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„Co-educational peace: ”
the catholic dimension of Christian Education

of Stavros LOti0U, Cyprus

Ihe metamorphosis of the whole creation
Ihe gospel of Christ, the go0od annunclation of the Church, 18 the manifestation of the

triadic God God 1S commuUunlon of teedom and love between three PDECISONS:! the Father,
the Son amı the Holy Spirit. 'Ihe cConstitutive principle of this communilon 15 CISON,
the Father, who freely and because of love, by Ara AaN! through his will, chares his VC
CSSCIICC witch other PCISONS, the Son an the Holy Spirit. these PCISONS freely
and because of love, do NOLT withhold and UrLD this ESdCHCC; but Q1Vve It back the Father

gift iın FGEHUER Ihus, ife 15 the COexXIistence an coherence between the ”I) the „yYOU, ' the
other, within the 95 the OI  M with the other, through the other, for the other. In this
self-offering, the PCeErmMaAaNCNtL self-surrender the other, CVCIY CISoN finds Its authentic self.
Jhereat, in the triune cCcCOomMmMUunNlOonN otherness and UnIıty COEeXISTt harmoniously. Otherness:
each CISON 15 un1que AAal unprecedented; In ItSs communilon with the other ItSs complete
otherness 15 recognized. Unity each CISON fully particıpates ın the ife of others:; the ife of
others 1S Its ife Discreet PCISONS, 1: un1queness, and simultaneously COININON CSSCNCC, 1Le
consubstantiality: this 1S the WaY in which God exists!. Therefore, each CISON 1s NOT Just
Part of the whole but bearer of the catholic. Fach PEISON 15 the whole God

Ihe possibility of taking Part in the triadic communlon of teedom and love 15 offered
human beings by Christ. In the CISON of Christ divine AaFe whole 15 united with

human alre whole Divine AaMıre whole Christ 15 NOTt the substantiation of
inferior deficient deity (for example Aryanism) but 15 the whole (GGod,; God wh. Ca  w S”’VC

an Sa|VC the human being. Human ature whole Christ does NOLT substantiate
inferior deficient humanity (for example Apollinarism) but 15 the whole human being,

human being who C}  Z be saved AAal wishes be saved by @. Ihe reception, 1E the
substantiation of human ature whole In the CISoN of Chtmist, an ItSs communlon with
the divine AaTHTe whole denotes that the human beings CAL take Dart in the ife of God?
Ihrough this partıcıpation they experience the fundamental attributes of authentic ife
personal otherness and immortality. 'Ihe god-humanhood the unconfused an undivided
COomMunlon between God and the human being 1n the CISoON of Christ rejJeCts both the
homicidal God anı the god-killing human being. God and human being aTC others and part—
NEIS, wh. collaborate iın order achieve the perfection of creatlon. Ihe of God
with the human being's effort. Ihus, Christ 15 the whole God and the whole uman being.

TIhe Triadological and Christological dimension of ife 15 eminently experienced by
human beings 1ın the liturgical ife Ihe unconfused an undivided communlon between
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God and human beings 15 disclosed in the |)ivine Liturgy Dar excellence?. In the LDivine
Liturgy, all people of God clergy an laity through their charismas, interdependence an
SYNCISY of their services, constitute the Church whole partiıcıpate in the gathering:
ILCIN an10 black and white, the aM the old, the all an the short, Canadians
an Germans, Australians aN! ricans, the Mother of God and the angels, the NCAar an the
distant, the living an the dead Ihe role of SCI15C5 1S emphasized: the faithful watch the
ritualistic actl1ons, listen the hymns, smell incense, kiss 1CONS, bread AaN! wıne. ITS

contribute the ritual: MUSIC, architecture, iconography. Everybody for CVCIYVOLLC and
everything: for the healing and the sick, the NnNurture of children, the pacification of natl1ons,
the fertility of the earth.

