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Art, eology an Russıan Jety In
Relation to ıturgy*

Von Gennadios LimourItSs, Genf

The influence of Byzantıum upON the PIOCCSS of Christianızation of Rus’ 15
it 15 real fact! It revealed itself in all pheres of style of the Old Russıan State Quoting

CoNntemporary cholar »[The Old Rus’ adopted firom the Byzantıne culture the MOSstT close
features OT rested uDON incıdental MONuUumMents of Byzantıne not from time time d

Wds>s often the Casc with the West:;: ıt took the ole Byzantıne culture A direct SOUTCEC and
basıs 1C it started the ulldıng of ıts W culture«.. Thıs 15 realıty, not

Dy imposing aCcepvL, but rather rece1ving Dy respecting the hıstorıcal facts of the past
1C have inherıted untıl oday.

And thıs close relatiıonshıp between culture, art and theology, d it Wäds developed in
the earlıer Byzantıum, fınd also in the hıstory of the Russıan people, wıth the Russıan
chools of artısts maınly of the paınters of 1CONs and alsSO In archıtectural monuments,
churches and lıturgical objects, eic Not only the Byzantıne influence has marked the Rus-
s1an church art, but alsSO the ole PIOCCSS the lıturgical translatıons, 00 of worshıiıp,
and PraycCI collections 1C dIC A4aSse!l precıisely the ree or1ıgınal keep1ng, of
COUISC, theır Russı1an lıngulstic identity but usıng a1IsSO Tee words 1C aAIc 1INCOT-
orated into the NE  < Slavonıc hlıterature.

The Byzantıne culture has been marked by the richness of the lıturgical and theologıcal
OUICCS TEa spırıtual and theological Mgures 0)1 personalıties 1Vel and enriched the
New Rome, Constantıinople, CItyC developed the Byzantıne Empıre and 16 also
reatly influenced the post-Byzantıne per10d?.

In relatıon art, Constantınople, the capıtal of Byzantıum, became the IIC  S

cles1astıcal, M1SS10Nary and ecumenıical capıtal of the Empıre. Therefore, 1IC'  S artıstic
and agesthetic style Was born 1C partıcularly in the ast Was incarnated by theologıca
symbolısm and influenced the ole Balkan Peninsula* d ell A the Christlanızed Rus’
people

Thıs Wds> orıgınally delıvered al the 1N Internatıional Church udY Conference »Russıan Orthodox
Liturgical Lıfe and Art«, Leningrad, 31 January ‚ebruary 1938 in the PTOCC5SS of festiviıities In connection
ıth the Mıllennıum of the Baptısm of Russıa and Was extende! for thıs publıcatıon.
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All these inestimable riches of the Byzantıne herıtage STl experıence Ooday
lıve dASs TINOdCdOX everywhere, worshı1p and do eology wıth al the T1ESOUICCS that OUT

anCcestors eft the remaınder OT Christianıty throughout the fırst and second Miıllenn1ium
Therefore thıs interrelatedness between art and eology should be SCCI1 from dıfferent

perspect1ve; the [WO poles of art and eology cshould be analyse In the 1g of 1turgy
(le1tourgı1a) 4S ole from prismatıc VIEW.

Art and eology In elatıon Liturgy
In the TtANOdOX Church and in al Christian churches of the WOT. the aspect of art OT

artıstry 15 part of the ole 1fe of the Church and also relates the althful Art 1S deeply
rooted In the eachmıng and Iradıtiıon of the Church Liıturgy Cannot ex1ist in the Church
wıthout art All nds of experlences, moOovements, representations have artıstiıc aspectT,
where art plays dominatıng role. The best example 1S 1Conography: ıt Cal be analyse:
and understood theologically only ıf take into cons1ıderatıon the »INCarnatıon« of art
In the subject-matter, colours, lınes, eXpress10ns, eic Thus art 1S »Jıturgy of the 1turzy«
16 forms wholistic approac eology.

In the creation stor1es., humanıty and the WOT. COSMOS WEIC created In artıst1c
perspective and wıth all the beauty of art carrıed Out accordıng the w1ısdom and the
plan of the Creator who 1S cons1ıdered the first artıst öl humanıty. It 1S the artıst who SYN-
chroniızes and harmon1ı1zes al the creatiıon; he breathes ıIn order maımntaın the creation
in beauty that ıt MaYy become perfect paradıse 16 because of the human fall

111 later lose 1ts »light« , beauty and harmony.
However, the al make theıir OW sımple experlıence of art and eology, epr1Vve:

of systematıc iorm, but 4SE! uUuDON sacramental and spırıtual experlences sealed Dy theır
testimonI1eSs wıthın the Church of Chrıst

Thus art and eology should be analyze together and theır rec1procal relationshıp be
SCCI under three aspecltSs: What 1S the legıtımate role of art in the Church? How Can

art be determıned ıIn theologıca CONnTtexXT, In 1ts M1SS1O0Nary and eschatologıical function
In relatıon deıificatıon wıthın the Church? And 1Mnally, what 1S the role of 1CONs In
the 1ıfe of the althful in relatıon worshiıp and ıts place the eccles1al communıity al

arge In the Church?

I he Legitimate Role of Art in the Church

The legıtımate role of art In the Church Was questioned Dy the early monachısm. But
rel1g10uUs CONSCIOUSNESS constantly questions this legıtımate role echoing certaın dıatrıbes
of the prophets of Israel The monachısm 1S of rel1g10us CONSCIOUSNESS, and
In Aa Yy Casc the monastıc vocatıon 15 determıiıned Dy the absolute of God

It 15 VeErYy Ca Yy rate the early monachısm as monophysısm because 191011 art N such,
but ıts specı1fic ımportance for the Church Wds>s underlıned The practical question 15
fınd Ouft what dIC the lımıtations f the iımplantatıon of art in the 1ıfe of the Church Does
ıf need much OT ıttle, does ıt need the utmost OT the least‘”? Should acCcept it AS ıt 18
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OT mMO  1 it by adaptıng the OLLY of the Cross (1 deny oneself, OSe OnNe’s lıfe
Dy oOne’s OWl in order follow r1S It WOU be inJust reduce thıs phenomenon
of the early monachısm runnıng AaWAY irom the WOT. and understandıng thıs d MCIC-

1y negatıve effort The WOTr.e the early monks wanted abandon, Was full of DUTIC-
1y human beautles of Greco-Roman art; OT thıs gesthetic System imprisoned the antıque
WOT. in ımmobiılıty coverıng SysStem of VICIOUS 1fe Wıthout understandıng thıs, the
fırst monks In theır bold inıtlatıve rejected the values of art In order search for
another agesthetic. They looked for another WOT. wıth ıts crıter1a for al values. They WEIC

inspıred by ea of beauty philokalıa and al certaın times the aesthetic 11-

{u  3 Was penetrate thıs spırıtual WOT. created Dy them
For the development of lıturgical aesthetics HBr Alexander Schmemann suggested

scheme which, accordıng opınıon, interesting 1g the question: al the
beginnıiıng there WwWas conflıct between the first monks and the Christians lıyıng in the
WOT. The latter let themselves be penetrated Dy agesthetical CaIc, but the monks 1C-

quıired ascetical self-liberation they preferred have psalmody instead of ingıng
ıIn theır worshıp Servıices. Later synthesı1s took place monachısm accepted the
agesthetical preoccupatıon and irom that time assumed kınd of MONODOLY in church
art It 15 interesting continue thıs scheme and sShow hOow the secular oithful took u
the inıtlatıve durıng the Renalissance and especlally in the per10d of the Enlıghtenmen and
In the Oth CENTUTY. But strongly Dy imbued the »secularızed« and desacralızed aesthetics,
thıs ca for A  S eccles1al synthesı1s.

