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Holy Trinity and justification in the
patristic interpretation of Paul

by Athanasios Despotis, Bonn

L. Paul’s theology

A) A definition of justification by faith

Paul’s doctrine of justification finds its representative formulations in the loci classici of
his Epistles to the Galatians and to the Romans (Gal. 2:15-21 Rom. 1:16—17; 3:21-31;
9:30—10:4 see also Philip. 3:1—11). In these texts Paul associates the concept of justification
(Sucer* words) with that of faith in Christ (tiomig Xpiotot) and opposes it to the concepts
of sin (duaptia), boast (xadymaic) and the deeds of the law (8pya véuov). In these epistles Paul
argues with those Judaizers who criticized him for accepting Gentiles in the church without
performing the deeds of the law (¢pya vépov, i.e. without having been circumcised, respecting
the Sabbath or fasting, etc.) that the crucial point of the relationship between God and
humanity is not the deeds of the law, but rather faith in Christ.

B) The misunderstanding

Paul’s specific teaching was not new, because its most important elements are already
present in the Old Testament. Paul emphasized these elements in order to describe the gifts
that were procured by the redemptive death of Jesus and thus to solve several ecclesiological
problems. There are still many theologians, however, already from the early patristic era until
today, who have misunderstood the character of this doctrine. The main point of this misun-
derstanding has to do with the so-called forensic character of justification. It was especially
through Augustine and the Augustinian monk Luther, that justification was understood only
as a change of the human status before God. The human being can never be righteous. Even
after one’s baptism, one remains a sinner, while God’s Grace reckons one as righteous because
of his redemption from his sins, which he received through the saving sacrifice of Jesus. This
understanding is expressed through Luther’s famous formula: simul justus et peccasor. This
interpretation presents human justification not as a transformation of human existence by
the grace of the Spirit, but only as a mere decision of a Divine Judge whereby, i.e. through
an act of grace, he determines that an unrighteous individual may be reckoned as righteous
because of the work of Jesus. Justification, then, has nothing to do with the work of the Spirit
in the human existence, but it rather presupposes a strict differentiation between the Spirit

and the Grace of God.

C) Justification in other terms

Paul’s perception of justification, however, does not only have a forensic meaning and
is not only combined with the eschatological redemption from our sins through Jesus’
redempive sacrifice. Justification according to faith is not only a change of status whereby
righteousness remains something alien to human existence. It belongs to an effective and
dynamic process, which Paul describes as mew creation (2 Cor. 5:17 and Gal. 6:15) or as
transformation (Rom. 12:2 2 Cor. 3:18) and moreover it happens through the relation of the
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Baptized both with the Son and the Holy Spirit. Through Baptism the human being receives
the Gift of the renewal of the Holy Spirit, which transforms him into a new human being (2
Cor. 3:18 the opposite: mzAatd; dvIpwmos Rom. 6:6). This transformation has to do precisely
with justification, which happens through the holy baptism. In 1 Cor. 6:11, Paul describes
such a concept of effective justification in the name of the Son and in the Spirit of God: &Xé
amehotoaade, X\ fydobnre, i E8ucancdBre &v T dvépatt Tod xupiov Tnood XpiaTod kel év T¢
mvedpart Tob Beol Apdv [= you were baptized, you were sanctified, you were justified in the
name of the Lord Jesus Christ and in the Spirit of our God]. What Paul says in 1 Cor. was
exactly what the Christians in Corinth' had heard and experienced through their baptism
ceremony as the Trinitarian blessing”.

D) Justification and the Spirit

That common belief and experience of the early Church was to be the starting point
of Paul’s developed formulations in his later letters to the Romans and the Galatians about
justification. Actually, the Spirit does not appear in the loci classici on justification in these
Epistles, because Paul formulated his theology in a different context than that of 1 Cor. He
wants to give an answer to his adversaries about the admission of Gentiles to the church
without circumcision (Galatians) and also to look back on his missionary work amongst the
Gentiles (Romans). However, in several other cases the Spirit appears to be directly connected
with the concept of justification through faith®.

Here are some relevant texts:

(The first one has already been mentioned.)

1 Cor. 6:11 Ku! raird tives fire- 4IAd dredodonode, dIde fiyidodnyre, dMa EdueardrSyre dv v
Svéuare Tod xuplev Tyoed Xpiorov xail év v mvedpart Tod Se0v Huav [=And such were some of
you; but you were washed, but you were sanctified, but you were justified in the name of the
Lord Jesus Christ, and in the Spirit of our God].

In the second text, Paul uses dixarogtvy as a synonym for the Spirit and in the other three
cases, the word duxarosdvy is again connected with the Spirit (rvedua).

2 Cor. 3:7-9 Ei 62 ) dwaxcovin 103 Savdtov év ypdupaary évretvmwutvy Mot eyeviidy év 06ty
dore wy dvvasden drevivar Tove vieds Topand el 76 mpdowmov Muwicéws dué iy ddkav Tod mpostmov
adTod THY xeTepyouuévay, s obyl udldov i Siaxovin Tod wveduaros értey év 06ky; £l yap i Sraxovin

! See also U. Mauser, Trinitarische Sprachformen in den Korintherbriefen des Paulus, in: /. Adna
(Hg.), Evangelium. Schriftauslegung. Kirche, Festschrift fiir Peter Stublmacher zum 65. Geburtstag,
Gértingen 1997, S. 288-295 and U. Mauser, One God and Trinitarian Language in the Letters of
Paul, Horizons in Biblical Theology 20 (1998) 99—-108.

