In theır trinıtarıan VIEWS than theır fellow Syrıan
Christians, and there 15 SOIl evidence for kınd of antı-cosmiıc ualısm ınk them

the gnostics. er thıs bears emphasızıng it Was the uncompromisingly 1N-
dıvıdualıstic understandıng of the acquısıtion of the Spirıt, independent of eccles1iastıical
rıtes, and the insıstence that there 15 empirıcal, verıfiable confırmation of thıs, 16 CON-
stituted the real challenge.

See., for instance, the synodal condemnatıon of the Jüth-century Neo-Messalıan Eleutherius of Paphlagonıia,
accused of advocatıng adıcal ıbertine practices Ficker, Der Häretiker Eleutherius, Theologische Studiıen
und Kritiken (1906) Gouillard. Quatre proces de mystiques Byzance (vers 960 -—1143), Revue des
etudes bDyzantınes 36, 1978 S1f., 44 ff.) Gouillard (Op. CH.;, WOU further assoclate the anathemas
of ONC section of the abjuration 'ormula edıted long dgO DYy L.von Thallöczy from Vind. theol. gr.
(»Bruchstücke aQus der Geschichte der nordwestlichen Bal:  nländer«, Wissenschaftliche Mitteilungen 'WITAN Bos-
ıen und der Herzegovina (1895) 298 £:: partıally reedited Dy Gouillard, Op: CIE,, FT broader
manuscript Dasıs) ıth the condemnatıon of Theodore the Blachernite cen! The (EXL, 1C| identifıed
the Messalıans and the Bogomaiuls, 0€s reproduce SsOMMeEe ate Neo-Messalıan tenets WI VE graphic descrI1ıp-
t10n of the experiıence of the Spirit In ms of the metaphor of ed Ihallöczy, 368, liınes 15 ff
ed Gouillard, p. 54, lIınes Z but dırect connection ıth eodore, DUACE Gouıillard, (07 NOl SCECIN be
called for. The works of the mySstic 5Symeon »the New Theologian« betray the influence of Messalıan ter-
minology (see Gouillard, Op; Cıt:, ff and USSEY, The Orthodox Church ın the yzantıne Empıre,
Oxford 1986, 66) The question of Symeon and Messalıaniısm IS complıcated by the foisting hım of
wrıtings of the Neo-Messalıan Constantıine Chrysomallos (see Gouillard Op. Cit., f and »Constantın
Chrysomallos SOUS la MAaASqucC de 5Symeon de Nouveau Theologien«, Travaux el Memoires 3: 1973, 313 H3
J  J See Staats, »Messalıanerforschung und Ostkırchenkunde«, In W. Strothmann ed.) Makarıos-Symposium
ber das Böse. Vorträge der Finnısch-deutschen Theologentagung In Goslar 980. Wiıesbaden 1983 AF .
and the Sda1I1lc author’s suggestive COMMENTIS in »Beobachtungen ZUuT Definıtion und ZUuTr Chronologie des
Messalıanısmus«, Jahrbuch der Österreichischen Byzantinistik 324 (1982) 235 H:
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Thıs SULPVCY 1ll be brought close wıth SOMEC observatiıons partıcular mode of

describing the of the Spirıt, veLY prevalent in lıturgical and devotional 9 the
image of the Holy Spirıt as fire. Thıs 15 constantly recurrıng metaphor, IC does rıng
IN I1CcCaIcl the deep-seated rOO{fs of eastern Christian spırıtuality, De ıt what ON ca
rthodox OT heretical; ıt Was furthermore specıfically employe Dy the Messalıans
themselves.® The aSsoc1latıon of fıre wıth the Spiırıt 15 of COUTSC 1blıcal, in particular In
the depıiction of Pentecost. But the image of the spiırıtual ıre Was er internalized and
generalıze d Leitmotiv of lıturgical DIety. The Holy Spirıt 15 the warmth of the fıre,
the heat of the SUuN 16 loosened the (ongues of the disciples at Pentecost, ıtherto
enveloped INn the coldness of sılence lıttle COMNCETN 15 shown fTor the miraculousness 0)8
otherwise of the gıft of (ONgUuUeS, Dbut rather the abılıty, the newly-infused ıll preach
the Christian INCSSALC 1S deemed ıimportant. The ıre of the Spiırıt permeates the of
baptısm, cleanses it, transfigures it: makes it capable of ringing forth Ne'’  S life.®> In the
eucharist the Spirıt 1S the indwelling fıre, the fıre of ımmortalıity. The invocation, the call-
Ing down of the Spirıt al the time of the cConsecration of the eucharistic elements (a COIM-
MON feature of the eastern lıturgles), transfıgures these, the Spirıt-fire functions dSU A * O C a ı OC S OE/ .9
purıfication and inner force.?6 Sometimes in harmony wıth the ancıent notion that the
spırıt resides in the 00 the euchariıstic wıne 15 iıdentified wıth the Holy Spirıt, but the
images do coalesce for example: IN T1n and eat the ame 16 makes out of
yOUu angels of fire«.“

The salıent aspects of the eastern Christian understanding of the Spirıt d presented thus
far Can be summarızed d ollows The Semitic gen1us for personiıfication led predılec-