Towards OSS1IDIE Definıtion of Art

In Order present definıtion of art, OINlC cshould analyze ıts rel1g10us value 1C
ıtself under L[WO aspecltSs:

(a) The spiırıt of creatıon, ell presented also Dy the Russıan phılosopher 1CANO1as Ber-
dıaeff, 1s OMNC of the fundamental aSspects of image in man:’. FOor Berdiaeff, the
creatıve instinct Was immediıate data, inıtial instıtution, 1C| needed demonstra-
tıon, but ireely determıned the »eg0«°, However, Berdiaeff dıd nOot recognIıze the need of
asceticısm ın the creatiıve hınkıng

In HIS tıtanıc CONncept of human destiny requirıng uUutmost Teedom Ior thıs destiny, Ber-
diaeff arrıved al kınd of voluntary subjectivism see1ng In the »objectivation« attıtude
harmful mankınd It 15 irue that arı should create somethıng dıfferent from everyday
ealıty OT technology and in different Wdy. Indeed art should transpose ealıty In order

present it al the eve of the spırıt. But thıs effort 1S reactiıon the real objective 1C
Cannot be denı1ed and 16 should NOL be destroyed OT profaned. Thıs 15 the tırst form

Porret, La philosophıe chretienne Russıe, Nıcolas Berdiaeff, Etre el Penseur, 1ın Cahiers de Philoso-
phie, Neuchätel 1944,

erdiaejf, "eSPIN de Dostoievsk1, E Parıs 1932, p.98; Der 1NnNn des Schaffens Versuch eiıner
Rechtfertigung des Menschen, Mohr-Verlag, übıngen 1927,
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of ascet1c1sm: asceticısm In ıts relatıon realısm 1CcC should al the Samlle time be
respected the ONC hand, and transformed wiıthout dıstortion the other.

(D) Another element of aNYy definıtion of art 1s beauty (KAAAÄOC What 15 beauty?
NOL ıry define ıt, but only present SOTLIC reflections. Pontius Pılate crı1ed out before
Chrıst what 1S the truth? Was it prudence OT scepticısm hIs part, OT presentiment
before the incarnated Og0S and the truth of salvatıon 16 Was explode and provoke

personal concern? Beauty al the SUDICHIC eVe 1s attrıbute of God; beauty places us

before MYSTETY. Beauty 1Ss LLIOIC than art 00 for beauty, but attalns ıt only relatıve-
1y. Beauty 15 greater than art and 15 present In the ealıty independently of ıts representa-
t1on. On the other hand, artıst Cal cCreafte agesthetical forms 16 aAIic able reveal
the cContent of beauty, but he ll attaın the ultıimate content of beauty SInCe it
from above, 15 greater than INan, yel eing intımately present in hım

We eNCOUNter here 116  < form of ascet1c1sm: the artıst should indeed lısten InSspıra-
tıon (LE A the hıghest evel, pray OW1ng that it from above and 15 free
gift The artıst should be subordinated in umıilıty the Deauty; he should represent ıt

ql d objective value, havıngz had the priviılege and responsı1bilıty of creating ıt
(C) Fınally, art Call be determıined wıthout the perception of the beauty of the work

achleved. er havıng been creatıve, the artıst contemplates hIis creation In the image of
what G0d dıd the seventh day. Thıs 15 the s1ignıf1cance of the Sabbat contemplatıon,
Eucharıst (»everythıng 15 900d«), communion-koinonla. do not want 5Sdy here that
artıst Can declare hımself/hersel satısfıied OT Content of hımself/herself. On the
other hand, there 1s brotherly and fraternal cCommunı10n kolnonla wıth the artıst
when the plece of 15 contemplated and assımılated. Thıs DT'  S ırd form of
ascetic1sm: the asceticısm towards the plece of art 16 18 of cCOommunIlon. For
church thiıs Justifies the ex1istence of 1cConographic and of church hymn The

of the Church the submiss1ıon of all the objective and COMMIMMON rules of
aesthetics; wıthout thıs there 1S chance of CS  ıshıng and keeping the eccles1al COIN-

munı1on in the tudiıed 1e ThısDIyel another form of ascet1c1sm: indeed the
artıst should 19(0]1 despise the people of God; the9 he should be In solıdarıty
wıth all, performing certaın ServıCce, dıakon1a all, NCCCSSaI y and emımnent function.

FKFunectional peC of Church Art

In the perspective have traced here, ıt 1s clear that art In the GenesI1s stor1es has
function, relıg10us vocatıon. The human eing needs CADICSS the Vvision of beauty,
g1ven Dy God, the beauty 1C G0od has gıven the WOT. Dy forming ıt Thus he CAX-

PICSSCS thıs need eıther hrough artıstic creation ıf that 18 his personal vocatıon, OT

hrough rece1ving plece of art Man (anthropos), who 1s also contemplatıve e1ng, who
and communıcates 1le cConveyıng the beauty, CADICSSCS and realızes his personal

MYStLETY. But ıf 15 of eing ıIn cCOomMmmun1lonN wıth (0d the Creator, wıth the
COSI110S5 and 4801 people, OMNC cshould remember that COommuUNn10N 1S the first aım of the
Church ()1 COUISC, OMC needs distinguls. between »utilıty« and »fTunct10n«. 10 affırm
the eccles1al function of art affırm that art should CAÄDICSS the nature and destina-
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t10n of the church, OT the ferment g1ven by the Savıour the Church IC al the Sallle
time 1S M1SS10Nary and eschatological. Thıs 15 clear Irom the fact that the Church 15 ase!
UDON L[WO fundamental Sacraments Baptısm, Z therefore and make discıples of all
natıons, baptızıng them C (Mit and the Eucharıst, »dS olften d yOU eat thıs TeAal
and TIn the CUD, yOUu proclaım the Lord’s ea! untıl he COINCS« (1 Cor