See also Didache 7:1—5. There are several other ,triadic’ formulations in Paul’s letters: 1 Cor. 6:11;

1 Cor. 12:3; 2 Cor. 1:21-22; 2 Cor. 3:3; Gal. 3:11-14; Rom. 8:11; 14:17-18; 15:16; 15:30 (see

also in the so called Deutero-pauline 2 Thess. 2:13—14; Col. 1:6—8). See Katherine Grieb, People

of God, Body of Christ, Koinonia of Spirit: The Role of Ethical Ecclesiology in Paul’s » Trinitarian«

Language, ATR 87 (2005) 232.

3 Paul also tries to solve the ecclesiological problem which is caused because of committing the Gentiles
to the Church by emphasizing the communion of the one Holy Spirit (1 Cor. 12:13): »xal yip év
Evl Tvedpott fpele TavTeg elg &v o@pe larticBnpey, eite Tovdator eite “EXMves efre Sothol eire EledBepor,
woll TdvTeg By wvedue EmotioOnueve [=By one Spirit we were all baptized into one body, whether Jews or
Greeks, whether slaves or free, and we were all made to drink of one Spirit]. About the unity of Jews and
Gentiles through the power of the Spirit and the unity of Christ and his church in the power of the
Spirit see Rom. 15:1-13 and 1 Cor. 6:12-20.
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i xaraxpivews 06ka, ol uidov meprorede i Siaxovia Ti dixanoadvyg 36&y. [=But if the minis-
try of death, in letters engraved on stones, came with glory, so that the sons of Israel could not
look intently at the face of Moses because of the glory of his face, fading s it was, how shall
the ministry of the Spirit fail to be even more with glory? For if the ministry of condemnation
has glory, much more does the ministry of righteousness abound in glory.]

Rom. 8:10 E/ 92 Xpiorig év duiv, w6 uév oipa vexpdv die duaprioy 76 0¢ wvedpa lwh i
duxcanoctyyy. [=And if Christ is in you, though the body is dead because of sin, yet the spirit
is alive because of righteousness.]

Rom. 14:17 O3 ydp érnv 5} Bagiein tod Se0d Bpdioi xai woog 4Na Sexaroadvy xai cipvy xed
xepe év wyedpam dylp- = for the kingdom of God is not eating and drinking, but righteous-
ness and peace and joy in the Holy Spirit.]

Gal. 5:5 Hycig yip mvedpars éx nivrews édmida Sexaroodvys dmexdeydusdal= For we through
the Spirit, by faith, are waiting for the hope of righteousness.]

The same connection can also be found in the so called deutero-pauline literature:

1 Tim. 3:16 Kai duoloyovuéves utye éoriv 76 i edoefein pvarijprov- 8¢ épavepasdy év aapxi,
Eduaucsdy év wvedpary, dpdy dyyédow, bxnpdySy v ESveary, émareddy év xbapw, dveliupdy év 06ty
[= And by common confession great is the mystery of godliness: He who was revealed in the
flesh, Was justified (or ressurected) in the Spirit, Beheld by angels, Proclaimed among the
nations, Believed on in the world, Taken up in glory.]

In two cases we cannot be sure if by using the term mvetpe Paul means Holy Spirit or the
human inner being. However, all the above cases indicate that it would be a great mistake
to forget Paul’s Pneumartology when we analyze his formulations about justification by faith.
Not only in 1 Cor. 6:11, but also elsewhere, Paul uses ritual formulas of the primitive church
which have to do with an explicit Trinitarian teaching. He ends his second letter to the
Corinthians with the following prayer: ‘H ydpic Tod xuplov Tyood ypiotod, kel f dydmy Tob Oeod,
Kol 7] xowawvie, Tob dylov Tvebpatog peth TavTwY dudv. Auiv = The grace of the Lord Jesus Christ,
and the love of God, and the koinonia of the Holy Spirit, be with you all. This epilogue presup-
poses that such Trinitarian formulas and Theology belong to the basic knowledge and faith
of the primitive Church®, where the Holy Spirit participates in an active way not only in the
process of justification, but also in the life of the Church and in the regeneration of the whole
creation (Rom. 8:21).

I have already cited the position of many modern theologians who argue that Spirit does
not have anything to do with the Pauline concept of justification by Faith in Christ, where
actually the crucial point is the combination between the concepts of justification and faith.
But, how could such an argument be real when Paul himself describes not only justification
bur also fzith and confession as a Gift of the Spirit? The faith, which leads to justification, is
also given by the same Spirit (1 Cor. 12:9); nobody can proclaim Christ to be Lord without
the enabling of the Holy Spirit (1 Cor. 12:3) and faith again leads to the promise of the Spirit:
Gal. 3:14 iva elg & 28vn 7 edloyie Tod ABpady yévnron év xpiote Tnood, tve T émaryyehay ToD
wvebpatos Mfwuey it Tig miotews [=That the blessing of Abrabam might come on the Gentiles
through Jesus Christ; that we might receive the promise of the Spirit through fuith. See also

% In this context we can as well understand what Paul writes in Rom. 1:4 about Jesus who was declared
as the Son of God with power by the resurrection from the dead, according to the Spirit of holiness, Jesus
Christ our Lord (=00 épioBévtog viot Beol &v Suvdpel, xatd mvelya dyiwotvg, & dvaotdoens vexpav,
Tqood ypiotod Tob kupiov Aiu@v). This Pauline texe could also help us understanding the formulation
we have mentioned from the deutero-pauline literature: é8ucedfy &v ITvelpat.
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Gal 3:2; 5:5]. All significant concepts which Paul combines with justification are also joined
with the Spirit: the Gospel (1 Thes. 1:5), the circumcision of the heart (Rom. 2:29), Freedom
(2 Cor. 3:17), adoption (Gal. 4:6) and Grace (2 Cor. 13:13) appear together with or come
from the same Spirit. Therefore we can understand justification only in the context of the
Pauline teaching concerning the work of the Spirit in the transformation of the baptized to
a new being in Christ.