Above all, in this gathering everybody 1S In communılon with everybody. Ihe faichful take
elements from AaLuTtTEe; wheat and RTaPCS which ANd= oifts of divine love aN! through

their creative action transtorm them INnto bread and wıIine. Ihese elements, which dIC

symbols of the chings that sustalın human life, Z brought the church in order be offtered
back (Z0od oift iın return (50d, by LLCW gestur C of love, transfıgures them Into
the body an blood of Christ the IMOST food Ihe faithful, In LUrn, by sharing the
body and blood of CHSsE, experlence the ife partaking iın od’s love and sharing
of It with In other words, ife 15 the given AAal oift-receiving love, love that 18

given and transmitted. Ihus, the faithful empirically learn that their very existence 15 oift of
od’s love. Iherefore It 15 fulfilled only when donated others. human’'s very being and
everything they PDOSSCSS 1S NOLT perceived individual possession but It 15 offered others.
'Ihis 15 the L1ICW ethos of’ the oftered love, which 1S unconditional an limitless lasting
and present everywhere. By experlencing ife in the light of eucharist, faithful becomes

un1ıque an unprecedented CISON while /he IS al the Samnıec time, in communlonN witch
everybody. Just in the liturgical gathering the ocal Church 18 the catholic Church, within
the eucharistic life, V  Y human CISON 1Ss the whole humanity.

Accordingly, in the Divine Liturgy, the whole God 15 in communlon with the whole
humanity, unconfusingly an undividedly. TIhrough this communılon the entire ife 18 being
transfigured. For, the transfıguration of bread and wıine Into the body Aial blood of Christ
entails the transfiguration of human work, sclencCe, CCONOINY and CVCLIY other human aCtIVIty
Catholicity 15 thus recognized the fundamental attribute of the Church*. Here, diffterence
does NOLT ead division, but unity”. Ihrough their communlon with God beings Can

COEXIST harmoniously. dimensions of ife the personal, the social, the spiritual, the mMate-
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rial, the local and the universal INaYy harmoniously COEXISTt within the ife in Christ. Ihus,
the coherence and cCOoOex1Istence of difterence and unity becomes the hermeneutical principle
of existence

lhe metamorphosis of the whole uman being
Ihe communlon between the whole God and the whole human being, the metamorpho-

S1S of the whole of AatutTe and the whole life, 1S Churchis proposıition of life. This proposıition
1S served by Christian Education. Iherefore the existential targeting of Christian Education
15 the human being who 1s in harmonious communlon with God and, by extens10on, with
themselves, their fellow humans, and alilre Knowledge of (iod anı self-awareness, sociabil-
Ity and physical theory AL the UtCMOST goals of Christian Education.

Jhus: Christian Education primarilyM the harmonious communlon of human
beings with God Before the God of teedom an love, human being 15 called similarly
experlence freerdom and OVEe. Freedom: human being 15 NOTt reducible either IHG616

biological entity social entIity, hence /he Ca  w be self-determined Just ike God, s/he Call

freely choose ItSs evaluative orlentatlion. Love human being 15 called love ike God. LE
love CVCIYVOILC unconditionally and continuously. When human being aNSWEeETIS positively
od’s Invlitation of love, /he become image of Christ: accept and COLLVCY this kind of love
towards everybody. Hence, freedom that loves and OVEe which liberates characterize the ife of

human being, who 18 1in harmonious COexIstence with God
Regarding one’s relationship with themselves, Christian Education percelves the human

being undivided and unconfused, psychosomatic unity‘. A human being 15 neither
Heshless spiırıt NOT soulless body, but body with soul anı soul with body, SINCEe one’s
entire soul 18 connected with his entire body® Ihis psychosomatic constitution of human
ATluHre entails the simultaneous AaN! equal orowth of ItSs Varlous parts”. Thereat, Christian
Education cultivates both the soul ICAaSOIl, emotlon and ll anı the body the SCI15C5 and
the OISans, Ihrough their complete psychosomatic cultivation human being 15 called

reach their existential destination. Ihrough the Organs, the SCI15C5 communiIicate with
the beings and the things, forming meanıngs 1ın the mind. combination of meanıngs iın
logical CreGATES the theorems, 1LE the of the existence of beings. Ihen the mind
commMUunNIiCAtes with God. referring the whole creation him  10 Ihus human being aCcquilres
the general virtues: wisdom, 1:e: the things that IT 18 possible for them know and they
should know, and meekness they Can do an they s<hould do Through the unification of
these virtues, the coupling of theory AAal praxI1s, love, the virtue, 15 born. Love 15

god-making virtue,; SINcCce It drives beings communlon with God
Ihrough this catholic V1ICeW of the human being, Christian Education SUTLDASSCS ‚V  DA