Missıonary Functions of Church Art

The Church 1S M1SS10NaTrYy NOL only because ıt has M1SS10Nary statıons in remote places;
it 1s M1SS10NarYy in ıts eing, In other words: mM1ssıon does NOTL CONCETN only the bene AWYS
of the Church, but belongs ıts SC In thıs WOT. indeed, the Church needs be always
vig1ılant, constantliy reformed In order ıts pentecostal or121n. Moreover, the
Church 1S not refuge from the salvatıon, but the communıty of those who have vocatıon

SaVcC the WOT. wıth Chriıst and In Chriıst TIhe essentlal tool of the m1ss1ıon 1S preachıing:
>Go therefore and make dıscıples of all natıons, baptızıng them „ << (Mit thıs 1s
also understood d art In the 1ıfe of the Church

However, Janguage and speech AIc 19(0)1 the only of human expression and e_
Jes1al preachıing; art 1s also NECCCSSaALY and VEIY effective tool, SINCEe INan 15 NOT educed
only ICason Man understands the truth In ıts ogıcal form through ICasonNn, but also
hrough beauty, the aesthetic wıth his CYCS and Cd1i1>5 Thıs 1S 19{011 DUIC SaIMC, church
art should CXDICSS the revelatıon, preach ıt In specıal, INOTEC intultive WdYy than the word,
but in the Sallle and In connection wıth ıt For church art and preachıng of the WwWOord
have the Sallle M1SS10Nary vocatıon. Thıs condemns In the Church anY attempt of ormless
art, negatıng asceticısm and objectivıty; thıs kınd of art Tea down the rotherly
COommunılon

Thıs 1s deny the image of God in INan and in God his formıdable face revealed Dy
God For the Sd1I11Cc TICason the Vvocal MUuUSIC 15 the only musıcal ormula admıtted In the
church Dy the TtANOdOoX Tradıtion. Thıs explaıns OMNCEC I1NOTC the requırement of wrıting
the Name of Chriıst of the saınts the 1CONS: 1con ex1ists of the Father for the dove
1S only symbol. In the Orthodox Iradıtion there 15 kınd of mıstrust towards the forms
of art 1G dIC NOL lınked the word and dIC subordinated the 1g of the 0208

We tınd the aesthetic truth 19(0)1 only In the analyze theme, but also In the aNNnCeCrT, in
the artıstiıc technology, in the forms and colours OT SCHNSCS the truth In pleces of art 18
rather suggested than mposed through demonstratıon. Icons have indeed ug the (Ars
thodox al  ul, but ıIn WdYy that 1ıffers from what ONe sometimes thınks; they revealed
the permanent and values of evangelıca. teachıng, of the Savı1our’s Resurrection,
AÄAscension and Transfiguration A4Ss ell d the mysterıal and eschatologica aSpects of the
Church The 1CONs have succeeded In remaılnıng althful certaın artıstic CONcept rather
than In multiplyıng subjects and themes.
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Eschatological Nature of Church Art

Church art should also CXDICSS the eschatologıica nature of the Church Art In itself
has eschatologica character SINCEe ıt (TranSpOSes the ealıty g1ven al the eve of the Spirıt
and trıes 40 beyond the lımıts of time and Art 1S search of the immortal and
absolute, satlated: Its eschatologıca. character 1S 4aSsel uDON 1ts rel1g10uUs function.
Thıs becomes quıte ev1dent In 1Conography wıth its eschatologıica truth of the human body
glorıfıed after the ea trıal, wıth the requıred absence of the perspective, OT perhaps
wıth CVCISC perspective: the prohıbıtion of Statues (bas-relıefs OT haut-reliefs) 15 1ctated
Dy the CONCEITIN for eschatologica truth epr1ve of ıts worldly dimensı1ons. Thıs lıbera-
tıon, thıs sobriety nNnOotL only In the art of technology, but also in the applıcatıon of church
art, 1S requırement dıctated Dy the eschatologica nature of the Church

It 1s important not create the iImpression of ına installatıon In thıs jJudged OT CON-

demned WOr. called salvatıon hrough effort of Convers1on. Church art should
o1ve the impression that the Church 15 prisoner of the WOrTr. ıt cshould dıscover

ıts roya sovere1gnty, the glor10us 1berty of chıladaren If want adap (although
this 15 NOTL opınıon) Freud’s term1inology, the sublımatıon of Christian art 1S paradox;
it SUOCS hrough the judgment and CONVvers10n; ıt 1s under the sıgn of the Cross because
only the WdYy of the Cross ea the g10rYy of the Resurrection.

It 15 evıdent that under the of today’'s amb1ıgu0us and desacralızed WOTr
church art experlences the ensi0on of secularızatıon, imıtatıon of the CONteMpOrarYy
WOT. But the Church 15 renew1ng ferment In itself. Thus ıt should purıfy ıts specıfic
art whose princıpal lınes of development Just trıed here. Therefore, ıt 1s 1Impor-
tant that church art be kınd of (67® art, al the Samlec time M1SS10Nary and eschatologıical,
accordıng the VerYy eing of the Church

I he uss]ian Soul an Piety
One of the princıpal manıfestations of the rel1g10us element, perhaps ıts central

manıfestatıon, and ONC of the creatıve forces 1C played and ST1 play obviously 1MM-
portant role In the inter10r 1fe of the Russ1an people, 1S spırıtual state designated In Rus-
s1an Dy the term »umılen1e«, word C resists translation/. It COUuU perhaps be
rendered dAS »a sudden softenıng of the heart« OT »q flood of deep emotıion ıIn the heart«.
It 15 sudden and unexpected mpulse 16 takes hold of mankınd, feeling of IneX-
plicable tenderness 1Cc SEe1IZES the ardest of hearts the angulshed search for purıty
and spirıtual» and the admıratıon of purıty and when SCCHN anywhere beyond
the selt: ıt 1S the thrıll! of love and forg1veness, the of repentance and ]JOY, and the

( N. ArsenieV, The Spirıtual Tradıtion of Russ1ı1an Culture, Frankfurt/M 959 (ın Russıan); and ISO K

HIS artıcle In French »Quelques traıts de l’experience relıgieuse IUSSC«, Cahiers de la Nouvelle EpDoque (1946),
Parıs:; Fedofov, The Russıan Relıg10us Miınd, Havard Universıty Press 1944, 4—1 E. Behr-Sigel,
Etudes d’Hagıographies TruSSCS, Irenikon (1935)
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1g of se]lf-offered in ]OY. Throughout ıts thousand hIStory, In the mıdst of a]] 1ts
sufferings, SINS, weaknesses and aults, the Russıan people has always prized the faculty.