I1. Paul’s reception and the apostolic authors

It is not only Paul who understands justification in a pneumatological context. In Paul’s
reception by the so-called deutero-pauline literature we have texts, which underline the work
of the Spirit in our redemption. In the epistles to the Ephesians and the Colossians’ as well as in
the Pastoral letters, we have relevant references to the theology of the early church on the role
of the Spirit in human salvation. In several relevant passages of deutero-pauline literature,
appear all three persons of the Trinity:

Eph. 2:18 81150 adtob [i.e. Xplorod] Eyopev Tiv mpogarywyiv ol dudbtepol &v Evi wvedpart
mpde TV matépa [=for through Him (i.e. Christ) we both have our access in one Spirit to the
Father]. Naturally, the authors did not use the terms of the later dogmatic doctrine on the
Holy Trinity [e.g. Tptég, mpbowmov], but the understanding, at this point, is Trinitarian.

The Letter to the Hebrews connects Jesus’ blood, the Holy Spirit and God’s Grace in an
interesting way (Hebr. 10:29): ITéot Soxeire yelpovog abwbiioetar Tiuwplog & Tdv vidv ol feob
KaTaeTaTRowg kol TO alpe Tig Sibiicng Korvdy nynaduevas, v 6 iyidatn, kel T Tvebpe THs ydprTos
evuPplong; [= How much severer punishment do you think he will deserve, who has trampled
under foot the Son of God, and has regarded as unclean the blood of the covenant by which he was
sanctified, and has insulted the Spirit of Grace?] Grace and justification are not only connected
with Jesus® sacrifice, but also with the Spirit.

The Apostolic Fathers continue in the same direction, combining the new era of justifi-
cation with the presence of the Spirit: The author of the 1st Letter of Clement of Rome asks
(46:6): Oy tva Bedv Eyopey, xal Eve XpoTdy, xal &v wvebpa Tiig ydprrog, o éxyvbty & Auds; [=
Have we not all one God and one Christ? Is there not one Spirit of grace poured out upon us?]®
Once more in the theology of the early church the Spirit is combined with God’s Grace.
But the Spirit is not a gift that remains in the human existence without the human free
will and response. Hermas requests his addressees to avoid chagrining the Holy Spirit which
dwells in us, lest He withdraws from us (Mandate 10 2:5—6 p) 6Xife 16 mvedpa o dytov 6 év gol
xettolkolv pmote evtelbnTal ket 0od 1@ fe@ xal dmoaTfj &md cod)”. In another point Hermas
exhorts (Similitude 5 7:1): T¥v odpxa oov Tadtny $pvheooe kaBapiy kel duinvrov tva Td Tvebpe
Té xaTokiony &V adTH papTupYot et kel Siaiwbi gov 1) adpE=Keep your flesh pure and stainless,

Eph. 1:13—14: »&v § xai dyels, dxodonvree tdv Ayov Tiic dhnBelag, Td edayyéliov Tijs cwrplas Duav, &v @
ol ToTEd GV TE ErppaylrdnTs T wveduaTt Tis émayyedins T@ dyiw," b¢ totv dppufav g Khnpovopiag
v, elg dmokiTpaow Tiig mepuojoEnc, el Eravov Tig 888ns adtod«. Tit. 3:4—7 »Ore 8¢ 4 yprotérne xat
7 drhervBpwrle Ereddvy Tob cwtijpos fudv Ozo, otk 8 Enywy @y &y Sixatoatvy Gy Emowjoapey Huels, ki
ol ToV e Tob Eheov Eowaey Muds, Sk dovzpod madryyevering xal dvaxaveirews mveluaTos dyiov, ob tiéyeey
& i mhovole, Gk Tnaod ypioTol Tod swtiipog MUY, e ducaiwdévre; 7 éxeivov ydpimi, xhnpovépol
yevepela xat’ EAmide {wijs alwviove.

Justin the martyr names it »spiritual genre« (Dialogue with Trypho 11:5). More relevant mentions see
in 1 Clem. 58:2 and Martyrdom of Polycarp 22:1.

7 See also Mandate 5 1:1—4 and 10 3:1£

6



Holy Trinity and justification in the pasristic interpretation of Paul 175

that the Spirit that inbabits it may bear witness to it, and your flesh may be justified. The similar-
ity to Paul’s expressions in 1 Cor. 6 is amazing®. While Paul explains to the first Christians
that the Spirit lives in them and their body is the Spirit’s temple, he also means that this
Spirit makes them righteous and by sinning they dismiss the Spirit among his gifts. For the
apostolic Church the Spirit is and makes us righteous. It is called by the apostolic fathers
wvedpe dlxarov and the first community is named together as avvaywyy Sixaiwy gxovrwy tlow
Betov IMvevpartoc. It is exactly that which Paul calls koinonia of the Spirit (2 Cor. 13,13)°.

II1. The first four centuries

After the apostolic era, no important development in the Christian authors on the point
we examine is observed up until the fourth century. The church fathers repeat the biblical
formulations, or the teaching of the apostolic fathers™. Both the concept of effective justifica-
tion and that of the work of the Spirit in the process of justification appear in their writings'’.