MonNIstIC dualistic partiality. 'Ihis 18 why It reJeCts both idealism and materialism. Idealism
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Maximos Confessor, To Marinous: Y1; 145B:; Rose, Educating che \Whole Person: An Orthodox
Perspective, In Holistic Education: Resourse Book, ed Peter Schreiner, Esther Banev, Sinon Oxley,
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SCCS the human being StCPD of the spirit'’s self-realization, whereas materialism SCC5 the
human being product of physical evolution. In both ones personal otherness 15
annihilated, SInce the human being 15 subordinated impersonal totality. nds of
underestimation Ooverestimatıon of certaın part agalnst another 15 3.ISO declined. For
the hypertrophy of TGA4ASOHN leads intellectualism and Its atrophy leads absurdity; the
hypertrophy of emotlon leads sentimentalism and ItSs atrophy leads superstition; the
hypertrophy of will leads fanaticism and Its atrophy leads stupidity. the above result
in the unidimensional ogrowth of human being aın the problematic relationship with one's
elf.

However, the cultivation of nes psychosomatic dynamism 15 NOT performed for ItSs
OW! sake but for the sake of reaching their existential destination: the communılon with
God and the fellow human. For human being cCcommuniIicates with others through their
psychosomatic energles. Christian Education percelves the fellow human brother/sister
and friend regardless their religion, Janguage, tribe, nationality, SCX and certaın features.
Self-offering an self-sacrifice characterize educated CISON, 1e CISON who offers them-
selves others accordingly, each time!. Only SOINCOIILC who 15 ready die for others lives

EuHe ife Consequently the social objective of Christian Education 1S universal, fraternal
Communıty which 15 invited. Wirthin this COMMUNItTY, the uniqueness of one’s
personality anı the consubstantiality of the ComMunIty ll COEXIST harmoniously*“.

Ihrough this catholic approach of the fellow human, Christian Education rejJeCts both
individualism and the homogenizing, collectivistic perception of humanity. very emphasis

difterence 2H® the CXDCNSC of UNItYy, CVCIY elevation of UNIity Aat the CXPCHSC of difference Can

be transcended within the mentality of mutuality an coexIstence. In this CONTECXT, the usual
false dilemmas regarding the relation between human beings 2N: soCIetY, an cıtiızen,
spirituality and sociability AIC surpassed. human being 18 part of the whole of the family,
the STATEC, the uniıverse un-confusingly and undividedly. UOne S: ADE the SaImnlıec tiıme, sensitive
wife/husband, Parent, brother/sister, actıve Citizen,; lordly cosmopolitan. educated
human being has catholic CONSCIOUSNESS, 15 responsible for everybody and everything”.

er the communlon of human beings with God, themselves, and their fellow humans
COEeXIStS with the harmonious relationship with AL For Christian Education, ature 15 the

house ın which the creatlions of God ATC hosted. So, the OIlC hand, human being
1S called discover the importance of each being and the role that IT plays within the
COSsSmi1C function that 15 called ife On the other hand, ON!  ' 15 called r CSPCCt the specificity
of each being and fully honor ItSs dignity. In the previously described WdY beings ll
COEXISt harmoniously!“. ith regards certaın things, those ATIC fulAilled when serving the
interpersonal relationships of OVEe lhis 15 when things ATC NOt conceived neutral objects
and consumable materials, but precl1ous heirlooms aM keepsakes of loving experiences?:
Ihe MOTLG human beings love an AdIC loved, the INOTITC the things which has served love remind
of the eloved PCISONS.

11 John Chrysostom, (JIn the Epistle the Romans, SE 60, 604
asıl Great, cetical (onstitutions: 138

13 Groome, Educating for Life, len F: 400-407, Kelly, Solidarity: Foundational
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Ihrough this catholic V1EeW ature, Christian Education transcends both aganısm and
technocracy. COn the 0)8(  M hand, LLL does NOLT contaın the divine substance, thereat there 15
nothing within the creation which Can be idolized. Iherefore aIıYy kind of subjugation of the
human being ature 1S declined. On the CONLIary the human beings AUK= called humanize
aturce, imprint the 1con of God VTr It. COn the other hand, ature 15 the „VCYY g00d
creation of God, therefore things in the world aATC valuable. As result, the subjugation of
AF the human being 15 rejected. (In the CONLTAaTY, the human being 15 called literally
embrace aLlre aM walk with IT towards the Afinal metamorphosis. Hence, passıng through
the rocky stralts ofnature’s worship and anthropomonism, Christian Education mM the
liturgical relationship between the human being and nature!®©.