apprecıate‘ ıt, it Wäas ongıng fIor it, and al times thıs feelıng descended, healıng and
pacıfyıng the soul. What characterizes thıs overflowıng of the heart 1S that ıt 1s usually
also aCct of contrıtion. But the Russı1an people by Its isolatıon has often felt ıts sınfulness,
and whenever it has been ruly rel1g10us 1t has felt wıth deep and humble understandıng
the overwhelming greatiness of that 1C brings renewal. It 15 indeed the fact of
havıng experi1enced thıs Teelıng 1mself and of OW1ng NOW present ıt, IC ralses
Dostoevsky the eve of irue revealer of the soul of the people, and what 1S INOTEC

of the human soul in general, In ıts eNCOUNtTter wıth the dıvıne. In thıs he 1S deeply
tional in the proIoundes meanıng of thıs word, A4s he hımself understood ıt, NnOoTt because
the plıcture he o1veSs f the Russıan people 15 precıse description from the ethnologıica
viewpoıint, but because he reveals what the Russıans themselves knOow be the SOUTCEC

and nourıshment of theır 1ıfe In ıts depths. The COonversi1on 16 transforms mankınd’s
inter10r 1ıfe suddenly, after long preparatıon the actıon of dıvıne mankınd’s
heart, thıs 15 ONMNC of the themes 16 Dostoevsky etiurns agaın and agaln. Thus,
the theme of the sinner and his COnvers10n, of thıs healıng spırıtual upheaval, 15 somethıng
1C Dostoevsky felt profoundly be personal A ell A natıonal theme He MaYy be
described asSs paınter of SIN and of the W of SIN and moral depravıty, but aIsSO
of the equaliy astonıshıng rıumph of OVeT SIN Thıs theme 15 of the utmost 1MpOT-
tance In the Russ1ı1an soul of the people Dostoevsky understood that he Was touchıng here
the vVCLY of natıon’s ex1istence.

The love of reli2Li0Us cultic eAU: deeply rooted In the Russıan popular soul,
INAYy also arge extent be explaıned Dy thıs overflowıng of emotıion before the boundless
condescens1i1on of God.® The aesthetic charm of the cult of the ole atmosphere of the
Church, influence and characterıistic of the Byzantıne per10d, had profoun: effect
the dıstant anCcestoOrs of present-day Russ1lans. The of the cConvers1on of St adımır
towards the end of the Oth CeNTLUrYy bears wıtness th1is

According legend, adımır had sSsent em1ss10narles dıfferent anı in order
fınd the best relıg10n. They Came the olga Bulgarıans who WEITIC uslıms and Sqa  S

theır cult, »but there WdS> nothing ]Oyous about ıt: the, everything there Was

sad and g100my, and theıir relıgıon Wa not g00d«. What they Sa  S M the Germans,
pleased them LNOTEC << We Camlle the Germans and STa  Z them worship al length In theır
churches, but Sq'  < beauty there.« They went then the Greeks and the Greeks took
them the place where they worshıpped theır (J0d »And dıd nNnOoTt know ıf WCIC

In heaven OT earth, Ior earth there 15 such beauty. Nor do know what
OUg. Say. One ıng only do know that God Was lıving there wıth ICN and
and that theıir form of worshi1p 1S the best of all We CcCannot forget thıs beauty. Just d

INan refuses eat what 15 better after havıngz tasted what 1S CannoOotTt remaın
wıth YOU here.«

(T ArsenleV, Russı1an Jety, Ihe arl Press and St Vladımir s deminary Press, New Ork 197/5,
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The ancıent documents of Russıan hıstory aAIc full of moOving descr1ıptions of thıs cultic
beauty. Thus, d the Russ1an hiıstori1an 1cholas Arseniev? affırms, in the mıddle of the
11th CENTUTY, In SCTINON commemoratıng the late Prince adımır, Metropolıtan larıon
Say5S. »Behold the CIty gleamıng in majJesty, behold the churches flourıshıing, behold the
Chrıistian al increasıng, SCC HhOW the cıty 15 sanctıfıed Dy the holy 1CONS, illumıinated,
perfumed wıth Incense and resoundıng wıth ymns of praise and dıvıne canticles« !0
Cultic beauty became OMNC of the OUTCCS of Russ1ı1a’s national CONSCIOUSNESS, ONC of the
constituent elements in the CONCepPL of »Holy Russ1ia«!. 'Thıs love of cultic cau has
maıned ONMNC of the distinctive characterIistics of popular Russıan psychology throughout the
centuries. It 1S often in these external forms of lıturgıcal Deauty that the soul of the people
eels iıtself se1zed by inexpressible But thıs transfıguration of the lıturgical
beauty 1S ONC of the ManYy things that the P10OUS Russıan soul has inherıted irom the rich
and glor10uUs Byzance Because Byzance has ecline ıt 15 STl alıve, present and
ıllumınates round the world, CVCIl f today’'s sıtuatiıon 1$ completely dıfferent from the ON

of the past
Christianıty cCannot ex1ist wıthout Byzantıum, it 15 In the centre of ıts heart Hıstory,

eOlogy, art and 1turgy aAIc al coherent ole and Incarnate under the Byzantıne
phenomenon“. And yel the lıturgical beauty SCI VC5S only indıcate the of
another WOT. the dıyıne WOT. that 1S far super10r OUTIS and 15 fiılled wıth OVCI-

powering Beauty, thıs kallos« in 1ec8e SCI VCS only PICDAaAIC the soul for thıs
enCcounter wıth God Thus, ıt 1S the of the Dıvıne, the contemplatıon of eavenly
cau and of One’s OW unworthıiness 16 has inspiıred thıs moving canticle SUNS durıng
the Holy Week < behold, Lord, Thy banquet hamber magnıfıcently arrayed, but

have garment put that m1g in TE One concept 1C marked the
medieval per10d of the West and also left deep imprıint the people of Russıa Was the
idea that Christ 18 wıth In the gulse of beggar, and aCCepts OUT alms and acts of charıty
1n thıs way ” Thıs Wäas concept, OT rather real and overwhelmiıing experience, and
somet1imes overexaggerated, S1VINg WaYy ManYy DIOUS legends"®. It also made the words
of Mt Z rıng in the hearts of belıevers and does down the present day. StOp
here. What 15 the ına result of all these facts, as they aDPDPCAaI the background of COIMN-

temporary 16 What 18 the most important 18 precısely thıs Miıllen1ıum of the Baptısm of
Russıa.

Ihıd.
ODOV, Istozıko-Literaturny obzor polem lıteratury, 1875, p; 395 (ın Russıan).

See the remarkable artıcle by Prof. Sodovyov, »Holy Russ1a«, Zbornik ruSSkaya archelog obshestra kO-
rolevstve (vol. I), S H elgrade 1977

GiE VI. Pheidas, »Byzantıum, Life-Constituencies-Society-Art«, Athens 1985, pp. 2—3 (ın Greek)
13 @ the legend of the PI10uUS Count Thıbaud of hampagne and the eper (on Caesarıus HeıisterbacensI1is,
1alogus miraculorum. 1ist. V, CaD 31); the of St Francıs of Assısı and the CDEr (Celano, Legenda
Secunda, Cap and er sımılar egends; cf. Iso ArsenlevV, The mage of the Suffering Christ In the elı-
Q10US Experience of the 1ı1ddle Ages, in Trudy russkikh rechenikh granıitsey, Berlın 1923:; vol 11 (ın Rus-
s1an).