A) Against Pneumatomachians

In the fourth century, however, the question of the role of the Holy Spirit in human
justification becomes a subject of primary importance. The reason is obvious: the Greek
fathers were confronted with pneumatomachians who denied the full divinity of the Spirit,
and they, i.e. the Fathers, were engaged to prove that the Spirit was the third person of the
Trinity and had exactly the same divine nature as the Father and the Son. By arguing that
human beings are justified not only through the will of the Father because of the death of his
Son, but also through the work of the Spirit, they proved the divinity of the Spirit.

Epiphanios of Cyprus is the first one to emphasize this thesis. In his interpretation of
Rom. 8:4, he argues that both the Son and the Spirit appear to be present in the righteous:
(Adv. Haer. 77-318° » AKX\’ olpau éudérepa xertowkelv &v 16 Sicaley & Xpiotoe el & [vedpe
abtod«). Epiphanios mentions that the best argument for proving that the Spirit is God in the
fullest sense, is the biblical verse we have already cited 1 Tim. 3:16. Exegetically, we cannot be
sure about what »Spirit« means here. However, many Fathers use this verse in their polemic
against the Pneumatomachians'?. If the Spirit can justify the Son, then, he is truly God, God

8 See also U. Mauser, Trinitarische Sprachformen in den Korintherbriefen des Paulus, in: /. Adna (Hg.).
Evangelium. Schriftauslegung. Kirche, Festschrift fiir Peter Stublmacher zum 65. Geburtstag,
Gorringen 1997, S. 294-295.

See also Phil. 3,3: »Husis yép toutv i weprrop, ol mvebpatt Beod hatpedovreg kol kavydpevor év Xpioti
“Tnood kel obx &v geprl memorféTege.

Clemens, Stromata 7, 14,87: »Amep ¢dukacdfnre dmat 7@ dvépant o0 xuplov: moriBnre o simev b’
7o Stionor [elvan] o abrés, el 7@ wvedpatt T dryley g Evi pahoTat ortd Shveyuy dvexpdBnrec.
Hippolyt makes a parable and mentions that saints are justified through the Spirit as if it has been
affected on them like wine (M. Briere—L. Maries—B.-C Mercier, De benedictionibus Isaaci et Jacobi,
Sur les benedictions d'Isaac, de Jacob: PO 27 (1954) 26, 12—13: »Tobe drylovg B Tod TvedpeTog dig
olvey Bucatoupévouge.

Theodoret, De incarnatione domini: PG 75, 1469D: »@edg édavepstn &v oupx, t8ucensifn &v [vedpar,
6B dryyéhors, nplyBn Eveary, Emotdsbn év xdowe, aveidn év 8. Kal Ty utv davépwow cuvélevte
o) oepxl, T 8¢ ducaiwory et THY TV elpeTkdy dektnplay: Educoncidy 8t T cuvepyely Tod [Tvedparos.
Apa 1 Sueuidony Tvedpe, xpeirtov Tob SuanwBévroc Yiot; AN\ obkén Tadme: odk i & yip fjuérepoy
educanwbn Si& Tod &v bt dpavepwbévrog Oeod, ¢ dywploTeg ATy TuvnEEVes, THY Te dxpay emaidevoey
&peTiv, kel T@v BeAdv Tig dpalpriag évhabey Gyevotov, kel dudnrov, kol Tis SuBohucii dnd g dréprepov-
kel Bavdrov mpds Bpuyd yedorobu suyywprions, mapavtixe Tig éxefvov TupavviSog dmiihake, kel Tic
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from God! (Ibid. 3,322'5-" »Apa Bedg éx Heod xal Bedg T mvebpa T dytov...Bedg tdavepwhn &v
oopicl, E8ucoucsdy) év mvetpatt. Tovtov uellov obk &yw Meyew«.) [ have not any better argument than
this verse, says Epiphanios.

The other great fathers of the 4™ century continue to argue that the Spirit is God. They
also use the other Pauline formulations that were mentioned at the beginning of this pres-
entation.'® They also keep joining the concept of Grace not only with Father’s will but also
with the presence of the Spirit, as the apostolic fathers do. Gregory of Nyssa, one of the most
important theologians, who were involved in the controversy on the divinity of the Spirit,
identifies the Spirit with Grace,". So, we may say that for the fathers when Paul mentioned
justification by Grace, he meant not only by God’s will but also by God'’s Spirit.

B) A great variety of opinion

Nevertheless, it is important to recognize that in patristic interpretation, we also have a
wider variety of views concerning justification. Although patristic opinion emphasizes the
role of the Spirit, there are many more formulations in their writings where justification is not
linked to the Spirit, but to faith. This does not mean that the Spirit cannot justify; nor that
justification is only a forensic process. In some circumstances, they argue that justification is
a gift of the Spirit but in many other contexts they present justification as a gift of the faith
to Christ. Their reason for doing this is again obvious: When they want to approve that the
Spirit is God, they mention that the Spirit justifies us.