Ihus the harmonious cCOexIstence of the human being with God and, DYy extens10on, with
themselves, their fellow humans anı ature, 15 their salvation. the etymology of the Greek
word INay show, salvation that human being 15 unharmed, Le whole, fulfılled: iın
unconfused and undivided communlon with everything: God, fellow humans, ar

Ihe metamorphosis of the whole ife
Christian Education has objective the harmonious communlon of the human being

with (35d and, consequently, with one's self, their fellow humanss, and ature. Ihrough this
It Q1VveS catholic meanıng the entire human ife witcth emphasis the UNnIty of ITtSs
dimensions.

Ihus,; Christian Education IN that education ought be applied everywhere and
I: times, by CVCIVONC and everything. Hence ll human beings aATICcC AL the San time teach-
CIS an students!”. Fach OIlC teaches everybody through their WdY of ife and simultaneously
takes esSSONS based experlence an deriving from the attitude of others!®. In addition,
there ATC other educational agents 5 such the political partıes, the Non Governmental
Urganizations, the Mass Media Of COUISC, family, school and A the MOST important
educational entities. Family 15 the Arst CONTLEXT iın which ONC ll be loved rejected; realize
their uniqueness, experlence the indiference of others. ASPECIS of the family environ-
MECNLT, 1.e the quality of the relationship between ItSs members, bring about posıtıve
negatıve impact the children’s education. Schools also offer education through their whole
function. Interpersonal relationships between teachers, students aın other people wh work
ıIn school,;, ell the working conditions, the known and the invisible curriculum and
the building's architecture aATC factors affecting the education of people. Students AaTICc NOT
educated simply bDy whart they do in class but also through their partıcıpation in the school’s
ife Ihe experlences obtained during their time school benefhit their education accordingly.
Education 15 also offered by the through Its total function. Ihe values It advocates, the
WaYy iın which IT exXxerCIses politics, compliance with the law, the equality of cCitizens, the ethos
and the style of those who OVCIN constitute educational methods and approaches. Likewise,

Miller, Ecological Iheology an Religious Education, In; Iheologies of Religious Education, ed.
Miller, Birmingham, Alabama 1995, 336-358
Amphilochius of Iconium, ÖOrationes, OLE 44B: Boojamrd, Foundations for Orthodox
Christian Education, New 'ork 1989, 166; Sadler, Learning Together: All-age Learning ın the
Church, In: Learning IN the Wd4y, ed ÄAstley, Leominster 2003, 113124
John Chrysostom, On the Gospel of Matthew, 57 364
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the other hand, hegemonic masculinity, nationalistic pride and cultural provincialism
bring about similar WadY of ife

Family, schools an AUKS basic ( of catholic Christian Education?. Ihe previous
that if these three entitlies do NOL SCIVC the SaINe educational targeting, then the catho-

liC perception ill NOT be realized. In this asCc fragmental approaches ll and catholic
education ll NOLT avoid doing what IT had NOLT aimed do It ll be limited certalin

while being indifterent towards all others. Christian Education ‚eminds of the fact that
catholic education specific worldview, particular proposition of ife It

proposition of life, whose vision 1S the universal conciliation an reconciliation, the aCcquaint-
1TICC an communilon ofhuman beings and people. Ihis 1S communion iın which everybody
15 called offer ItSs oifts CVEIYVONC.,

Having the above described standards, Christian FEducation p ULS forward SOLILIC basic

principles of holistic education. Kirst of holistic education includes human beings with
absolutely EXcEPLION . Here, LOLC of the existing difterences Causcs fear anı entrench-
MEHNL; the CONLIAFCY: difference 1S tangible evidence of the fact that the truth Call be

experienced and expressed in multiple WdY5S. human beings, in their OW!] dissimilar WdY,
Call be OPpCH the transcendent, MeCeTl with others, the beauty of lifee. Consequently,
beyond AILYy biological Ala social discrimination, this education focuses the recognition of
the complete otherness of VV  Y human CISON. lhis entails that It 15 implemented through
the appropriate interpersonal relationships. Therefore CVCIY SOTIT of typology, V  Y kind of
utilitarian subdivision of human beings 15 rejected. For ‚V  DA kind of Categorization entails
the disregard of persons uniqueness an the homogenization of It with others the basis
of COMMON characteristic. However CVECLIY SOTIT of standardization abolishes precisely the
MOST personal, LE the MOST un1ıque things. Ihus Christian Education 15 agalnst CVEIY imper-
sonal SYSLEM and opposite the subjection of human being generalizations. Authentic
education Cal  a’ be practiced only within the relationships of reedom and love, where OM  C

becomes un1ıque an unprecedented 1: CDONYITLO US an irreplaceable precisely because
they love and aATC loved Iherefore one’s value 15 equal that of the whole world