See the chronicle, Ipatievskaya Letopis, 30’7 (ın Russıan).
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18 1(070. early Judge OT make ally evaluatıon of thıs nOoTt only for the
Russıans themselves but for the rest of Chrıstianıty. celebratiıon of 1ıke the Miıl-
ennı1um cshould be SCCH irom INanYy perspectives. Perspectives 16 Ior the present sıtua-
t1o0n dIC maybe NOTL realıstic OT dIC exposed hope for the NCcar future. Therefore,
prismatıc celebratıon has OMNC goal and expectatıion. The facts of the pastl, the retfour
the OUICECS of Chrıistianızation of the Rus’ cshould also be ONC of the maın references of
thıs Miıllenn1ium The date of U88 18 not »hazardous«, ıt 1S vVCLY sıgnıfıcant and important
for the Rus’ A ell d for the rest of OdOXYy oday. On the other hand, ally polarızatıon
of thıs celebration WOU. be the beginnıing of NC  S PIOCCSS, whose hor1zons 111 not be

optimıstıc and JoyIu The end should teach usS, let uüs waılt for

Prophetic an Critical ask for Oday
Wherever lıve and under whatever condıtıons, d TtAhOdOX have WItNeSsSSs OUT

al We aAIC, in thıs respect, prophets announcıng the truth the meanıng of OUT eX1-
sSfence We have be MESSCHECIS, eing sent by Hım the WOT. proclaım what
15 profitable for all human beings meeting theır deepest interests. (G0d needs mankınd’s
help and cooperatıon. He usecs OUT mouth and ourselves dAS instruments for the es  1ısh-
ment of NC  S order in soclety of and Justice. St Augustine had rıghtly sa1ld that
»God created u wıthout askıng uUS, but He does not want SaVC IN wıthout OUT cConsent
and OUT cooperation«. The early Chrıistians 1Ve\ in completely WOT. and yel,
d the Epistle Dıiognetus records, ıle they WEIC Oya. cıtizens and obedient the law,
they WECEIC radıatıng and communicatıng theır al eıther Dy word Dy theır lıyıng CXd|

ple
Thıs eal IN another cons1ideratıon, namely that have exercIise OUT capacıty

of diıscernment (dıakrısıs), testing and eing critical sıtuat1ons, PCTISONS, ideas and
Dy evaluatıng what 1S and what 1S nıg For thıs need w1iısdom and guldance.
St Paul recommended what should be the ea socılal behavıour of Chrıstıians, dvised
them lıve in that soclety ST1 agan, but takıng al the Samle time theır dıstance DYy scruti1-
n1ısıng, analysıng and testing what Wäas g0o0d OT 191018 »DOo not be conformed thıs WOT.
but be transformed by the enewal of YOUT mınd, that yOUu MaYy what 18 the 11l of
God, what 1S g00d and acceptable and perfect« Rom 12:2) Thıs Paulıne INaYy
be consıdered aAs the charter of the NCW 1ıfe In Christ Here 15 underlıned the iımportance
of what 15 »EUDAPEOTOV«. Paul not be drawn Dy the SIiTream of worldy PTCSSUTCS

OVLOXNUATICEO OE« wrestling keep hıs/her integrıty and diıgnity. In
order attaın thıs end continuously spırıtual renewal 15 indıspensable, NC  S and TeSsS
mınd constitutes the key for choice, for COomparı1son, assessing PCTISONS, dıscernıng and
circulatıng ideas, complex s1ıtuati1ons.

John Chrysostom 1n sharp WAaY evelops three duties of hıgh soclologıcal s1ıgnıfıcance
1C aIic VCLIY relevant OUT modern times. He asks: »What aIc sacrıfıces accepted by
G0d?« In other words: »How Can ONMNC please God and wıth what offerings?« In modern
languages thıs takes the ole 1Ssue of membership In the Church what does it I1NCAanN

In thıs ContemporarYy hıstory be aptıze: member‘ »Sacrıfice«, he SaVYS, »does NnOTt
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ILCAall slaughter anımals: it 15 ‚ Jıvıng sacrıf1ce <«. Lısten aVl » | ıll praıse the
Namle of God wıth SONS, W1 magnıTfy hım wıth thanksgıvıng. Thıs all please the Lord
IMOTEC than 0)8 bull wıth horns and O01fS« (Ps 68, 0—3 And agaln: »Offer God

sacrıfıce of tha:  Sg1V1INg, and DaYy YOUT VOWS the Most Hıgh« (Ps
But what 1S the meanıng of »reasonable sacrıficıal worsh1ip«? Thıs 15 briefly the spırıtual

diakon1a OT Servıce, the 1ıfe In Chrıst As ONC In temple, eing served and lessed,
whoever ıt INdy be, becomes INOTEC PI1OUS and takes consclence of the sacredness f the

place, have shape the Oie of OUT 1fe In the Samnle WdYy worshıp and CONsecrate
Thıs Call be done by offering God oblatıons day and thus becomiıng priest f OUT

OW. body and the vırtue of OUTI soul. Such 15 the CdSC when for instance er purıty,
charıtable works, meekness, clemency, forbearance. By o1ng all thıs, er reasonable
worshıp 16 has nothıng do wıth the materı1al, ısıble and bodily sacrıfıce.

The second point 1S keep one’s identity 1Ie lıyving in pluralıstic soclety and
in the mıdst of IMNanYy opposıte princıples and ideologıes. The Church Fathers
couraged anıy Compromıse of OUT principles ÖT syncretism. Not al all But remaın stead-
fast does not INCcCan that become cynıcally indıfferent OT EVEN violent, agress1ıve and
only crıticızıng and o1ng nothıng posıtıve for the COUNLIY and soclety In 1C lıve.
The »fashıon« of thıs WOTr. 4S Paul wriıtes, leans rather towards the earth It 1S temporal,
uncertaın, contaınıng nothıng permanent, hıgh, uprıght, but mostly eing falsıtıed and dı-
storted. If therefore yOUu intend walk riıghtly, do NOTL leave yourse. be modelle. ACCOI -

dıng the ashıon of the present WOT. »Che form of thıs WOT. 15 assıng AWdY « Cor
S3D Nothıng indeed 15 OT sol1 but all 15 temporal. YOu Cannot fiınd In all these
earthly thıngs the truth; ıt 1s only exter10r Tacade It 15 misleadıng mask, contaınıng
neıther substance 11OT hypostasıs. 1Ie earthly thıngs contaın only fashıon, virtue the

entaıls fashıon, but contaıns natural beauty, NOL needing aMn Yy exterl10r make-
up NOT embellıshment, such thıngs eiıng nstable and 111e

