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Inter-Orthodox Consultation for Response
the Faith an Order Study

Ihe Nature an ission of the Church.
Stage the Way Common Statement

(Faith and Order aper 198S, 2005 WCC)
Agia Napa/Paralimni, Cyprus, Z March 2011

Introduction
We, the partıcıpants in the Inter-Orthodox Consultation of March 201 1) ATC grateful

for the opportunity INnto Ser10us and respectful study of Faith and Order aper
198, “The Nature and Mission of the Church‘ NMC] We recognize this FGXE the product
of long and careful PTOCCSS, conducted by dedicated ecumenical artners:! people of faith,
Jearning and wisdom, people deeply committed both their OW respective confessions and

the voal of UNItY.
Ihe consultation MmMet in the Holy Metropolitanate of Constantia in Aghia Napa, Cyprus

upon the invitation of the World Council of Churches, an thanks the ZraCloUS hospitality
of His Beatitude Archbishop Chrysostomos of Cyprus. Metropolitan Gennadios of
Sassıma (Ecumenical Patriarchate) Ral Bishoy of [)amietta Coptic Church) co-mod-
erated the ENGOLMNTE Metropolitan Vassilios of Constantia-Ammochostos, moderator
of the Faith and Order Commission, received and hosted the particıpants in his diocese.
Forty hierarchs, priests, deacons, Uun1versity professors, lay (male and female) an youth,
comıing from nearly the astern Orthodox and Oriental Orthodox Churches, ell
representatives of the World Council of Churches and the Faith and Order Commission,
WEIC present. Most of the partıcıpants In this meeting WEeEIC also members of the Faith and
Order ( ommission. Ihe consultation heard an discussed LWENLY PapCrISs, addressing the FG

whole anı section by sectl1on. Ihese presentations featured several and precise
proposals for redrafting the NM FEXT; therefore, the Prescht 18 accompanied by all
of the PapcCIs presented, together with their drafting suggest10ns, in order contribute
the redrafting PIOCCSS.

As members of the Fastern and Oriental Orthodox Churches, AL hopeful that
the PFESCNL cConstitutes worthy representation of Orthodox reactl1ons the Nature
and Mission TEXT: Ihe PresCNL LEXT does NOLT intend constitute comprehensive Orthodox
ecclesiology, but rather offer few insights emanatıng from OUT Churchi’'s tradition, in the SCI-

VICce of the revision of the NM FTGXT. that 18 currently underway. It 1S offered the Faith and
Order Commission contribution ItSs urther work, and 15 respectfully forwarded OUT

churches for their consideration, urther elaboration and ICSPONSCS.

188 General Comments
As stated AT the OUTSECLT, approach this FEXT. with genulne n CSPCCt for the consider-

able eftorts and prayerful goodwill that produced It. In It reCogNnIze much that reflects
Orthodox teaching and also Man y EXpress1ONs that ecclesiological principles in fresh
an original WAY. e aVe sSer10us reservatlions regarding crucial 1SSUes within the FEXE Yet
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the FGXT 15 helpful in recalling for the need articulate in DICW and contextually adapted
WdY>S the timeless “faith 1GC for gıven the saints” (Jude 1:3)

We take NOTeEe that the New lestament provides systematic definition of the Church.
Ihe Church’s conciliar and patrist1c tradition provide several principles, but they do NOT

leave with c  A e ecclesiology” in the SaImne WdY that they do Z1VvE clearly expressed
Christology' and “ ITrinitarian theology,” because the Church 15 the experience of ife in
Christ by the Holy Spirit. It has been only SINCE the 9th CCNLULCYy that Orthodox theologians
have begun arrıve ANM systematIic “ecclesiology, ” often 1ın the challenge of
the ECNCONRTET with Christianity outside of Orthodoxy. Orthodox involvement in the NM:
LEXT:; both In the drafting ell in the reception an reaction PTOCCSS, 18 helpful
continue be challenged articulate OUT ecclesiological principles.