In addition, for Christian Education ll human beings have charismas, which they ought
develop the highest possible degree, Education IMUST point ought the charismas ofeach

human being, highlight and cultivate them. bor each charisma has Its OW! significance 1n the
PTFopCI and smooth function of soclety and contributes, in ItS OW. WAdY, the COIMMNMOIN

g00d“. Within charismatic communlon everybody communicates with CVEIVONC in order
honor and fulfill the whole of ife Consequently, NONC of the charismas 15 perceived

superlor inferior another, but only diferent?*. Fach charisma includes other charis-
11ASs and COEXIStS with them, thereat each charisma encapsulates the whole*?.

Wainwright, Doxology, Ihe Praise of God in Woship, Doctrine, and Life, New 'ork 1984,
8-10: Johnson, Christian Spiritual Formation in the Church an Classroom, Nashvill 1989,
143-146
Fusebius of Caesared, Praeparatio Evangelica: Z 1012AB
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It 1S obvious that this catholic anthropological VIeW extends 1INnto the methodology of edu-
catlon. Hence the belief that there 1Ss only ONC method by which the educational objectives
C4a be achieved 15 rejected. Depending the specific data of each human being, human
beings, ANN the specific time and in the specific D:  9 education 15 unfolding iın the appropriate
WAdY, ways“®. Ihe absolutizing of certaın teaching method ignNOores the unpredictable char-

of human freerdom and the Uun1iqueness of person“’. Hence discretion, LE choose
each time the method which Jlearning ell fraternization, 15 what characterizes
the catholc understanding of Christian Education.

Simultaneously, Christian Education 15 holistic when It enables human beings Dal-
ticıpate in ASPECTS of ife Christian FEducation 15 NOT limited the called religious
1ssueS, but it deals with everything. Hence, It teaches the ATt of marital life, the upbringing
of children, the carıng of old AC people. It also deals with social Critie; the actıve OCCupatıon
with citizenship Matters, the creative HSPCCI of work. It studies the meanıng of ife and death,
the confrontation of mourning and orrlies about the problems of the planet. It teaches
that politics 15 NOT simply the MaNaAgSCMECN of social problems but the Aart of keeping people
united within STaATC, of experlencing the collective identity. TIherefore ONC learns that work-
ing 15 NOLT INCIC, unceasıng PTOCCSS the drudgery of survival but creative AGEtE; GGE
which SC VES ll the Ccitizens of the the CONCCDL of „We It teaches that CCONOINY oes
NOT deal with the abstract, pCI Capıta Iincome, but SCIVCS the particular needs of particular
human beings. One also learns that marriage 15 NOLT HGTE social institution, but the erotic
acqualntance between human PCISONS who love OHC another, psychosomatic particıpation.
Ihe recognition of the essential dimension of ASPECLS of ife 15 maın characteristic of
Christian Education*®.

lhis catholic approach disencourages the psychical distance between human beings and
the defiance of certaiın professions“”. For, CVCIYVONC contributes the social COexXIstencCe In Its
OW WAaY. lhis 18 why Christian Education recogNnI1zes human being being educated when
they oftfer themselves others. Thereat, gardener 15 educated when decorates the world,

politician when unifies Cıt1zens, doctor when 15 compasslonate towards their patient.
FEach 0)81  M through ItSs distinctive contribution highlights the interdependence and solidarity
between ll human beings””. Furthermore, the catholic dimension of Christian Education
reminds that cCogniıtive subjects conduce the self-consciousness of human being”"
Thus: for example, linguistics CXPICSSCS the ethos of certain soclety, history describes ItSs
culture 38l Its pathology, geography reveals ItSs interaction witcth ALlre; MUSIC pralses Its
experlences, AHME depicts ItSs worldview. Hence the Varlous Cognitive subjects AT NOLT fragmental
information shattered material, but the reality itself It 18 SGCCH from Varlous angles.
By eXtens10n, subdivisions such „theoretical” „practical® ESSONS, „humanitarian“