The last pomint 15 the realısm of the fragılıty of aıly 1fe Chrysostom does not ignore
human weakness NOT that aATIc cNıladren of fallen anCceSsStors Neıther does he underestIi-
mate the influence of the soc1lal setting 1OT of opposıte wınds threatening Chrıstian al
ever be 1L1ICcal God wıth (G0d Was Ca y task If OMNC lıve d irue Christıan,
OMNC has pPay CaVYy prıice. 10 be irue Christian 1S, Wds> and wıll always be costly.
In V1IEW of the wıdespread evıl, violence, injustice, 1aDOlıc TOTCceS; neıther ONC MUST wıth-
draw 19(0)8 sta AWdy from an Yy commıtment Dy fearıng the results of the 1g Ekveryone
has resist and refuse AIly COMpromıI1se, provıde. ONC 15 well equ1ppe'! Nothıing 15
d weak d evil, St Chrysostom wriıtes. Nothıing 15 disappearıng quıickly ev1l. Renew
therefore YOUT eing day. As do for OUT houses, repalrıng them when they be-
COHIC old do the SdI1L1C YOUTr VEeLY eing Dıd yOU SIN today”? Dıd yOU WCAaAT Out YOUT
soul”? Do NOTL despaılr neıther dıscourage! Renew YOUT soul Dy penıtence, and confes-
S10N of S1In, and wıth g00d works. Never o1ng In such Wdy. Be enewed 1n order

learn the irue interests and the wıll of God If yYOUu ucceed in learnıng thıs lesson, then
yOU wıll ucceed also In Oowı1ng the VCLY nature of ally happenıings 1© that
YOU wıll already have entered the WaY virtue.

One INay then ask who 1gnores the interest and what 1S the wıll of God? All those wh
dIC ttached the temporary thıngs. oOse who absolutize richness and despise DOVETTY;
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those who 40 after exterl10r o]Ory, seekıng W and hıgh oOse who 1n of them-
selves IO0 much. OSse who ul wealthy houses, Duy rich luxur10us tombs, DOSSCSS

number of All such people 1gnore both, theır OW real interest and the 11l
of God 1C makes ONC INd1vVv1S1DIie entity. Let us remember that God seeks OUT OW inter-
est And what G0od thıs indeed constitutes UT OW interest d ell What then aIic

these thıngs that God wants? 10 lıve In POVEeTTY, in umlıilıty, despisıng olory, In continence,
not in Juxury, but In suffering, not iın abundance. But above anythıng else MUST POSSCSS

healthy Jjudgement for thıngs around us If they dIC NnOTt VIrtuOus, al least praıise
virtue. If do NOTL aVO1d evil, al least let uSs Iry ame evıl. Thıs 1S WISe procedure
because, DYy entering the WaY eadıng viırtue, the Oment 11l COMEC when chall
become doers. For thıs 1CaSON Paul recommends the necessIity of »renewal« anakaı-
noustal)

Impact of the Lıturgy for ‚e  a Harmonious Human Societ y
Lookıng back OUT patrıstic herıtage, realıze that ıt 15 nNnoOot sımple cCol1ncıdence and
accıdent that all three hıerarchs of Cappadocı1a (St asıl, Chrysostom and St Gre-

gOry bequeathed future generatıons theıir marvellous lıturgical According
r10US sıtuat1ons, durıng theır ePISCOPACY, they had 1g heretics, neo-platonists and COIL-

ruption wıthın the Church, devıated monks, schismatiıcs, SUOVCINOIS abusing theır W
personal OppOnents and DOOTL rel1g10uUs lıfe, keep1ing only exter10r CuStOms, but not INnCar-
natıng the spırıt of the al In theır aıly lıfe: VCLY SOONMN they felt the paramount 1MpOT-
tance of ell adapted Eucharistıc servıce. We must remember that INanYy such WeIC

circulated In those days; each 0Ca church succeeded in producıing Its OW 1turgy, 16©
ShOws the w1iısdom of the Orthodox, respecting unıversalıty, catholicıty and unıty of al
wıth 0Ca culture, aspıratıons, language and tradıti1ons. Because of defective lıturgıical
practice and 1gnorant people lookıng upOoN it as PreC10uUSs herıtage, but dıssoc1ated wıth

lıyıng eucharıstıc realıty, worshıp became superficı1al, Stagnant, mmobiıile and dead
AT It Wäds$s NnOot enough attend, assıst; OMNC had partıcıpate actıvely. «Liturgy«,
the Fathers WEIC Ssayıng, >1S NOL kept ın USCUM), but lıving realıty, 1sıble
holıness, real cCOommunı10N wıth God« «It seekKs«, St ası openly sald, »educatıon of
DIETLY and infusıon of PDOWCI« (dynamıs)®. And althoug. he Wäds respecting the lıturgical
tradıtıon he introduced changes for the enefliıt of the congregatıon »One« C he sald, »MUST
hrough ıturgy lısten the VO1ICe of the Spirit«" » I hus seek g00d beyond thıs earth,
eing nabled sılence OUT lLow passions«'®

Wrıting the clergy of Neocaesarea in Asıa Mınor, Gregory for the defence of hI1s
reformatıon and lıturg1ical changes showed, aSs St Ambrose Wäds o1ıng in the West, that

| John Chrysostom, In D1S! ad Rom Hom 20, D 60, 505—508
Basıl the Great, De Spırıtu Sancto, D 1855 188
Ibid., Homuly salm 29, 2125

IX Ibid., col Y
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St aSsı Was above all see1ıng the deepest interest of the people, of the worshipping
community ”. Hıs opponents WeEeIC fanatıc monks and clergy, accusıng hım of adıcal 1Nn-
novatıons, of COomposing NC  S ymns and PrayCI[IS. In letter St Aası put the eneral princ1-
ples of irue publıc PIayCIS 1C ıle they converged wıth the transmitted tradıtion, had
always remember the emerg1ing needs and varıety of s1ituations and places. If ONC ypıcal
form Was mposed uDON all, the others (Lıbyans, Palestinians, rabs, Phenicı1ans, Syrıans
and al who 1vVve\ around the Euphrates) WOU remaın indıfferent and follow dıfferent
forms of worshı1ıp. ere ex1isted pluralısm in worshı1ıp1 had correspond needs
of the people expressing theır particularıties and phys10gnOomYy. Gregory the Theologıan

that asıl, in V1IeEW of deplorable 1gnorance and spirıtual needs, Was Composıing
continuously Occaslonal DIayCIS for need, instructive ordınances AaSs the eccles1a-
stical order, thus preventing confusiıon and incoherent celebrations“®.