In such a context, Cyrill of Alexandria asks: »Ap' odv tg @edg dixatol & [Nvedua Todg
fuaptérag; Tldvy uév obv, & éralpe. Qe yirp dv Tpémor kel udve mapafdoedy Te kal ypadis
dmohbery StvaaBar Todg Eviaynuévous, ETépe Ye Wiy T@V Sviwy oddevl. Oedg 8¢ Kal tx Oeod Katd
dvory & Tvedpa Sédetctan...«® [= s it possible for the Spirit to justify as God does? Of course

oticelog bt (il petadédwice, xal elg obpavods dviyarye, kol &k Seiiv Tiic ueyadwatvng txdbioey, xal

Svoua al T Eyuplonto T Dmip iy Svopa, TV olxelay abtd dbinv Swpnadysvos: kel THY Tijg $pvoEw aiTod

wpoayopiey haPiv, Yide &vBpdmov & mpoardviog Tod Geol Adyos Nidéxnaey dvopdleoBuic.
13 C]ﬂjysa:tom, In epistulam ii ad Corinthios: PG 61, 443D: »Kal oxémet Tl moiel dvréotnoe Ao xapdia,
well ypdupa mvedport. Elva SelEoc tor € dudotépay, obkétitiBno i £ dudorépuv dXhe 6 4o Tod ypdupatog
Bele, Tov Bdvaroy kel THY kaTdrploty, T dmd Tod mvebuaTos odkeETt TiBMo, THY {wiy kel THY Sucatoa vy,
4N adtd T mvebpar émep pellova émofer Tov Adyov. ‘H yip xovi) Awikn ot iy £di8ou udvoy, &Xhd kel
Tyt Exopiye T T {wiy mapéyovs. Cyrill from Alexandria, Commentarii in Joannem (ed. P. Pusey,
Oxford 1872) Bd. 3, 159—160: »Aw Xplotod vositan mafdeuotc, émel kel Tév TiTwY Tpokelgetol TdvTog
W 8B, kel olcérov AeomdTng, Kol Tob kaTakpivovTog Ypduuatos 1 Sucoiodow Tob Iveduatog ydpice.
Cyrill from Alexandria, De Sancta Trinitate dialogii: SC 231, 643'~'7: »"Og xall ikdvwoey fpdg urkévoug
Kauvfic Awbieng, ob ypéupatos, dihi Tvebuarog: o yip ypiyuua dmoxrévyel, 1 8t Iveiua {womotel. Ap'
o eyt TO KeTedoveg kavredfev dv yévorro, kel Mav dxovitl, dg of pév dvwbév Te kol woapd Oeob Adyor
KaTékpwov Tobg dpyeiotépous, kal elg adiTé mou 16 holabov kaTexdpulov TGV xakdv, ducuodal 82 Vol el
lwomorotow of Ivedpatogs«.
Gregory of Nyssa: De Institutio Christiano, in: W, Jaeger (ed.), Gregorii Nysseni opera ascetica, Leiden,
1952, S. 8,1.46% 47" » Thy pévyép &idiov Leiv kol Thv &ppyiTov év odpavoi eddpoalviy v Tob mvebpatog
Swpeiton yepis, Thy 8¢ ekl Tob SeEuaBan & Sipa el Amolaboat TG ¥dpirog 6 At THg mloTewg mepl Todg
mévoug dpuwg mapéyet. ZuveNfotaw 8t elc TabTov Sikarootvig Epyov kel mvedpsToc Xdpic, elg fiv cuviiiioy
Yoy, TedTy Lwfic pexeplog pet' alhihoy evémnanys,
Gregory of Nyssa, De Sancta Trinitate Dialogi i—vii, (ed. G. Durand): SC 246, Aubert page 647'2-%.
See also Athanasios from Alexandria, Epistola Quator ad Serapionem: PG 26, 529648, Cyrill from
Alexandria, Thesaurus: PG 75, 604D: »Koal tobtd Tive fie, &)’ dmehotonoBe, aXhé fiydobyre, dihét
&ducoudiBryre év 1@ dvépart Tod Kuplov fipdv Tnood Xpiotod, kel £v t¢ [vedpartt tob Ocob Audv. Odrody el
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he does, my friends. Because it is the prerogative of God alone to free those entangled in
transgressions and the breaking of the law, and not to anybody else. It has been shown,
therefore, that the Spirit is both God and from God by nature...] In other contexts where the
fathers urge their addressees to remain faithful in order to retain the great gifts of the Son and
the Spirit, i.e. justification and sanctification, they emphasize that justification is not only a
gift of the Grace of the Spirit, but also the response of human faich.

The greatest interpreter of Holy Scripture in the Orthodox Church, St. John Chrysostom,
argues that justification is not only a divine gift: it is a combination of the grace of the Spirit