Basıl Great, Go. 1Ss Not the (Cause of Evil; 9l 329A.
John Chrysostom, On the Epistle Titus, 62, 678

Wolterstorff, Educating for Life, Girand Rapids, Michingan 2002, 253-283
John Chrysostom, On the First Epistle the Corinthians: GT AT John Chrysostom, lo Priscilla
anı Akilas 5 9 193
Basıl Great, Homily the Words (Give Heed yself: OJ Grorman, lhere’s (Sat
Be More! Transformational Learning, Christian Education Journal 5: 1 (2001) 2855

Lines, Systemic Religious Education, Birmingham, Alabama SL, 02-93
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„applied” sclences ATC obsolete*?. Philosophy and physics, biology and art, history and MUSIC,
chemistry and |aw Aln connected within unihed whole Specialization needs S along
with the OVverview of things. Ihus alıy apportionment of knowledge and allıy boundaryzation
of sclence ll eXISt.

Finally, the holistic understanding of Christian Education DULS forward analogous
understanding ofknowledge. Knowledge 15 NOTt the mental information, the cerebral COMDIC-
hension. lhis kind of knowledge favors soverei1gnty; It 18 the knowledge of how PDOSSCSS
object. Irue knowledge when the particıpants in dialogue ANKe© perceived PCISONS,
For, OIl  '4} CISON when the CISON 15 evealed, when It 15 freely opened the other in
order chare ife Ihis CcE only when the other CISON does NOL ask for subjugation and
usurpatlion. By Q1ving an recelving, humans enrich others and 1in turn AQKe= enriched. Hence,
knowledge 15 ultimately the partıcıpatiıon 1ın the ife of others, the communIty of life®. In this
interpersonal and mutual partıcıpation the SCMNSCS, the mind an the heart, FCason, emotlilon
and will, insight and intultion co-learn, thus demonstrating the diversity of Cognitıve paths.
Emotion Causcs one’s dynamic ESCADC from selfishness, while ll the struggle for the
catholic metamorphosis. At the SadIlnlEe time TcCcason Urn EXPEKNENEE Nto thought, mind 15
united with one's heart and thus the whole human being experlences the loving communlon
with God,; the fellow human, and MLTE Thoughts, words an actlons CXDICSS the fulfilled
human being*.

In the above described WAaY, Church teaches human beings how transcend the down-
ward mentality of polarization an dualism (the mentality of the fallen human being) and
adopt the triadic mentality of coherence and commonality. In order make human beings
familiar witch this unifying attitude, Christian Education uUuSsSCcS eXpressi1ons which, although
originally SCCIN be antithetical, INay PTrOMOLC the catholic VIEeW of the truth, if OILlC consid-
SNn them ın depth. Ihus It 15 stated, that God 15 the „supra-divine deity;  C his knowledge 15
„intangible participation;” Christ 15 „God-human:; the Most Holy Mother of God 15
„mother-virgin” an the human being 15 ‚material-spiritual.“ In this WdY the triadic WaY of
thinking teaches that truth has INany ASDECLS and NONC of them 1S opposıite another. Ihe
mentality of „the OIlLC the other“ 18 replaced by the mentality of „both the ONC and the
other“ always in truth. Consequently, absolutizing of the truth, ell anı y
polarized perception of I; constitute heresy. In this dSC Gilie chooses, 1.e selects par' L of
the truth, which they absolutize at the CXDPECNSC of the other On the CONLTrAaTrY, the triadic
approachMthe harmonious COexIstence of things 1ın God, beyond anı y conflictual
comprehension of the relationship between beings and things. Diffterence and UNItYy, undivid-
edly an un-confusingly 15 agaln the hermeneutical key the discovery of the whole truth
an the experlience of the whole ife

Gregory Iheologian, UÜrationes, 25 649B; Maximos Confessor, To Ihalassious, 58 IO,
596A.