TOomM the ımportance attributed eucharistic by the three hierarchs, ONMNC Cal Nl

the degree of impact the rel1g10us 1ıfe and consequently the socılal anl personal rela-
tionshıps, because OIlC lıves d ONC The PIayCI CXPICSSCSH spiırıtual VE and
emands <sımılar behavıour. One Cannot be worshıipping in the Church and al the Samle

time ead completely contradıctory WAaY of lıfe, denyıng what OMNC Was sing1ng. By
O1ng, OIlC WOU betray the ole spırıt of prayer Oment In addıtıon, 1turgy does
nNnOtT only influence single person’s lıfe, but makes us communıty of worshı1ppers,
body, amılY, real SynaXxIs, perfeet soc1ety and sacred kolnonla. Whoever speaks
of the ea »SOClalızat1on«, fraternizatıiıon, brotherhood, unıversalıty of people, collectiv1-

and human communıty, must 1ın of the role of lturgy 1C transforms, unıtes,
redeems and Worshıp therefore does not only CONCEIN partıcular PCISON, it 15 NnOTL

prıvate affaır, but CONCETN of the ole eccles1iastıcal pleroma. Thus, the problem of
1turgy becomes roblem of the ole Church SInce ıt the mystical body, the
kıngdom of God One cannot CXDECL improved rel1g10us 1ıfe and lıturgical enewal only
Dy sporadıc changes here and MNere: OT Dy spectacular CONSITCSSCS, overstatıng 00 often
change for the sake of change; but only ıf they AT parallel, they change the attıtudes and
relatiıons (J0d and wıth the others. Very refreshing and relevant Was the lıturgical unıty
In the early Church 1fe In the Apostolıic Constitutions*! OMNC SE the unanımıty of all
the postles in Antıoch composing ONC harmon10us L(EXT. dictating ıt Clement, thus
CS  ıshıng tradıtion aımıng at the reformatıon and renewal of the ole communıty.

Chriıst transfigures the soclety and does 19(0)1 invıte the WOT. g1ve Christianıty face
lıft face INOTEC compatıble wıth the alse conception and CIIOIS of that eluded
WOT. Thıs 15 dC of inconsistencles and contradıctions. Orthodoxy does NOTL intend

followıng the attıtude of the Fathers advocate IHGIE condemnatıon of the soclety
al thıs aBC, but ıts Convers10n, redemption and ultımate transfiguratıion. 10 achleve thıs
there mMust be adıcal re-educatıon in the Patrıstic wriıtings, nOot Dy abundant quotations,
incoherent, scattered, and fTfered d such In MONOTLONOUS and tırıng WAayY. We have

Ibid, ‚P1S! DU E 32 760—761
Gregory the Theologian, Oratıo 43 36, 541
(T Apostolic Constitutions, V 1L
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SCC thıngs dsSs the athers themselves WeEIC see1ng, Teelıng and experlencing them Behind
lıturgical ceremonIles lıe savıng realıties, princıiples, doctrines and redeemıing of OUT

ole eing NO ONC Can touch the 1e of TIANOdOX ıturgy who does NOtL SCC that the
ICcCason Wwhy it CAdUusSCcCSs such effect 18 that it sıgnif1ıes much. Thus John Chrysostom,

of the spiırıtual »anem12« of IManYy belıevers in Constantinople, pointed out that the
euchariıstic cCOommunılonN 15 not statıc formalıty but that it es dynamıc character:
» After havıng rece1ved the Commun10n, yOU depart d vlolent hıons and become the terror

agalinst the demons. Thıs 00 purıfies the ole WOT. It nables us aster and
domiınate al nds of pass1ıon; untiıl when then remaın UNCONSCIOUS and In
apathy?«*

I he Transforming Power

The Church, In ıts dynamıc lıturgıical force and IW  9 ShOWS ıts identity, but thıs W
1S nOot of thıs WOT. It does NOT ex1ist In order eplace secular IW and In

antagonistic PIOCCSS 0J8 become rıval institution. Its m1ssıon COonsIısts, under what-
GVT condıtion and polıtical regıme ıt INaYy be, In helping people remember that the DUT-
DOSC of 1fe 15 not only TCAa| work and enjoyment. elps all of us stand upright and
nNnOt fall down, not be egrade! Dy worshıpping modern OIls And ıf happen
fall down, then it elps us stand UD agaıln, eing restored, healed, renewed, thus cont1-
nuıng the march strengthened. Its role consısts in penetratıng into the deepest part of OUuT

eing what nobody else Cal do We know from experiıence that inner conflicts and all
nds of evıl surroundıng us CannoOoTL be emoved Dy human OT psychoanalysıs,
»auto-therapy« OT »auto-soter1a«. We need external therapy beyond human 'Wi  9 COIMNN-

ıng rather from above, intervention Dy transcendency. TIThen the Tamıly wıll
become IMOTEC healthy, real famıly and NOTL Darody, ıts members dısrespecting each
other. Then the soclety 11l fiınd PUTrDOSC for realn for lıfe, DUTDOSC ın thıs
chaotıc WOT. Then only each One’s OW ex1istence ıll be meanıngful.

Thıs iımportant mi1iss1ıon 15 carrıed Out above anythıng else hrough worship and
eucharıstic cCOoMMUNION. The Church Fathers repeatedly remınd IN that durıng the ıturgy

do not only fee]l uplıfted, but aTIc already experlencing that other WOT. ealıty for
1C aATic created. As TINOdOX AI concerned not only In attending by
rel1g10us Serv1ıCces, kıssıng 1CONS and all tradıtional rıtuals, however uSse: these INAay DE:;
but maınly by havıng full and deep relatıonshıp wıth Chrıst includıng the Holy Trinıty
and the »ko1lnon1a« of the Saınts: not »Christianıty but K OT »Chrıistianıty plus  «
Gregory Nazlanzus saı1d that often >WC lımıt OUT partıcıpation ın publıc worshıp eing
pre-occuplied wıth Cal petitions, askıng continuously for UCCCcSsSS of affaırs, for health,
for wealth, for penıtence and forgetting oxology, the element of pralise ıIn PIayCI and in
OUT lıves. Thanksgıvıng 15 1aic and weak. ere has praise gone? Thıs absence results
ın ack of OY, strength and rehabilıty of Iirue spırıtualıty. Most of OUT people deny thıs
dynamıcs and tonıc and SCC everywhere problems. We aAIc terriftied of eing accused