We do NOT CXDECL of this LEXT: .  an Orthodox ecclesiology.” Indeed, ItS methodology,
the chapter headings and their9already make It difhcult recognIize It character-
istically Orthodox. constantly had remind ourselves, this 15 neither patrıstic treatise
LLOT modern Orthodox product but multilateral ecumenical TExXT almıng AL CONVEISCNCC,
and ARK= attempting evaluate It only these Iherefore OUT criticiısms of the FGXT

ATC limited those ASPECLS formulations which, stated under the rubric of “ecumenical
Convergence, ‚8R  — COUNTer OUT ecclesiology, Aüde= missiIng dimensions that consider be
vital, cshow logical theological INCONSIStENCY.

\We would here mentlilon that the NM TEXT requlres substantial editing eliminate
UNNECCESSALY wordiness, clarify meanıng an implement CONsIistent UuSsScC (and capitalization) of

such 'ord an word. Ihe DTEXT bears the character of being drafted by multiple COM-

mıittees, with different an sometimes opposing perspectives. Ihere ATC places where the DE

FrCDCALS itself: $$34-42 Ar largely repeated in 8S109-1 LEXT of about half the length of
the CHITTEN: ON  ( would be LLNOIC useful the churches iın their search for UNItY.

W e observed several important Inconsistencles in the ON of„ Arst and foremost
the word “Church” itself. W/e recognize the aLttempt distinguish between “churches”
the ON  ( hand (with lower-case _ and “the Church” the other (with uUDDEI-CASC SS
but this leaves SOINC critical 1SSUES unsolved and SOINC problematic Inconsistencles ın the BEXT:

What the Limits of the Church?
Ihe question AT the cCentfre of the Toronto Statement ell the Special

Commission FCDOTT (SVD) 15 that of how different Christians locate the Church within
the immense denominational landscape. Ihe Orthodox identify the Church with
the Orthodox Church. Others, different CXICNTS, Nal the Church amalgam of Man y

IMOST of the existing Christian confessions. This problem 15 identihed briefly In Just ONC

place, late in the NM ET in the box after S63
10 Ihe problem Q the foundation of the NM: LGXT: 15 that It continually speaks of

the Church In WdY that 18 ambiguous and therefore amenable different and sometimes
opposing ecclesiologies. Potentially, might be pleased, yeLr there 15 LIFue COMNVCI-

N represented.
E Ihe sectlion “The Church Communion of Local Churches” 15 C4E$S! in point.

On the OLl  ( hand, It speaks of local churches eXpressi1Oons of the communlon of the Church,
leaving OPCH the question of how each confession might read itself into the CONCECDL of
«1 a.l’ and “"universal.” Ihe Orthodox would understand local churches” Hrst and foremost
in the intra-Orthodox the churches, of Constantinople, Alexandria, Antioch
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C and/or their ocal dioceses). ome non-Orthodox ecclesiologies understand ‘local
churches” in denominational 0®  9 incorporating Protestant, Catholic, Orthodox, GEEG::
churches. Beginning ın ambiguity, this sectlion Uurn:! favour the latter (denominational-
St) understanding: towards the middle of S66 the “local churches” ATIC cClearly the Varlous
denominational bodies who ATC called A  tOo recognize in ONC another the ONGC,; holy, catholic
and apostolic Church ın Its fullness.”

889, likewise, speaks of how “the Church” has developed multiple ofmaılntaln-

Ing apostolicity, an develops that diversity in WaYyS that imply that “the Church‘ includes
the churches of the Reformation. 89I9 also speaks of “"the whole Church” an “the churches”
who find CONVEISCNCC in the ecumenical These paragraphs PIESUMILC denomina-
tionalist ecclesiology, ONMNC iInconsistent with Orthodox ecclesiology.

153 Ihe Orthodox self-identification with the Church leaves with the challenge
of articulating the “]imits of the Church, the “Space” occupied by Christians outside
the canonical Orthodox Church the Special Commission rCDOTT DUut I: 'Ihat question
pertalıns INany important ecclesiological and pastoral 1ssues, such the recognition of
the Sacramen of baptism outside the Orthodox Church, and the varied practices ONg
the Orthodox worldwide testifies the still unsettled CRMENKS of this question, despite Canon1-
cal that have been in place SINCEe the late fourth century.