The eNUTYy of the Spirit into Man, fter the several demons (ın the shape, quıte lıterally, of and of
porculli!) ave een drıved Oul, Was described DYy Messalıans eıng ıke 1isıble and unquenchable ıre
(Augustine, De haeresibus: PI 42, cols. 40 —41 COrpus Christianorum, Ser. latına, 46, Turnhout 1969, D.326,lınes 9ff) Guillaumont, Le bapte&me de feu hez les Messalıens, In elanges d’histoire des religions offertsHenri-Charles Puech Parıs 1974 , 518 interprets the rather CTyptic Messalıan Ne' that, »fire 15 CIEAaLlOT« (TO
NUP ÖNUIOLPYOV EOTIV, John of Damascus, De haeresibus, Kotter, p. 43, lıne reference the COM-
ing of the Holy Spirıt and the estowa of the irue baptısm, that of Spirıt and fıre, adducıng parallels Matthew
U and Luke 3:16. But the immediate background rather be the notion of the dıvıne ıre 1C!
into the soul and the heart of the Christians and functions ven after ea| constitutive princıple for the
resurrection of the body Pseudo-Macarius, Homiuilıes Il, and 25; 10, ed Dörries, 96, lınes E: 205, lınes
150e 'X{IS NnOotL noted Dy Guillaumont). The connection Wäds> already pointed Out Dy Dörries, 5Symeon von
Mesopotamien. Dıe Überlieferung der messalıanıschen »Makarıos«-Schriften, Leıipzig 1941, 434 On the af-
finity of the NUp OeEiIOV and the POWCT of the Spirıt SCC Iso Pseudo-Macarius, Collection L, LoOg0s ed

Berthold Makarıos/Symeon vol Z Berlın p. 43, lines ff See er hıs theme Davıds,
Das Bıld VO! Neuen Menschen. Eın Beıtrag ZU Verständnis des Corpus Macarıanum, alzburg und München
1968, and INOTE generally the eschatological and creatıve aSpeCIs of the symbolısm of ıre In early hrı-
stıan ex{ts and the StO1C background cf. Va]an NN TIhe ‚, Wıse Fıre « In d NOostic Eschatological Vision,
In Kyriakon. Festschrift Johannes Quasten, vol I üunster ff

See 7 Sıman, Lexperience de l’Esprit ans l’eglıse d’apres la tradıtiıon syrıenne d Antıoche, Parıs 1971,
105 E:

See Beck, Le bapteme chez saınt Ephrem, L’Orient Syrien (1956) 115
Siman, ODG JT ff.
Isaac of Antioch, ed G. Bickell Sanctı Isaac Antıiocheni doctoris SYTOTUmM, Omnı1a, Pars lessen

1877. P 32 oem lıne 3)
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t1o0n depict the Spirıt A4S indiıvıdual eıng and ın partıcular ONMNC equıppe: wıth er-
nal traıts. Thıs Can be SCCI1 sıgnıficant introduction OT revıval of the femmnıne dımen-
S10N in understandıng of the Godhead otherwise domiınated by male metaphors OT Dy
sımply abstractions of philosophical nature The actualıty of evıl and the spirıtual

needed ıt WeEeIC asserted, in at times all (070 extireme forms;
but thıs Can be SCCH 4S needed corrective the dominant TEEC. thınkıng, 1C tended

underemphasıze the ealıty of evıl. The experience of the Spirıt, d far thıs COUu
be educed verbal categories, Was conveyed In Viv1Id, richly symbolıc language, ıc
always pointed beyond

The Holy Spirıt for the eastern Christians of COUTSC has futurıistic, forward-lookıng
dımensıon and NOTL only In the identification of the fıre of the Spirıt wıth the purıfyıng
ıre of the ast udgment, 1C destroys the inners, but also In seeing ıt as the creatıve
fıre, hrough 1C the scattered members of the rıghteous eparte: dIC brought together
and g1ven NE'  S ıfe More generally the Holy Spirıt 15 the Spirıt of renewal;, of renovatıon,
of NC  S beginning, WOU ıke close wıth (EXL, IC miınd, makes thıs VE
graphıc indeed »when the Spirıt of the WOT. OWS, wıinter when the Holy
Spirit breathes, SUINIMNECET appears«,“* In thıs particular text wınter 15 the present, materı1al
WOT. and SUIMNIMMECT NC  S ACOIN, the dABC COM But, etting AaWdYy from the immediıate
theologıca CONtexXL, here elsewhere, the Holy Spirıt has been taken be the potent,
all-embracıng symbol of hope, 1C Was Just d sorely needed 1n the ancıent WOT. d>

ıt 15 In OUT OW times.

Gospe!l f Phılıp. Iınes ff (ed Layton, 96) 10 be Compared ıth hıs 15 the delightful description
of the manıfestation of the ıtherto hıdden glory of the Holy Spirit IC transforms VCeCmn the 11y appearance
of the Chrıistians, in the month of Xanthıkos. pril, the SCaSon both of the Resurrection and f the vernal revival
of nature 'seudo-Macarius. Homily ed Dörries, p. 6l, lınes 403 ff.)