ubve Be@ 7d ekeiven cuyywpely dpapting Swoopey, ddinot Ot xal dixaiol 7o TTvedya, dyioug dmodeucviov Todg
&v olg &v yévouro, Oedg &pa 7o Ty Belay Evépyeiay Exwy év tavtd dvowdce. Gregory from Nyssa, Refutatio
confessionis Eunomii, in: W jaeger (ed.), Contra Eunomium libri II, Leiden 1960, p. 10—51.11
»Teabta yétp wdvre émlong évopd & Tav XpioTwvay 6dBahude &l marpds xal viod kal dylov wvedparos. Ei
O wévoy Evi Tt Téd v 17 loTel TopadobévTwy Tpos@mwy & Edvépuos TabTe véusl, ToMnadTe pi) dhnbivdy
eimetv &v Aéyor ToV eimévra STt Eya elut ) &MiBew, | 0 wvebpa Tiig danbelug, 7 dhnbuvdv év Epyorg un
ouvBéabn TOV moloTvTa Kpipe kal dikatooByny 7| TS Tvebpa TO évepyodv mdvte v maot kafdg Povhetar.
TodTa yép el wi) mpocuapTupol Tole mapadobeiow év Tf) TioTel Tpoodimolg, kabéhov Ty tdv XploTiv@y
mopaypadetar mioTv. I1dg ydp Tig mioTews diov oivoeton Tov Yevdi] v &v ol Adyolc, ui) dhnBvdy 88 év Toig
Epyorg adrod;«. See also an identification of Son’s and Spirit’s nature by Cyrill from Alexandria, Catena
in epistulam ad Romanos, [ed. /. Cramer, Catenae Graecorum patrum in Novum Testamentum,
vol. 4., Oxford, 1844 (repr. Hildesheim: Olms, 1967)], 228 229" »KvpiXhov. AvsoeBoiot toryspoiv
Mowv. Of eriody elven xod yevnTéy, 1| dpovely, fif héyew dmotohudvres w6 [vedua 1o Ayiov. ‘Qomep yép ody
grepév T1 Eotl Tapé TOV &vBpwTov TO Tvebpa abTod, obTwg oy ETepdy Tt Tl OV ioEL kel dhnBig Ogdv,
70 [vedua abrod. kétv év dmdpkel voijron TH xad’ taxvtd. kadmep dpéher kol adtdg & Tlathp, kol pévror kel 6
Yide. ‘Ot yap &v Nuiv 8vtog Tob [veduatog, & Yidg év fuiv EoTy, 18 THY TawTéTiTee THG obalne: kel 71 katd
o Bov adtod 16 Ivebpo adTod, moTeoetal ypddwy 6 Beaméatog IMablog, Dpeig 8k obk éote év aapkl,
&M’ &y Ivedporrt. Elfmep TTvedua @zob olkel év duiv. Ei 8¢ tig Myvedpa Xpiotod ovx yet, obitog odk 0Ty
avtod. Ei 8t Xpiowdg v dyiv, Td pév owpe, vekpdy ot Thv duaptlav- & 88 nvedpa, {uwn S tiy diatootviy.
Ziveg obv émeg Ivedua Oeod Méywy adtd, kel Xpiotdy dvopdlel Sk Thy Toewtéryre Tis odatas. ‘Ote Tolvuy
wg Xpiotog &v Dpiv 70 ITvedue adtod, widg &v el yevnTéy, Ao katd o Svtog Tob Tlob, kel Spoovaiov
@ IMatpl; Tob adtod. Aéyov obv ot kel évtedBev 6pBig epl Tob Aylov Ivedpartog Tég évvolag. Tve &1
ol ékcpdbolg adtd ¢ Tol Zwtiipog dmdpyov obolug, kel Thg wéc Bedyrog, ok dlhérpiov. Iveduw yip
amoxahéang erdtd @eod, edBc adto kol [vedpe héyer Xpiotod. Aekviey pév dti wdvte té Tod [atpds B,
Suxfaiver duoikig ol éml Tov & abTod yevynBévre Yidv. Xplotdy 3t mdhw elfie 1o Myedpa kakel, Aéyoy,
el 3t Xplodg v Duiv Sencvie ovk 4AhdTpiov adTd Tilg Tob Adyou loews. AN oliTws fveuévoy, € xal Eotwy
iBloototaToy, Gg adTd T dmdpyew év Y1, kel ToV Yidv &v adtd...«.



178 Athanasios Despotis

and of the human will.' In other contexts, Chrysostom will again emphasize the role of the
Spirie7e

IV. The later patristic interpretation

What must now be stressed is that no one of the 4®—5" century fathers explicitly con-
joined the Trinitarian dogma with the concept of justification. Such an interpretation of
Paul’s theology appears in the later patristic interpretation of Paul.

The interpretation of Rom. 8 by Photius (820—891) is the first example, since he explicitly
stated: » 'O matip Edicainoe kol £06Eace, T Tvedua cuvavtihapBdvetar, & Xpiotog kal amébavey
drekp Huav xel dvéeTy kel dvruyydver Tig houmdv 6 xataxptvwy 1 Eykakdy, obtug Tig dylag Tpiddog
dmepaomiotons kel Stcaobong fiuds« [=The Father has justified and glorified us, the Spirit helps
our weakness, Christ died for us and rose again and also intercedes for us. Who can condemn or
accuse us if the holy Trinity defends and justifies us in this way?]. Photius then, is the first of the
later fathers to stress so explicitly that justification is the gift of the Holy Trinity.

Nevertheless, several other theologians before him had prepared this Trinitarian formula-
tion with their theology, which is admittedly rooted in the Pauline Epistles. Many centuries

16 John Chrysostom, In Habendes eundem Spiritum: PG 51, 276B—D: »El tolvuy kel ) mloTig Toroitéy
g0y, kel 000V Wpels elonvéyapey, &hd T6 iRy THg Tob [Tvedpards EoTL ydpurog, kal éxelvn Torlg peTépaig
bt eyraréBole Yoyois, kal c08éve ayi TodTwy Mldpeda mobéy, wag obv Ereye, Kapdig yép motedetal
elg ducauootivny, oTdpatt 8¢ Opohoyeltan el owtnplay; Ot kel T Tob memoTevKdTog dpetiis 0Tl
artépBupe i wotic. e 8t alkoyod todto adtd mdhw aivivtetor Meywy, T 8t w) tpyalopéve, marevovtt
8¢ ¢ml Tov diceuobva TOV &oeB, hoylletan §| mioTig elg Sucaoa vy, el Tig Tob Ivebpatog ydprros TO iy
¢0T1; g 8¢ xel ToV TaTpidpymy APpaiy 81" adTiis pupiog dvédnoey Eyrwpiwy aTeddvols, 6TL T8 TapSvTe
mévTe mapadpapuy, Tap' Ekmida ' Ekmid: ériorevae; Tivoc ol Evera [Tvebpe miotewg ety kakel; Exelvo
Beito Bouddpevog, 6T1 TS piv mape THY &pyiv Mo TEDTAL, Tiig HeTépag ebyVwpor vy éoTl, el TO DrraticoTaait
nBévrag pete Ot To kotaBhnBiivar iy nloTw, Tii¢ Tob [vedparog dedpede Ponbeins, dote pévew adtiy
dunvexad doeioTov kel dmepitpentov. Obie yitp 6 Oede, oiite 1) Tob Tvedpartos ydpig THv fuetépav TpodHdvel
mpoadpeoty: &dhi Kehel ey, dvapéver Bt tote éxdvTag el BovknBévrag olkoBev mpooeNdetv efra, Emerdiy
mpootNdwpey, TéTe THY map" EavTod Tapéyet cupperyiny doouvy.