Body of Christ/Community of Believers

Nespite being presented on list of scriptural images for the Chureh, the lan-
of “the Body of Christ:- together with the related language of "the Bride of Christ”

(the AaTC intertwined in Eph JE 15 surely the reigning image that scrıpture A1VveSs
for the Church. While this 1S multivalent iımage, rightly explored in the NM [GXE in

of UnIity an diversity and other facets, should that dominant application for
the Orthodox 15 understand the Church CONtIgUOUS witch Christ: It 15 the continuation

239of the MYSLECLY ofChrist, St John Chrysostom PULS 1t; “the fullness (pleroma) of Christ.
(CR also Eph 23) and the perpetuation of Pentecost.

15 Ihis understanding implies whole mode of CONCEIVINS of the Church that 15
explicated largely within the box after 847, which seeks alance this understanding of
the Church with another insufhcient INAanNnNeEeTr of speaking of IE the communlon COM-

mMunI1ty of ItSs members, rcepeNTaNT SsSinners. Periodically, and with CONSIStENCY, the NM
LEXT oscillates between statıng that the Church 15 the cCommunıIty of believers and,
somet1imes few paragraphs later, sayıng It 15 NOT merely that COoMMUNItY ($13) It fails
provide integration of these understandings of the Church. result, Al INalıy pO1INtTS
It 15 NOLT clear which dimension of the Church the FEXT: 15 referring. In what dimension of
the Church 18 It constantly being called rCepCNTANCE (S$121), for example?

\W/e recognIize the challenge maıintaın ecclesiology that properly for
the Varlous WdYS of CONCEIVINS aM speaking about the Church:

On the OI! hand, ONC CAaNnNOL speak of the Church only in of Its sinful
human membership. In such VIeW, It 15 cCommunIty of people seeking
fulfil divine calling. Here OIlC fails SC (a) Organıc connectlon with

Cr Basıl the Great, Canonica Y”rima.
Homily Ephesians 62, 26R
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the divine-human CISON of Jesus CChrist: (D) the holiness of the Church 0)8l  (

of ItSs essential characteristics, and (6) the Church realized in the SACTAMMENTIS

While afırming the holiness of the Church in of ItSs CONtiNULty with
the mystery of Christ, take seriously the historical dimension of the fallen
world in which Christ 15 INCArNate, Into which the Church 15 SCHE So, InNEeIN-

bers of the Church ATC in need of repeCNTLaANCC.
Ihe challenge of configuring these aAaSPECLS WaYyS of talking about the Church

CT be Metl in several WadYy>S \X/e welcome the fact that the NM: LEXT avoids the unacceptable
polarity between “invisible” church that eXIStS OVeL and agalnst “visible” (OiI1eE Ihis dual-
ISt1C (indeed, Platonic) ecclesiology, characteristic of SOMMMC Reformation-era understandings,
<hould NOLT take Part, explicitly implicitly, iın future drafts of the NM

18 Ihe marks of the Church, ItSs ONCINNCSS, holiness, catholicity and apostolicity, AdIC

essential characteristics, rather than relative ONCcs But they also SC V challenges that
the membership of the Church 15 constantly strıving fulfil Our work and OUT x0al,
members of the Church, 15 be the Church.

Tlhe Church and the Holy Spirit
19 Ihe Christocentric vision of the Church AIC here discussing c<hould NOLT be

Christomonistic, and (appropriately) the NM TEXT makes everal : accounting for
the role of the Holy Spirit in the Church. Some of these AUK= problematic.