35 Maximos Confessor, Ambigua: I91, 1073C-10764A:;: Warner, An Epistemology of Participating
Consiousness, Religious FEducation 03:2 (1988) 189-205; Martin and de Pison, From
Knowledge Wisdom, Religious Education 100:2 (2005) 5E
Clement of Alexandreid, Protrepticus, Ö, Peterson, Wirch Your Mind, Notre
Dame, Indiana 2001, VT MG
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Metamorphosed and metamorphosing Church
Ihrough ItSs catholic approach, Christian Education infuses the entire ife with meanıng.
things INaYy COEeXISt harmoniously within their communlon with God This that

whatever ODDOSCS this communlon 15 criticized by Christian Education. Ihus, It 15 the duty
of Christian Education criticize AaI1Yy alienation of human beings and soclety. Any SUP-
pressive mentality and STIFrUCLUTE must be pointed OUtTL and condemned. Any subjugation of
certaın of people another and alıy kind of exploitation IMUST OINC en: Any
educational PTOCCSS which reproduces dualistic contradictions and suppressive classifications
has be replaced by equality Aat levels Ihe task of Christian Education 15 nght for CVC-

rybodys liberation esoter1c and exoteriIic. human being MUST be passıve observer
aN! irresolute recelver of superimposed outside imperatives and be transformed into
responsible CISON, who knows anı does things that PTOMOTEC one’s freerdom and the freerdom
of others

Nevertheless opposıtiıon 15 NOT enough. Christian Education 15 primarily STAaANCE,
attitude, specific WdYy of ife lhis WdY of ife ought be offered by Christian Education
alıy OIMNlC wh. freely attends It. This PIC  OSCS the exIistence of Church communitIies, the
parishes of the Church, In which the worshiping ethos 15 embodied, that through CXDC-
rmencing applied proposition of ife ON!  ( May be convinced of the truth. If 1in the Church
communıitlies OMC experlences Cooperatiıon instead of competition, sharing instead of OSSCS-
S10N, COMNSCHSUS instead of dichotomy; U in those communities, shared JOoy 15 increased whilst
shared sadness 15 essened;: if there 15 abundance of goodness, affection and tenderness,
then Christian Education INay CONNECT theory praxI1s. Beyond an y kind of messianism and
passıvity, the Church ought offer foretaste of the NCW world of 356

Ihis foretaste of the 11C world of God also D1veSs AaNSWeT the problem of death
For, along with other challenges, human being 15 called confront suffering which derives
from the loss of eloved PCISONS, ell their personal anxiety before death Education
which 18 indifferent and abashed before death 15 NOT catholic, SINCEe It does NOTt throw bridge
ACTITOSS the worldly and the transcendental. On the CONLFIarY, Christian Education preaches
the Vvictory VCL death®°. Ihrough their communlon with God uman beings IMay live eternal
ife human being INAaYy have of this transcendence of cCorruption and death in their
everyday life, when experlencing relationships of teedom and love, when they freely recelve
and Z1ve love.

Ihe holistic approach of Christian Education 15 exquisitely summarized ın FGXE Dy Saint
Maximus the Confessor?”. According Maximus, in their toward the full communNnlonN
with God, human being 1S called uniıte Hive bipoles, which the mentality of the Fall
perce1ves antithetical. Ihe human being has the duty ofuniting Inan (0)  186 the heaven
with the unıverse, the sky with the earth, the sensible things witch the intelligible things and,
fınally, the whole creation with God In other words, Aat first, human being should SUrDass
the SEXISt rivalry between genders and INOVE toward the passionless, personal UNnIty. (One
ought reconcile with their MOST intimate fellow human being. JIhen, they IMUST unify
heaven with the unıverse, which entails the coupling of the familiar things with the unfamil-

35 Schipant, Religious Education Encounters Liberation JIheology, Birmingham, Alabama 1988,
0-260
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l1ar. Here, anı y coiling into individual happiness and indifference toward the fellow human
being Apkea rejected. Ihe whole world has become heaven an this requlıres struggle for
the sake of humanity. After that, human being has uniıte the sky the earth: GEGA1E

linkage between time and eternity, and infınity, that space-time does NOL divide but
only unite. Moreover, human being ll unite the perceptible things with the intelligible
things, which acquire knowledge of God equal that of angels. Finally the
human being 11 be completely united witch God, the full communilon of the created things
with the Uncreated 11 be ealized, unconfusingly and undividedly. Unconfusingly: each
being ll experlience Its full otherness. Undividedly: each being 11 fully partiıcıpate 1n the
ife of others. lhis 15 the telos of the Christian FEducation: the "co-educational peaces 58 the
cOomMmMUuNloN of all things ın Christ, where the faichful ll „wholly cohere whole Into the
whole C6

Dionysios Areopagites, Ihe [Divine Names, 3) 948D
Maximos Confessor, 1lo Marinous: I1, 69B