\7 John Chrysostom, In Joannem: PG 59, 424B—C: »Kal Koprvbioig 82 ypddwy Eheye [Matlog: AN

amehodonaBe, ' fydodnre év 1@ dvépatt Tob Kuplov fudv Tyoot Xpiotod, kel év 7@ Ivedpart tod

Ocob Nuév. Emel obv mept ey [otpog moddhat fixovoay, kol vov Yidv 0% eldov moMd tpyaodyuevov, wept 8t ToD

TIvebparog otdEy ovdémw oudic fideorny, Bavparrovpyel, kol THv Teheloy elodye yv@atv«.

However the Greek fathers describe the concept of justification on behalf of Pauline formulations

where the faith to Christ seems to be the first stage of our salvation’s process. In this stage the

human being is being cleaned from his sins and with it prepared to accept the Grace of the Spirit.

See John Chrysostom, In epistulam ad Galatas: PG 61, 653B: »H 8¢ nloig thy ducatootvyy eioyeyev:

1 8¢ dieanootvy Tod Tveduatog Ty xdpv emeomdonto... cf. 657B 6 Blog tév v Xpiot Seducouwpévay

xoll fyreopévay v Tvedparic. Faith is also a presupposition for the Spirit’s presence in the believer.

Ammonios, Catena in Acta, [ed. /. Cramer, Catenae Graecorum patrum in Novum Testamentum,

vol. 3., Oxford, 1838 (repr. Hildesheim, 1967)], 19022 »Apuwviov. Znpewréov dm1 oti dXheg

emémeae 5 [Ivedpa 0 Ayiov éml Tov Kopvihiov kel todg abv adtd, xeftor papropnBévre ebven Geooefel
wotl Sucatlove, € ) mpoxarTnynBévTag v Tig mloTewe Ayov, fikovoa kel énloTevauy- dg kel EvBev dftov
elva, 611 & EBvucde, wdv vy Sicanog 7, ovdémote petddapBdver i Tod Ivebparos dwpeds, duéToyos

v xal dyvwoTos Tig dhnBiviic mioTewe...«. John Damascenus continues later the tradition of the 4

Century (Commentarii in epistulas Pauli): PG 95, 796D: »Emeidy yép obx fiv iy ydpw ot [Tvedpatog

elg dxdBapTov xul mpookekpourdTa ENBely, ebhoyodvrar mp@ToV, THg katdpas ddoupedeionc ete Sitr Tijg

mioTen duconwbévreg Emon@vran Tod [vedpartog Ty xdpw. ‘Qoe & pév oravpde THY xatdpay EAvoey, | &
wioTig THY Sucatoa vy sioyaryev, | 8t Sucauoatvy T ydptv Tob Ivebpatos EneondonTow.
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before, Didymus of Alexandria argued that our salvation through faith in Christ is a gift
of the Trinity: »Tijg cwtnplag BeBarovpévng petovaly Tprddoc, & Xpiotov oV imdyuhoavra
Tpooykdpevo, moTedong O v 1§ Svépaty, owletor doBévrog v T d7' odpavév Tig Yiod
Tpooyopias, &md Tob Tig émdnuiag xpévov, &v fj & moTedwy pebéel iz Yiod Tod atpdg kel Tob
Aylov [Nvedpetog dmoataévrog Iapaxhiirov: &8sy 6 o'wtépzvog &V 76) dvépaTt Tod ZwTipog K Tig
Tpuidog Exer Ty owrypioy*«. [=Since salvation is confirmed through participation in the holy
Trinity, anyone who approaches the Christ who has sojourned with us and believes in the
name, is saved; given that the designation of the Son was delivered to those under heaven
from the time of the sojourning, so that whoever believes in it will partake through the Son
of the Father and of the Holy Spirit who was sent as the Paraclete. Therefore, he who is saved
in the name of the Savior has his salvation from the Trinity].

Didymus, then, teaches the same as Photius, although he does not use the term Sucatodv:
to justify. The term ‘to justify’ is used by Photius, who summarizes a long theological tradi-
tion before him. According to this tradition, as we have argued, justification is not just only
a consequence of Christ’s redemptive death whereby the status of the believer is changed, i.e.
an ‘alien righteousness’. Justification is rather a transformation of the believer as such; a new
creation caused through the enabling of the Spirit.

A younger contemporary” of Photius stresses this pneumarological view both with
reference to the regeneration of humanity and to the entire creation (Theodor the Studite
759-826): »Ayly veduan méow # xrio xawvovpyeirar [=All creation is regenerated by the
Holy Spirit] »Ayie Ivedpan, dvaBlile: té v ydpiros peidpa, dpdesovre, dmagey ty xriow mpoc
{woyoviav«. [=The streams of grace overflow with the Holy Spirit who waters all creation with
refreshing life].