A0 Ihe terminology employed the OUTtSEeT of the NM FEXT which introduces the entire
alte of the Church, 18 OIl  a\ example. Ihe TEITIN C’reatura Verbi 15 confessionally idiosyncratic,
deriving exclusively from the Reformed tradition. It 1$ NOLT ININ adapt each other's
terminology iın ecumenical CXTS; but this entails lengthy PTOCCSS of reception. Furthermore,
ın order accommodate pneumatology, the LEIIN (reatura Verbi PromptSs the invention of
the FeITIN Creatura Spiritus. We welcome the Irinitarian emphasis of the opening sectlon, and
Ag other points 1ın the document. We wish for IMOTEC felicitous an simpler language efftect
that balance.

21 Ihe Church 1 NOT simply institutlion, It 18 above communlon ven In
the OVe of the Father, Christ institutes the Church, but 1t 15 the Holy Spirit that constitutes
the Church. Ihe Trinity 15 communlon of persons, an the Church; 1icon of the Trinity, 1s
called be communlon of PEISONS. By ature the Church CAaNNOLT reflect the worldly image
of secular organizatlions, which 15 based an domination, but reflects instead this
Irinitiarian archetype.

Ihe Church Communion/Koinonia

Through the Faith and Order Commission’s earlier work ecclesiology, the WE
and the wider ecumenical have adapted al made ItSs OW)! the Greek word
koinonia. Its application 1ın this FEXT: 1s often appropriate ycL somewhat random, reflecting
the widely (and significantly) varyıng meanings of the word. Furthermore, the TEGXT: fails

NOTtTe the genulne ontological SOUTICEC of communion/koinonia within the Holy Trinity.
Ihe relational character of the identity, STTUCTLUFCG, authority and mi1iss1ion of the Church 15
reflect the ife of the Holy Trinity itself, the communılo0n between the Father, the Son and
the Holy Spirit.

Orthodoxes Forum 25 201 1) efte 12



Dokumente 77

25 Furthermore, would INSISt, in the Irinitarian CONTLECXLU, the terminology of
the Father, the Son and the Holy Spirit, rather than the Father, the Word and the Holy Spirit
(C£; CB., $$9-13)

\We have spoken above of the ecclesiological confusion in the NM text's uUuSsSc of “local
churches” Janguage. When the FENT: speaks of the Church communlon of local churches,
IT does ıIn the CONLGXT: of UNıty and diversity. Ihe oifts ofdiversity (as clarified below), A
be retained. We would ad that, in the communılon within the Church, PCISONS and churches
NOLT only retaın their distinguishing characteristics but rediscover these individual features

gift of God Diversity, when perceived and received oift, strengthens the Church. As St
Irenaeus of Lyon has sald, «]—he differences In practice confirm the Uunıty iın faith.”

25 Ihe text's ELGAUNEGHE of the limits of diversity, especially In the box of that NaAaMC,
avolids dealing with SOINC of the IMOST important problems raised by diversity. Like nearly all
ecumenical documents, the NM LEXT completely avoids the word “heresy and therefore
fails ACCOUNLTL for the possibility that SOINC differences ATC indeed church-dividing, resulting
from genuline disagreements. Diversity in faith, In worship and ın moral aın ethical practice
has limits that the NM FEXT fails help the churches identify for themselves for each
other. In the Orthodox understanding, conciliarity 15 NOT only mode of fellowship and
deepened communilon, IT 15 the instrument by which Church councils identify boundaries
diversity, thus mailntainıng the fullness of the communlon of the Church.

Authority, Ministry and Oversight
26 Ministry 1S essential for the realization of the soteriological work of the Chureh, for

building the Church the Body of Christ. It involves, j9% other features, the service
of SACrame eNTSs, the word and diaconal work and works of charity. Ihe archetype and SOUTICE

of al LypCS of minIistries in the Church 1S Christ himself. He cshowed the kenotic WdY of
accomplishing minIstry. members of the Church without exception AdIC called offer
their Services each other and the world, in Christ.