John Chrysostom, Homuily In John, 59, 260—7261
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of eSCap1sm, of the iırrelevance of MYSLETY and beauty In ars and rationalıstic AYC that
had been Mount abor, WOU have surely sald: » NO thanks, Lord, 1910)1 today«
instead of { It 15 well, Master, dIC here« 9:33) TtANOdOX 1turgy, especlally when
lıyıng In secular setting, has NOTL lost 1ts credibilıty for modern mankınd On the9
thıs 1turgy Tascınates, captıvates, impresses and INany outs1ıders, atheılsts and
agnostics who AT questioning theır place In the dısorder of thıs WOTr. eTe 15 dC

cruel, cold and evıl that lımpse of the heavenly WOU not allevilate ıts suffering and
become instrument for the deificatiıon OT mankınd Nor 1S there peaceful, placıd,
contented and PTOSDCIOUS time that such lımpse WOU NnOTL stand d rebuke COIN-

lacency and Inspıratiıon INOTEC spırıtual WaY of 1fe
More than In the past modern human beings search for »real lıfe«, for » Z.0e« rather than

for »B10s«. Thıs challengıng and ex1istential question 1s wıth IN 1ke sıckness, talk
about etting back essentilals and attempt CNLALC ourselves In neurot1ic actıviısm
16C take be real. And after how IHNaly disıllusions, dısappoıntments and agonies!
The eros10n caused Dy desacralızed and materı1alıstic socl1ety has made usSs forget the
ealıty of spırıtual thıngs. TIhe modern WOT. teaches us that such thıngs dIC ırrelevant.
We talk 00 much about God, wriıting countless 00 God, and yel insıst 1ve
wıthout (G0d Dy and for OUT eelings. We have 19{0}  x= become slaves of OUT eelıngs and C1I110-

t10ns and 1n that 1fe 15 made of such transıtory, 1C STUu If lıve for OUT earth-
1y and elfıish eelıngs kNnOWw real love. erTe 15 other WdYy than the NaTl-

10  S WAdY, the WaY of the CTOSS, of renouncıng all and following Chrıst ere 1S JOY,
but the fulness of ]JOY In Hıs Tue rthodoxy 1s VeLYy far firom observance
of rules and CaNloNs It 15 In WdYy consıdered aAs Suppress1ive (91: d moral cCOode, but
ıt 15 personal »ko1non1a«-relationshıip, the PCISON of OUT Sav10ur, Jesus Chrıst John
Chrysostom remınds us »Whıle Baptısm brings u the mystıical 1r and the rem1iss1on
of al SINS, remaın onwards DUTC and unspoled depends OUT 111 and degree of
vigilance«*,

If the Church Fathers WCIC before u  , they COU. disapprove the actual CONSpIraCYy of
sılence spırıtual thıngs. Thıs does nNOoTt INecan that mMust become shy, unpleasant and
SCVEIC, but hınıng wıth ]JOVY. Thıs ]JOY 1s expressed Dy Ephrem the Syrıan who, althoug.
eing monKk, WädasSs radıatıng wıth ]JOYy » { have invıted yOU, Lord, weddıing feast of
SONg, but the wıne, the utterance of pralise A OUT feast has failed«<“+ We mMust remember
the Church d the brıdge between earth and heaven phrase of the hıturgist, St Germaıin
patrıarch of Constantinople OUT PTaycr represents WINndow into heaven. 5Symeon
the New Theologıan Invıtes the COMMUNICaANtsS feel the ]JOY but also the AaWC, TE VETENHNGE
and compunction, Tamılıarıty and fear: »ReJjo1icing al ONCEC and tremblıng, who
recelve the Fıre, and, Strange wonder, ineffably refreshed A the bush of old 1C
burned yel Was 97011 consumed.« Gregory the Theologıan 1ll develop thıs intimate ınk
of unlon wıth Chriıst »that complete cCcCommunıcatıon ll be establıshed Then God 15
contacting gods eOos theo1s enoumen0Os«*>

Ibid., Homily In John, 5
Ephrem the Syrian, The Harp of the Spirıt, London 1975, 18
Gregory the ITheologian, ÖOratıo 45, 36, 628
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The Fathers iInvıte usSs oday seek INOTEC owledge about al and appI1Yy thıs in OUTr

lıves, draw closer Chrıst Fach ONMNC must seek what 1S authentic, full and orthodox
In the praxIs. They refuse mıiınımalısm. They do nOoTt want castrated al ere 15
LOOIIN for Compromıse. Orthodoxy involves the ole of INan, DOody, mınd and soul. In
the Liturgy of Chrysostom ıt 1S sald: »[The fervour ofal full of the Holy Ghost« Conse-
quently, there mMust be fervour, enthus1asm, engendered DYy UT aCTS of askesI1s.

Unfortunately 11 proceed self-criticısm, SCC NOW lıving praycI 15 absent
IN INaNnYy. Sınging In rich choı1rs, yYCS, but inner DPIayCI 15 CONSPICUOUS Dy ıts absence.
Mystica. ascension 1S dissıpated. ere 1S NOTL enough spiırıtual food sustaın PIayCl, holy
]JOY, agalliasıs. We must Stop alking about ıt and Start oing ıt omebody sald: „1If
aAaTic OO busy PTaY, aAIc 100 Dusy«. And then worshiıp must not be SCCI1 N isolated
Occasıonal aCT, but CONtINUOUS lınk, involvıng all OUT eing Orthodoxy 15 interwoven
in OUT worshıp. We sıng what belıeve, what confess. ere 1S personal holıness,
the VC dıapason of the Fathers It 1s Strange that al dADC 1C 1S concerned about the
»SOC1al«, OMNC forget that communıty 15 made of Nd1ıvıduals If forget
the »DCISON«, wıll not arrıve al real brotherhood, fellowshıp, deep kolnonla. It 1S NnOot

extravagant claım 5Sdy ıt Was Patrıstics that produce and developed OUT modern
understandıng of »PCISON«. The Latın word »DCISONA« cahn »mask« OT »legally responsı1-
ble indıvıdual«, but hrough the Chrıstological debates and Trinıtarıan wrıtings the
Church fashıoned the er meanıng »PCISON« have oday

Yes, the Cappadocıan Fathers insıst that dIC body, referring the Paulıne teachıng.
We dIC organısm but made UD of persons and of theır personal commıtments. The entire
al 15 g1ven each ON  @ Each ONC 15 responsıble for the ole al and the ole
people of God aOS ([OU Theou) 15 the guardıan phylax of the Chrıstian INCSSaALC.
Renewal and repentance (metano1a) Start wıth each PCISON and nOotTt al spectacular
mMovements and conferences only.

Do nNOoTt keep the al bottled insıde yourself. Revıval OT awakenıng irom
wıthın, but it does NOL SE there f continue faıl In respect of these reflections of
the Church Fathers, then there ıll be Orthodoxy and it ll only ex1ist Dy Naille Some
INAaYy SaYy that such thoughts, wrıtten fiıfteen centurles AQO, aAaTIc merely » the CI0C
back« sad phrase. It 15 rather the peculıar mark of rationalıstic, overdefinıng soclety
1C preaches the »pastiness of the past«. The remark of St Aası. of Caesarea must be
repeated agaın and agaın that only »the PCISON who has been integrated the dıvıinıty of
the Spirıt ıll acquıre spırıt capable SaZC the dıvıne VIS1ONS and ook al the
dıvıne beauties«<6

Basıl the Great, ‚DIS' ad Anphılochium CON1Um: 32
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