V. Conclusion

The final expression of the patristic understanding of justification was produced by
Nikolas Cabasilas, who in the 14* Century joined the concept of justification not only with
the Spirit and the Trinity but also with that concept which Paul and early Church called
koinonia (participation, partnership, communion), i.e. the eucharistic communion. This
great theologian of the 14™ Century argues that we receive the divine gift of justification not
only through the baptism, but also through the sacrament of the Eucharist. The saints have
become righteous because through these sacraments they were conjoined with the only One

19 Ammonios, Catena in Acta, [ed. . Cramer, Catenae Graecorum patrum in Novum Testamentum,
vol. 3., Oxford, 1838 (repr. Hildesheim, 1967)], 74'%*. See also Athanasius from Alexandria, In illud
qui dixerit verbum in filium: PG 26, 653A: »Kel 7 éyiov 8 houtpdv i pév eig o &yiov Tvedpa pévov
edidoTo, eixéTag Ay Ekéyeto Tobg Bantifoptvoug eig T Tvedua ubvov auaptdver- émedd 8t eig Iarépa, xal
Yiév, cat dyrov Ivedpa 8i8otar, xal oltew Teketobran Tév Bamilouévmy Ekaotog, dvdyin Tdhwy Todg uetd T
Bémrioue repaBatvovra sic Ty dylay xal 4dipetoy Tpudde Ty hacdnuicy Toreiohar.«.

%% See also a pneumatological and ascetic perspective in the authors of 6® and 7Cts. Maximos,
Quaestiones ad Thalassium: CCSG 7, 18*14: »Ei of monrel Tob vépov SixeuwBiioovray, kati tov améotolov,
g M héyer oot év vépe ScarotioBe Tig ydprros eeméoare; Ambrpios. Oby dmrig of mourad Tod vépov
Sicarwbrioovtas, &AL’ of Tob TVeLRATIKOD VéO Katl VoODUEVOY TVEVUATIRGG Ketk Kot TOV ot EvBpwrmoy v
TvebpaTl TolobvTeg TOV karTd mvedpe vépov Suconwbioovta, wi tkmimTovres T ydprTog did THv ig Td Pdbog
e Yoy ke Ty kdfepow Tob Asyov 8udBaawve. fohn Damascenus, Commentarii in epistulas Pauli:
PG 95, 445B: »Xdpig dyiv xail elpivn dmd Oeod IMatpods fudv wal Kupiov Tyood Xpiorod. [Téooy loyvoey
1 70d Xplatod dydmn Seficvuow, bt of éxBpol kel Arympévoy, dytor ket Sieor yeydvaor eEmidwng. ‘Oey yirp
ety xahéoy, viobg dmédeibev: Stov 2 viodg elmev, dmdvrwy T@v dyad@y Tdv Ononvpsy dmexdhnyeve.
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who is and can rightly be called Holy and Righteous, i.e. the incarnate God (1 Cor. 1:30)%.
The Apostle Paul reminded the Corinthians of this truth by speaking at the same time about
the role of the Spirit in their Baptism: You were justified through the Baptism in the name of the
Son and in the Spirit of our God. Paul’s aim, however, is to keep his addressees in the situation
initiated by the presence of the Son and the Spirit. He could not find a better way to do it
apart from inviting the believers to the koinonia of Christ and the koinonia of the Spirit. He
does it at the end of his 2nd Letter to the Corinthians as he invites the believers to proceed to
the Eucharist after the hearing of his Preaching: The grace of the Lord Jesus Christ, and the love
of God, and the koinonia of the Holy Spirit, be with you all.

2\ Nikolaos Kabasilas, De vita in Cristo IV, 76—78: SC 355, 328'—330% »Te 1 lepéc ddipa. pamélng
olSe ptv xaBaipe Tobg whme TodTo debaptvoug, Shvaran 8t dwriler Tobg #dy kexabapuévove.... T TavTek]
63y GvBpdmey mpdg Tov Oedy Smep épydletar kowwviny, eire hatpeiay xpi T Tpdypa Kekew, eite vioBeiny
eite kol Gpde TadTo, TO lepdy 2ot Sefmvoy, 8 auyyevels Mpdc T Xplot wotel paihov. .. Emel al dyiovs
Tobg abTe TpoTKeévoug dmepydleTon xol Sikeious, od pbvov Teudedery xal 8134aKwY & Oel, Katl TOG ApETIY
dax@y ThY Yy, kel fiv ety mpdg Tov 3pBdv Moyov Shvapy Exer mpdg Evépyeiay dywy, G xal alTdg
ywvbpevog adTois Scatoabvy dmd Ozod kal dytaopds. Tobrov yép pdhiote Tov TpoTOY Tolg dylow TobT abTd
18 pocaplotg kel deylotg efven cupBaiver, Tob ovvdvtog Evexa paxapiov, 8¢ &v amd uv vexpdy [Got, cogol
St dmd avorTay, dyio 8t el Sicsiot e viol Oeod dmd wapdy kel Tovnp@Y Karéooay Sovhwy. Olkobey
Yétp evbrolc xel Tijg avBpwelag dpvoewg kel amoudi, gk d &v xuplog TabTe ketholvro, Yéyovev obdt Ev, AL
Kt dyto S oV drytov, kel Siicanot kel codol Sii Tov suvévTe Skeucy el godéy. kel Ehag €l Tig &AnBic &v
dvBpdmong T peydiher kol oepvis Tadte Stkands éoTty dicobery, TV Emwvupay éxelfiey Exers.