Ihe NM L[GXE employs such categorles “the ministry of the faichful” and “the m1n-
))IStry of ordained,” “rhe minIistry of Word an Sacrament, the royal priesthood” ELG \We

Letter Victor. We wish ıte here in ItSs entirety lengthy Passapc Tom St Maximus the Confessor
(Mystagogy, Yl 665C 668A. Iranslation: George Berthold. Maximus Conftessor. Selected
Writings. Iranslation an by George Berthold,; Introduction by Jaroslav Pelikan, preface Dy
Irenee-Henri Dalmais Publisher: Paulist Press. New 'ork 1985 “It 15 1ın this WdY that the holy
Church of God 11 be shown be working for the Samnıe efftects God, in the Sarmnle WaY
the image reflects Its archetype. For anı of almost inAinite number AIC che INCN,
an children who ATC distinct TOomM ONC another an vastly difterent Dy birth an AD PCAIANCC, Dy
nationality AAal language, Dy CUSTOMS aM d9C;, by Op1In10Ns an kills, by annNnNeTrs an habits, Dy
PUursults an studies, an stil] agaln by reputation, fortune, characteristics, an connectlons: All ANd=

Orn into the Church anı through IT AR= reborn and recreated In the Spirit. Tlo 1in equal Casure

It A1VeSs anı bestows OIlC divine 'orm an dcsignation‚ be hrist's anı CaILy his NaImne. In
accordance with faich It o1Vves all single, simple, whole, aM indivisible condition which does NOLT
allow bring mind the existence of the myriads of differencesn them, CVCI) if they do
eXISt, through the universal relationship and unlion of chings ith It. It 15 through It that absolutely

ONe 18 ın himself separated TOom the COMMUNItY SincCe COMNVECLSCS with all the FTeSTt

an Jo1ns together with them by the ONC, simple, aM indivisible an of faich”
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with the diße of these and similar categorIles. At the SamMıec tiıme, 1t 15 essential for
maılntaln alance and PIODCI configuration of these categorles, along the following lines.

Orthodox tradition cClearly distinction between the mIinıstry of al the faith-
ful, and of the ordained. Although faichful particıpate ın the royal priesthood ( Det

bishops aN! presbyters aATIC called administer the SACraments and have particular respons1-
bilities for the proclamation of the gospel, teaching the apostolic faith and visibly expressing
the UNIty ofChrist's Church. Bishops Y the additional responsibility ofexpressing Church
UNIty through episcopal synods. It 15 essential maIintaın balance between understanding
priesthood hierarchical STIrTrUCLUTE transmitted through apostolic SUCCESSION, and the actıve

particıpation of all the faithful in the entirety of Church ife
29 Ihe people of God (laos LOU theou) ANK= members of the Body of Chuist: in which each

1S irreplaceable and unique but 15 AB the S”AdI1L1C time vital part of the ONC living COomMMuUnItY.
After the resurrectlion of Christ an after Pentecost, the Church experiences the ASC OMMMCEC

(eschata) CVCIY time It assembles, and in particular when It assembles celebrate the eucha-
Fr1ISt. Ihe Church’s faichful AL invited holiness, NOLT simply individuals but PECISOTLS ın

cCcommun1lon, whether they 20 Hoa solitaries living 1n communlitIles.
30 Ihe NM TEXT: rightly that the Church’'s authority, stemmiıng from that

of the Lord wh. emptied himself, 15 different from the world’s authority. Ihe exerclse of
authority within the Church, and of the Church in the world, 1in the a üRakKe of Christ anı by
the Holy Spirit, MUSTt be service (diakonia) of love, with domination coerclon (Mark

John 1-16)
According Orthodox theology, authority CIMCISCS wherever the truth which leads

holiness 1s expressed. Holiness 2A8 Ccater authenticity in relationship with God,
with others and with creatlon. Ihroughout history the Church has recognized the authority
of saınts, the wIıtness of monastic1sm, 1in living aN! expressing the truth. lhis element of
authority 1S missıng from the NM  ( FEXT:

32 Regarding the ordained MINIStLY, the NM: FEXT ASSEeTITS that CC  there 15 SeTt Dattern
of conferring minıstry in the NT” ($87), “In the COUTISC of history, the Church has devel-
oped several for maintaining Its apostolicity through time, in difterent circumstances
and cultural contexts” However, 887, would Nal the codification of
the three-fold minIistry comiıing considerably earlier than the third CCNLUTY, testihed by
the etters of St [gnatius.“

33 Regarding the relationship between synodality and primacy, recall the words of
St lgnatius, “Vou MUST follow the bishop, Jesus Christ ftollowed the Father, and fol-
low the presbytery yOou would the apostles; reESPECL the deacons the commandment of
God Let ON!  ( do anything that has do with the church without the bishop. Only that
FEucharist which 1S under the authority of the bishop (Or whomever he himself designates)
15 be considered valid Wherever the bishop aD PCAIS, there let the congregation be: Just
wherever Jesus Christ 1S, there 1S the catholic church‘ 1lo elaborate urther the relation-
ship between synodality ABl primacy, appreclate the LUSe in the NM TEXT of Apostolic
Canon 234 which the Church has considered Its guiding principles.

See CS Trallians.
[gnatius of Antioch, Letter the Smyrnaeans, 1n Ihe Apostolic Fathers, ed by Michael
Holmes;, Grand Rapids 1999,; 189-199
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24 (n the question of the ordination of the priesthood, the theological
conversation has continued SINCE the 1988 Rhodes consultation this subject (Ihe Place
of Women In the Orthodox Church and the Question of the Ordination of Women).
Theological considerations have been PUL forward agalnst the ordination ofI, but
the ack of their universal aCCePLANCE indicates that there 18 need for further reflection. W/e
would hope that other churches T' CSPCCt the TIradition of the Orthodox Church which does
NOT ordain

Ihe Mission of the Church in and for the World
35 Ihe 1ssue of m1iss1ion 1s dealt witch Arst of In ItSs OW] sectlion ($$34-42) but also

ın other of the FGXT: Ihe LEexXT does NOL sufhciently clarify whart miss1ion 1sS It
bear wItNess several conflicting VIS1ONS. We appreclate the reflection miss1ion In relation

the four marks of the Church UNIty, holiness, catholicity and apostolicity. Apostolicity,
indicating the rootedness of the Church in the apostles SCHNL iın the Holy Spirit, refers 4lso

the soteriological mi1iss1ion of the Church SCHNT Into the world Ihe apostles WeIC COIN-

missioned by Christ in the [9) of the Holy Spirit preach the gospel and make disciples
for the salvation of the world er Matt. Ihe EGXT also emphasizes the ink between
mission and catholicity. W/e AUK= mIissing the elaboration of the ink between mission and
the UNIty of the Church In ONC faith Mission shouldV rather than hinder, Church UNItYy.
In history, M1ss1ONAary practices have often perpetuated church and doctrinal divisions rather
than building UNItY.

36 \We welcome ell the NM text's emphasis the tangible an practical aASPECLS
of mI1iss1ıon and service of the Church iın broken world While mIiss1iıon 15 primarily S50-

ciated with preaching the gospel anı making disciples, the service dimension of miss1ion
15 equally important. 'Ihe Orthodox have something un1ıque offer in this regard, largely
stemming from OUTr Iradition which consistently links the mystical liturgical experience with
the imperatıve of healing anı ministering the POOTL, an redressing social injJustices.

57 \While the Fathers of the Church speak in exalted Janguage about the Church
being purified the Body of Christ, without SpOL wrinkle, they ATC ess concerned
about the practical commıtment of the Church Justice and Compassıon evidenced in
the Liturgy of St Basil the (Gireat. St John Chrysostom speaks about altars: 0)8l  /a 1S in
the church, and rightly FGVEGETIG It. Ihe second tar 15 the POOT, the suffering, those in need,
the homeless, all who AdIC iın distress, anı this O:  M (wrongly) ignore.“ lhis connectlon
DAaVC r'se within recentTt Orthodox theology the celebrated expression of “the liturgy after
the Liturgy,‘ the leitourgia for the world that from the eucharistic Liturgy.

38 Ihe Church’'s mi1iss1ion In the world 15 modeled that of Christ. As Christ WaS

incarnate in the world, sharing the entirety of OUT human condition including suffering anı
death the Ö  y the Church, the Body of Christ,; 18 called partiıcıpate in the oNgo1ing
suffering In the world As Christ's mIiss1ion W ds the salvation of the world, the Church’s total
involvemen in the world 15 transform an redeem It. In this rESDECL the self-understanding
of the Church 15 NOLT that of charitable organization. Ihe Church, the Body ofChrist; GEs
in the [9) of the Holy Spirit continue the life-giving mi1iss1on of Christ in prophetic and
COmpasslionate minIıstry the world

See, C Hom 1n Heb
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39 Celebrating the eucharist ONC Body, the Church rejJeCcts fragmentation an
discrimination the basis of class and e and gender, ASC and wealrth. In upholding
and constantly promoting the OMECI1CS55 of the Body, while respecting the identity and role
of CVECLIY particular Sal, the Church SOr the model for the UnIity of humanity an of all of
creatlion. Since forms of injJustice and discrimination, and ll violence and WAal, M agalnst
this God-given oift of UNIty, the Church 15 constantly called upDOonNn struggle agalnst CVCIY
form of injJustice and oppression, mistrust and conflict created Dy human beings.

111 Concluding Remarks
Ihe 1Ssue of ecclesiology has been taken V seriously during the ast decades in GECU-

menical discussions. Without al y doubt ecclesiology, in OUTr times, still remaılns the crucial
1ssue for Christian theology ın ecumenical perspective. As the churches AL challenged
make theology INOTC relevant for the modern world, ecclesiology today becomes central for
Church-centred ecumen1iısm an Church-centred theology.

41 Ihe NM VEXT 15 drafted explanation of ecclesiology, based upDON the Varlous
ecclesial traditions, yeL It fails reach the level of "convergence text.” Ihe L[EXT WaS drafted
witcth esStern philosophical methodology.

Ihe Church 15 MYyStErYy iın od’s providence, and 15 NOT systematically defined In
Holy Scripture aN! iın the patristic teaching. Ihe (GCXT provides Varlous definitions from dif-
ferent Church traditions, but the FEX does NOTLT define how the Church 15 related od’s
kingdom.

43 eanwhile Christ in his communion/koinonia, CHters entirely into human existence,
in soul, heart, mind and body, an he sacrifices himself in his whole humanity.

We ATrC grateful for the efftorts of the Faith and Order Commission and acknowledge
those who worked under difhcult CIrcumstances draft this ecumenical document. It 15

clear that SOINC churches have used IT study document the WadY inding their ( W

ecclesial identity. Let recall here the words of Charles Brent, the chairman of the prelimi-
Nar y meeting in preparatiıon for the Lausanne First World Confterence Faith anı Order:
e 1088 Journey 15 long ONEC CONLFOVEISY loves Warlr and discussion loves someday
'there] 11 be ONC Hock under OIlC Shepherd.””

45 Ihe (Ine Church today 15 the continuation of the apostolic CommunIty of the Hirst
days. If the denominations AT their PTIESCHL of division, cCcCOoMMUNILON
MUST be restored ON them. TIhey INUST find the COININON of their faith, the living
tradition, which 15 experienced iın the sacramental ife of the ONC Church. By the [9) of
the Holy Spirit, communlon MUST be realized I1ICW in each place an time. Ihe Church eXIStSs
within the CORIEXT of ItSs calling proclaim od’s PUTIDOSC for the world, and live It OUL in
historical and s1tuations.

And let conclude with the words of St Basil the (Gireat: “I think then that the OIlC

goal of who ATEC really and truly serving the Lord ought be bring back unlon
the churches who have af different times an in diverse manners ivided from ONC another.
for nothing 15 characteristically Christian being peacemaker, and for this [CasOn OUT

Lord has promised peacemakers VC. high reward...”®

Charles Henry Brent, Report %; Pilgrimage towards Unity ,  P of the Preliminary Meeting for
the World Conference Faith an Order, Geneva, Switzerland-August 1920), b.20
Letter CI reconciling repenting Arian churches.
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